


R .

BY

EUGENIE ROSE AMOILS

SUBMITTED! TO SATISFY THE REQUIREMENTS .
. EOR THE DEGREE OF DOC{OR OF PHILOSOPHY
PR . "IN THE DEPARTMENT .OF ¥NGLISH OF THE
- .1 UNNERSIY OF THE WITWATERSRAND,,

e

CHA0:

C . pANDED v




CERTIFICATION:

T ce‘rtiiy that this dissertation is my
own work and has not been submitted
‘4 gy other University.

O 28th February, 1870,




Order in the Knight's Tale.
&nd the Franklin's Tale,

Section 11t Erujtfulness and Sterility

section 11: . Jruitfulness and Sterility,
in the Physiciin's and
S SRS 8 ane
Pardorier’s Talés.

Section ITx The "Chaucerfan Multiple
Uy

Gonclusion,

Eibliography.

Perspective® Realitr
Inthe Nun's Friest's Tale.

87.-122. *

123 - 126.

127 - 341,




SUMMARY OF

E.R.AMOILS.




Summary of Qiissertation i)résentad atthe Unxverszty of?the ana arsrahd,' ol e

{, to fulfil the réqﬂremems f;r the degree of Doctor, of P‘h‘(lc&cphya i
“In English, e o Tl g coe

THE REPRESENTATION OF, REALITY Fu CHAUCER'S "CANTERBURfTALES. e .

This study has beeti made in terms of the ‘ﬂgu.\-al' 1n(erpre!auon of, re@my,w
in accordance with Zrlch Auverbach’s deﬂmtion' B2 ent
B = 3

: o Y

- L N L

“ Tuse the term figural to identify the conception X o
of reanty in late antiquity:and theChristian Middle " "0

Ages ....Tn this. congeption, an accuirehce o © I

earth signiffes not only itseif, but at thl samertime -
another, which'it predicts or confirms, withowt ~ o '3
prejudicd to the power of its concreté realify here
and now. The ¢ on between occurrences is- oo
not regarded primarily as a chronological or causal
development, hut 35 a oneness within the diving g °°
plan; of which all occurrences are garis.or reflections,
-y Hallesl] g
Erich Auerbach, Mlmesfs, Anchor Beoks, o
New York, 19574 WEIH @ "

The C v d ina 'ﬁgural' sense. Not only®

is it a pilgrimage from Iond

n to the shrine of St. Thom;ls Beckett in Cantér-" -

iy

bury, made allegedly i17'a certain year of Chaucer's historical 1£fe but it .

is as wall a spiritual pl the two cities d bed by Sft. v
i Bl

Augustine, one founded on Christian ‘caritas® and the other on sslf-love N

or ‘cupiditas’. At the same time, the journey is a figure for th%“llfe of man,,

which is in this view a pilgrimage through the world {o ;efusalex qFlesual'

his heavenly home. Earthly life is a form of exile fwm,ﬂxis 'domum Re aetemarn in -
i

— © ;
view: the Knight'~ , the Franklln s, the “hysict,an s and F"rﬁoner5§ (consldered
together), and the Nun's Pnest's. In each siudy the Parson's Tale hus been

&%

v
uged as a frame of reierenc&; . . La b B N

Under the headinq of Order in‘the Knight's Tale and thg }‘r@m'ﬁ Talg, .
ales 1s intended to shaw that in each émge.

