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1319 alpoary &g drmoh duipou nol dontiov Xeiotol.  Doubtless the
author had Isa.l1iii:7 in mind. 1In the previous yerse there was an
allusion to Isa.191:3 and other references to Isa.liii abound in

this epistle. J. deremias] has pointed out that Tike Jesus Himself,
the primitive community of the earliest period viewed Him as the
Servant of the Lord in Isa,liii. This identification is specifically
made in Acts viii:32. 1In John §:29 & 36 the Baptist refers to

Christ as duvdg, while elsewhere in the New Testament the word used
is &ovlov. The innocence and purity of the 01d Testament sacri-
ficial lamb and the lamb's function in redeeming and restoring man's
relationship with God are employed ‘in the early church commi ity as
the essential interpretation of Jesus Christ. We should note, how-
ever, that in contrast to the passages in John, the author does not
speak of Christ as actually the lamb, but only compares Him to it.
This could be a pointer to the sarly date of his material, while R
the use of duvég refiects its Judean provenance, for both John 1:29 ?‘1; ?53‘J‘
& 36 and Acts viii:32 derive from that stratum of the tradition.? ?;”JV]JT"
Metaphorically, I Peter applies domidog to the sacrificial bloed of ' I
Christ in order to cenvey the thought of His sinlessness. This i
word originally expressed a cultic concept applicable to ok acts ;f’}*f
which were pure and "free from b?emish",B and included the thougnt I |
that God, who is Holy, accepts only that which is morally b]ame?ess.4 A i
It is in this moral sense that Jas.i:27 uses the term in the phrase Pt
AomtAov Eotdy Teely dnd ol wéouou.  When I Peter comes to apply bl
this teaching in his catechetical instruction in i1:11, he uses
dribyeodal in a paraliel sense.” But here it is James who develops
most fully the religious and moral content of this original cultic
concept. The constant use of such metaphorical concepts may in-
dicate that the Temple cult was still functioning, not only when

1. See J. Jeremias, IDNT I, pp. 338-347, 2. Ibid.
. See Ex.xii:5y xxix:1; Lev,xxii:17-25; Ezek.x1iii:22f.
. See A. CGepke, T0N? 1, p. 502.

Cf. Eph.iv:22, where dnotilevatl is used instead.
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1179 aluoarl dg duvol duimou wal doniiov Xpuotob. - Doubtless the
author had Isa.1ii1:7 in mind. In the previous verse there was an
allusion to Isa.li1:3 and other references to Isa.liii abound in
this epistle. J. Jeremias} has pointed out that like Jesus Himself,
the primitive community of the earliest period viewed Him as the
Servant of the Lord in Isa.liii, This identification is specifically
made in Acts viii:32. 1In John 1:29 & 36 the Baptist refers to
Christ as duvdg, while elsewhere in the New Testament the word used
is &ovlov. The innocence and purity of the 01d Testament sacri-
ficial lamb and the lamb's function in redeeming and restoring man's
relationship with God are employed in the early church community as
the essential interpretation of Jesus Christ. We should note, how-
ever, that in contrast to the passages in John, the author does not
speak of Christ as actually the lamb, but only compares Him,tb it.
This could be a pointer to the early date of his material, while
the use of &uwég reflects its Judean provenance, for both John 1:29 .
& 36 and Acts viii:32 derive from that stratum of the tradition.? $;f‘f[‘\ ;
Metaphorically, I Peter applies domidoc to the sacrificial blood of %
Christ in order to convey the thought of His sinlessness. This
word uriginally expressed a cultic concept applicable to objects i " ®3j
which were pure and “free from b]emish",a and included the thought L
that Ged, who is Holy, accepts only that which is morally blameless.” :
It s in this moral sense that Jas.i:27 uses the term in the phrase ' zj‘; y
dortiiov Eoutdy mpety dd tol wéouov.  When I Peter comes to apply
this teaching in his catechetical instruction in ii:11, he uses ; 
dntyecdal in a parallel sense.? But here i1¢ is James who develops
most fully the religious and moral content of this original cultic ;
concept.  The constant use of such metaphorical concepts may in- A E
dicate that the Temple cult was 5111 functioning, not only when Yo %
S
|

1. See J. Jeremias, TDNT I, pp. 338-341. 2. Ibid.

3. See Ex.xi1:6; xxix:1; Lev.xxii:17-25; Ezek.x1iii:22f.
4, See A. Oepke, TDNT I, p. 502,

5. Cf. Eph.iv:22, where &motideval is used instead.
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54.

the catechetical source was compiled, but also at the time of these
epistles' composition.

1:20  mpoeywwoubvou Uty npd HotaBorfic nbouou, qualifies Xplotol in
the preceding verse, and expresses the belief in God's foreknowledge
as simply as in the speeches of Peter recorded in Acts 11:23 and
111:18. In the form &md wavoBoAfic éouov, the phrase is often used
in the New Testament to denote time as in Matt,xiii:35; xxv:34 and
Lk.x1:50 in the context of salvation history. In its present form,
it presupposes the pre-existence of Christ in His pre-election or

in God's love for Him as Son in John xvii:24. The same thought is
expressed in different language in other parts of the New Testament.
Further, it should be noted that verse 20 derives from & Jiturgical
hymn closely related to the confessional Christ hymn in Phil,41:6-8.
According to Jewish apocalyptic teaching, the Messiah was pre-
creationally chosengz while the Talmud ascribes the same origin to i
the Torah and the name of Messiah.® The use of such a Jewish con- S
cept is not only an indication of an early Judean background for Y
1 Peter, but also suggests that {t was addressed to Jewish Christ-
ians, for the scant detatls of the allusion weuld be meaningless
to Gentile readers.

i:21 @ebv tov Eyelpovia oty &x veuplv kal &0Fxv... The author e
appeals to the resurrection and exaltation of Jesus just as Peter L
does in his Pentecost sermon in Acts 11:32-36; 134:15; iv:10 and i
as is done throughout the Book of Acts. T

1. Verses 18-21 bear all the marks of confessional material [
closely resembling Phil.ii:6-11, and are equally Judean. W
See M~E. Boismard, Quatre Hymnes Buptismales dans la Premifre
Epitre de Pierre, LD 30, Paris:t Cerf, 1951, pp. 61-67; R.P.
Martin, An Early Christian Confession, London: Tyndale, 1960,
pp. 7-18; E. Lonmeyer, KYRIDS JESUS: Eine Untersuchung zu
Phil.2,5~11, Darmstadt: WissenschaftTiche Buchgeseilschatt,
T96Y, pp. 3-89.

2. See Enoch xlyiii:6; 2 Esdr.vii:28; xiii:1; ¢ ex:3. CFf. Str~
B II, p. 334.

1‘1‘.;

3. Pesatim 54a, cf. Ned. 39b. See A.S. van der Woude, 7D8T IX,
p.525.. Cf. Str-B II, p. 335,
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1122 hyviudteg.  The verb &yvillw translating wip, nht or Koh is
used in the LXX of ritual purification of objects] and peop'le2 in
worship. Generally this is also the New Testament usage of the
word,3 while the corresponding adjective &yvog in translation of

hot and qvnw tends to be used in a moral and Tigurative sense rather
than a ceremonial ohe. In the present verse the author appears to
combine the two senses of this word, as the ritual purification of
baptism is seen to be effective in the moral 1ife of his readers.
The same thought occurs in I Pet.i4i:2]. In baptism, therefore,
they have purified their souls and this should issue in mutual Tove.
Remarkably, this spiritual use of &yvllw in the New Testament is
peculiar to our author (Peter?), James® and 1 dohn,ﬁ the very people
whom Paul deswuribes as the "Pillars" of the church in Jerusalem.”’
Admittedly, the object of &yvlCeiv varies between Yuyal (I Peter),
nopdlal {(James) and tautde (1 John), but generally all three writers
are expressing the same idea, and it suggests that in their writing
they are drawing on a common Christian heritage which dates back

to the time when all three of them were joint leaders of the Jer-
usalem church. They may well have been influenced by a passage

like Psaim xxiv:4, "He whe has clean hands and a pure heart, who
does not 1ift up his soul to what is false, and does not swear
deceitfu11y".8 Indeed, they may also have been inspired by the
expression of the gengral thought {in 1QS 11i:4-9, "For it is through
the spirit of the true counsel concerning the ways of man that all
his sins shall be expiated... And when his flesh is sprinkied with
purifying water, it shall be made clean by the humbhle submission

1. Num.xxi:23. 2. Ex.%ix:70; Num.viti:21; Jdos.iii:b.

3. See dn.xi:55; Acts xxi:£4,26; xxiv:18.

4. See F. Hauck, D8I I, p. 123,

5, Jas.iv:8. 6, 1 Jn.iii:

7. Gal.i1:2,9. However, the scholarly world is most doubtful
whether the John of this verse can be identified with the
John of the epistles or the "Johannine circie".

8, Cf. Ps.Ixxii1:13; Job xvii:9; xxii:ao; Siroxxxviitilo.
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of his soul to all the precepts of God".! Vet the thought of each
writer bears a common Chyistian stamp in tha. they all imply that
the spiritual cleansing 1s accomplished in obedience to the Truth
revealed in Christ - Ornomofj Tfig &ndelog. In I Pet.i:22 this way
of referring to the Gospel 1is particularly appropriate as an in-
dication of the contrast between the truth of Christianity and the
falsehoods of heathenism. Similarly, Advog &ndetag in Jas.i:18
may be taken as a reference to the Gospel in terms of the soterio-
Togical interpratation adopted abcve.z

j:22 éAAﬁxoug‘dyunﬁaara. The exhortation here, which is repeated
in iv:8, is particularly reminiscent of John xi11:34f. and xv:12,17.
It may well be an indication of Petrine authorship of the letter if
confirmation can be found on other grounds, for the association of

~ this command to be lovers of the brethren with being humble-minded
in I Pet.111:8 (purddeMpoL...tamelvigpovteg), recalls the foot wash-
ing episode in the Upper Room. That symbelic action must have made
a deep and lasting impression on Peter's mind as a practical example
of such love and humility. Inevitably, it would feature in his
ethical teaching. I Peter sums 1t up in the word @Liaberpla or its
cognates, which he uses more frequently than any other New Testament
writer.3 This has led E.P, Groenewald to suggest that he employs
oLaabeipto as a substitute for &odnola which he never usfe‘si4 It
seems that the Judean c¢hurch similarly aveided using Sudnola as a

1. Translation by 6. Vermes, The Dead Sea Scrolls in English, %ﬂff §‘
2nd ed, Harmondsworth: Penguin, 1977, p. 75, SR EEE

2. Cf. Jas.111:14, where he denounces behaviour which is con- P
trary to obedience to the truth. While in this context nowd T
Tfig Wndelag could refer merely to Jesus' summary of the
Torah, it can also be understood in the wider sense of the
soteriological truth of the Gospel.

3. Cf. Rom.xi9:103y 1 Thess.iv:9; Heb.xiii:1.

4. E.P. Groenewald, "Die Christelike broederskap volgens dije
Heilige Skrif", Arcana kevelata, F.W. Grosheide FS, Kampen:
J.H. Kok, 1951, p. 28. Detajled discussion of this point
will be presented later, see pp. 71-72 infra.
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self descriptive term, for it never appears in Mark or John and
James prefers cuvayawﬁ.] This impression is confirmed by a very
interesting comment from Epiphanius that Jewish Christians call

the place of meeting ocuvaywyh and not éuuxnata‘z Against this back-
ground, I Peter's aversion to &odnolo 1s a strong argument in
favour of the early Judean provenance of the letter, which in turn
enhances its c¢laim to Petrine authorship,

1123 &n onopdg. . .apddpTov Sla Adyou Bvtog Osol wal uévoviog.

C. Bigg has found echoes of the parable of the sower in this pas-
sage.3 Indeed, the Lucan explanation & ondpog oty O Adyog 100
Beob {Lk.viii:11) is particularly apt here, for il supports the

view that the participles C@vtog and ufvoviog are to be read with
Abyou, instead of @ecl.' In this way the stress is laid on the
lasting quality of the word which is appropriate to the argument and
is confirmed by the appeal to Isa.x1:6-8 in the next verse. This
prophecy is quoted again in Jas.i:10f, but does not feature in any
ot the Pauline or Johannine literature. However, a hint of it may A
be found in Mk,xfii:STﬁwhich reports Jesus claimirg the same Tasting g E
qualities for his words as he had done for the low in the accounts 5
of Matt.v:18 and Lk.vi:17. The apocalyptic setting of the Marcan | s
saying conveys the same sense of urgency as I Pet.ivi7, with its e
claim that the end of all things is at hand, and confirms the escha- 3T§L?S

S

1. dJas.ii:2, who may aTternatiVe]& be using it of the budeing{ | f\f ﬂﬂ;

Gucaela in Jas.vil4 §s excepticnal, Its use here could possibly L
be explained 1f he was addressing his letter to Antioch, the b !

headquarters of the Pauline mission to the Gentiles. See note 5,,,,ﬂ
1, p. 29 supra. ey

2. Epiph. Haer.30:xviii:2, ouvaywylhy 68 wodolol Ty tautdy bt
Ewonatay xoy oixl &wdnolav. CF. W. Schrage, Zowy VII, p. 841, L

3. Mk.%;éB-ZO;Matt.xiii:1—23;Lk.viii:4—15. See C. Bigg, op.cit. 5f3 .
p. 123. b

4. As is the case in Dan,vi:26. Heb.iv:12 also describes the ey
word of God as [ow. Although this expresuion is not used b
in exactly the same form in the rest of the KT, it was not P
foreign to early Christian thought, Sze E.A. La Verdiere,
UA Grammatical smbiguity in I Pet.1:23", ¢BQ 36:89-94, 1974.

5. Cf. Matt.xxivei35s Lk, xxi:33.
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tological context in which Isa.x1 was understood. Indeed, the as-
sociation of the enduring qualities of the law and the word of God
over against the transitoriness of earthly things, possibly reflects
the popularity of the Isaiah passage in the early Judean church as
they awaited the restoration of the tribes of Israel to the eternal
rule of God. The entire section of the Deutero-Isaianic prophecy
must have greatly exercised I Peter's mind, for every leading thought
is reflected in his letter. It too was addressed to an exiled and
oppressed people to bring them hope and comfort and God's promise
of eternal deliverance.’ Though God would come in might, they too
were assured that He would care for them 1ike a shepherd.”™ It al-
most seems as if I Peter, Tike the author of Baruch jv:1,27-5:9,
modelled his Jetter on the Isaiah passage as he re-interpreted that
great message of comfort in the 1ight of Christ's parousia. In
doing so, he must have had Jewish readers in mind, for no Gentile
would appreciate the stirring feeTings which the fulfilment of

that prophecy would evoke in Jewish hearts.

1124, EEmpdivim O wéprog. Verses 24 and 25 present another parallel
with the thnught and language of the epistle of James i:10-11,
While EEnodvdn O xbotog evokes an image of the 01d Testament phrase
"Tiower of the fie?d“,g both authors are clearly influenced by the
LXX version of Isa.x1:6-8, as may be seen from the fo??owfng table:~

{ pet, {2 » o5,
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) rankaa
sl EERovey sine xdstoy
pal v Swop et Apdneoey |
il b atepdniis v
opoctinou afivdl) dndinto. ?

1. Isa.x1:3-5. Cf. I
2. Isa.x1:10f. Cf. I
3. See Ps.ciji:ls.

: —~

Pet.i:1; 11:11.
Pet.i1:25.
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Both I Peter and James follow the LXX in its omission of two clauses
of the Hebrew] after é&génecev. Furthermore, they also follow it in
its unique mistranslation of Isaiah x1:6 t7wn yry as &wog xdpTou
rather than &wog &ypol. Manifastly, James does not quots the pas-
sage precisely, but alludes to it more loosely, since he really
wants to focus oh the final piight of the rich man. He therefore
inserts a clause "and its beauty perishes" - wal # clnpénelo Tl
neocimou attol dubdete - to replace the thought of the word of God
which abides for ever, and in so doing, rearranges the parallelism.
He then adds the final conclusion to press home his point - “So

will the rich man fade away in the midst of his pursuits.” I Peter,
on the other hand, follows the LXX much more closely. He merely
inserts dc before xdprog, and substitutes alnfic for &vopinog and
Kupolow for tol eeob fpdvw. His main purpose in guoting this passage
from Isatah is to contrast the brevity of earthly beauty with the
enduring reiiabiiity of the Lord's utterance, which he equates with b
the Gospel which has been preached to his readers. To give it this o
Chwisvian slant, ne simply replaces pipe Tob Bect fpdv by Huc
Kuplov and explains in the following sentence that this "word i3
the good news which was preached to you".

The similarities between these two passages can, therefore, ; vaTQ
only be explained by the fact that both authors are referring to E.' :H
the L¥X version of I[sa.x1:6-8. No other common source or literary ploiEn
connection can be suggested. Yet James' insertion of the clause ifj'f*
wal h ebnpénela 1ol nooadinou adl ddeto rafses a very interesting
and noteworthy point. Dibelius® has shown how the expression which
James uses for "beauty" literally means "the beauty of its coun-
tenance". While this may be traced back to the Hebrew usage of the Neae
word ovis it 1s not to be regarded as a "slavish translation of a f'l"}f!
text from the 01d Testament," but as "a peculiarity of the Greek N

spoken by Jews"3 and may therefore be regarded as a “usua)l Semitism“.4

1. "When the breath of the Lord bloweth upon it; surely the ? §”‘
people is grass. :

2. 0Op. cit. p. 86. 3. Ibid. 4. ibid.
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So here we have clear evidence of a Jewish writer making use of the
LXX version rather than the Hebrew text, which we might have expected
such Jewish writers to use. In our estimate of I Peter this point
weighs very heavily against the arguments of those who deny the
Petrine authorship of the letter on the grounds that a Jewish

Apostle would use the Hebrew text rather than the LXX in contra-
distinction to the practice of I Peter.

A further parallel between I Peter's interpretation of 16 &6¢
AR Kuplow wéver el todv alihe as "the good news which was preached
to you" in 1:25, may also be found in James 5:21, Euputov Adyov.

M. Dibelius argues that the expression "implanted word" is correctly
interpreted as the Gospe1.1 The whole of verse 21 leads up to the

injunction, "be doers of the word and not hearers only", and within A
that context "the implanted word which is able to save your souls® ' 5;" ‘
can only mean the good news of the Gospel. The phrase comes at the e
end of a catalogue of vices which is headed by a "tell-tale" im- ;;,v*v
perative participle droSéuevol, clearly indicating that James is ‘
using catechetical material at this point. From this it may be %
deduced that in early Christian paraenesis, it was common to refer ; i J
to the Gospel as the &uputow Adyov,z along with other expressions f;f .
Tike Pt Kuptov, Mdyog dndSclag, ThHc dndelag, or SéxeoSal OV ?} ¢ ;
Abyov,® to indicate its permanence or durability. , ;;f‘;;

ii11  AnoSduevou. . ndooy waxlav.  This verse clearly refers back ;“;25’
to 1:22f where the readers are reminded of their baptismal rebirth. ) |
They have been born anew and should love one another. Therefore B
they must put away all malice and guile, insincerity, envy and §; 'u»
slander. d&otlSeodat 1s used in the same taechnical sense in Rom. g o

1. Op. cit. p. 113.

2. Cf. Barn.ix:9 &u8ev d v Buputov Supedy THe SLEaxhc
abtol dduevog &v TUTv; Barn.i:?2 &uputov e TVEWXTLHAC
SupeBe ydpLv elAfpate. ‘

3. 1 Thess.i:63 11:13; Acts viii:l4; xi:l; xvii:ll.
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xi11:12; Eph.iv:22-25; Col.111:8; Heb.xii:1 and Jas.i:21, where it
also heads 1ists of their past and pre-Christian sins.] Selwyn's2
explanation is that the authors are using comnon catechetical
material. The sequence of “put off" (drorl9eodal) and "put on"
(LvBboaosa) which is found in the Pauline parallels further suggests
that as in I Peter, the Sitaz 7m Leben of these passages is the cate-
chetical instruction in preparation for receiving baptism. The
imagery is that of the baptismal candidate who strips off his old
garments before baptism and afterwards rises from the water to be
reclothed in a rew vesture. This sacramental act symbolizes the
renunciation of his past unworthy 1ife and the adoption of a new
Tife with God,

The general sequence of thought and language of I Pet.{:23-9i:2
is also strikingly similar to that of James 1:18.21. After remind-
ing their readers of their rebirth by a word of God, they buth call
on them to renounce all wolo and encourage them to receive “the
milk of the word" or the “"word" which leads to salvation. Admittedly,
there are also differences. James, for instance, interrupts the
sequence in vss 19-20 with his admonition on hearing, speaking and
anger. He also uses dmouudw instess of 1 Peter's dmn&evv&x. How-
ever, as we have just discussed above,3 we may also interpret dmo—
wotw as referring to rebirth within {ts context in Jas.i:18. These
differences rule out any possibility of either author depending
directly on the other, but the similarities strongly enhance the
views of A. Seeberg,4 P. Sarringtons and E.G. Se?wynﬁ that they
are drawing on common catechetical instruction.