the discussion of thase twc




+he iniverfe 1s that dese oy Soin Dig phloal work,

*De Congolations "hﬂnscphiae. wehich Chaucer translated fnto English.,
’Ihe chief characleristics of the Boethian universe are wholeness and

order, Whatever does not submit to-the order imposed by the 'faire -
cheyne of love’, originating from God, that bin&s the univérse e ¢
accordable felth oy faire moevinges', in so doing forfeits its very
existence, Hence the love which wili not be governed by any law .-~
the mad passion supposedly inspired by the airows of Cupid, the pagan
god of love -- iz no more than an fllusion. The effects of this lllusjon

are opposed in the two Tales under discussion to the reality, the ordered
universe ruled by the love of God. identifjed with the Christian ‘caritas’.
In the Knight's Tale the love of Palamon and Arcite for Emelye is dfs- . . .- J

cussed in these terms, Chaucer has emphasised the association of v, G

Emelye with the goddess Diana, particularly in her form as Proserpina,. = e

+ of chaos, frag

Queen of the Underworld -~ the world of
and eternal darkness which is set against the real universe, ordsrly,
whole and [it by the love of God as the earth by the sur. The Christian
tdea of hell enters into both the Knight’s Tale and the Franklin's, and is
with to the Parson’s Tale, in which the sufferings of
the damned are graphically described. The pangs of the 'love’ inspired by

Cupid are identified with the pains of hell. Chaucer has shown in par-
ticular that the effect of this love is to divide and to split asunder -~

as the bonds of kinghip and blood brotherhood between Palamon and Arcite -
were severed by their common passion for Emelye. A comparison of Emelye =
with St. Cecile, the subject of the Second Nun's Tale , makes clear the

difference between the caritas' by which St. Cecile united two brothers *

1o herself in mutual love, and the 'cupiditas® by which Emelye divided s
two sworn *brothers’, while herself remaining indifferent to both of them,

The fove of Aurelius for Dorigen In the Franklin's Tale is of the same
nature as that of Palamon and Arcite for Emelyve, and involves the same
In the Franklin's Tale the work of

Andreas Capellanus on courtly love is quoted 22 3 iext of its conventions,
The Franklin’s Tale deals overtly with illusion. and the form of the Tale
is such that the namator, the Franklin. is himscif presented as haing'

‘del.qde‘d"bjecgusa of hie *Epiturean’ vestef that ‘pleyn delit Is vermlly;

¢ I AP S




varfyt's In
nesge* { which has the ‘senses boilr of "happmess’ ‘and 'blessednesg‘)
resides only in God, and is the sum total of alf the thifigs that men desim.
The 'pleyn delyt® that the Franklin mistakes for perfect bliss ig but a
fragment of true bliss. With such a view of life, 1t follows that his view. ;

of the Tale he tells is Iikely also {o be a fragmentary one. This proves in
fact to be s0. The Franklin's attitude towards his own Tale contrasts wich'
the Knight's view of his Tale, for the Knight, a man of perfect integrity,

is by this token able to distinguish between illugion and reality. Theseud .
in the Knight's Tala_plays a role corresporiding with that of the Knight:

in the pilgrimage framework of the Tales, and his presonce there tsa - ©

reflection of the pilarim-narrator's own sense of the wholeness of the
divine plan,

The *s and Phy ‘s Tales are under the heading
of Fertility and Sterility in the Physician’s and Pardoner's Tales, One of

the characteristica of all living creatures, as Boethins explains, is that
they desirs to live as long ag they may, and to perpetuate their own lives.
by generation and multiplication, The Physician's and Pardoner's Tales
are linked by this concept. The Pardoner is presented as & eunuch in a

dual gense. Not only is he of phy but he is
spiritually infertile as well. It is in this sense that Virginia, the heroine -
of the s Tale, is his She is & young girl who kas

herself to ch y and to virtuous life, and who accepts death
ratther than dishosour. There is a strong parallel between Virginis and the
pattern of Christian virtue and dedicated virginity described in St. Yeromé's
Istter'to Eustochi»m, De Custodia Virginitatis. Virginia is the type of the
‘eunuchus dei', while the Pardoner is the epitome of the 'euruchus non
del’. Virginia's chastity is spirit ally fruitful, while the Pardoner’s
impotence is associated with gpiritual barrenness and death. The Pardon