1. 0Of these Col.i11:8~10 and Eph.iv:31 are particularly note-
worthy, as they also employ somlo in the Tist of sins. Cf.
1 Clem,xiii:7; 2 Clem.1:6.

2. Op. cit. pp. 393-400. 3. See p, 36 supra.
4. A. Seeberg, Der Katechismus der Urchristenheit, Leipzig:

Deichertschen VerTagsbuchhandTung, T903. Reprinted Minchen:
Chr. Kaiser, 1966, pp. #xy~xxvi.

5. P. Carrington, The Primitive Christian Catechism, Cambridge:
cup, 1940, pp. 97-49.

6. Op. cit. pp. 393-400.
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The obvious Jewish background of this material cannot be neglected.
The Book of Proverb:¢ abounds with similar admanitions,] while Eccl.
vii:9 and Sir.v:12~132 are particularly close. The same is true of
I Pet.i:24-14:17. F.\W, Danker3 has shown very convincingly how the
thought of I Peter in this passage runs paraliel to that of the
Hodayoth. In the same context in which God is addressed as a rock
of strength,4 the people under God's cares are contrasted with the
transitoriness of natural man., Similarly, I Peter in quoting Isa.
x1:6~9 emphasizes the same contrast between those who abide in the
word of God and natural man's temporary state. The antidote to
this ephemeral condition is a 1ife nourished by the Lord to whom
he refers as a "living stone“ﬁ and "rack"7 in the following verses.
Lists of unbecoming kinds of conduct similar to those occuring here
in James and I Peter may be found not only in Rom,i:29; 2 Cor.xi1:20;
Eph.iv:3T; T Tim.{:9f; Barn.xx:1, but also in the ethical propaganda
of Hellenistic Judai’sm.8 Indeed, passages like 1QS iv:9-11; x:21~23
show that such lists were also prevalent in contemporary Palestine.’
Without doubt, therefore, they would constitute the most natural
source material for the formulation of catechetical codes of in-
struction as the leaders of the church at Jerusalem sought to direct
the Christian behaviour of converts to the faith.

1. Prov.x:19; xvi1-2; xvi:32; xvii:e7. fes

2. "Be gquick to hear, and deliberate in answering. If you have e
understanding, answer your neighbour; but if not, put your NS
hand on your mouth." oo

3. F.YW. Danker,"l Peter 1:24-2:27 - A Consolatory Pericope",
Zvw 58:93-102, 1967.

4. 1QH ix:28. 5. 1GH 1:30-32.
6. 1 Pet.ii:d, 7. 1 pet.ii:8,
8. See Tob.iy:3-21; Sir.vii:18-35; Jos. Ap. 2ixix-xxviii.

9, See S. Wibbing, Die Tugend- und Lasterkataloge im Neuen
Testament, BZINW 25, Berlin: Topeimann, 1959, pp. 87f & 93f;
A. VogtTe, Die Tugend- und Laster kataloge im Neuen
Testament, NTAbh XVI, 4/5, MUnster, T936.
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At this juncture it is important to draw attention once again to
a most important feature which confirms that the leaders of the
early church adopted this teaching through Judaism rather than Hel~
Tenism, for in the New Testament lists, as is the case in ii:1, the
writers use a participle instead of the imperative, which would nor-
mally be expected in Greek. D. Daube’ has shown that this practice
is found ragularly in contemporary Hebrew, where it reflects the
Rabbis' habit of using the Hebrew participle when framing codes of f~j; 
conduct, Most 1ikely, therefore, the catechetical codes of the New ng*“
Testament letters passed through a Jewish or Jewish Christian stage. @[‘migf’
The fact that they have not been altered to comply with normal [

Greek grammar indicates that there was great respect for their ?7%fg§
original verbal formulation. Such esteem jmplies that these ‘ g‘ o
rules must have originated very early in the Christian Church, and 31\5
may very well have had Apostolic authority from Jerusalem. - oot

A striking example may be found in the use of dnéxecBor in
I Pet.ii211; 1 Thess.iv:3; v:22 and 1 Tim.iv:3. Even more sig-
nificantly, it also occurs in Acts xv:20 & 29 in the Apnstolic
Decree issued from Jerusalem.? This further corroborates the view [ o
that these catechetical codes found their origin in Jerusalem. '
Indeed, Se?wyn3 may be correct in supposing that &t first, prior ‘
to the Apostolic Decree, they were used in the Judaeo-Christian 563715
mitieu as a type of Holiness code, simulating Levitical teaching. s
Later, as the Church expanded into a wider sphere, they would be
used as a code of behaviour to guide the new converts in disentang- o
1ing themselves from their former way of 1ife in Gentile society. B

e i e €

1. D. Daube, "Participle and Imperative in I Peter", Appended §v qu
Note in E.G, Selwyn, The First Epistle of St. Peter, 2nd ed. Lo
London: MacMillan, 1947, pp. 467-488. b

.

2. Jas.1:27 may also be regarded as a parallel since it expres- P
ses the same idea by Gomidov Bavtdy tnpelv &d... Cf. Eph. [
jv:22, where dmotidevan s used. R

3. Op. cit. p. 400. e
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ii:2 &g doriyEvvnta Botwn. The author's graphic description of LY
his readers as new~born babes extends the picture of rebirth which 31“'1ﬁ'*’
he has already used in 9:3 & 23. While the expression echoes Mark ;%;Qﬁi '
x:15 and ix:42, the passage as a whole has a different emphasis. o
Instead of thinking simply of "childlike" taith, he stresses their ;‘;'»*r
newly acquired condition of innocence, which they must develop ?;

to enable them to give a reasoned account of their faith "with S
gentleness and reverence" keeping their conscience clear, (1i11:15) ?511a§
Obviously, he does not want them to remain as children. They must “J;
grow up as mature and responsible Christians, who will exemplify SR
their faith in purity of life.

ii:4-8 AlSov Evro...dmoSedomiuaendbvov.  In Acts {v:8-12, Peter
during his address to the rulers of the people and the elders,

quotes Ps.cxviii:22 to describe Jesus Christ of Nazareth. The
author of I Peter uses it in exactly the same way, combining it with
Isa.xxyiii:16 and viii:14 in his description of Jesus. Sche]kWe]
Jists evidence to show that as early as the writings found at Qumran,
there was a tradition of interpretation within late Judaism and the o
early Synagogue which applied certain "stone" texts (including those : (}ﬂ
cited here) to the Messiah and the coming eschatological Messianic §fﬁy”f
age, From this stage it was but a small step for Jesus to apply 2/  k‘
them to Himself and for the first Christians to follow suit. The N
fact that this AlSog complex is used in Mk.xi{:10f and paralleils, 3
Rom, ix:32f; Eph.i1:20 as well as the passages already mentioned,
shows that many of the first Christian teachers made use of this
combination of texts.z Most scholars have, therefore, concluded that

the author is making "full use of the primitive Christian tradition“,3

1. K.H. Schelkle, Die Petrusbriefe. Der Judasbrief, 4th ed. R
HTKNT, Freiburg: Herder, 1976, pp. 6162, {0

2. See J.H. ETliott, The Elect and the Holy, NovTSup XII, ” L
Leiden: Brill, 1966, pp. 16-38. Cf. E. Best, "I Peter II &
4-10 ~ a vreconsideration", NovT 11:270-293, 1969, ‘

3. E. Best, I Peter, London: 0%liphants, 1971, p. 100. Cf. J.H. «
Efljott, op. c¢it. p. 32. and C.H. Dodd, According to the !
Scriptures, Welwyn: Nisbet, 1952, pp. 41-43.
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and we may well ask whether this was part of a primitive catechism
formulated during the very beginnings of the church in Jerusalem.
There can be 1ittle doubt that the Christians in the Apostolic age
had collected a catena of 01d Testament gquotations which they could
interpret Christologically in proving to Jows that the Messiah had
indeed come in Jesus. The text of such Q1d Testament passages is
very illuminating. I Peter's version of Isa.xxviii:16 deviates from
the LXX and is much closer to Rom.ix:33 and x:11, indicating that
the New Testament writers probably relied on a common Christian tra-
dition or "testimonium" book as suggested by J.R, Harris~2 Indeed,
the discoveries of Cave IV at Qumran suggest a precedent in sectarian
Judaism for compiling such cniTections.a Quotations of Ps.cxviii
occur frequently in the Gospels, particularly verse 26, "Blessed is
he who comes in the name of the Lord", which features prominently
in the acccunts of the Palm Sunday procession into the Temple,”
and demonstrates the Messianic interpretation it was given by the
garly Judean church, if not by Jesus Himself. Such an interpre-

tation of verse 22 of the psalm is confirmed in Rabbinic Judaism,5

1. See J.H, E11{ott, "The Rehabilitation of an Exegetical Step-
Child", JBL 95:243-254, 1976, p. 2543 C.H. Dodd, More New
Testament Studies, Manchester: MUP, 1968, p. 12; E.G. Selwyn,
op. cit. pp. 363-466,

2. J.R. Harris, Testimonies, 2v. Cambridge: CUP, 1916~20, I,
pp. 18f, 26f; 11, pp. 83-91., Cf, D. Plooij, Studies in the
Testimony Book, Amsterdam:NHUM, 1932, pp.5-48, who 1TTus=
trates Paul’s use of such a "Testimony" in writing to the
Corinthians, and argues generally that the early Palestinian
Christians applied the noblest of OT prophecy to Jesus the
Messiah. J.H. E1liott, The Elect and the Holy, NovTsup XII,
Leiden: Brill, 1866, p. 38, maintains that in I Pet.11:4-10
the author infuses this original Christological complex with

soterial significance.

3. 1QS viby vii:17F; viili7f, See G. Vermes, The Dead Sea
Scrolls, Qumran in Perspective, Londaon: ColTins, 1977, pp.
g80~8Z. Cf. M. BTack, The Scrolls and Christian Origins.

London: Nelson, 1961, pp. 80 and T28-T29.

4, Mk.xi:1=10% Matt.xxi:1-9; Lk.xix:29-38,

5, See Str-B I, p. 876,
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while J. Jeremias quotes instances where the stone was paraphrased
as "the mighty king, herofc and terrible" in references to the Mes-
s*iah.3 The quotation of this psalm with its strong Temple associa-
tions suggests that Jewish worship was sti11 flourishing there.

Once it had been destroyed, it would have been far more difficult

to argue that the Messianic promises of the psalm had been fulfilled
in the coming of Jesus. Its extensive use in I Peter is a tentative
indication that the letter was probably composed before 70 AD.

Again, we cannot fail to note the special significance which
the author, if he was Peter, would attach to the associational
“overtones" between AlLOog on the one hand and Itttpog — Kpde -
Navh ~ Cephas - Rock on the Other‘g In so many ways Peter himself
had 1ived out that imagery in his own 1ife through his own stumbling
denial and his restitution as s foundation of the Church. It would
be most natural for him, therefore, to use the stone imagery in
exhorting his readers to lead a life of sacrificial service to God.

i1:5 oluoSopetode olnog mueumorinde. Here, as frequently in the
LXXS "house" also specifically denotes “temple". The author stres-
ses that as baptized persons his readers are united with Christ and
form the true temple of God which is Christ Himself. This Temple,
in contrast to the localised and material Temple of Jerusalem, is

a spiritual one. Both these ideas are deeply embedded in primitive
Christian thought as is evidenced by Mk/xiv:58; xv:29; Matt.xvi:18
and John 11:19.% The writer to the Hebrews also reflects this

1. J. Jderemias, ZoNT IV, p. 272. See Ps.cxviii:22; Isa.xxviii:
165 Dan.19:34f,44f; Ex.xviit6 & Num.xx:7ff.

2. See C.F.D. Moule, "Some reflections on the 'Stone' Testimonia
in relation to the name Peter", N7 2:56-58, 1955; N. Hillyer,
"'Rock-Stone' Imagery in I Peter", Tyndale Bulletin 22:58-81,

1971.
3. See Ps.Ixix:9; Isa.lvi:7.

4. See E. Best, "I Peter II 4-10 - a reconsideration", NovT 11:
270293, 1969, who argues that in this passage Peter i3 in-
debted to primitive tradition.
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tradition and his idea of the Church as the olxog of God, presided
over by Christ as the High Priest in Heb.jii:8 and x:21 is similar
to the neo-Levitical concept underlyirg this passage in I Peter.
Inadvertantly the simile indicates that the Temple and its cult are
st117 intact at Jerusalem, for it would have no éignificance for &
post-70 AD, non-dewish community.

Furthermore, Miche]x has shown how oluoBouelv has Messianic
significance and acquired an ecclesiastical "ring" at a very early
stage. In Acts ix:31 and xx:32 it {s a central concept in religious
speech. The 01d Testament influence on this word is clearly seen

in the free quotation from Amos ix:11 and Jer.xii:15ff ascribed to
James in Acts xv:16, and patently reflects the direct sense of "build"
and the moral sense of "edification" in which this word is used.

The wide use of this metaphor in the rest of the New Testamem’:2 sug-
gests that the author, together with the other New Testament writers,
is drawing on a "great primitive Christian aT]egory"»S which was

part of the early tradition of the Jerusalem church by the time of
the Council of Acts xv.

1147 nepoity yevloae. The author, in Tine with Peter in Acts iv:11,
continues to apply the AlSog complex of Ps.cxviii:22 to Christ.
Manifestly the early community used this Psalm as scriptural evidence
that Christ crucified was to be regarded as the rejected stone whom
God, through the resurrection, had made the chief corner-stone in

the heavenly sanctuary. VYet, as Jeremias’ has pointed out, the
additional quotation from Isa.viii:14 in the following verses
suggests that the author Interprets the phrase as the sharp corner-
stone over which men stumble and fall because of the owdvdodov

which Jesus is for unbeiievers.

1. 0. Michel, 7oNT V, p. 139.

2. Matt.xvi:18; Mk.xivi68; xv:29; John 1i:19; 1 Cor.ii1:9-17;
Rom.xiv:19; xv:2,20; Eph.11:22; et al.

3. 0. Michel, op. cit. p. 142.

4, J. Jeremias, TONT I, p. 793. Cf. R.J. McKelvy, "Christ the
Cornerstone", NTS 8:352-359, 1962,
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11:8  ALSog mpooubuuotog wel nEteo ouovsdiov. These words from Q‘ /
Isa.viii:14 were probably seared into Peter's mind as a reflection j;k§ V’¢i
of his experiences with Jesus at Caesarea Philippi as recounted in @?l*‘ ” E
Matt.xvi:13-23 and Mark viii:27-33, After being honoured with the T
Sy 3

name Métpog, he too had stumbled and fallen in not wanting to accept
the sufferings and death which Christ would have to endure.] The

contrast between election to doom elg & wal été&noxvz and the election ;‘ﬁf»b
te salvation in the following verse reflect the idiom of the Temple o

and its cultic priesthood. The motivation for such language is most ?f“
naturally found in a Jerusalem priesthood, inimical to the nascent ; |
church, which indicates a date well before 70 AD since the metaphors | i
would cease to be effective after the Temple cultus had been swept %;ﬁ,gﬁ
avay. ‘ %1"%f
$1:9 Uuele 6k yvoe Sidextdy, Baolisiov lepdteu, &9vog &yLov, § 7ff&"W
dadg elg nepiwolnowy.  In this "glittering cascade of phrases” ?,fﬁ &
from the 01d Testament, the author describes his readers in honorific R
terms which applied to Israel by conflating the LXX readings of ;f i |
Ex.xix:6 and Isa.x}1i1:20f, It should be noted, moreover, that T
2abg elg mepinolnovy is the LXX rendering of nbav by, the exclusive § =

name for Israel in Ex.xix:5, indicating that I Peter is addressed ;3;;5

to Jewish Jesus believers to whom the term would apply, rather than
to Gentiles for whom it would have no special meaning.

Lo

11:9-12 T dpetdg EEoyvelinte...8oBhowoly t&v €cdv. The readers ?fﬁ
are to tell the excellencies of God by their exemplary conduct which b
is to redound to His glory. The occurrence of "1ight" in verse 9 é !
may well indicate that the author {s thinking of Jesus' admonition j
in Matt.v:16, "Let your light so shine before men, that they may see [
your good works and give glory to your Father who is in heaven". In § .
1 Pater the passage containing this exhortation is made up of thoughts é‘ﬁ7°

1. Matt.xvi:23. 2. Cf. Isa.yiii:14 & 15, § g‘*

3. A.T. Hanson, The Living Utterances of God. The New Testament
Exegesis of the 01d, London: DLT, 1983, p, T4Z.
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and expressions which are most meaningful for a Jewish community in
the diaspora. The Tight-darkness motif is applied to those who, in
the words of Hos.i:9, were once no people, »ny &b, but have again
become God's people through the wonderful deeds of Christ. Matt.iv:
15-16 expresses the same idea. His quotation of Jsa.viii:23-ix:]
indicates that he sees Jesus' return to Galilee as a sign of the b
forthecoming restoration of the "lost tribes", for as A.S. Geyser has 2
pointed out, the dispersion had originally started with Zebulun and
Naphtali according to 2 Kgs.xv:29.7 Similarly, the description of
the readers as topoluol wal mopenibhuol in contrast to Gentiles, is é”jféw
most effectively applied to descendants of those Tost tribes. -

Se?wyng has put forward an ingenious hypothesis that underlying ﬁ,«”L
verses 4-10, is an early Christian hymn which brought together these § 'i}'
01d Testament texts. E]Tiott,g in his monograph on these verses, “
denies this, since the passage reveals few of the normal character- By
istics of early Christian hymns, such as reiative pronouns and par- i
ticiple ¢lauses. Further, verses $-10 are addressed to the readers o
vather than to God. Most 1ikely the Testimenia hypothesis applies ‘[ ?
here as well, for it would explain the similarities and deviations
between the LXX, I Peter, and Rom.ix:33. Patently, the author is
aking use of primitive tradition in the Judean church which grouped
these 01d Testament texts together and interpreted them as pre-
fi{guring the restoration of Israel. However, as van Unnik points
auty4 this sti1l does not account for the full range of meaning here. ;;f[j 
The phrase woy dvaotpogd which also occurs in Jas.ii:13, has the y[}ﬂ“
gppearance of a catechetical clich&. Paul too is concerned that, éfj“” ;

A

1. A.S. Geyser, "Some Salient New Testament Passages on the
Restoration of the Twelve Tribes of Israel", L'Apecalypee
Johannique et U'Apocalyptique dans le Nouveau Testament,
BETL LIIX, Leuven: LUP, 1880, p. 305.

2, Op. cit. pp. 268-281.
3. J.H. E1Tiott, The Elect and the Holy, op. cit. p. 138.

4. W.C. van Unnik, "The Teaching of Good Works in I Peter”,
N’?“l{i‘ 1:92“‘110; ‘)954) P 103«
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by their guod behaviour, the Christians should gain a fair name among
the non-Christians.1 Again &v tuEpq émuowonfic "gives an eschato-
logical tinge to the saying in I Peter“.z In fact, we find evidence
of this eschatological urgency thiroughout the Tetter,a and it is
characteristic of ail teaching emanating from the primitive Jerusalem
church, including that of ReveTatﬁon.4 Further, dyadde is one of

I Peter's favourite words. Yet here and in iv:10 he uses ucddg.

This strongly reinforcas the view that at these points he is makirg
use of a4 common tradition. £, Best® has even suggested that he knew é o
the tradition behind Matt.v:10 and v:16. He points out that they L
both occur in Matthew's special material, and suggests thet they
were already associated together in the tradition 1 Peter is follow-
ing. This use of M material, which has always been linked with the
Jewishness of Matthew's Gospel and the Jerusalem church, again en-
hances the view that this is the source from which the catechetical
material, utilized by the author, gtems.

. - ‘-,I;" -

i1t11 and iv:i12  ‘Ayamrol. This form of address appears frequentiy
in the Pauline Xetters,a where it sometimes alternates or combines

-r
with éseigol.” From such tsage in the New Testament literature,

1. T Cor.x:32; Col.iv:5; 1 Thess.iv:12; 1 Tim.i1i:7;v:14; visd.

2. E, Best, "I Peter and the Gospel Tradition", M8 16:95-113,
1970, p. 109,

3. See E.G. Selwyn, "Eschatelogy in I Peter", The Baekgrownd of R
the New Testament and ite Eschatology, ods. W.D. Davies and Fas
D. Daube, Cambridge: CUP, 1956, pp. 394-407. .

4. See A.S. Geyser, "The Twelve Trihes in Revelation. Judean
and Judeo Christian Apocalypticism", ¥7c 28:388-399, 1982.

5. Op. cit. pp. 109-110.

6. Rom.1:7; xi1:19; 1 Cor.x:14; 2 Cor.viitly 1 Thess.1i:8, Cf.
2 Pet.i1i:1; 1 Jdn.ii:7; iv:7 & Jas.i:16,19; 11:5 where it 9s
a lways used in combinaion with &SeMpol as a qualification
and not an appellation.

e e b,
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7. Rom.x:1; xii:15 1 Cor.x:l; xivi20; xvi58; Gal.ii{:15; qv:i1d; :
Phil.191:13,173 dvily 1 Thess.v:254 das.i:23 19:1% 449:1,710; b
v:19. Pt
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one wonders whether this was the usual appellative in sermons in the b
early church as indicated in Acts §i1:17 and vii:2. Acts xv:13,23 P
suggest that it had an epistolary use as well. Selwyn has also noted 3
that the passages in the episties where the vocative &beipol or g}-»;f{
byarmtol s used with or without an injunctive verb like moposciad or i
Eootd, are {n many cases "dominated by precisely those themes which
Dr. Carrington has isolated as belonging to the primitive Christian
catgchism".1 He goes on to suggest that in the passages where this
form of address is accompanied by a phrase like noposwid Uuog the
writers clinch their arguments by drawing attention to teaching al-
ready known to their rsaders from earlier catechetical instruction.

e ot s e oy 5 |

At this point it is also important to repeat that unlike the °
Pauline epistles, I Peter never uses éwinola, to describe his addressees. L
Yet at i1:9 he offers a catena of 01d Testament designations which éfwfjﬂ
provide a particularly rich description of what the &uonoloa 1ol Lo
00 really is. Probably Paul first started using the term &uinola
when he and Barnabas wers working together at Antioch, after taking
it over from the "Greek speakers" in the Jerusalem church, who had
adogted it from the LXX, which uses it to render the Hebrew %np.
K.L. Schmidt believes that these Greek speaking Jewish Christians B
had come from the Hellenistic Synagogue and "att-ched to themselves B
Gentile Christians, thus fo;ming congregaticns wfter the pattern of jf;l}‘ @
the Hellenistic Synagcgue.“d It was also foom this community that §V'9 '
Paul initiated his "mission to the uncircumcised" and this suggests i

-

e S
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that the term &uAnola became the technical designation of the Christ- 5‘} ¢.1 g
ian community in those circles. Peter, James and John on the other e !
hand, r=dresented the "mission to the circumcised™ and it is steik- 3: y
ing that the title &muAnolo never occurs in Mark, Luke, John, or the g’ o
Petrine epistles. James only uses it once in v:14, where its ovccur- ‘5 2 3
rence may be explained by the possibility that the letter was addres- é\ j

sed to Antioch and its enyirons, for elsewhere James uses ouvawwvﬁ4

1. Op. cit. p. 388. 2. K.L. Schmidt, 7par III, p. 516. b

3. Gal.i1:9.
4. Jas.ii:2, for the building or the community, %up,
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and &SeApol. It would seem then that in the "mission to the circum-
cised" which Peter and James represent, the term &wonoto was tra-

ditionally a\/m‘ded.wI Thus at 11:17 and v:9 I Peter uses dSeApding

instead. E.P. Groerewald argues that he does so in order to main-

tain the distinction between obligations to mankind in general and

pLioBerplo within the more Timited sphere of Christian brotherhood.
This reluctance on the part of I Peter to use a common Pauline ex-

pression 1ike &ounola abrogates any theorv of his literary depend-
ence upon Paul and cenfirms that he represents the Jerusalem trad-

ition of the "mission to the circumcised".

2

i1:71 The thought expressed in dméyecBal v copriviy EnLduLEY
alrivee otpatetovral watd thg Yuxfics is remarkably close to James
iv:1-3, & v NSoviiy uiv iy otpateucibuwoy &y Tole uélecty Uiy,
whick =ictures an internal battle taking place within a person.
Paul expresses a similar thought in Romans vij:22f where he speaks
of the warfare of two laws - of God and of sin - within his members,
&v tolg néreolv wou, while in Gal.v:i16f he sets odpE and rvelua
over against one another. The important point to notice here is
that while all four passages use the imagery of warfare, the an-
tagonists are variously described as "fleshly passions™ (I Peter),B
"passions™ (da‘mes),4 "laws of God and sin" (Romans) and "desires of
the flesh” and the spirits“ (Galatians). James and Romans are the
closest in describing the warfare as occurring within "the members”

1. Even the occurrence of the term in Acts v:1l and viii:1&3,
which may well derive from Luke's "Jerusalem source", need
not contradict this view. Acts v:1l need not be a quotation
from Luke's source. Instead it could be his editorial com-
ment on the effect of the episode narrated. The ocrurences
in Acts viii:1&3 may be explained in the same way. More-
over, they occur in the context of Stephen's martyrdom,
which was a result of his dispute with those who belonged
to the "synagogue of the Freedmen" (Acts vi:9), the very
group to which the Greek speaking Jewish Christians, who
adopted &wdnola, had originally belonged.

2. See E.P. Groenewald, "Die Christelike Broederskap volgens

die Heilige Skrif", Arveana Revelata, F.W. Grosheide FS,
Kampen: J.H. Kok, 1951, p. 37.

3. copuindy EmLdupldy. 4. fdoviv. 5. dpE. 6. mvelud.

B
,,,,,

A,



oo e W«wfv‘w-» AR TR

73,

of an indivyidual person. These differences rule out any theory of
direct dependence of I Peter on James ¢ Paul once again. While
Dibelius tentatively maintains the possibility of an infiuence from
the Romans passage ¢n James,1 the differences between them suggest
that a more ]ikely explanation is that the image of the strife of
the "passions" (hSowal) "in your members" in James iv:1 had already
become current among Christians. This weighs strongly in favour

of the thesis that the three writers are each freely adapting a
common catechetical concept to suit their own arguments.

A similar thought of desire as the ultimate source of all human
conflict also appears in contemporary Hellenistic ethical literature.
Thus Plato sees "the sole cause of wars and revolutions” as "nothing
other than the body and its desires", 3 while Philo maintains that
all famous historical and legendary wars are caused by éﬂL&UﬂLOuA

2

Yet the closest parallels to the idea and imagery used by the
New Testament writers in this connection are to be found in the
Qumran 1iterature. There the spirits of truth and falsehood, which
govern all human affairs, also struggle within the heart of man.
Thus God "has appointed for him two spirits in which to walk unti]
the time of his visitation: the spirit of truth and falsehood", 8
and "unti? now the spirits of truth and falsehood struggle in the
hearts of men“.6 Similarly, the Rabbis spoke of yan n¥® and
av6h 4y as the evil and the virtuous impulses in man.7 Such ideas B
are most likely to have influenced the thoughts of the leaders of éf.jf

the church at Jerusalem. Naturally, they would also be reflected
in the concepts which they employed in directing the ethical be-
haviour of catechumens. 3

srene e N S

1. Op. cit. pp. 30 & 276. 2. Ibid. pp. 215-216. %
3. Phaedo, 66c. Cf. 82c. 4. De Dec. 151-153.
5. 105 111:17-18. 6. 105 iv:2s.
7. See BDB p. 428.
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In comparing this passage with Acts xv:20 and 29, Selwyn sets
out the view that the author is reflecting common Catechetical
material which regarded the church as a "neo~Levitical" or priestly
communit,y.1 This is in line with the spirit of the Apostolic
decree recorded in Acts xv which was an attempt to settle the con-
troversy about the status of non-dews who had received Christian
baptism. While Paul believed that they should be regarded as the
equals of Jewish Christians, the Judaising party held that they had
to complete their initiat{on through accepting circumcision and
observing the Levitical torah. In Acts xv:292 the decree dispenses
with circumcision and full Levitical requirements, but demands that
they maintain a certain standard of Levitical purity by abstaining
{drdyecdal) from what has been offered to idols and from blood and
from what is strangled and from unchastity. This virtually covers
the prohibitions of Lev. xvii - xix. Such a solution to the con-
troversy would be very congenial to what we know of the mind of
Peter fror the records in Acts and it also accords well with the
Jewish atmosphere of this epistle and {ts description of {ts readers

as a Poctisilov Lepdreupa.

11:12 v avaotpopiy Wby &y Tolg E3veoty éxovreg oMy following
immediately after the appeal to abstain from the passions of the
flesh, expresses the same idea as domudov Bautdy TrnEelv dmd ol
wbouew in Jas.i:27. Indeed, I Pet.iv:3~11 with its exhortation to
give up the vices of the Gentile world and instead practise hospi-
tality, rendering service in the strength of God, reads almost Tike
a practical exposition of “pure religion" as defined in Jas.i:27,
while at the same time re-emphasizing the original appeal in I Pet.
11412, In the 1ight of Enoch x1viii:7, "...they have hated and
despized this world of unrighteousness, and have hated all its works
and ways..."3 nbayog may be interpreted as nrn wbiyh, "this ednful

1. Op. cit. p. 374, 2. Cf. Acts xv:20.

3. 4por II, p. 217. Cf. Isa.xiii:11, “I will punish the
world for its eyil".
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In comparing this passage with Acts xv:20 and 29, Selwyn sets
cut the view that the author {s reflecting common Catechetical
material which regarded the church as a "neo-Levitical" or priestly
community.] This is in Yine with the spirit of the Apostolic
decree recorded in Acts xv which was an attempt to settle the con-
troversy about the status of non-Jews who had received Christian
baptism. While Paul believed that they should be regarded as the
equals of Jewish Christians, the Judaising party held that they had
to complete their initiation through accepting circumcision and
observing the Levitical torah. In Acts xv:292 the decree dispenses
with circumcision and full Levitical requirements, but demands that
they maintain a certain standard of Levitical purity by abstaining
(ErdyecSal) from what has been offered to idols and from blood and
from what is strangled and from unchastity. This virtually covers
the prohibitions of Lev. xvii - xix. Such a solution to the con-
troversy would be very congenial to what we know of the mind of
Peter from the records in Acts and it also accords well with the
Jewish atmospere of this epistle and its description of its readers

as a Paolisiov Lepdreuvia,

ii:12 v dvaotpooty Oy &y tole 69veouy Exovteg waifv following
immediately after the appeal ta abstain from the passions of the
flesh, expresses the same idea as donLiov tautdy tneelv &d Tol
wdousw in Jas.1:27. Indeed, I Pet.iv:3-11 with its exhortation to
give up the vices of the Gentile world and instead practise hospi-
tality, rendering service in the strength of God, reads almost like
a practical exposition of "pure religion" as defined in Jas.{:27,
while at the same time re-emphasizing the original appeal in I Pet.
11472, In the Tight of Enoch x1viii:7, "...they have hated and
despized this world of unrighteousness, and have hated all 1ts works
and ways..."3 woouog may be interpreted as nrh obiyn, "this sinful

1. Op. cit. p. 374. 2. Cf, Acts xv:20.

3. 4por II, p. 217. Cf. Isa.xiii:11, "I will punish the
world for {ts ayil",
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Gentile world". Both James and I Peter therefore reflect the at-
titude of the Jerusalem church towards the Gentiles (even Gentiles
within the Church) as may be seen from Acts xv:1-29 and Gal.ii:11-13.
They exhort Jewish Christians to observe the Taws of purity even in
their dealings with Gentile Christians. An exposition of this ap-
proach may be found in Ps.Clem.Hom.13.iy:3 & 5, according to which
Peter, in setting out "the conduct of our religion" (tfic fetépag
Ypnouetag thv moAltelay) warns the (Judean) church not to mix with
Gentiles at table because their way of life is impure.]

11172 &g rostomoudv.  The wrongdoing here is very general rather
than specific as it is in the Johannine account of Jesus' trial in
John xviii:30. The grim backcloth is supplied by Tacitus' remark
that the Christians were "loathed because of their ahominations“,z
as well as by Suetonius' unconcealed approval of Nero's violent
measures against "a class of peopie animated by a novel and mis-

chiavious superstition“‘3

1112 tdeo Emwoworde 1s reminiscent of the words of Jesus to Jer-
usalem in Lk.xix:44. In the Tight of the general eschatelogical
tone of the letter, the phrase c¢learly refers to the final day of
g'udgement.4 Like James, Paul, and all the first generation church,
I Peter expects the final parousia in his own 1?fe~time,5 and this

1. mpdg todtolg St &dSiapdewg 1h Blolvteg trandlng &9udv odu
dnoadcuey, ote &) OBt cuveoTLdcdal abtole SuvdiewoLl, SuLd
o daddoteg adtols BLodv. ., donorely Yo Slapepdvrig Tolto
noLotuey,

Dibeliys (op. cit. pp. 121-123) does not accept this inter-
pretation. He argues that if James was a law observant Jew-
ish Christian, the.question of purity.laws would feature
much more prominently in his work. Such arguments from
si1§nce, however, can be very misleading and need not deter
us here.

o

2. Ann.xv:44, 3. The Twelve Caesars, Nero xvi:2.

4. See W.C. van Unnik, "The Teaching of Good Works in I Peter",
Nrs 1:92-110, 1954, pp. 103-105.

5. See I Pet.iv:7, "The end of all things 1s at hand".
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is the presupposition goyerning his exhortation to good conduct which
should Tead the Sentiles witnessing it, to glorify God. Such think-
ing affords further proof of the prierfty of I Peter, since the
eager expectation of the end cooled considerably after the demise
of the original apostles. Furthermore, fuépa &mniodoniic is a stock w
expression of apocalypticism, derived from the prophets,] to indicate P
the eschatological judgement of Israel's foes. In Sir.xviii:20 it g
is applied on an individual and personal Tevel, while a closer paral-
lel to the epistle's general message of hope may be found in Wisdom
iii:7f in a chapter which may have been as famous in the author's
day as it is in ours.
"{ii:1 But the souls of the righteous are in the hand of God,
And there shall no torment touch them...
7 And in the day of their visitation they shall shine forth,
And as sparks in the stubble shall run to and fro.
8 They shall Judge nations and Rave dominion over peoples; Ll
And their Lord shall be king for ever."

;
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Since the eschatological urgency of fudeq &nionordic would be Jost
to readers who were unfamiliar with 1ts apocalyptic associations, ,
I Peter's use of such terminology is a further indfcation that he oy
is addressing Jewish rather than Gentile converts.2 Y

11:13=17. In this section the duties of the members of the Church
towards the Civil Authorities and to God are enunciated. These g :
instructions clearly resemble Paul's teaching in Romans xiii:1-7. ?f“ v 7 §
As can be seen from the following tab]e,3 there are not only a %,”;‘; :
number of verbal resemblances, but the thoughts and ideas follow i
the same sequence as well, ind{icating that the two authors are
using a common catechetical source.

1. See Isa.xi3; xxivi21=22; xxix:8; Jer.y1:15-16; x:15. 1
Cf. Ex.xxxii:34. b

2. See also Acts xv:14, where James refers to God's visitation P
of the Gentiles in a similar eschatological sense and as a
prelude to the restoration of Israel. 3

3. Cf. 1 Timoii:1-35 Tit.191:1-3,8; 1 Clem.Ix:4-1x1:2; Txifi:l.
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1 Peter ii. 13417 Rosnans xifl. 147
13, dmordynre wdoy alpurin | L ndoa fuxn dfovalmy drepeyodvars bros
x-ri'gu Kaf r);v xupioy, vt Srocles | rooobdler ob pdp domv ebovain « Y LMG
1 dy mreplyovry, eot, x84 odoat bnd Deod reroyudear dlulv, i
2 dwre 6 dimracoduaus i dovolg T
14, eré fpepdow, de 8 udrod ol (?ltjﬁ Swarays} dvlfldrrgres oo aviesrne
y) wepmaridvoly  els  dxdixngy Karge | AOTLE ddvraly kpipa Aforras 2
roigy {maty 8t ayalonouiv, 3. of ydp dpyovres olbn elot $oflos v dyalils
{ppw, BAAG 7 Naxdh,  Béhes 88 ph dofeiobn
i dfeveiar; —?E'Hdznl)&v swole, Wb fes |9
o e g fawew &f adrig ‘
18, ére olrar dari vé Bldnua vob — e a a4
Bead, dyaforsoliras dsode viv #iv § 40 Dl vdp Sideovds dovr ool wly 74 dyaddv. |
3 éépém’%‘mﬁ;nmyvm{w' : <dv 81 13 xaxdy mouiie, dofos 60 ydp drij rop
udyaipar dopets Yol ydp Sudkovds foriv,
| fxbucoe ey Spyqy Tai o xaxdv rpdugorrL.
3 §id dvayan Giterdooeatar, ol pdvay Bia 4
16, e dlodepor, xal pf o doe | iy dpyde, dAAG wal o Ty susaSnow,
dlopga, {ropee e NS T | G RG robro ydp sl dopors redeire Aees
4 Revdiepiar, dA we Sovder Beod, rovpvel ydo Beal u'aw?‘éiu‘ 4o r@i?:; wb';;::
;‘ RBPTPOTITER. .
5 157 wdvrae ryufoare e 4éede ‘ 2. dwddore mim vds ddaldy rd vév dopov 5
doinra dyanare rév Bedr pofdote 1 2w ddpov, 13 70 réhas 74 r@lo¢, +3 Tov Sdgow
¥or Bamdia ripdre. | riv dofiov, v riy Tuiy T ryuje
‘Yriowhynve sets the subordination theme of the social code which !
is reflected in these passages. The literary history of Unotdccw |
» . S . Y L& . & i ) & j !
has an important bearing on the main thesis of this investigation. |
As Delling and Cranfield point out,1 the word has no antecedents ' ; :
other than those in the LXX, while in the New Testament, with the | |
exception of three verses in Luke,z Tt does not appear outside the |
Pauline epistles, Hebrews, James and Peter. These facts in themselves P |
are indicative of a common paraenetical background to these passages. { “ f
| . |
)
In some of these passages the thought of submission is developed iy f
. N ‘ Is i
even further, so that God is viewed as the Creator to Whom all |
i !
creatures are in subaection.3 This general thought of the sub- b
1. See G. Delling, roNg VIIT, pp. 39-46, Cf. C.E.B. Cranfield, ‘ihf‘
“Soie observations on Romans xiii:1-7", ¥75 6:241-249, 1960. e
L 2. Lk.11:515 x:17,20. Cf. G. Delling, op. cit. pp. 39-46. 3
| ; [
1 '} ] - ] . e g
o 3. ].Cor.xwv:34; xv:27f; Eph.v:24; Heb.ii:8; Jas.iv:7; I Pet. i';‘é
ey 11 -i :22a : B nr fi
£ 1 * :
I ? |
1
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ordination of everything to God should help us to resolve the crux
itnterpretum in 1 Pet.ii1:13. The RSV translation of mdon &vemumivy
wrloer, "every human institution", does not fit the general thought
of the passage, nor the usual meaning of urlouvg. In the LXX it is
always used of something created by God.1 If we read verse 14 in
conjunction with ii1:22, it becomes apparent that the author did not -
regard the State of the Civil Authorities as mere "human institutions", ;ﬁ“;[‘
but rather as created or instituted by God and subject to Him.,2 This i
interpretation would be further strengthened if we took dx 8t abtob G
newnouévolg as referring back to Kipuov in vs 13 rather than to 3,‘fg;'
BaouAel. Such an interpretation would bring the thought of vs 14 e
into 1ine with much of the teaching of the 01d Testament and par-
ticularly that of Deutero-Isaiah x1v:1, "Thus says the Lord tu his
anointed, to Cyrus, whose right hand I have grasped, to subdue
nations before him, and ungird the loins of Kings..‘",3 to which o
I Peter so frequently alludes. If this interpretation is correct, ?f‘[p‘