Tale of three evil men who set out in search of Death and find it, assumes:
another d in this e, The Pard himsgelf 18 the inverse
of the Parson, who in his Tale guides men along the path of Penitence

to the 'Tree of Life'. The.Pardoner, ronically so styled, directs men along

P ) © e




thg Gtk of smpsnnenceﬂwmch he himself trbads o'to the Pires of denth’

that ﬁguzes iu bis Tale. The re!a@qnshiu of the Pardonex to Paux-samblant g
fh the Roman de 1a Roge s cuscussed, and alsp the connecﬂcn between
significar:passages of the Roman and both the Pardoner's and the
Physician’s Ta:es. These passages desl particularly with the concept

of "mult *, both and p . Just as the Pafdén in

his spiritual ‘fructuousnesse’ {s a ‘propre man’, so the Pardoner re.

an of In that the only sense in which he can
He fruitful and multiply is the materiel one.

In dealing with the Nim's Priest’s Tale ‘the Ds Consolatione
g B8 ras s 8e
Philosophiae has again been taken as a starting point for discuggfon:

“(Men) have hir elen 50 vont 1o the derknesse of

earthly thinges that they ne may nat lyfien hem up

to the light of cler sothfastnesse, k% thel ben lyk

to briddes of which the night lightn~ s Jair lokynge

and the day blendeth hem.”  (Book . Pr,4)
In this Tale the dream of Chauntecleer the Cock, which is a genutae
warning of a danger that lies ahead, is a glimpse of ‘cler sothfastnegse’
granted him in his sleep, although in the daytime he s distracied -~
‘blended’ -~ by his ordinary pleasures and chooses to igncre the warning.
One of the central concerns of this Tale is seeing in the senge of
spirituel vigilance, The Cock 1s used emblematically in mediaeval art
to represent this quality, becsuse 8 sock crowed when St, Peter denied
Christ, In the Nun's Priest's Tale spirftusl vigilance is opposed to the’

vice of 4 . or ?, against which the Nun's Priest
warns his audience at the conclugfon of the Tale. The Fox too has

as bestiaries explain. He is a symbo!
of the devil, the evil tempter who lles in wait to deceive the unwary with
hig flattery and guile.

The first of the * la’ ads hy in gupport of his
contention that he ghould fear hia dream hag been interpreted in the present -.

study as & doctrinal ’nucleus® of the Tale. This 'exemplum’ bears a
relationghip. 1o the Gospel narrative of Christ's agony in the Garden of
Gethsemape , which preceded the three denials of Peter, Thie watchword




Jiguate, enoraie, Ut non (nsetis fn tentationem. Spiritys juidem
profiptus ; .care futem infiFmd® ts fram thisk pofnt of erW a pivot aboiit
which the ‘Tale revglves. Stmultfineously ft expovrig the doctrine that
the fear of God is the beginning of wisdom; the drede? of God is the
‘remedie’ advocated in the Parson’s Tale against the sin of 'necligsnce,
‘hel 1, The of free will, as it is digcussed in

the Nun's Priest’s Tale , {5 Ived i thiz The

of the problem of free will is embodied in the *povre widwe' Wwho hwna
Chauntecleer and his wives, and whose humble and godly 1ife in
Chri{stian abstinence and ‘hertes suffisaunce’ {s described in the opening

or

lines of the Tale, In the portrait of the widow Chaucer has exemplified
the voluntary submissien of the will of mén to God's will -~ the 'drede of
god! that i¢ the beyinning of wisdom. Mt was because Chauntecleer
allowed his natural *drede’ of the Fox 1o be overtome by his pledsure in
his eemy's flattery -- because he “wynked* when he should have seen,
‘8l wilfylly’ -~ that he was vaught and almost brought to grief. The
portrait of iha widow stems largely from & source hitherto unnoticed for
this Tale, the Adversus Jovintapum of 8t. Jerome, from the part of #t in
which St. Jerome counters the jovinian heresy that those who have been
baptised in full faith cannot again be turned aside by the devil, The Tale
is a 'figural’ presentation of St. Jerome's reply, that no one s safe

from temptation, that the Christian must at all times be vigilant in gpirit,
for though the spirit 18" willing, the flesh is weak.