then the thought 1n this verse is very close to Paul s teaching in {x_i;, g
Rom.x1i{:1-7 where he specifically views the State as derived from j o {
God's appov"ntment.4 f} ;
S {
Similarly, both passages view the function of the civil power i;
as that of restraining and punishing crime. Since &nSlunovc and g ﬁ_;
Enduiog Teature in both passages, this wording in one form or an- i 7?
other may well have been part of the original code. I Peter and % A
Romans also agree that the positive function of the civil power is —;r \
to encourage well-doing.® Note also the recurrence of &yaSomolety e q
and dyodbv mouely not only in contrast to wcoomoudg, but also when I P
1. See W. Foerster, 7pyr III, pp. 1023-7028. ? &l |
2. See H. Windisch, rey. H. Preisker, Die Katholischen Briefe, §  ! i
HNT XV.3, Tibingen: Mohr, 1951, where an excellent and Lo i
concise analysis of the passage is given on pp. 63-64. % {
3. Cf. Isa.vi25-30; Dan.i1:21,37f; 1v:17,32; Wis.vi:3. FRIC
Lo
4. See 0. Cullmann, The State in the New Testament, London: L
SCM, 1957, pp. 50-70. :
' 5. @ ‘at,1{:14f. and Rom.xi11:3. Cf. 1 Tim.i1:2; Tit.19i:7,8. >
3 » Ct
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. it appears in conjunction with &mveg in both 1-*+ters. Since both §fi[ﬂ“f
authors claim that the &yoSorowol are praised, Lo ;n] believes that : ‘/
&yaSoroLetv must have a very special meaning. To substantiate this, §f T
he points to "Special Honours" 1ists as examples of rewards for E P
zxemplary conduct and meritorious service, and claims that something -
more than doing one's duty is implied here. They must do something
which deserves special distinction. The combination of &yoSoroietv -
and &mauvog would appear to confirm this interpretation, for as H.
Preisker has shown,2 fmatvog 1s used in the LXX sense where it only
has value as the approval of man by God. Since both these passages
in Romans and I Peter view the Government as a divinely commissioned
body, it may fittingly bestow &muvog in its capacity as tho servant L
of God. This seems far more 1ikely than Schelkle's interpretation ifyff’ o
of "praise" as acquittal in a court of law on the grounds that the .
first half of the verse deals with legal proceedings.3 For the rest, Lo
whichever way we interpret this saying, it is certainly also a call ez
to Christians to become first c¢lass citizens in order to stop slander | ;“*\Tl
against themselves, By rendering special service (&yaSomoielv), they 3_ 
"will put to silence the ignorance of foolish men".4 L

In discussing this teaching of good works, van Unniks Jaments i
the fact that the keyword of the passage, dyaloroielv, s passed L
. over without comment in many expositions, and that the short dis- ?h‘
“ cussions by Grundmann6 fail to give a full analysis and are quite -
unsatisfactory. To rectify this, he considers three possible in- isﬁ‘f'ﬁ
terpretations (the Greek, Jewish and Christian) of "good works" to

!
which I Peter's conception might be related. He finds that it {is §'fj,c *
P
a |
1. Op. cit. p. 173. 2. H. Preister, 7oN7 II, pp. 586-588. !
3. K.H. Schelkle, Die Petrusbriefe. Der Judasbrief, 4th ed. o
HTKNT, Freiburgi Herder, 1976, pp. 73-75. L
4. 1 Pet.ii:15.
5. W.C. van Unnik, "The Teaching of Good Works in I Peter®, >
3 6. W. Grundmann, 7oNT I, p. 17, and 7oyr 111, pp. §36-550, P
" !
. |
:\3\\‘:‘} %
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decidedly different from the Jewish type Tike the nyton nybinx com-
imended by the rabbis to assist the poor and others unable to fulfil
the Law's requirement&1 Nor does the concept imply the good works
of later Christian theology which would atone for post-baptismal
fauits. Instead it appears to van Unnik that I Peter uses dyaSonouelv Ly
with the same range of meaning as the Greeks. Yet its foundation gﬂ‘ L
is quite different from the Greek idea, for the "good deeds" are !
enjoinaed "not to earn glory for oneself, but to make the way free |
for the Gospel towards the disabedient".z Further, van Unnik argues ;Q;]ﬁ_
that we must see &yoaSomoielv as part of the Christian's calling to o
holiness, as they follew the Lord's example. As their Redeemer, He P
did good in the midst of suffering. So must His followers. This 3«7»”9
thought is an echo of Peter's speech to Cornelius in Acts x:38, which
C.H. Dodd believes to be part of the Jerusalem kerygmaAB‘ Henice van
Unnik conciudes that for I Peter dyadoroiely was "a Greek word per-
fectly adequate to express how a Christian has to live with his

L

fellow-men in love during this time of faith and hope“.4 5 e
However, his analysis fails to take proper account of the Tal- P :
mudic ma’aser Torah or bvayv bowyn,” "good works" or simply “works" R

for short as in James,6 by which contemporary pharisaism expressed
the idea of doing the will (or Law} of God. In I Peter dyodonoietv
is used to express this thought, not specifically to suppert the
Imperial government, but rather to please God and to do His will. ?ﬂ;«_ g
Thus those who falsely accuse them "will_glorify God on the day of R

5t v i - ‘ ;
i

1. Fo. the relevant Talmudic references see Str-B III, pp. 505 L f
& 161, and Str-B IV, pp. 559-561. [ ?
2. W.C, van Unnik, op. cit. pp. 108-109. éfﬂf E
3. C.H. Dodd, The Apostolic Preaching and its Developments, 3“
2nd ed. London: Hodder & Stoughton, 1957, p. 27. R
4. Op. cit. p. 10. A
5. See M. Jastrow, A Dictionary of the Targumim, the Talmud B
Babli and Yerushalmi, and the Midrashic Literature, New York/
Berlin: Choreb, 1926, pp. 819 and 820. ' |
| 6. dJas. i:4; ii:14, 17, 22. | 57 ¢] 
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visitation“.1 The Christians will be doing God's will when by doing
right (&yaSomoielv) they "put to silence the ignorance of foolish
men".

In 11:20-21 the author turns to the thought of &dyaSonolotvrog. ..
moyery  as acceptable to God, for by so doing, the readers will be
following in the steps of Christ. Doing good in the midst of suf-
fering is applied to wives married to pagans in ii1:6, while in iii:

17 he comes back to his original theme, but here the meaning of
&yoSormolcUvtag 15 influenced by the eschatological hope of I Peter,

in that it no Tonger expresses somet“*nq which is simply moraliy
preferable. Rather, it means that ¢ i- better to suffer now for

doing good than to suffer in the fir.] Jjudgement for betraying Christ.3

Confirmation of this Tu" udic interpretation of &yalomoielv may
be found in I Pet.i1:19, where SL& cuveldnotv @cob may be regarded
as a synonym for "doing Terah" or "doing good works" in order to yfﬂﬂf
please God. Again in $11:10-12 the author guotes Ps.xxxiv:12-16 to '
Justify his ethical stance. E. Lohse makes the point that I Peter
exhorts his readers to cease from evil and do good precisely because Ty
the Lord favours the righteous and opposes those who do eviz.4 This ;ff}f“‘ 1
use of &yaSororelv further substantiates the argument for a Judean ;:«f;,':“°
origin of the letter, and refutes W. Munro's theory that the teaching Faii
of 1 Peter was aimed to elicit support for the Roman government.’ fjf};,§<{ﬁ

The next parallel teaching in I Pet.i§:13-17 and Rom.xiii:1-7 3 ?fi‘ }
is the view that the Christians owe the Civil Authorities not merely R

(3

1. 1 pet.ii:lz. 2. 1 Pet.if:15. Cf. I Pet.iv:3-6; 12-19. e

3. See J.R. Michaelis, "Eschatology in I Peter {ii:17", WIS
13:394-401, 1967.

4. E. Lohse, "Pardnese und Kerygma im ] Petrusbrief", Zyw
45:68-89, 1954, p. 86.

a Pastoral Stratum 1n the Pauline Corpus and [ Peter, NIoMS
45, Cambridge: CUP, 1983, p. 2.

{
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5. W. Munro, Authority in Paul and Peter. The identification of for
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outward submission, but inner Toyalty. In I Peter 11:13 this is
expressed by Su& vy KipLov, whereas in Romans x111:5 it is &L

thy ovvelénouv.  Yet, interestingly enough, in 1 Peter ii:19

slaves' duties are envisaged as &u& ouvelnow €eol. Again, both
passages stress that Christian duty knows no bounds. In I Peter
they must honour all men (mdviog Tumoate) while according to Romans
they must render to all their dues (dndSote mdol wg émsbldg).] Both
passages recall Pirke Aboth 3vil, "Who is honoured 7 He who honours
mabkind®, and they also reflect the early Christian practice of
adding phrases of theological reflection or Christian teaching like
Sud ouvelénoly eeol or Sud tHy Kdprow to original Jewish documents;z
Such a practice probably originated in the early Jerusalem Church,
and its occurren¢eaip I Peter and Romans here may be taken as a com~
mon dependance upon theVCatechjsmjemanating from that community.

If we follow the suggestion of Cranfie]dS and take w v edRov
in Romans xi11:7 to refer to God, it would clearly be parallel to
1 Peter i1:17 with its four crisp commands. Both uassages would
then 1ist the fear of God as the third command. Further, it is also
noteworthy that in this verse in I Peter, the wording of Proverbs
xxivi2l, “my son, fear thou the Lord and the king !" has been sig-
nificantly aTtered34 Clearly the author wishes to make a distinct~
ion between what is owed to God and what is owed to the Emperor.
God is to be feared {(gofelo®e) but the Emperor is to be honoured
(tupiee).  Paul also supports this distinction between fear of God

1. The precept tallies very closely with the Tesson God taught
Peter in the vision of Acts x:10-16 and the way in which he
applies it to all men in Acts x:28, "but God has shown me

Y

that I should not call any man common or unciean".

Z. See Col.111:18, &v Xuply ;3 Eph.vi2Z, o¢ @ Kule 3 1 Clem,
xx1:6, T Kooy “Inoobv X¥oLotdy. .. Evipariuey. .. Hence E.

Bammel,’ “The Commands in I Peter II.17", NIS 11:279-287, 1965,

suggests that the author has adapted a Jewish Haustafel and
added &ud TV Klprov to turn Tt Tnto a Christian ethic.

3. C.E.B. Cranfield, op. cit. pp. e7ff.

e

4, See E. Bammel, op. c¢it. pp. 279~281.
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and honour to the Emperor in Romans xi11:7 in our suggested inter- B
pretation of that verse.! In fact we could argue that this distinct- e
ion between “fear of God“ and "honour to the Emperor' was probably P
already made in the primitive Jewish church,’ and was consequently Lo
reflected in the primitive catechetical material underiying these %; ‘j
two passages. e

11:16  dg &reldepol. Matt.xvii:26-27 has Jesus expressing the same
yview that he and his disciples are really free from human authority,
but, in order to avoid giving offence, he will pay the Temple~tax.
In general terms the I Peter passage not only parallels Rom.xiii:7,
but expounds Jesus' famous statement, "Render to Caesar the things Co
that are Caesar's and to God the things that are God's" in Mark xii: L
17. Such common advice to submit to the Roman authorities, most §HQQ7}
probably ceased to be operative after the Roman onslaught of 66-70 AD,> b
and its inclusion here points to an early date for the composition o
of I Peter.

11216 ©eob Sovdol. This description of the readers as “"slaves of F
God" parallels James' designation of himself as @eol wal Kuplov %f;f!v
'Incol Xovotol 8cbrog in his opening address in ?:1‘4 Such a des~ 3173{
scription has precedents in the LxX® where Tt is used to denote a)l § 7
Israel® as well as particular important individuals such as Moses,’ §  y
David and some prophets,8 in their relatfonship to God. I Peter ?fjff
similarly applies Solilog €eol to Christians here.? Elsewhere in the |

1. For confirmation of this view see C.E.2. Cranfield, Romans,
ICC 2v. 6th ed. Edinburgh: Clark, 1975/79, pp. 669-673.

2. Jesus' saying in Mk.xi1:17, “Render to Caesar the things that
are Caesar's, and to God the things that are God's", was prob-
ably taken to imply "honour" to the Emperor and "fear" to God.

3. Cf. Rev.xiii:l-18. 4. Cf. Rey.i:1.
5. See K.H. Rengstorf, Iowr II, pp. 261-280.

6. Deut.xxx{{:36. 7. 1 “gsyi11:53,56; Mal.{i1:24.
8., 1 Kgs.yii1:665 Jer.vii:25; Amos iii:7. 9. Cf. Herm.Vis.1:2,4. ‘f{ff
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New Testament it denotes particular individuals 1ike prophets] and

Apost]es.z Paul adds it to his self-description as an Apostle in
Rom.i:T, while the two titles are also combined in 2 Pet.i:1. It

is very important to notice here that I Peter does not describe his
readers as &ouviol of any other person or master. They are strictly
Sovrol eeol. Ir other words, they 1ive under a Theocracy, unlike

the people of the Ancient Near East amongst whom Toyal subjects would
generally describe themselves as SovAol of their king or ruler. Yhen
I Peter does refer to their servitude in 17:18, he describes them as
elntrar. In doing so he stands firmly in the Jewish tradition that

a Jew could never be a slave of anyone but God. In this regard he
shares a remarkable quality with James in that they both reflect the
"slaveless" society of the Judean church as opposed to the Hellenistic
churches. They consequently do nat offer paraeneses for slaves, and
this is an added fndication of the Judean provenance of this Petrine
teaching.

At this point it should also be noted that James does not include
any teaching on obedience to the state as is found in I Peter and the
Pauline epist?es.a It may well be that the Jewish theocratic view,
that Jews were slaves of God and none otlier, was the major reason for
this. As God's chosen people there was EO way in which they could be
subject to any authority other than God.®

1. Rev.x:7; xi:18. 2. Acts iv:29; Tit.qi:1.
3. In his views, James appears to be much closer to Qumran,
the Pharisees and Zealots. Hegesippius' story, although
it has many legendary traits, relates that James was nick-
named Oblias, "bulwark of the people", (E.H. II, xxiii:7,
LCL T, p. 170.) The Oblias part naturally derives from
a misreading of the majuscule QBAATAR - dBablog = nrTay =
Obadia = "servant of God" (and Lord Jesus Christ, - Jas.i:1).

4. It is Just possible that the events surrounding Herod Agrip-
pa's death in 42 AD as recorded in Acts xji:20-23, (Cf. Jos,
Ant. 19:v111:2) may have influenced this teaching. Herod had
allowed himself to be honoured as a god, which the church in-
terpreted as the ultimate blasphemy Teading to his death. After
thts the successive Roman Procurators in Judea were progres-
sively more loathsome to the Jews, whose eschatoicgical expec=-
tations were increasingly heightened and culminated in the
outbreak of the Jewish war in 66 AD.
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11:18-25. otuému are instructed to serve their masters fajthfully
even if they treat them harshly. By patiently enduring wrong, they
will win God's approval as they follow in the footsteps of Christ,
whose atoning suffering for their sins has brought them back to God.
Similar instructions about the attitudes of siaves to their masters
appear in Colossians ii1:;22~{v:1 and Ephesians vi:5-~9,1 but unlike

I Peter they also add instructions to slave owners. As in the pre-
vious section, both the thoughts of this paraenesis and their sequence
are the same in each of the epistles. The parallels are set out in

the following table :-

1 Peter ii, 1815 Col. #if, 22=iv. 1 Eph. vi. 5-9

18, of oixdrat, ymoracoduom ¢ 22 ’:ai Saddon, Vraxodere | 5 of Bodhar, daraxovere Tois

19 warre dofl T degmirais,
o0 pdvoy roiy dyatoly xei
Omeidoiy, dAd kel  rolt
aroALols,

19. rodro ydp xdpst, of Sud

auweidnoie Deol Sroddpe iy
ag waogwy adlcws,

NnTC\ Xl‘Q)’PC& Tois xara FAPRE w

¥97G 08 pKd xupf 0e pera palboy

Reaing, ;nq > a«édu?iuo&au: H
Aetaes g dpwndpernat; dA

v aw?\m’ma kapdlag, éo@ou«
oo v wisiow,

23, 4 dd» Sroviire, éx v}um
foydieabe, de vd sxvolw xoi

20, wolor  ydp  wAos, o
é;uprdmrrff wal xmﬁa&(é«-
pows Snopasdre; . G
dyadermownvres xal n&axﬂwtv

gmopendire, tadro ydpy mapd
B,

21, d¢ rodra y&;: duarirre
v xal Xpeords Inades, Py

2t§, Jmiftatio Christi,

sti dvdpiimory, 3

24, (i8drer On dnd xnpwv ]
cmm.\"?{;um‘}: i dwunoﬁoaw
3/ k;\qpom;uus* T xupin

wal fpo;wu cv u,mlarf;ﬂ T8

xapding Spdv thy 16 Kpuorrid,

6, pip xar 395(7«1&10500/\(4@
s dvlipwndpeoor, dM' ds
dotdar rol Xpw-roﬁ mojuiivres
18 L?&\wu ro Beod e s,

uer’  volas  Sovdedorres
u’a: f&': xuplys xoi adx AOpamoLs,

8. wldres Sru wam-m d dav
ooy n;:uf?ov, roiiro ropueirai
wagd kuploy, dre Soflas ive

Xivrrds Souledere,

24. & ydp n&«wv Kopuairas

& 457 ge xed avx dort mpog- |
wernAnpla

w. 5 m xvmm, rd Sixesoy
xii riy dodrnra roiy Seddars
napdyeade, cBdres dry xad
tpmr Exare xipeer & odpavi

1 Seddepor.

9 wird Ok njnm. rd adrd

| moudre mpds adrols nut’wcf

i nw(l)\ru, ce&wzr ory xal
uuﬂnv xal L;va d_Nupids doriy

¥
Hd BpAVOLE, rmt ﬂpd-a'wrro vIe
oUK to1k map’ adri

The main theme of subjection {Urovdouecdal) of the slaves to
their masters 1s found in all the parallel passages. However, I
Peter describes them as oluérar rather than SolioL as in the other
epistles. It appears to be addressed to a special group of house-
servants or “domestics" which would have included some professionally P |
trained men 1ike scribes, teachers and doctors, rather than to &Uiou, o J

1. Cf. 1 Tim.vi:1,25 Tit,11:9,10.
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slaves in general, which would include all kinds of Tabourers.] It
is interesting that this rare word otuétng should alzo be used in
the description of the men Cornelius sent to Joppa to fetch Peter,
as recorded in Acts x:7.2

Colossians - Ephesians describe the masters as tolg watd ciowa
neplolg whereas &eomdmatg in I Peter is parallel to (8loug Seondrog
in 1 Timothy and Titus, The same pattern applies to the use of
Uncwotewy {Col.-Eph.) and brotdooeoSau (I Pet.-Titus). These dif-
ferences serve merely to question any theory of I Peter's direct
depandence on Ephesians or Colossians and become unimportant in the
general theme of submission, the real motive of which is the fear of
the Lord. It is explicitly stated in Col.{1§:22, while it is im-
plied in 6ud ouveldnowy €eab in I Pet.i?:19.3 This is in keeping
with such passages in I Peter as 1:17; 11:17; 111:2,15, which also
invoke reverence for God as the prime reason for their behaviour.