T conclusion, it can be sald that each of the Canterbury Tdles thai

has been studied is constructed as a ‘cortex’ intended to convey an inner
'nucleus’ of meaning in which Chaucer depicts his conception of an
ulthmate reality, Each bears out the avowal made by Chaucer himself in
his *retr=cciouns’ at the end of the Tales, that

“f Al that {s writen iz writen for our doctrine’,
and that 13 myn entente, "
(Parson”s Tale, X{I) 1083,}
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¥ "Whan that Aprill with his shoures scoté .
The droghte of March hath perced to the roote,, Ty
. And bathed every veyne in swich Heow?
Of which vertu engendred is the flour;
Whan Zephirus eek with his sweete breeth
Inspired hath in every holt and heeth
“Ihe tendre croppes, and the yonge sorne [ e
Hath {n the Ram his halve cours yronne, '
. And ‘smale foweles maken melodye,
v That stepen al the nyght with open yve
(So priketh hem nature in hir corages);
s Thanne longen folk to goon on pilgtimages., s
N And palmeres for to seken straunge strondes, et
. .. Toferne halwes, kowthe in sondry londes;- - . -
" And specially from every shires ende Lx
. wv-. Of Engelond to Caunterbury they wend LE
The hooly blisful martir for to seke...” (I{A} 1—1 &) @

In describing the stan of the Pilgrimage to Canlerbury, Chaucer could
assume a dual response in the minds of his audience. Spﬂng in the
esxthly eycle would naturally be associated with Lent in ths <¢aléndar of -

N
‘the Church. The 1 renewal of Hird gr wt ¥ the world li)
with the of Christ's resup mection from the Gead, 7

and brings with it a sense of spiritual re-awakenmg 1n the * corage’ of
man {a response o his earthly enyironment. The bamen drought of March

1s 'perced to the rote' by the generative force of-Aprﬂ.'s 'shoures sote!,
de ke .grace to the;gasth with *vertu’ which. -
ﬂcwei's both in the sofl and in:the $0u1. Nmure celebrates the anniversary
aof the Creation -- *The month m which the world bigan, that higite March';
Zéph!.rus 'ingpires’ the fields like a creating deity th!ng life infio clay.‘,
bl'ﬁng?ng forthr the hope of fruﬁful harvest. The " yong ! rung, like

pet\mus laver, throug’s Lhe sign of the Ram, symhol ox glery lust, while .

. (ﬂ Au quatat:[ons from Chaucer's works are from the Complete
Wor‘ka edited by F. N, Robihson; London/ Oxfprd”““":ver;uy




the birds ~~ Yeats' ‘dying generatfons". -« sing all night in thelr own
Tesponse to the irresistible "priking® of natuwre, .

In this context, and 'in that seson' of pulsing ife and renewal
of growth, men turn eagerly to the hope of spiritual renewal offered by
Lenten fasting and penitence, and by ptlgrimage:

“The pilgrimage {s set down in the calendar
of seasons as well 25 in the calendar of
o plety; nature impels, and supernature draws.
‘Go, go, go,’ says the bird; 'Come,' says
the saint. ¥ {1}

The journey to Canterbury is undertaken in & dual sense:

“Any pilgrimage during the Middle Ages. .
was ideally a figure for the pilgrimage of the
Christian soul through the world's wilderness
toward the celestial Jerusalem. The pilorimage
of the soul was not ir itgelf a journey from
place to place, but an inner movement between the
two cities so vividly described by St. Augustine,
one founded on charity, and the other on cupidity.
Love moved the pilorim's feet, and determlied the
direction of his journev. "