In 11119, the genitive €eol with cuvelénouy has caused com-
mentators a great deal of trouble, because its meaning is very
obscure. No wonder a number of MSS have added &yaSfv in line with
ii7:16 and 21. Possibiy a gen. obj. would sojve the problem, for
then it could be translated not "God's conscience", but "a conscience
{clear) before God" or "conscious of God's will® (NEB), because Ged
is in his thoughts. Maurer suggests that 1i1:16 & 27, which parallel
Acts xxiii:1 and xxiv:16, may have been inspired by a current bap-
tismal formula. He also notes that the idea of a good and clear
conscience, through the healing act of God in Christ, has no counter=-
parts in the surrounding Greek world. By contrast, it may indeed
have been inspired by the petition of Ps.11:10, "Create in me a clean

1. See BAG ?. 559; C.U. Wolf, 205 IV, pp. 291f; E. Best, op.
cit. p. 117.

2, Cf. Lk.xvi:13;y Acts x:17; Rom.xiv:4.
3, See C.A. Pierce, Conscience in the New Testament, London:

SCM, 1955, pp. 105-108, who ihterprets it as doing good
because they " 'share in the Church's sure knowledge of God".
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heart, 0 God...", findicating that the hypothetical baptismal formula
originated {n the Judean church.1

Verses 18-20 present the same theme as Lk.vi:27-29, namely to do
good to those who hate you and to bear wrongful suffering patiently.
Most scholars agree in assigning this passage to Q and many are of
the opinion that the Lucan form 1s the original, as it retains the
strict poetic form, showing parailelism and - on retranslation into
Aramaic - rhythm and rhyme.2 These reflections rather than exact
Titeral quotations of Q material in I Peter provide important clues
to the dating of the Jetter. They show how the author is relying
on a very early pre-Q, fluid and oral corpus of Jesus logia, cir-
cutating in the church before 52-54 AD, when Q is usually thought
to have become fixed. '

According to G. Bertram, &0d wol 1ol ouoAitoly indicates that
the author of I Peter is thinking particularly of harsh and i11-
tempered masters and that he directs his teaching to the duties of
servants in such situations.® He now develops it in his own par- gxﬁi  IR
ticular style. If a servant makes a mistake - dpoptdw - he cannot Poa
complain, as it is his due. But if he 13 punished for doing well - ooy
&yadonowobvreg, he will find favour (xdpug) in God's eyes. This use
of wpug differs greatly from Paul's theological interpretation of
the word. Instead verses 19 and 20 reflect Lk.vi:32-35. Both pas-
sages are in the form of rhetorical questions; both use ydpLg in an Ejﬂ
untheological way in clese -connection with dyadonotéw. Despite van } ’ :
Unnik's view that, as &yaSomoldw is missing in Matt.v:43-45 and is o
therefore due to Luke himse]f,4 the parallels between I Peter and

cwAl g

1. See A. Maurer, TONT VII, p. 918.

2. See C.F. Burney, The Poetry of our Lovrd, p. 169, quoted by o j
T.W. Manson, The Sayivgs of Jesus, london: SCM, 1950, p. 50. AN ‘

3. See G. Bertram, ZOMT VII, pp. 403-408. o
4. See W.C. van Unnik, "The Teaching of Good Works in I Peter",
Nrs 1:92-110, 1954, p. 110, 8
A ;
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Luke are striking enough to suggest that Matthew dropped dxaﬁ@nouéw.T ;

It is also possible that the amount of other material in Matthew
Hence we may accept that I

outweighs what has been taken from Q.
The curious phrase | ;i,

Peter is reflecting a "Verbum Christi" here.
tolto vép xdpug clearly echoes the repeated mola Uuiv xdpoig €otiv in

Luke, and once again indicates the author's affinity with the sug-
gested pre-Q body of Jesus logia.

Colossians and Ephesians, however, give no hint that harsh mas-
ters are specially involved, but simply stress the thought that the a ;i”fVVM
Christian slave should willingly and thoroughly serve his master §5¢Q\*
because, in doing so, he will be serying Christ the Lord and wi?l l

be rewarded by Him.

I Peter then develops the thought of Christ as an example to ‘ S
oluétar. It occurs in a lyrical passage which is sometimes seen as ifﬁ;ff;“
a "Song of the Suffering Servant", because it {s based on Isaiah 1iii. AR
Jesus, during His earthiy minfstry, was treated as a much-abused
servant, thus setting an example to other oiluéwn. Therefore, they
are urged to immitate Christ, for by His actions He has set the Few s
Christian free from &uoptia to live for righteousness. Following in L

the steps of dJesus (&nomorouvShonte) 4s also deeply ingrained in the
Gospel tradition fh Mark vi{i:34 (and parallels) and in John xiii:15, oot o
while Patl guotes the Judean Christ-hymn in Phil.i1:5-11 as he en- gs&;ﬁa B
courages his readers to follow the example of Christ.” Similarly, i ] ””F
7 Tim.vi:1 mentions the favourable effect a siave's good conduct B
will have on men's attitude to Christianity. The same thought is g !
; ?
1. In any case, in a later article, van Unnik suggests that the |
«hought may be drawn from popular Greek philosophy which ! !
also influenced classical authors. See "A Classical Paral- 2 i
Tel to I Peter 11 14 and 20", NT5 2:7198-202, 1956. ‘ K |
2. Cf. Pirke Aboth 1:3, "Be 1ike slaves who serve the master not §’
with a view to receiving a present: and let the fear of Heaven b
be upon you. APOT II, p. 691. |
3. For arguments for fits Judean origin see E. Lohmeyer, KYRIOS . § 
JESUS: Eine Untersuchung zu Phil.2,5-11, Darmstdadt: WBG,1961; P
R.P. Martin, An Early Christian contession, London: Tyndale, )
1960. | L
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also applied to the good behaviour of young married women in Titus
i115, and in the general passage in I Peter ii:1-2 which introduces
the whole teaching of subjection.

ii:22-25. J. Jeremias1 suggests that in the poetic and didactic
paraphrase of the Servant Song of Isafah 1911, I Peter is using a
very ancient type of Christology. It seems to have been popular

for a time while the Church was based 1in Judea, but passed into
abeyance in Jater writings as the Church spread into the Greek
world. Interestingly enough, in Acts 111:13,26 and {v:27,30, where
Peter is the speaker,z Jé;us is actually called "God's servant” malg
ecob and in Acts viii:132-33 Philip cites Isa.11i{:7-8 to explain

His person and His death. Paul, on the other hand, does not exploit
this image, though we can find possible traces of it in early tra-
dition which he hands down in Phil.i1:5-17, where he refers to
Jesus as a servant {&olhog) in vs 7. Thus In his review of the
interpretation of the "Ebed" passages, Jeremias comes to the con-
clusion that, “the christological interpretation of these passages
derives from the Palestinfan, pre-Hellenistic stage of the primitive
Church",3 thereby demonstrating the author's close association with
the Judean church, whose interpretation of the Passion in the frame-
work of the Suffering Servant was probably its greatest achievement
in the evolution of 1ts Christology.

i1:23 JouBopolusvoc. In this verse the writer expands on Jesus'
principfe of non-retaliation as it 15 recorded in Mark xv:5 and 1in
the Marcan passion narrative, as well as in Jesus' teaching accord-
ing to the Q passage reflected in Matt.v:38-48 and Lk.vi:29-35.

fi:24 EGMov. Undey the general influence of the LXX and particularly
through a passage 1ike Deut.xxi:22f, preaching in the primitive

Judean church as reflected in Acts v:30; x:39 and x{1i:29 came to

use Ebdov distinctively of "the cross®. In fact the passages in

1. See J. dJeremias, 7onr V, pp. 682-717.

2. For a closer analysis of Peter's speeches in Acts see p. 152 infra.

3. 0Op. cit. p. 709. Cf. C.H, Dodd, According to the Scriptures,
Welwyn: Nisbet, 1952, p. 94. '
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Acts v:30 and x:39 suggest that this use of EbMov was a favourite
expreséion of Pete'r.1 C.H. Dodd2 has noted that it is strange to

find such a rough and ungrammatical passage as Acts x:35-38 in a work
that usually has such excellent Greek, Therefore he agrees with Dr.
Torrey that this is a translation from Aramaic and he is further
convinced that by following Torrey's restored Aramaic version, we

will be close to the original form of Peter's speech. Here too, then,
we find I Peter reflecting the language of the primitive Judean church.

I R e g e e

i1:25 Toupdva / medlata. (I Pet.vi2 & 4). The image of sheep in~
evitably draws in tha% of the sheperd. The obvious parallel here

is to John x:11-13, where Jesus is reported as describing Himself as
the Good Shepherd.3 But there are also hints in such passages as
Mk.vis34; xivi27; Matt,x:6; xvi2d; xviii:12 and Lk.xv:4-7 which
suggest that Jesus spoke of Himself as shepherd in the 01d Testament
Messianic sense,4 Many scholars assign Matt.xviii:12 and its paral- e
lel Lk.xv:4-7 to Q, &lithough T.W. Maﬂson5 believes that there is an ?\;gi}r ‘W
overiap of M and L material here. Most 1ikely this is another instance { " ~
of 1 Peter reflecting a pre-Q logia which describes the shepherd as \

¢rnie who goes and looks for his lost sheep and even gives his life for g'&\§
his f1ock,5 in the words Holuévo ual &rlononov v doxav (1ives) N
Gudiv.  This statement would have special significance for the "lost"
tribes in Messopotamia, to whom Jeremiah and Ezekiel referred as the )
"lost" and “"scattered" shesp of the Lord,” and it may also indicate ?wf7[
that their descendants are precisely the people to whom the letter f»;‘ﬁ
is addressed.

ii:1-7, Co01.114:18,19 and Eph.v.22-33 cover the next item in the
social code, isolated by Carrington, which lays down the behaviour

1. See J. Schneider, ToyT V, pp. 38-40,

2. The Apostolic Preaching and its Developments, op. cit. pp.27f.
3. Cf. Rev,vii:l7. gu,‘ ;
4. See J. Jeremias, TDNT VI, pp. 486-502, 5. Op. cit. p. 283, 5]
6. dn. x:11-13. 7. Jer.xxiii:1; 1:6; Ezek.xxxivi11-12.
P
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expected of a Christian amongst the members of the family, par-
ticularly the relationship between husband and wife. By and large
the instruction is again given in the same sequenc+, which continues
to be an indication of a common paraenetic background to these
epistles. The parallels are set out in the following table :-
% 1 Pet. iii. 17 Col. iii, 18, 141} Bph. V. 24-33
3
; 1. Suoluws, yuralres, Umorags 8. af yurales, faan 1. Umarngadnevat  dAbiiors v
| aduevar roif toiats asdodtiv, | rdaemle v 3 dwtae, | Bodw Npored ‘
1 oy R ‘.: Tives Snatlolas t | wy ariRer (v KUpw, 23, al yueawes, roie By dvdpd- | 1
i; Adya, Sm‘rﬁr r&n’ywow&v @ OF TG Kvnn !
| dvaarpodis dvew Adyou Kepe — T ..
| Snlraorras 23 g dvip don xedaki oy
{ ywawkss, e xei § Kptardy Kedadi)
; s s fendnoius, avres cwrnp Tod
; adparos.
: 2. .fﬁgﬂg&av?ﬂ‘ fé“ﬁi‘: $d- 24, 4 & 7 dnndnols drardo-
4 By dyviy dvaarpodny vpdv. gerar 1ei Npard, obra kal wl yue 2
i vaixes roic widpdow év maerds -
5 1. dv dorw aly ¢ ifede 23, el _dibats, dyamire ras yus
 dumdands  rokdv kel mepis raixas, xudws sai ¢ Npwgrés pyde
Taears , xouay 1 - v snae v dednaior, krd ;
iuarimy xeguos,
4. A ¢ kpumrds ri¢ waps e
Slas dvfpurmos, & i dedipraw L
o mpacoy xal Bavyiey myas i
paver, o doriy svamior Tob 1%
ool modvredds. L
5. aore; ydp tore xui ol ‘ b
~ dyias yoviiers ol Swifovom i
& dy  Beov  dudopovy  dovrds, l
fmoragadnrar toig 1otog dvs Doyl
Spagiw L :
b, e Tdppa lmixovoe v 33 mAhv xat Gueds ol xab' &ay | ‘H
thBpady xigmav avrdy xedobea, {cagros T davred yuvaika oSrws N :
¢ dpondyre réeva, dyalo- dpamdrw we davrdr, §f & yue Tva 3 by j
mioboas wal pi dofounevis $offrar rav drdpa. R Z
pudomar mrénow {efc Provol 4o o0 d8per, dyas 1
1 48, niré ras yuvainas, xal R }
3 7. ol diBoes, duslws, ouw | un , mxpaiveafe  mpds i i
otkaITeE xara yvinw krh, avrds, i !
1 e
% i
[
o One thing which this table does not reflect is the fact that %
g\cyaa_ I Peter makes no reference to the relationship hbetween parents and j
Sag children, as is done in Ephesians vi:1 - 4 and Colossians iii:20f. o
L . - 4 3 e ‘ J , 3 |
e The parailels in this section are restricted to instruction to wives j
‘| and husbands. Indeed, I Peter gives far more attention to wives é,
] )
(vss. 1 - 6) than to husbands (vs. 7). The most probable reason for ?
. this is that the author is considering the fact that some of the L
T wives are married to unbelievers - wal el Tiveg dmewdolou. That £ |
Py : ; N ‘ N i
! _,{/ would put a much greater strain on their marriages than there would L :
s |
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be in those marriages where the hushand became a Christian, since
the wife was normally expected to adhere to the husband's re]igion.]

trotawosuevat (I Pet.d11:1) and cuvounolvteg (vs 7) are further H
:nstances of the use of the participle as an imperative, parallel to o |
Eph.v:i2], at the opening of an ethical passage.2 As we have already
seen,3 this practice developed from a similar use of the participle
in contemporary rabbinic Hebrew., It suggests that the authors had
such great respect for the authority of this teaching, that they even
incorporated the Hebraic formulation of it in their teaching. The
indicated source for such authoritative teaching would be the Apostles
in Jderusalem itself, affording & further pointer to a Jerusalem
catechism. e

In 119:1 neeSalves way be used in a special missionary sense of
"making a Christian" as Paul does in 1 Sor.ix;19-22, where he speaks
of his attempts to win a1l kinds of people for Christ. Yet in its
prasent context, it is used in a more intimate sense of believing
women being "mizsionaries” within their own marriages. Paul gives
similar counsel to hushands and wives in 1 Cor.vii;12~16~4 Like j- %
Matt.xviiic15, James v:19-20 applies the same thought to fellow be- L
liavers who bring back a brother gone astray,s and clinches his 13" o
argument with a quotation from Prov.x:12, just as I Peter does at g";,
ivifi, The main thought in the present passage is, therefore, that 5 e
the chaste behaviour of the wives, together with their fear of the ?“
Lord, s a silent testimony whereby their husbands will be won over g
to faith., In the development of this theme in verses 3-5, there is e

1. Pagan moralysts held that the wife ought to follow her P
husband's religion - See Plutarch, Praecepta Conjugalia 19. T :
In Ad Uxorem, Bk.II, cc.4~7, Tertullian describes the dif- ‘
ficulties which arose when the wife of a Pagan embraced
Christianity.

2. CFf. Rom.xiii3-19, 3, Sea p. 63 supra.

4, This teaching probably also derives from the Jerusalem Cate- ¥
chism which in turn was based on the Jesus Togion in Mk.x:
2-=12, CFf. T Pet.i11:7; Matt.v:i32; xix:3-9.

5. See H. Schlier, rope 111, p, 673,
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a marked relationship %o 1 Tim.i1:8~12. Both passages concentrate

on the need for modesty in outward dress and demeanour in much the
same language. From this it would appear that two separate instruc-
tions were sometimes merged, namely, for women to be submissive to
their husbands and for women to be "missionaries" within their mar-
riages. This last instruction probab?y developed in the Hellenistic
diaspora where many "mixed" marriages would have taken place. D.

Daubs has arqued that this term wecSalws is derived from the rabbinic
vocabuhry,1 which favours the view that the authors of the epistles
are drawing on a common Jerusatem Catechism, While pagan moralists
and Jewish teachers alike have protested against Tuxury and osten-
tation in almost every ace, this passage has a distinctive Jewish
flavour about jt. It stresses the quiet spirit, which the Jaws
believed to be highly prized in the sight of God. This way of think-
ing is clearly set out in 1 Sam.xvi:7, "Do not Took on his appearance..
for the Lord does not see as a man sees; man Tooks on the outward
appearance, but the Lord looks on the heart®. The same sort of think-
ing can be found in Jas.ii:1-9, which once again suggests a Jewish
context for the catechetical material being used hereA2 This view

is further enhanceu by the way in which the author in {ii:56-6 refers
the ladies to the example of Sarah. She was regarded as the matron
par excellence of the Chosen Peop]e.3 He clearly follows the rab-
binic interpretation of Gen.xviii:l2 % in regarding Sarah's manner

of speech about her husband as demonstrating her obedience to him.
Thus, if the wives he is addressing do what is right, they will truly
be Sarah's daughters and need not fear wrdnoitg. This expression is Pl
borrowed from Prov,i11:25, clearly reflecting the Jewish context for o

e

1. See D. Daube, “uepfolvw as a missionary term", HIR 40: ire
109-112, 1947, [

2. 1 Peter has summarized this whole idea in the hapaw i
Legomennon drpocwnoAnurtwg in 1:17.  See pp. 48-49 supra.

3. Cf. lsa.11:2; Heb.xi:11, With Rebecca, Leah and Rachel, o
she was accounted one of the four mothers of the people. b
See Str-B I, pp. 29~30. i

4, "After 1 have waxed old, shall I have pleasure, my lord
being old also." See Str-B III, p. 764.
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the thought. Moreover, this chapter of Proverbs was most probably
in catechetical use in the primitive Jerusalem ciurch as verse 34 is
quoted i I Pet.v:5 and in Jas.iv:6. Indeed, dyaSomolotoan in I Pet.
iii:6 may even have been suggested by Prov.iii:27-29.

At 1 Pet.iii:2 we may follow Se]wyn‘ and Bestz in taking &v o0&y
to refer to God rather than to the husband. They base that inter~
pretation on the view that the exhortation receives its strength from
the wife's relationship to God. Such an understanding of "fear of
God" as reverence, is characteristically Jewish as may be seen from

Ps.cxi:16, "The fear of the Lord is the beginning of wisdon".3  on
this interpretation, I Pet.i11:2 is clearly parallel to dg &vfinev &v
wople in Col.111:18. The same thought is applied to slaves in Col.
iii:22-24. They must serve their masters as serving the Lord and

T T - - T S e ot S o e o

e o

in fear of Him.

While in a diaspora context with its mixed marriages it would
be more 1ikely that the husbands would be the unbelieving partners,
the exhortation in verse 7 is explicitly directed to believing
husbands. They and their wives are described as "joint heirs" - i
ouviAncovéuol - of the arace of life, It is very doubtful whether | §;sf7
‘the author would have used that description of them if some of the e
wives were unbelievers. Moreover, in the light of the marriage fp[f*
customs at the time, where the wife followed the husband's reWigion,4 B
the author is probably thinking more of marriages where both i
partners had become believers. His reference to the hindrance of }
their prayers follows the general New Testament thought, that §n*z(
man's relation to God 15 not independent of his relation to his g

1. 0Op. cit. pp. 143-144, 183,

2. Op. cit. p. 117,

3. Cf. Eccl.x1:26; Pirke Aboth {i{:13.
4, See p. 92 supra.
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feﬂows.1 A particularly illuminating commentary on this passage
is 1 Corinthians vii:1-7, where Paul insists that self control in
conjugal relations is desirable if prayerful communication with

God is to be maintained. This again is a typically Jewish thought,
as can be seen from the Testament of Naphtali viii:8, "there is a
time for intercourse with one's wife, and a time for abstinence so

that one can pray".2

Thus, once again, the Tanguage and thought of this section,
reflecting such pronounced Jewish traits, supports the thnsis that
the authors of I Pet.iii:1-7; Eph.v:22-33; Col.11i:18-19; 1 Tim.
11:9-15 and Tit.11:4-5 were usiny an early Cerusalem Catechism ;‘3;LQ
which they each developed in their own way. Certainly, the sub- ° §§ “
Jjection of wives to their own husbands; the role of the partners Qtfs
as missionaries within their marriages; the need for conciliating ‘
public opinion; modesty in women's dress; and husbhands' consider-
ation and love for their wives, formed part of the catechetical i=%iﬁﬂ
teaching. 1In Ephesians v:25-32, however, the author develops e
this ethical theme into a great theological passage, where the
unity of a Christian's marriage symbolizes the union between ! jf;;
Christ and His Church. It is significant that the thought of Sy
the Church as the Bride of Christ also appears frequently in
Reve1ation,3 which has close connections with Jerusalem, suggest-
ing that the theclogical concept of the Church as the Bride of g“ff%f
Christ originated in the church there.® On the other hand, the tf;?f
author of I Peter (1ike Paul in 1 Cor.vii) is more concerned to e

1. See Matt.v:23; xxv:31-46; 1 Cor.xi:20-29; Jas.iv:1-4 P
and 1 dn,iv:18-21, S

B e o i e i

2. See also Str-B 111, p. 764. §3:f¢

3, Rev.xix:7-9; xxi1:2,9; xxii:17.

4. The idea that Israel was the spouse (or bride) of God
was common in 0l1d Testament prophecy, e.g, Isa.liv:ib,
Hos.i1:7,19. It also occurs in contemporary rabbinic
midrashim on Ecclus., while subsequently the Sabbath
was also raised to the position of bride by the rabbis.
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apply the teachings of this early Jerusalem Catecheism to the
immediate matrimonial and social setting of his readers.

i11:8-12 s a final exhortation addressed to all Christians which
is confirmed by an appeal to Psalm xxxiv:12-16. The TéAog (vs 8)
shows that the author is concluding this paraenetic series, while
the nmdvteg indicates that the whole church is being addressed.
The teaching is simply and loftily expressed, bearing in mind
that many of the addressees were OLMéﬁlL] whom he had instructed
to bear thejr unjust treatment patiently. In itself, this teach- -
ing is not original to the author. He is e xpressing the common ’ﬂ 2
teaching of the church of his day, with the result that this ;li;
passage has many points in common with the teaching which is ' it
found in Rom.xii:9-18; 1 Thess.v:13-22; Eph.iv:1-3,31-32 and
Col.i71:8-15 as may be seen from the following table :-

Frae
St

1. See pp. 85-88 supra.
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While these passages cover largely the same ground, there is a !
marked difference in character and form between the Rom. - Thess. and f
the Eph. - Col. passages respectively. Yet at the same time I Peter e
has parallels with both sets of passages. L
o -
The closest verbal parallels are found between I Peter and the
Rom. - Thess. passages as follows :~ :
1 Thess,v:15 Rom.xii:74, 17 I Pet,114:9 i
12,14
EVAOYETTE TOUS SichkovTos S
eUhoyeiTe kol pf) varapods el
\ v
\
\
15 \ L g
] 5 ! {Qv [ £ B * 3
5 o] 1 l? \\ 3; 9 i it \:;‘L 1
i \ ' R }‘\;
opdre \ b e
T ungevi \ 1A
T b 1
\ b
\ _ GroliBvres P
xewéy vl kaxod raxay durl kawol \* ~7 vowby Ul Rokod } BN
TV PR z :
ol SrroSiovee; 7 \\ 5 5 iy o P
' G e 53 - N T Avwbeoiav dwrl AoiBepiag b,
SR b rotvasriov 8 |

whvTeTE 76 Ayafiv TTnovosUuEvel KaAn
Sruskee gly dAAAMoUg
kel gl mavTag,
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LB £y
R N S
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“

dvtstricy Trdvreav dupareow,

Again, a close comparison of Romans xii and I Peter iii reveals
the following parallel keywords and concepts in the same sequence.

Romans 12
1o i} pidaBedgla. | .oiddorapyor
sy pdhoyeiTe

tha 18 elrd. . poovolivres

164 Tols Taraivelc cuverayoLEve:

17 undevl kokdy dvrl koxol
dratidovres

tH elonvevovres

15  N&ipEIv HETE XaupovTaav
KAty peTd KACdvTov

8
g
8

8
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I Peter g
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gUAOYoUVTES
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From this it becomes clear that the authors share a small
vocabulary of catchwords which serve as a summary of their teaching,
even though the context in which they write may be widely divergent.
The imprecise similarities which these parallels reveal, make any
theory of 1iterary dependence between them improbable. The facts
suggest instead that the authors are making use of a common oral

paraenetic tradition which clustered relavant admonitions around
differing situations of daily Tlife.

Furthermore, in Rom,xii:9-18 we find short and often antithetic
clauses as well as the tell-tale <imperative participles, which are
characteristic of Jewish paraenetic. This has led C.H. Talbert to

argue vary forcefully that there is a "Semitic ethical tradition
behind Rom.xi{:9bw2i", |

Hence, the Jewish paraenetic style which
we have roted here, is a clear indication that the source of this

material must be sought in the catechetical teaching of the early
Jerusalem church. It has also often been noted that Rom.xii:Sa
‘H &ydom dvundupitog is very abrupt., While it could be explained
as a marginal gloss, S&?wynz is probably correct in regarding it

as a heading, "Love's Sincerity", which introduced the catechetical i gf
material which Paul is using here. 8

By contrast, Colossians 119:8~15 45 a smooth and well con-
structed passage in which the ethical antithesis is not given
clause by clause, but in a general contrast between what the readers ey
must “put away" and what they must “put on". Moreover, it does ﬁ*j } i
not contain any obvious references to the 01d Testament, but 1ike

I Pet.i11:9, summarizes much of Jesus' ethical teaching which is
found in the Stemon on the Mount.

i e o T

1.

§ . e e S 25
PIPWETISIISE S

C.H. Talbert, "Tradition and Redaction in Romans 12:9-21",
nrs 16:83-93, 1969, p. 93,

2. Op. cit. p. 407.
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Simitarly, in Ephesians iv:1-3, 31-32 the parallels with I Peter
are found in an extended passage of ethical exhortation. Like many
other passages of ethical teachinq] this material is also introduced
by olv, probably indicating that the epistle writers are refering
thei r readers to the catechetical instruction of the early church.

In his development of this material, 1 Peter emphasizes the
thought of subjection - Unowdooecdow - which sees the Christian
1ife as the imitation of Christ. He ends this avowed summary of
the catechetical virtues with a quotation from Ps.xxxiv:12-16 (LXX
g xxxii11:13-17) which varies from the LXX version in a number of
details as follows :-

£
- ad

- e

1 Peter 4. 10 ] Ps. 33, 13 (LXX)

¢ darriv &v8poorrog

& yé&p BiAwv oty dyomév & 8wy ety &yandy

kel {8eiv fuboas &yadds fiépas 15eiv dyadag
rovedTe THY YAdooav Tabgov Thy yAdooav gov
&rd wemold, . & wemel. ..

The psalm 1s intreduced quite simply with ydo which shows that
the author intended to use the 01d Testament quotation as authori-
tative confirmation of his preceding argument in verse 9.

Traces of this psalm can also be found in 1 Thess.v and Rom.xii.
For instance, the Suimere of 1 Thess.v:15 together with the contrast
between & wordv and zidog movnpdy in vss 21 and 22 closely resemble
Ps.xxxiv:15-16. Indeed, these verses of the psalm may also have in-
fluenced Paul's instruction in Rom.xii:9. Even though verbally it
is based on Deut.xxxii:35, it is nevertheless closely akin to the
thought expressed in Ps.xxxiv:16-17. These traces of the psalm in
Rom.xii, 1 Thess.v and 1its use in I Pet.i9:3 & 4 led Se1wyn2 to
argue that it was widely used in early Christian teaching, and that
the early catechetical tradition had already cdapted this psalm to
the form reproduced in I Peter.3

1. See Rom.xii:1; Col.i11:5; Jas.i:21; I Pet.iq:].

2. Op. cit. pp. 413-414. 3. Ipid, p. 190.
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The thought of 111:9 uh &obLEbVTES Homdv vl HaHoD... | is
very similar to the sayings of Jesus recorded in the Q passage
Lk.vi:27-28 and Matt.v:39 & 44, while the actuai words are closer
to paraenetic passages in the nther epist1es.2 The fact that none
of the epistle writers attribute the instruction to Jesus, confirms
the view that they were drawing on an early Jerusaiem Catechism
based on'pre-Q Jesus logia, as well as his example in terms of the
Suffering Servant.3 Hence in guiding believers Viving in an hostile
environment, they may even have been using the general code of
teaching evolved and decided upon by James, John and Peter in dJer-
usalem, and accepted by Pau1‘4 Pussibly it had become necessary
for the Church to clarify its instruction in the face of conflicting i
advice within dudaism. For instance, the members of the Qumran %1‘ﬁ
Community are told that "they may love all the sons of light, each ?&;‘m
according to his lot in God's design, and hate all the sons of Vo
darkness, each recording to his guilt in God's vengeanca“sb I Peter, % ;  X !
like James, follows the line of II Enoch 1:4, "If ill-requitals SO
befall you, return them not either to neighbour or enemy, because L
the Lord will return them for you and be your avenger on the day N
of great judgement, that there be no avenging here among men",6 f Ay
but the seriptural authority for his statement is Ps.xxxiv:12-16, ' *"Q\«

which cautions against abuse of the tongue and advocates peace Lo
making‘7 In passages of similer instruction, Paul and the writer
to the Hebrews allude to Deut.xxui7:35 and Lev xix:18 with the
statement, "Vengeance is mine, I will repay, says the Lord“,8 e
substantiating the argument that the Jerusalem Catechism included L

1. Cf. I Pet.i1:23, p. 89 supra. "~

2. Rom.x1i:14; 1 Thess.v:15, See also 0.F.J. Seitz, "Love your
Enemies", N¥7g 16:39~54, 1969, p. 52, who argues that the
synthetic parallelism of Lk.vi:27f shows that these four

Tines are preserved "with great fidelity" and "are probably
of Palestinian origin".

T e 5 . : ;
g + o

3. See E.G. Selwyn, op. cit. pp. 412f. 4. Gal.ii:;2-10.
5. 105 i:4. 6. Cf. dpor II, p. 460.
7. Cf. Jas.i:26. 8. Rom.xi1:19; Heb.x:30.
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centos of 01d Testament texts to enhance its teaching. Nevertheless, é'u,
the example of Jesus as one who did not revile in return, which is e
expressed in terms of the Suffering Servant in I Pet,i{:23, is the =

ultimate authority for the teaching given here, i

i1i:13-18a. E. Lohse pointed out that this section, in which suf- )
fering for righteousness sake is seen as a testing of character, .is o
ne ad hor formulation., It is based on a host of early Christian L
traditions with a thoroughly Jewish fiavcur.} The author weaves
these traditions together to suggest that the innccent man can face N
suffering with confidence, because he i3 sharing in Christ's passion R
and because he will ultimately be blessed in the coming of the End,2
Similayr teaching is found in Jas.i:12; 1 Thess.ii:4; 1 Cor.iii:13; o
Rom.viii:31 and 1in the teaching of Jesus in Matt.v:10. S

B e e L

[

119:13  wosdowow.  The form of the gquestion here is very reminiscent ¥ |
of Isa.1:9 where the LXX version uses nnxém.3 Remarkably, this word ?‘i [
is not used anywhire else in the New Testament except in Acts.4 f_;;

There in viii6,1% it is used to describe sufferings under persecution §
analogous to th: suffering of Israel in Egypt. However, it is : R
important to note that it describes persecution of Christians at the
hands of the Jews in xii:1 and xiv:25 and Paul's harassment at Gorinth T
in xviid:10, Acts xii:1-17 4s also interesting in this context, as TR
it describes Petur's experiznce at the instigation of Herod Agrippa I :
who harassed the.Churcn because it pleased the Jews, even though in T B
tr  end he had no real power t» harm Peter. This close affinity R i
between the expression of thought in I Peter and the dascription of
persecutions exparienced by the Judean church, enhances the view

1., See E. Lohse, "Pardnese und Kerygma im I Petrusbrief", Zaw
4‘5:68"‘89, 19543 p& 8}.

2. See J.R, Michaelis, "Eschatology in I Petar 1i1.17%, wrs
13:394~401, 1967.

i

|
P
j

|

!

3. CFf, Pss.lviid; coxviii:6. |
4. See W. Grundmann, 7oar 111, p. 484, | ?, 
v §. Cf. 1 Thess.ii:14. L
A §
i | % i

P O S ISR e DD




—— s * s

a )
. kot a <werif X
- T W'W”"ﬂ ] ‘ Ld ' ; ;

103, [

that the origin of the thought of I Peﬁer must be found at least
within that context. It could even be argued that it originated in L
the experience of Peter himself, if sufficient corroborating evidence L

could be found to support the traditional claims for Peter's author- 54'f5
ship of this epistle.

i§1¢14 and iv:13f.

A el ual mhoxolte Sud BuioLoohvIny, HaMEELOL. e
The author appears to be thinking of the words of Jesus in Matt.v:10. §
That beatitude goes on to tell the disciples that they should rejoice [0
when they are reviled. The same thought of rejoicing in suffering L
also occurs in I Pet.i:5-9. There, as well as here, the heavenly %.
reward at Christ's appearing is mentioned, just as the Gospel be- :
atitude promises a reward in heaven. Nauck believed that the Epistle ;
and Gospel were adapting a pre-Christian theme of Maccabean origin.] ?“7.
On the other hand, the common teaching presented in 1 Pet.iv:13f; P
Acts v:41; 2 Cor.i:3-11; Col.i:24 and Jas.1:2,2 which similarly tells SN
Christians to rejoice in suffering, shows that it may also have come |  f$
to the New Testament writers via a Jewish orientated body of teaching

Uy 18 T TR T SR

HIERT.
1ike a Jerusalem Catechism, in which 1t had been expanded in the SR »
light of Jesus' passion and the experience of the first Christian 9
martyrs.B

111118 dowdoylav  and its cognates are used of public defence in E
Acts xix:333 xxii:l; xavil6y xxviil,2,24, It is worth noting that L
the application of this word to written treatises only occurred in B
the second century Christian literature, such as the Apologies of b
Justin Martyr and Aristides. Since in the present context it is not

s TG, B
ST

e

|

used in that way, the thought here must date from an earlier period. . §
A

|

Y. W. Nauck, "Freude 4m Leiden, zum Problem einer urchristlichen . R %
Verfolgungstradition”, Zww 46:68-80G, 1955, pp. 69-71. F {

? |

2, Cf. Matt.xx119:34-36. g q

3. A similar catalogue of faithful endurance of suffering } o

is given in Heb.xi.

e,
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191016 &nnpedCoveeg once again :suggests thar  ae author has Lk.vi:

28 in wind, While there isaparallel in Matt.v:44, the wording in
I Peter is closer to the Lucan version., Possibly the evangelists are
drawing on material peculiar to each of them, although Manson suggests
that a fragment of the antithetical saying has been preserved in

shedir common source Q.T The uncertainty about the literavry history

of the saying impifes that it was probably part of the pre-Q Jesus
logia eirvculating orally in the early church and its application

here points to an early date for the composition of the letter.

111:18~22 has been the subject of much discussion and special study$2

Tt begins with the particle &ru which suggasts that a quotation is

being introduced as in 1:18 and 11i:21.

The style is very concise
and the passage introduces ideas which, although not strictly pev-
tinent to the argument, are part of the primitive kerygma. The most
cotmen conclusion, to date, appears to be that it opens and closes
with & portion of an early Christian hymn,3 while verses 19-21 are
part of a baptismal catechism.¢ In attempting to establish the
background to the thought of Christ preaching to the disobedient
spirits, 1t has generally been accepted that the most direct influence
gt have come from T Enoch vi and the Book of Jubilees v, which is
based on Genesis vii1-8, While we cannot be absolutely sura of the
detas of composition of the various parts of 1 Enoch, it is clear
from the Arasadc portions of it which have been found amongst the

mu

S

-

b.o TLWL Manson, cp. cib. p. 161,

See M-E. Boismard, Quatre Hymnhes Baptisma.es dans la Premiére
Epitre de Pierre, LD 30, Paris: Cert, T961; R, BuTtmann,
"Rekenntnis~ und Liedfragmente 1w ersten Petrusbrief®, Cond¥
1s1-14, Lund, 19474 F.L, Cross, [ Peter, A Paschal Liturgy,
Londont Mowbray, 1964; W.d. dalton, Christ's Proclamation to
the Spirits, AnBib 23, Rome: PBI, 1985; Bo Reicke, The Dise«
obedient opirits and Christian Baptism, ANSU XIII, Koberhaven:
Munksgaard, 19495 J.T. Sanders, The New Testament Chr!sto-

logical Hymns: Their Histordical Religious Background, Cambridge:
cup, 1971, ‘

I,00F, ) Tama i b 4, viee W0, Dalton, op. cit. pp. 13-14.
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Qumran Scrolls, that it was already in circulation at the time I
Peter was written.1 It is even quoted in Jude 14, while the re-
ference to the imprisonment of the disobedient spirits until judge-
ment, in 1 Enoch x:11-14, is echoed in Jude & and 2 Pet.ii:4. More-
over, in the Jewish Apocalyptic tradition, the story of the bvhaa 2
was closely associated with the flood in the time of Noah.3 These
apocalyptic accounts also continue the tradition that Noah was
righteaus,4 for their Jewish writers draw a contrast between Noah

as a righteous person and the "fallen angels" or disobedient spirits.
Only by taking this Jewish background into account, can this com-
plicated passage in I Peter be understood.

As the author closes the passage, he refers once more to the
hymnic material he echoed in the opening verse. It too uses tech-
nical terms frcw the Jewish Apoculyptic tradition with its references
to angels, authorities and powers. Paraliels to its main theme of
the victory of Christ over the evil powers cccur in 1 Cor.xv:24;
Eph.i:21; Phil.11:10; CoT.41:15 and Heb.1:13 which all use imagery
inspired »v Ps.cx:1, "The Lord said to my Lord, 'Sit at my right
hand until I make your enemies your footstool'". Not only was this
verse in the psalm given a Messianic interpretation in rabbinical
circles,5 it was also "one of the fundamental texts of the kerygma,
underlying all the various developments of iti.."ﬁ Consequently,
in a reczent article, Mstthew Black can argue that the terminology
formed part of an early hymnic tradition which Peter and Paul cite

1. See M.A. Knibb, The Ethiopic Book of Enoch, Oxford: Clarendon,
1978, Yol. 2, pp. 6-8, who dates T Enoch vi to the First
century BC,

2. "Nephilim" - the sons of God who were regarded as fallen
angels. See Gen.vi:l1-4,

3. See 1 Enoch vi:65; Jub.v; T Napht.iii:5; CD 1i:18~20.

4, See Gen.vi:9. Cf. Heb.xi:7. 5. See Str-B IV, 1, pp. 452-465.