B D.W. Robertson, Ir., A Preface to Chaucer;
Princeton University Fress, Princeton, 1963; 9. 273

Saint Augustine uses the image of the "peregrints', unable to find pesce
or happiness as long as he is kept from his native country, He comgéres E
to this 'peregrinas’ the Christian in his earthty Hfe, whose sole atm 1655
reach his home after the weary journeyy onefn ex Deo

domum non menufactam, aeternam in caelis® (If Cor. 5, i}, His life on
earth, in fact, is a pilgrimage, a journey to a certain goal; the jouwrney ig
the means by which he may at last attain hig ultimate. object. The

%

+ssential reality is in the goal . of the journey, but the way is made sign!ﬂcant

by that to which it leads, 'Cum ergo ipsa (Deus} sit patria, viam se quomis - i

1) Arth\xrw Hofiman, Chaucer's Prclogua to Pilgrlmage. the 3 #0
Vofces; reprinted in Chaucer: Modern Efoays i Criticiem,
edited by Edward Wagenknecht, New Ycrk, Oxiord University
o Pregs, 1959,




reaponse to the irresistible ‘priking’ of natu/e.

In this context, and 'in that seson’ of pulsing life and renewal .
of growth, men turn eagerly to the hope of spiritual renewal offerad by
Tenten fasting and penitence, and by pilgrimage:

"Fhe pilgrimage is set down in the calendar
of seasons as well as in the calendar.of
A piety; nature impels, and supernature deaws. o
. ‘Go, go, go,' says the bird; 'Come,' says S
s - the saint.” (i)

‘he jowrney to Canterbury is undertaken in a dual snse:

“Any pilgrimage during the Middle Ages....
was ideally a figure for the pilgrimage of the
Christian scul through the world's wilderness
toward the celestial Jerusalem. The pilgrimage
of the soul was not in itself a journey from
place to place, bui an inner movement between the
two cities so vividly described by St, Augustine,
one founded on charity, and the other on cupidity.
Love moved the pilgrim's feet, and determined the
direction of his journey. *

D.W., Rubertson, Ir., A Freface to Chaucer;

Princeton University Fress, Princeton, 1963; p. 273 -

Saint Augustine uses the image of the "peregrinus', unable to find peace
or happiness as long as he is kept from his native country. Hr compares K
to this ‘peregrinus’ the Christian in his earthly Hfe, whose sole aim is to

reacn his home after the weary journey: onem ex Deo bab Yy
domum non manufactam, aeternam in caelis' (II Cor, §, 1), His life on

earth, in fuct, is & pilgrimage, a journey o a certain goal; the journey ig.
the means by which he may &t last attain his ultimate. cbject. The
éssential reality is in the godl of the journey, but the  way is made slgniﬁcan!
by that to which it leads. 'Cum ergo fpsa (Deus) sit pairia, viam s¢ quogue

. {i) Zrthur W, Hoffman, Chaucer's 10 Pilgrimage: the Two
Voices: reprinted in Chaucer: Modern Essays in Criticism,
edited by Edward Waqenknscht. New chk Oxford: University -
Press, 1959, e et




. riobis fecit ad patriam.® (141) - Thik is the basic assumption in an

of what reality in Chauder's work, It is
perhaps best expressed in & passage from St. Rugistine’s De Doctrina
Christiana:

*Quomodo ergo, si essemus peregrini, qui
beate vivere nisi in patria non possemus,
eaque peregrinatione utique miseri et
-miseriam finire cupientes, in patriam redire
vellemus, opus esset vel temestribus vel
mariniz vehiculis quibus utendum esset ut
ad patriam, qua fruendum erat, pervehire,

7 auod st itinerts, .
ot ipsa gestatio vehiculorum nos delectaret, :
et conversi ad fruendum his quibus uti
gdebuimus, nellemus eito viam.finire, et
perversa suavitate implicati alienaremur a
patria, cufus suavitas faceret beatos: sic .
fnfiuius mortalitstis vita peregrinantes 8
Domino, siredire in patriam volumus, ubi

R beati esge possimus, utendum g3t hoc mundo,
aon fruendum; ut invisibilia Dei, per sa quae
N S facta sunt, intellecta-conspiciantur, hoc est,
. ut de corporalibus temporalibusque tebus’
aeterna et spirimalia ‘capiamusg, " - {Lib. I, Cap. V.)