6. C.H. Dodd, According to the Scriptures, Welwyn: Nisbet,
1952, p. 35.
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independent]y.]

i11:18 & &luaiog. Within the context of this verse, "The righteous"
is manifestly a title for Jesus. Passages 1ike Acts 1ii:14; vii:52;
1 dn.11:1,29; 1i1:7% show that it was used in this way in the early
church. If Jdas.v:6 could be interpreted in the same way, it would
be ancther indication of close links between these two writers.
While some Christian fathers like Oecumenius, Cassiodorys and at a
later stage, Be:ar!f:*3 have interpreted the verse in James as referring
specifically to Jesus' unjust condemnation and execution, that view
is not favourably regarded today. Thus even J.B. Mayor,4 who is
inclined to find a reference to the cross here, admits that "the
righteous man" is primarily a gensric term, whose reference is not
exhausted in one individual. Greeven, in editing Dibelius' commen-
tary, suggests that if the Tetter is indeed pseudonymous, it might
be taken as a veiled melanchely allusion to the death of James who
was called "the Just".5 Yet these modern arguments are not very
persuasive. The past tense in Jas.v:6, waredundoate, &povedoats
and the definite article v Slualov indicate a sequence of actions
in the pues which fit a specific person. If "the Just" were to be
understood as a generic term, a present tense and not an aorist
would have been required for these verbs.G The great complaint of
the primitive Judean church against "the Rich" "(i.e. the powerful
amongst the priesthood and those in the government) was constantly:
"You have condemned and killed 'the Righteous One'™. When in Acts
Peter addressed the people in_the Temple, he specifically named
Jesus as "the Righteous One".” Stephen did the same in Acts

abtp Lnoroayhoovial, in Paul and
«r of C.K. Bavrett, edited by M.D.
.ondon: SPCK, 1982, pp. 74-82.

1. M. Black, IBicou &fcut~
Paulintem. Bevays in
Hooker and S.G. Wilsrs

2. See G. Schrenk, TonNr IT, pp. 186ff. 3, See S. Laws, op. c¢it. p. 205.

4. Op. cit. p. 1565, 5. Op. cit., p. 240, n. 58,

6. The present tense indicates a durative or ongoing action, whereas
the mode of the aorist is specific and in the past. See Blass
Debrunner E 318 and J.H. MouTton and W.F. Howard, A Grammar of
New Testament Greek, Vol. 2, Edinburgh: Clark, 1929, pp. 119 & 135.

7. See Acts 111:13-18 and note especia11&‘vs 14, “"you denied the Holy
and Righteous one and asked for a murderer to be granted to you".
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vii:51~52.] For the primitive Judean church, therefore, Jesus was
the Righteous One par eweellance and they explained His suffering

and death by projecting into them the image of the suffering, righteous

ong, the 73y of Isa.l1ii1:3-9,11. Their interpretation may also have
been influenced by similar charges against the rich and powerful in
the Prophetic2 and the Wisdom 1iteratures particularly Wis.ii:18-20,
which already echoes Isa.li1:13-111i:12 and is also very close to
James. Since Jesus did indeed suffer such a fate in a most signifi-
cant way, we may conclude that in the tradition of the primjtive
Judean c¢hurch, both James an I Peter ascribe the title & Sluonog

to Him.

i11:18 &wE. I Peter's teaching on the Atonement aiso reveals
parallels with Hebrews. In laying special stress on the moral sig-
nificance and atoning power of the death of Jesus, the author recalls
the central theme of the Atonement which the writer to the Hebrews
develops so fuily with his emphasis on the unigue offering of Christ
&p! &nnﬁ.s

111:20 é&v fpboong Mie recalls the saying in the Q passage reflected
in Matt.xxivi32~-40 and Lk.xvii:26-27, Passages 1ike Heb.xi:7 and

2 Pet.i1:5; 111:15-9 reflect the interest of the early church in
applying the story of the Flood to Christian teaching. This was
presumably based on the Q passage. However, in the Jesus logia the
suddenness of the divine judgement is stressed, whereas in I Peter
and the other epistles the emphasis is on the scope of God's vic-

1. "...As your fathers did, so do you...they killed those who
announced befarehand the coming of the Righteous One, whom
you have now betrayed and murdered."

2. See Amos vi11fy viid:4; Isa. i11:T0(LXX),14F; v:23; Mic.ii:].

3. See Prov.i:10ff; Ps.xxxvii:14,32.

4. "If the righteous man is God's son, he will help him, and
will deliver him from the hand of his adversaries. Let us

test him with insult and torture...Let us condemn him to
a shameful death."

5. Heb.ix:28. Cf. Heb.x:10=I Pet.ii:24; Heb.ix:14= I Pét.i:19.
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toriocus redeeming power, which even extended to the fallen angels of
Noah's day, as it reaches the heathern of their own age. Nevertheless,
the thought of Judgement was probably not far from the author's mind]
even though in the present verse he may be influenced by the first
generatioh church's catechetical application of the Flood story, for
which the ekamp]e was set by 1 Enoch.2

i11:21 dwrlvomov vOv cdlet Bérrtiome... The striking resemblances

in the thoughts of this verse and Eph.v:26 show how widely the
teaching of the sanctifying power of baptism was applied in the

early church. Again the use of the ritual terminology of the Temple
worship in Jerusalem provides significant confirmation of the early
provenance of I Peter, since such imagery would lose its great effect
after the destruction of 70 AD.

1§1:22 &v 8eELd 8200, This passage is a close reflection of Peter's
sermon in Acts 11:33-36, in which he ¢laims that Jesus has fulfilled
the promise of Ps.cx:1. In rabbinical circles that psalm was tra- | e
diticnally given a Messianic interpretaticn, an interpretation which ' “fri?;
the New Testament writers adopted as well.> Peter again makes the i
same claim in Acts v:31, while in Acts vii:56-57 it is yet again ¥
repeated in the account of Stephen's martyrdom. In fact evidence for : gf‘if
this beljef can be found throughout the New Testament, and it sub- e
sequerntly became part of the Apostles' Creed. All this evidence
suggests that the statement of the exaltation is a precious fragment
of the baptismal confession of faith of the Apostoiic church, reach-
ing back to its very roots in Jerusalem, like the Judean Christ

hymr quoted by Paul in Phil.ii:6~11.

S Ea il E dom 1 L

7. See I Pet.iv:5-6.

2. 1 Enoch ixX:10; x:11-15% xii:4; xii1:3; xv:2. See also W.J.
Dalton, Christ's Proclamation to the Spirits: A Study of I
Peter 3:18-4:6, AnB1b 23, Rome: PBI, 1965, pp. 163-176, who
1n a detalled analysis shows how all the elements in I Pet. it
{i1:19f are closely bound together in 1 Enoch. 3y

3. See W. Grundmann, TDNT IT, pp. 37-40.
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ivi2  unueTy &udpdroy EruSunlong M Sedduaty Oeol... Not only 1is
the will of God contrasted with the human passions, but also with | ]
BolAnun v 0wy of the following verse. The author is qualifying 3
his eartier exhortations to dxaﬁonot€m1 by stressing that the prine
motive behind that injunction is to de¢ the will of God, just as | »!i
"doing tsedaqa" implied fulfilling the Torah for the rabbis. Jas. o
iv:13-15 gives a practical exposition of the same teaching in which ;
he charscterizes BoOAnua as planning 2 business or a pleasure trip ‘df
and similarly contrasts it with & & wdprog Sedfoy. The presentation ;i
of such parallel rabbinic~1ike teaching with James is an added ar- f
gument in favour of the existence of a common Jarusalem Catechism
from which both writers drew. Interestingly, the same contrast

between God's will and human passions occurs in dn. i:13, from

*

~which it might be inferred that the Logos Hymn is also a confessional

product of the first generation Judean church,

ivi3 &Osplwoug... The catalogue of misconduct listed in this verse
closely resembles those in Rom.viii:13-14 and Gal.v:19-21 and also
has similarities with late Jewish texﬁsz and the Dead Sea Scrolls.
These factors suggest that such lists formed part of the early
catechetical material. The only other place in the New Testament
where &9euivog occurs is in Acts x:28, where it is used by Peter of
that which is forbidden by the law of Moses‘4 Scholars have debated
whether &3eultog in this verse of I Peter is to be taken in the same
sense it has in Acts or in the classical Greek sense of "Forbidden

by natural law". If the former sense is correct, the author would
appear %o be addressing Jews, whereas if it is the latter, his ad-
dressees would be Gentile. Such a debate, Puwover, rests on flimsy
evidence and may even have led to a false contrast, for the most

natu: 1 assumption would be that amongst the Asiatic Christians

there would be both Jews and Gentiles. Moreover, the Books of
Maccabee55 suggest that Jews had besn quilty of this kind of apostasy.
while Josephus6 mentions Jews taking part in plays at the court of

3

1. I Pet.ii:13~741:22. 2. As. Mos.vit:3~10.
3. 1QS qv:9-11. " 4: See A, Oepke, TONT I, p. 1686,
5. 1 Mac.i:13,14; 2 Mac.iv:13f, 6. Jdos. Vit.3.
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Nero and his Jewish wife Poppea. Thus while the author might some-
times be addressing a particular section of the community, it is not
inconceivable that he might be thinking of all alike who took part
in the idolatrous civic festivals and rituals of the towns of Asia
Minor. For a Jewish Christian community abstention frem the heathen

festivals was doubly imperative on account of Xaehrut and monotheism.} 'ﬂg;,g

ivid &v § Eevllovten. EBevlleuv, which properly means "to entertain
a guest", is used in Tater Greek in the sense of "astonish" as in
Acts xvii;EO.Z Gentile society was "astonished" or "amazed" at the
Christians who stood aloof from all the religious festivals of the
world. They resented their puritanism and regarded them as the
enemies of all joy and therefore of the human race. Local perse- s
cutions were the natural fruit of such an attitude. L

ivid Bloopmuobvres. As the author reminded his readers of the

example of Jesus' suffering, so he emphasises the fact that they too

will suffer blasphemy as the community of Christ. Similarly, in Acts

xi1i:45 and xviii:6 the Jewish opposition to Paul's preaching is

regarded as blasphemy. This Jewish opposition {s viewed as blasphemy e
because it opposes the proclamation of Jesus as the Messiah - the

fundamental belief on which the Christian community was founded*3 "§1“ 
In iv:12 - 19 the author develops this theme of suffering still %fﬁ
further, even suggesting that the readers share in the suffering of Ll i‘l
Christ, MNow, P.H. Rodgers4 has argued forcefully for the acceptance -
of the antiguity of the Textus Receptus reading of verse 14. After |
dvarmberar 1t edds wawd pdv adtods Baooynmueltol, uowd && LS P
sotdlete. Rodgers further believes that this reading incorporates A

. ! \‘:
1. It would appear that the same problem arose among some of g
the readers of Jas.ii:7, where such behaviour is described S &
: as Praocpupetv, "slander', Cf. I Pet.iv:d, BAocymuobvrteg.
2. See G. Stdhlin, 7omNT V, pp. 1-36. b

3. See H.W. Becyer, 08T 1, pp. 621-625.

p.H. Rodgers, "The Longer Reading of I Peter 4:14%, ¢B5Q
43:93-95, 1981, ,
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an allusion to Ic.iah 11115 wdde Aeyer Kdprog. AL’ Uube &ud mewtde éjf,”z
O Svad pov BrooymueTrol &y tole £9veouv. This text from Isaiah s .
was regularly cited in anti-Jewish apoiogetic as in Rom. 1i:24 where S :
in describing Jewish unbelief Paul wr?ﬁes, 6 o Svoun 1ol 8eol

&L Lube Braxomuelwal &v tote ﬁsvzomv.l Consequently, if the longer
reading of this verse is correct, the persecutors in I Peter are
Jewish rather than Gentile and this {s a situation which is similar
to that described in the passages in Acts which we have just
examined, Indeed, it suggests that the background to I Peter may be
much closer to the conditions described in Acts than has hitherto
been generally accepted, and provides further evidence for bulieving A
that the letter is addressed to a Jewish Jesus community in the S T
diaspora. ‘

ivih wplval Givrog wal vewpots.  The use of the verb or noun uplwe ;ﬁm:
with the phrase "the living and the dead" was one of the earliest REE
expressions to become fixed in a liturgical or credal context in
terms of the last judgement‘z The same combination of words can be
found in Peter's serwmon to Cornelius and his companicns in Acts x:42,
which is set within the context of the early missionary act’ ity of ; ?“
the Judean Church. It indicates once again that the origin of the fJ
thoughts in I Peter are to be found in the formularies and thinking =
of the Jerusalem Church. i

The exegetical crux of vss 5 and 6 has been debated by scholars
down the ages.3 Some argue that elc wolro vdp wal veupole ebnyyeAlodn ?
refers to Christ's descent into Hades and His preaching to the spirits o
in iii:19, for, if there is to be universal judgement, then all | ‘f‘ ,
people must be given an cpportunity to hear the Gospel. The baptismal ‘if

1. Cf. 2 Pet.id:2; Jas.il{:7. See also B. Lindars, New Testament Lo
Apologetic, London: SCM, 196%, pp. 22-24,

2. Cf. Rom.xiv:i9y 2 Tim.ivels Jas.iv:12; Barn.vii:2; Pol.Phil.
i9:13 2 Clem.i:1.

3. For a resumé of thL various views, see J.N.D. Kelly, A Com-
mentary on the Episties of Peter and Jude, BNTC, London: P
BTack, 1989, pp. 171 176 ‘ N R
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overtones of the passace might even reflect the practice of baptism L
for the dead, mentioned in 1 Cor.xv:29. Others have suggested that R 4
venpole denotes the spiritually dead as in Eph.ii:1 and Col.ii:13. oo 3

The chief weakness of these interpretations is that they neither
connect this enigmatic sentence with its immediate context, nor take
cognizance of the writer's overriding eschatological motive to en-
courage his readers to stand firm in the face of suffering and har-
_i assment. By contrast, such considerations favour the view that the f
?gkﬂ dead are members of the community, to whom Christ had been preached, f
! and who had subsequently died. Like Paul in 7 Thess.iv:13-18, I ‘ ;v_ j

I e
Vi |

a

Peter is dealing with the intense worry and heartsearching which

the death of believers had caused, for they appeared to have been:
cheated of the fulfilment of their hopes. His readers may well have
been exposed to scoffing questions from unbelievers about the good
of becoming Christians when they died 1ike other men, and his answer
is that although from a human point of view they appear to be con- ‘
demned, they will in fact live in the spirit in the eyes of God, by f  5‘
virtue of their acceptance of the Gospel.

This explanation not only fits the eschatological expectation
pervading the letter, but also interprets the sentence in terms of
the writei's immediate argument by taking slg wolito to refer forward
to lwx. Conversely ydp is read as pointing back to verse 5 where
the main interest is not the universality of Christ's judgement, but
rather the vindication of good over evil. T.us the writer encourages
his addressees by countering the derision of sceptics and anxjous ‘
doubts of friends with an argument parallel to that of Wis.ji{:1-9 |
and v:15,) which has already been reflected in his thinking in
I Pet.i:6,7 and 11:12. His whole approach to the probiem further
underlines the author’s Jewish heritage.

1. Cf. 1 Enoch 1x and x. o
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ivi7 mévwwv &8 wd thog fiyyumev. This statement closely resembles 5*$;f w
Peter's statement in Acts 111:21, dxpuL wpdwov drnomataoTdosws VTV, « . Pf(>; 4
and the declaration about the nearness of God's kingdom in Lk.xxi:31. o
In vs 34 Luke expands I Peter's exhortation to be sane (cuppovhcurs) ?‘ﬁ"
and sober (vidate) in order to develop their prayer life, with a g
warning against dissipation and again mentions watchfulness and
prayer (Sgbusvor) in vs 36.] The verse in I Peter is also very
reminiscent of Jesus' command in the garden of Gethsemane, "Watch
and pray that you may net enter into temptation“,z Simitarly other ,
epistles affirm that "the day“,3 “sa?vation“a or "the Lord“5 is near, f |
while in Jas.v:8 this statement is made of “the coming (mopoucta) of ot I
the Lord". It is not absolutely clear in James whether wuplog is ;
used as a title of God or of Christ, Certainly in vs 4 wherz he T ?
quotes Isa.v:9 and in the examples of the prophets and Job which he 5 '
adduces ih vss 10 and 17, the reference must be to God. But vs 8§,
as we have already argued,6 applies to Jesus' trial anc execution
in common with the beliefs and interpratations of the primitive
Judean church. In their confession they also related these events ; ‘f\ f
to His resurrection and parsusia. Hence the use of wuplog §n con- 0
junction with nopouota in Jas.v:8 should similarly be taken as a
reference to Christ, for in the New Testament rnopcuola most charac- L
teristically denotes the return of Christ and is never applied to ;“ -
God.7 Indesd, in the LXY mopovote is not used of God's coming, but B
only of the arrival of an éndividuaIg or of an army.g Moreaver,
according to @apka,’o we do not have sufficient evidence to determine
the possibility of a technical use of the term ropovsio amony Greek- ! 4
speaking Jews. Hence we may take it that in Jas.v:8 f mpousta wol o
woplov i1s a reference to the return of Christ. While I Peter exhorts

1. See J.W. Bowman, "Eschatology of the N.T.", IDP& 11, pp. 136Ff.
2. Mk.xiv:38 and parallels.
Phil.1v:5,

3. Rom.xifi:12; Heb.x:25, 4, Rom.v:171, g,

6. Ses & &luonog pp. 106 supra.
7. See A, Oepke, 70087 ¥V, pp. 858-871. &, Jddt.x:18,

9., 2 Mac.viii:12; xv:21; 3 Mac.iii:17. 10, Op. cit. p. 864,
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his reacers to wakefulness and sobriety in that eschatological sit-
uation, James urges his readers to be patient in vss 7 and 8.  Yet
they both share a similar hope and expect the consummation of all
things with the same awe as did the rest of the early Jerusalem
church,2 which reflected the constant repetition of fiyyuuev 10
BootAsla tol ©cob by Jdohn the Baptist and Jesus a]ike.S Such a
stance ¢learly indicates a pre 70 AD provenance for these writings,
because after that time this fervent belief waned. Indeed, the

Apocalypse of John in its total Jewishkness §s the last expression of

this "maranatha" of the Jerusalem confession, and cuntrasts sharply
with later statements when hope of an early expectation of the Par-

ousia had faded, and é&yyOc and &yylZeuv were once again “"used in the

secular sense to denote time and place".

jvi7 and v:8. The command to be sober and watchful, cwpovirs olv

vireee ele tde moooeuxds (1vi7); Niote, vonyopfhoare (vi8), was 4

regular instruction at the end of the epistles in the New Testament,
derived no doubt, from the teaching of Jesus as recorded in Mk.xiii:

33-37; Matt.xxiv:i42. It would also have been refiected in the
memories of the Apostles who experienced the events which occurred
in the Garden of Gethsemane.6

An interesting point to notice here is that it is only in ivi7
that this wakefulness is associated with the expectation of an im-

minent Advent. None of the other passages, not even v:8, makes this
connection. As U, Luck has argued most cogently, the author is trying

1. I Peter here is much closer to 1 Cor.xvi:13 than to James,
2. See M. Preisker, rone 11, pp. 330-332.

3, E.g. Mk.i:15; Matt.i41:2y dve17.

4, H. Preisker, op. cit. p. 332.

5. See 1 Cor.xvi:3y Eph.vi:18; Col.ivi2; 1 Thess.v:6;
Rav.i{11:2-3; xvi:ib.

6. Mk.xiv:34, 38,

‘72334
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to prevent his readers from relapsing into an "eschatolegical frenzy". o
In their situation he wants them to aim at sobriety and moderation. S 9

This view is supported by Selwyn, who, in discussing the eschatology
in I Peter, comes to the conclusion that this epistle, "stands in :
that central tradition of New Testament teaching for which eschatology 5 .
is for the most part eschatology fulfilled; fulfilled in the histor- e
ical fact of the advent of the Messiah and in the life of the Church |
which has been built upon him and has its whole existence within

him".2 Similarly, in 1 Thess. vi6 Paul urges his readers to be

wakeful and sober, not as men keeping watch through the night for

the coming daylight, but because daylight has already arrived with

the coming of Christ. So too in Ephesians the readers must be as g_
watchful as a soldier on active service. The purpose of this watch- §
fulness is clearly stated in v:8, The Christians must watch as a :
pracaution against the devil.

According to Dom Gregory Dix,a the focal points of this teaching
are parallelled in Jewish Monotheism, Messianism and Eschatology. :
Admittedly, in its catechetical form, it has been released from its f}x‘
previous Timitations by Christ's resurrection, but it nevertheless } |
indicates that it emanates from a Jewish environment, suggesting 3
that we are sti11 dealing with a Jerusalem Catechism.

ivi8  dydm wocldlmrel wAf®og duopTidv is so close to the final phrase !
in Jas.viZ20 wobjer mARRog duoprtuév, that there must be more linking ﬁl
the thoughts of the two writers than a mere coincidental use of the 1
Biblical idiom of “covering sins". On the other hand their appli-
cations of the saying are so different that any interdependence is
out of the question. I Peter's teaching about the primacy of love,
reflects the primitive Christian thinking which rested on sayings

1. See U. Luck, rowr V1L, p. 1102.

2. E.G. Selwyn, “Eschatology in I Peter", in The Background of
the New Testament and <te Eschatology, eds. W.D. Davies and
0.Daube, Cambridge: CUP, 1556, p. 399,

3. Dom Gregory Dix, Jew and Greek, Westminster: Dacre, 1955,
p. 99.
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as those fuund in Mk.xid:30-33; Jdonn £i11:34-35; xv:12u17.]

in retnforcing that teaching, he quotes Proverbs %x:12 in a form
which 4s much closer to the Heb‘rew2 than to the LXX version, "love
covars all thuse who do not Tove strﬁfe”.3 The same s true of James
at this point. This riises a problem. Why would James and I Peter
suddenly translate from the Hebrew text when they normally use the
L¥¥ 7 Possibly, the answer is to be found in the view that this
aphorism did not come to them by way of the LXX, but was already
ineluded 9n the early Judean Christian paraenetic tradition which
chey are both using to instruct the Greek speaking Jewish believers
shey are sddressing. The saying is reproduced in its Petrine form
in some of tha early Fathers,4 while Clement of A1exandr€a,5 Origen
and the Didascalia’ ascribe it to Christ. Origena cites it in con-
naction with Lk.vii:47, where Jesus' teaching about the woman whose
sing are forgiven parallels the admonition of I Peter and could even
sz understood as a paraphrase of the aphorism in Prov.x:12. Thus it
iz gquite possible that the saying was included in some warly col-
leetion of Jesus logia, or at least became proverbiai in the Jer-
usalem church from whence it was passed on in its catechetical in-
steuetion.  Then, like many proverbial expressions, it was interpreted
and adapted to suit the varying contexts where it wes applied, as is
done in James v:20. Interestingly, when on rare occasions the rabbis
~omment on Prov.x:12, they interpret it in the same way as I Peter.9
14 4g else important to note that neither he nor James give any in-
dication that by introducing this aphorism they are quoting or even
a1luding to authoritative scripture. This Tends further support to
she visw for this saying they are both indebted not to scripture,

bk A5 oo suvrent eorous of teaching Tike an early Jerusalem catechism.

6

1. LT Coroxiiid,
9. nanR nbsh noyws-ba Yy - uebnrel 1ARSog ALOOTLEN.

mdvtee 58 Tobe wh oLAoveLolvTag HOAUTTEL wuAla.
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ey

gee 1 Clem.x11x:8; 2 Clem.xvi:é; Tert. Scorp.vi:1l;
Clem. Alex. Quis Div. 38.

pasd,191.12.91. 6. Hom.in lev.iit4. 7. Didasc.II.iii:3.
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5, Op. cit. g, Saee S$tp-B III, p. 766.
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to prevent his readers from relapsing into an "eschutological frenzy".
In their situation he wants them to aim at sobriety and moderation.
This view is supported by Selwyn, who, in discussing the eschatology
in 1 Peter, comes to the conclusion that this epistle, "stands in

that central tradition of New Testament teaching for which eschatology
is for the most part eschatology fulfilled; fulfilled in the histor-
ical fact of the advent of the Messiah and in the 1ife of the Church
which has been built upon him and has its whole existence within
h“im".‘2 Similarly, in 1 Thess. vi6 Paul urges his readers to be
wakeful and sober, not as men keeping watch through the night for

the coming daylight, but because daylight has already arrived with

the coming of Christ. So too in Ephesians the readers must be as
watchful as a soldier on active service. The purpose of this watch-
fulness is clearly stated in vi8, The Christians must watch as a
precaution against the devil.

According to Dom Gregory Dﬁx,a the focal points of this teaching
are parallelled in Jewish Monotheism, Messianism and Eschatoiogy.
Admittedly, in its catechetical form, it has been released from its
previous limitations by Christ's resurrection, but it nevertheless
tndicates that it emanates from a Jewish environment, suggesting
that we are still dealing with a Jerusalem Catechism.

iviB  dydom elmreEL YRGS dpopotiay 18 S0 close to the final phrase
in Jas.yv:20 wo\eL TRSog ducetiéy, that there must be more Tinking
the thoughts of the two writers than a mere coincidental use of the
Biblica) idiom of "covering sins". On the other hand their appli-
cations of the saying are so different that any interdependence is
out of the question. I Peter's teaching about the primacy of Tove,
reflects the primitive Christian thinking which rested on sayings

1. See U. Luck, romr VII, p. 1102.

2. E.G. Selwyn, “Eschatology in T Peter", in The Background of
the New Testament and tts Eschatology, eds. W.D. Davies and
0,Daube, Cambridge: CUP, 1556, p. 399.

3. Domggregory Dix, Jew and Greek, Westminster: Dacre, 1955,
p. 99.

&
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his reacers to wakefulness and sobriety in that eschatological sit-
uation, James urges his readers to be patient in vss 7 and g, Yet
they both share a similar hope and expect the consummation of all
things with the same awe as did the rest of the early Jerusalem
c:hu'r'ch.2 which reflected the constant repetition of fiyyuuev f
foouAelo 106 Beol by John the Baptist and Jesus alike. such a
stance clearly indicates a pre 70 AD provenance for these writings,
because after that time this fervent belief waned. Indeed, the
Apocalypse of John in its total Jewishness is the last expression of
this "maranatha" of the Jerusalem confession, and contrasts sharply
with later statements when hope of an early expectation of the Par-
ousia had faded, and &yybg and &yylZevy were once again "used in the
secular sense to denote time and place". s

sy:7 and vi8. The command to be sober and watchful, cuxppovihote o
vidaee elg e meoceEuxde (iv:7); Niylooe, Yonyophowte (v:8), was 4
regular instruction at the end of the epistles in the New Testament,
derived no doubt, from the teaching of Jesus as recorded in Mk.xiii:
33-37; Matt.xxiv:d42. It would alsc have been refiected in the
memories of the Apostles who experienced the events which sccurred
in the Garden of Gethsemane.

An interesting point to notice here is that it is only in ivi7
that this wakefulness is associated with the expectation of an im-
ninent Advent. None of the other passages, not even v:8, makes this
connection. As U, Luck has argued most cogently, the author is trying

1. 1 Peter here is much closer to 1 Cor.xvi:13 than to James.
, See H, preisker, ToNr 11, pp. 330-332.

2
3, E.g. Mk.i:15; Matt,idi:2y ivil7.
4, H. Preisker, op. c¢it. p. 332,

5

See 1 Cor.xvi:d; Eph.vit18; Cot.ivi2; | Thess.vi6;3
Rev.iii:2-3; xviib.

6. Mk.xiv:34, 38,

i i e
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svi7 Tovtey 88 Td TEACG fyyunev,  This statement closely resembles
Peter's statement in Acts §99127, dxpu xeduav ATOMATOOTAOENG TEVTUN .« « »
and the declaration about the nearness of God's kingdom in Lk.xxi:31.
In vs 34 Luke expands I peter's exhortation to be sane (cumpovﬁcaxs)
and sober (vhbate) in order to develop their prayer 1ife, with a
warning against dissipation and again mentions watchfulness and
prayer (8sbusvoL) in Vs 36.1 The verse in I Peter is also very
reminiscent of Jesus' command in the garden of Gethsemane, "Watch
and pray that you may not enter into temptation™. Similarly other
epistles affirm that "the day“;3 wgatvation" or “the Lord"b is near,
while in Jas.viB this statement is nade of “the coming (mwoucta) of
the Lord". It is not absolutely clear in James whether wuolog 18
used as a titie of God or of Christ. Certainly in vs 4 whers he
quotes Isa,v:9 and in the examples of the prophets and Job which he

the veference must be to God. But vs 6,

adduces in vss 10 and 11, ‘
t +pial anc execution

as we have already argue&,ﬁ applies to Jesus
in common with the heliefs and interpretations of the primitive
Judean church. It their confession they also related these gvents

to His resurrection and parousia. Hence the use of wuplog in con-
junction with nopovoia in Jas.v:8 should similarly be taken as a
reference to Christ, for in the New Testament ropcuota. most characs
teristically denotes the return of Christ and is never applied to
God.7 Indead, in the LAY napouata 1s net used of Gog's coming, but
only of the arrival of an individua?g or of an army.” Moreover,
according to Gepke,m we do not have sufficient evidence to daterming
the possibility of a technical use of the term moeouato, ameng Greek-

Hence we may take 1t that in Jas.v:8 N mpcusto veb

speaking Jews. 4
while 1 Petar exhorts

woptov is a reference to the return of Christ.

PR

, 105 11, pp. 135Ff.

1. See J.W. Bowman, nEschatology of the N.T M

9. Mk.xiv:38 and parallels.
3. Rom.xifiiles Heb.x:25, 4, Rom.viil. 5. Phil.iv:d,
5. See & &lualog PP. 106F supra.

7. See A. Oepke, IDNT V¥, pp. 858-871. 8. Jdt.x:18.

s Mac.viii:sl2; xvi2ly 3 Mac.ii{:17. 10. Op. cit. p. 864,
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overtones of the passage might even reflect the practice of baptism
for the dead, mentioned in i Cor.xv:29. Others have suggested that
venpole denotes the spiritually dead as in Eph.ii:1 and Col.9i:13.
The chief weakness of these interpretations is that they neither
connect this enigmatic sentence with its immediate context, nor take
cognizance of the writer's overriding pschatological motive to en-
courage his readers to stand firm in the face of sutfering and har-
assment. By contrast, such considerations favour the view that the
dead are members of the community, to whom Christ had been preached,
and who had subsequently died. Like Paul in 1 Thess.iv:13-18, 1
Peter is dealing with the intense worry and heartsearching which
the death of believers had caused, for they appeared to have been:*
cheated of the fulfilment of their hopes. His readers may well have
been exposed to scoffing questions from unbelievers about the good
of Secaming Christians when they died 1ike other men, and his answer
is that although from a human point of view they appear to be con-
demned, they will in fact live in the spirit in the eyes of God, by
virtue of their acceptance of the Gospel.

This explanation not only fits the eschatological expectation
pervading the letter, but also interprets the sentence in terms of
the writer's fmmediate argument by taking stg tobto to refer forward
to Twa. Conversely ydo is read as pointing back to verse 5 where
the main interest is not the universality of Christ's judgement, but
rather the vindication of good over evil. Tius the writer encourages
his addressees by countering the derision of sceptics and anxious
doubts of friends with an argument paraliel to that of Wis.§11:1~9
and v:lS,] which has already been reflected in his thinking in
I Pet.i:6,7 and ii:12. His whole approach to the problem further
underiines the author's Jewish heritage.

1. Cf. 1 Enoch ix and X.

an allusion to Icw.iah 111:5 wide Aeyel KipLog. AL’ budg SLd
& Syoud Lov BracgnueTtal &y tolg Edveoty. This text from I:
was regularly cited in anti-Jewish apologetic as in Rom. i1t
in describing Jewish unbelief Paul writes, 6 vdp Suowa ol |
8L Ubg BAraoymuelwal €v tolg é&veanv.] Consequently, if th
reading of this verse is correct, the persecutors in I Peter
Jewish rather than Gentile and this is a situation which is
to that described in the passages in Acts which we have just
examined., Indeed, it suggests that the background to I Pete
much closer to the conditions described in Acts than has hit
been generally accepted, and provides further evidence for b
that the letter is addressed to a Jewisgh Jesus community in
diaspora.

ivi 5 wotwval Givtog wal vewxpods. The use of the verb or noun
with the phrase “the 1living and the dead" was one of the ear
expressions to become fixed in a liturgical or credal contex
terms of the last judgement‘z The same combination of words
found in Peter's sermon to Cornelius and his companions in A
which is set within the context of the early missionary actl
the Judean Church. It indicates once again that the origin

thoughts in I Peter are to be found in the formularies and t
of the Jerusalem Church,

The exegetical crux of vss 5 and 6 has been debated by s
down the ages.3 Some argue that elg wolto ydp wal vewpolg €
refers to Christ's descent into Hades and His preaching to t
in i91:19, for, if there is to be universal judgement, then
people must be given an cpportunity to hear the Gospel. The

1. Cf. 2 Pet.ii:2; Jas.i1:7. See alse B. Lindars, New
Apologetic, London: SCM, 1961, pp. 22-24. R

2. Cf. Rom.xiv:i9; 2 Tim.iv:l; Jas.ive12; Barn.vii:2; Po
if:13 2 Clem.i:1.

3. For a resumé of the various views, see J.N.D. Kelly,
mentary on the Epistles of Peter and Jude, BNTC, Lon

BTack, 1969, pp. 171-17%.




B

117.

ivi10 g wodol oluovopol is very reminiscent of Lk.xii:41-44. In
that context the questici of the faithful and wise steward is addres-
sed to Peter personally, although it is clear that the answer has

a general application as reflected in Mk.xii1:37, "And what I say to
you I say to all: Watch". The thought of good stewards also recalls
the peculiar Lucan parable of the Unjust Steward, Lk.xvi:1-12.

iv:ill v v ndowy SoBdlnTal & @ede is very similar to the saying

of Jesus recorded 1n the Matthean source Matt.v:16. It may be based
on an earlier Jewish idea expressed in the Testament of Naphtali
viii:4, “If ye work that which is geuod, wy ¢hildren, both men and
angels shall bless you; and God shall be glorified among the Gentiles
through you, and the devil shall flee from you",] This text was -
probably familiar in the early church as {ts last phrase is quoted

in James iv:7. Similar teaching appears at I Pet.{i:12, where the
context {s much closer to that of Test. Napht. because both writers
have v &%m in mind. On the other hand, the &umpocdey THV GvipdTmV
of Matt.v:16 and the context of I Pet.iv:11 appear to restrict it

to their own people. Possibly the author is alluding to two separate
logia, one dealing with the Gentiles and the other with the belijeving
comaunity. Both are typical examples of Jewish beracha which in- ‘
volves giving 1352 to God, and their occurrence in this letter once
again reflect the writer's Jewish hevitage.

ivi12~19. The new beginnig after the doxology of the previous verse
first led R. Perde]witza to suggest that i:3-iv:1] was originally
associated with an act of haptism, while 1:1f and iv:i12-v:il4 were
later additions to turn it intu;a1etter, for in the first part the
addressess' suffering is regarded as "potential”, whereas in this
section it is "actual®.® As there is no textual corroboration for
such hypotheses, the§ have not generally been accepted by New Test-
ament scholars.

1. As translated in ArPO? I1, p. 339.

2. R. Perdelwitz, Die Mysterienreligion und das Problem des
1. Petrusbriefes, Giessen: Topelmann, 19717, pp. 14~T6.

3. For various hypotheses concerning the genre of the letter,
see pp. 19-21 supra.
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ivi12-19. When the author again speaks of exultation in the midst

of suffering, which he now describes as a fiery trial in expectation

of the Parousia, his thought is strikingly paraliel to the Q passage

in Matt.v:12; Lk. vi:23 as well as Rom.viii:17; 2 Cor.i:5-7; Phil.
§11:70F; 2 Tim.i9:113 Heb.x:32-39; xi:26; xiii:13f; and Jas.i:Z.

Such parallels show that these ideas about the sufferings end ulti-
mate vindication of the believers were a common theme in primitive
Christianity, which varijous writers developed in their own way. A

good example of this may be found in Paul's development of the theme

in Rom.viii:18-25 and Col.i:24. Selwyn' believes that this para-
doxical interpretation of persecution as a ground of rejoicing was

a routine topic of a very primitive catechism. It was probably

based on the Jesus logia and the apocalyptic belief that terrible *
sufferings and persecutions wou1d precede the "last day", so that

the occurrence of such Fiery trials augured well for the coming of -
the Kingdom. However, we should reckon with the possibility that,

as they are reported, these sayings themselves may reflect the in-
fluence of the persecutions which induced the need for sayings of
Jesus on this subject. As a background to this New Testament teaching,
W. NaUCkz has presented evidence to show that the heroic attitude of
rejoicing at being made to suffer in God's cause was well established
in later Judaism. It was inspired by the cruel but glorious ex-
periences of Maccabean times.3 The parallel between I Peter and
Wisdom 111 which reters to the Maccabean struggles, is particularly
close., Clearly, this i Jjust the sort of material one would expect
the Jerusalem Church to assimilate and re-interpret in the light of
its conviction of the imminence of the End and the second coming of
Christ, who Himself had suffered. The identification of Jesus with the
"Suffering Servant" and the latter's ultimate glory would also contribute
significantly to the injunction: wdpere. From there it would be a small
and logical step to include it in its catechetical instruction.

1. Op. cit. p. 450,

2. W. Nauck, "Freude im Leiden, zum Problem einer urchristlichen
Verfolgungstradition", ZNw 46:68-80, 1955,

3. Cf. 2 Mac vi:28-30; 4 Mac.vii:22; ix: ¢9 x1:123 Jddt.viii:
25~27; Wis.ii1:4~6.
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Throughout this passage in I Peter, we find various words and turns
of phrase which reflect the Jewish origin of the teaching which the
author presents. For instance, in the LXX version of the psa!ms,}
Gveldilety in vs 14 is frequently used to describe the insults
heaped on God's people. In the New Testament it has also éeaome
associated with the indignities which Jesus had to endure,d Yet
crowning all this suffering is the wrrd wodpolou. They are “blessed”
dtL o 1fic SGEng wal o ol 8eol el ! Uiufc dwrovdral. This
difficult Greek phrase is reminiscent of the LXX version of Is xi:2 -
wal dvorcloeTar én' altdv el ol 8ecl - and Is. Txi:1 - Dvebu
wiplov &r* éud. The author was probably also influenced by the
thought that the presence of God was marked by the manifestation of
the Shekinah - nasav ,3 Further, the admonition to "“rejoice in so
far as you share Christ's sufferings,"” in vs 13 reflects the kind of
thinking expressed in 2 Mace. vi:12 - 17, 30f and in 4 Macc. ix: 29 -
32. The members of the Qumran Community have a similar attitude -
to suffering, albeit under different circumstances when they sing,
"For I know Thy truth and I choose Thy judgement upon me; [ delight
in my scourges for I hope for Thy loving kKindness...Thou hast not
failed my expectation, but hast upheld my spirit in face of the
scourge“.4 And again, "The scorn of my enemies shall become a crown
of giory, and my stumbling (shall change) to everlasting might“.5
In vss 17-18, the author cites Prov.xi:31, "If the righteous is
requited on earth, how much more the wicked and the sinner!” to
drive home the contrasting fates of the obedfent and disobedient in
the judgement of God. Such thoughts of judgement first falling on
the people of God, the sanctuary and the priesthood are also expressed
by many prophetss and are, therefore, together with the teaching of

T E.og. @ g11:0173 Tive13y Ixydii:70,

2. See Matt,xxvii:44; Rom.xv:3; Heb.xi:26; xii1i:13.
See also J. Schneider, 7DNT V, pp, 238-242.

3. See D. Moody, Ips IV, pp., 317-319. 4. QH ixy9-12.
5. T1QH ix:24. Cf. 1QH xi:85 1QS qv:18-20,

6. See Isa.x:12; Jer.xxv:29; Ezek.ix:6; Zech,xiii1:7-9;
Ma1«i'ii:]'6.
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