Quoung from St. Paul LRcm. i, xviu-xx) 8t, Bugustine explaing that the )
wvents of this life are to be understood by the Chrmuan as manlfeat.auong
af @ hidden reamy which is invisible to man in hig snate of exile. The

" "Iuxta fidem defuncti sunt omnes iati, h
.nhon acceptés repromissiombus, sed a longe "
eas et t

gquia peregrini et hospités sunt auper terram. -

Qui entm haec dicunt, significant se patria;

inquirere. 'kt si quidem ipsiug mem!nissent de

qus exierunt, habebant utique tempus revertendit
nyne autem . id est,

Ideo non confinditdr Deus vocart Deus eorum:
paravit enfm 11lis clvitatem. " (Heb, 11, kti{-xvi.)




ST T T e T

* When Chauger talls of the Pilgrims shalteting ‘overntght at Hamry p
Batley's inn in Souttiwark, and setting out for the shrinewof St. Thohiss
newt day, he ig speaking of man. 'hospes’; earth-bound only e -
temporarily, and 'peregrinus’, embarking on his journey through lifes
travelliig onwards to a destination *aeternam in caelis', lying outside
the bounds of time and beyond this world. The present study is a serfes
of projections of the ultimate reality which Chaucer, in his artist's S
pipnoie of the divine act of creation, was seeking to expreszs. In
creating his artificial world of ‘spndry folk' Chatcer was makim, manifest A
the *invisibilia, .. per es quae facta sunt’, and in 'r:hoosinq a pilgrimage

setting he was the pilgrimag- by Bt. ,
Augusting and by hig beloved mentor, Boethius, in the De Consoclatione
Philogophiae.
R 7
The full of the C: v pi is not explicitly
gtated until the framework s completed In the Parson's Prologue and Talet .~ >

"I wol yow telle a myrie tale in prosé
To knytte up al this feeste, snd make an ande,
And Thesu, for his grace, wit me seénde
To shewe yow the wey, in this viage,
Of thilke parfit gloricus pilgrymage
That highte Jerusalem celestial, * {£ (I) 46.51)

;fhe "parfit glori 1 * is d bed in the same imagery of fertility, N
;‘)i‘ocreation and growth as the springtime setting into.which the pilgrims are
firgt introduced. The love of God offers 1o the soul the:same hops of
renewal &3 the spring rains bring to the earth. & seed lies dormaot 1n the

soyl -~

B - .. .a geed of grace, the which seed i mooder

of pikernesse, and this seed is egre and hoot.
The grace of this seed spryngeth of God thurgh .
remembrance of the day of doom and on the s
peynes of helle,.. The heete of this seed ig

the love of God, and.the desiryng of the Joye B
perdurable. This hee’e diawsth the }xerﬂe of.a 5
man to God. ” & (0 117-120) ; R L

PN



Throyigh Penitehoe, & road £ noble.. ¢ and ful coveiable, Whick

may nat faile tb man ne 10 wo  han, that thurgh sinne bath misgo

the righte wey of Jerusalom ¢a  stial’

/4

. the seed may ba krought to
growth and fruftion, and the pi rim may attain the goal of all pilqu,;as,
and the desired fruit of all Christian Hves:
"Thanne shal men understonde whas is the
fruyt of pensunce; and, after the word of
Jhesu Crist, it is the endelees blisse of
hevene, ther joye hath no contrarioustee
of wo ne grevaunce; ther alle harmes beer:
passed of this present Iyf... " (& (1) 1076-77)

The pilgrimage framework connects two svents. The firat ig the .
actual pilgrimage made, as Chaucer tells it, in the springtime of & wiélu;
year of his historical life. This is the jouwrney documentad in the Genaml
Prologue and in the linka betwean the Tales. The second, a double event, i
is "Hgural® (iv): it {3 the journey every man makes between izirth and death
+'tn this viage', on this sarth, and the parallz] jourzzy made by his soul
along the 'weyes espirituels <>at leden folk to oure Lord Z=su C-ist, and
o the regne of glorte', or altermatively, away from God t=
"the lond of mysese and of derknesse, wh==asg
ther is noon ¢zdre o ordinsunce, but grisk:
drede that evere shal laste. " & (3} 177)

This 'figural® event ghows plainiy through the teeming fzcundity in nature

evoked Ly the opening lines, with their matter-ci--ourse progression from
the physical to the gpiritual: ’Tham longen folk ta Foon on pilgrimages. .
In the finsl assessment, made at length by the Parzom, the ultimate reality

{tv) I use the term figural to identify the conception of reality in

1ate antiquity and the Christian Middle Agas... In thig oonception,
an occurrence on earth signiﬁas not only itself, but at the same .
time another, whick it + without 40"
the power of #fs concrete rsamy bere and row, The connection.
between ocrurrenices is not regarded primerily us 8 chronological

or causal drvelopment, but as a oneness within the divine plan,

of which all occurrences are parts or veflections, ” Erich Auarbach,

; Mimesie; Anchor Books, New. York, 1957;
: - P, 490,

. (MQ own {alica)




. lies b%wand the nvems we lger’ ; bout és’ the jomhe;proérésses 2 ‘.; \
andedis the Pilgréms tell thefr Toles. The detual pllgrimase, whefher )
nistor!cal or otherwise, 13 but the ‘cortex* or surface, which ssrves Yo
indicate thé inner weaning . the ‘nucleus’, . N
The Parson as he is described in the General Prologue is.2 mirz

in the mediaevsl sense of "pattern of perfection': h& 15 a "good man... of. -,
religioun’, poor in the material sense, but 'riche. .. of hooly thoght and i

werk"; ohe who taught 'Cristes loore. .. but first he folwed it hymselve's  * ¢
His Tale, ¢ full-blown sermon upon Penitence, with an exposition of the
’ Seven Deadly Sins, is a plain statement of the moral values assumed in

the artist’s and I have found it ajpropriate, in - .

constdering other Tales and their tellers, to refer to this Tale as a kind

of ‘rewle’, since its and seem to T

confirm that Chaucer intended it 80 to be regarded {v), :
Chaucer bas d his hed with a Tale that,

*not only the Canterbury Tales; it fittingly serves to cap all‘ K

of Chaucer's poetry. (v}, Ikhave & study of the Nun‘s Priest's * =~

Iale because even the most tentative effort to touch the ‘veritas de re'
in the Tales must fail without a ofit. In the
whole work this Tale, of all others, expresses the ‘figural’ interpretation

of reslity as well as ever it has been done.

“The here and now 1is no longer & mere link in

an earthly chain of events, it is simultaneously
something which has always been, and which will
be fulfilled in the future; and strictly, (n the .
eyes of God, 1t is something eternal, gomething s
already in N
the realm of fragmentary earthly event, " o
Auerbach, op. cit., pp- 64-65.

) 1. Chask . The Place of the Pargon's Tule in the
8tructure of the "Canterbury Tala'; bl
dissertation; University of the | /itwatersrand, Johamesburg,
1966.

vt) Chsrles Muacaune, Chaucer and the French Tradition;

Press, and Los

!964, Do 238.

Vakd




nms rs.i‘mm@ ALE

5 ‘TmeNIGP‘T‘ mm:

=
" That the world witd siable feyn,\ varieth accordable i

TYTION that the ditalites of ! *

ekementz holdén among hemself allyaunce perdumble.. S

al this accordavnce of thynges is bounde with love,
N . that governeth erthe and see, and hath also camande-

[ fent to the hevene. And vif this love slakede the

. bridelis, alle thvnges that now loven hem togidres

wolder make batavle contvnuely, and strvven to fordo

the fassoun of this world, the which thev now leden -

in accordable feith by fayre moevynges. . This love

halt togidres veples joyned with an holy boond, and

knvtteth szcrement of marjages of chaste loves; and ‘

love enditeth lawes to. trewe felawes. O weleful

were mankynde, vif thilke love that governeth hevene’

governede yowr corages.” (Boece, Bk, I, Met. 8. - "

The most notable characteristic of reality in its mediaeval coniception

was order. 'Ged hath creat alle thinges in right ordre, and no-thing -
il withouten ordre; but alle thinges beex ordeyned and nombred.’ (D} 217}
God the creator of the ordered universe vis the source of all good, apd'hls,
all-embracing love binds together “in accordable feit::' the elements, by
nature unlike and discordant, that comprise it. This unifying force is the
special quality of divine love. It oroceeds from wholeness. The
'sovereyn good' from which creation groceeds and towards which all crea-

ter things strive to return, is tie totality of the partial blisses which men,

in thelr Imoerfect understanding, variously designate 'perfect bliss.’

“Blisfulnesse is a varfyt estat by the congregacioun of
alfe goodes; the which blisfulnesse. .. alle mortel
folk enforcen hem to geten by diverse weves. Forwhy
the covetise of verray good is naturely ivlauntvd in the
hertes of men, but the mvswandrynge errour mysiedeth
hem ‘into filse goodes. .. the corage fof men) alwey
reherceth and seketh the sovefeyne good, al be it so
that it be with a dyrkyd memorie; but he not by which
nath, ryght as a dronke man not nat by which path he
mav retourne hom to his hous. " (Boece, I, Pr.2)

Tht "parfit estat’ of true bliss is an organic whole, comparable to the body
of man in that

“...vif the parties of the body ben so devvded and
disseverid the ton fro the tother that thei destroyen
unite, the body forletith to ben that it was befora...
Every thing is in his substaunce as longe as it 15
oon; .and whanne it forletith to ben oon, it dyeth and
peryssheth. © {Boece Bk, HI, Pr, 11}

is a for . as Boece proves at length. The
.
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desire ta\%ivé *ne ceﬁeah natpf the wilnynges of, the-soule, but o tie
And thts charite and this love thavaery '.hmg

hyqvnnyﬂqes of nature,

hath to hymself, ne cometh nat of Zhe moe,\rynge of the soute, but of the.
entercioun of nature (1)... Thilke thing that desireth to-be, and to dueﬂgf
e I, Pr. 11) The love that '

drews together the universe and makes it one whole, in the semblance of, "~ = '

perdurably, he desireth to ben oon.' {Boece

its creator, is the 1ove that ‘every thing hath to hymself' which reflects
tkts. tendeney to unity: this love is caritas’, charity, which binds together

thie diverse dlements of the tniverse and ‘enditith laves to trewe felawes',
Its opposite is a force which, instead of ;Jnjling, etfects division: which
instead of urqing created beings to converge towards their Creator, the
source of all good, draws them-apart from one anothér and away from the
sovereign good.  Such a movement of the spirit is not only agalast namm;
but against existence. For the most fundamental condition of being is the
conditfon of unity, Whatever resists the nstural tendency of created belngs
fo return to the source of their being, is denying existence: ’

“For thei that forleten the comupe fym of alle thinges that
ben, thei forleten aiso therwithal for to been...,For
thilke thing that withholdeth ordre and kepeth nature,
thilke thing is, and hath beinge; but what thing that
faileth of that {that is to seyn, he that forleteth
naturel ordre}, he forleteth thilke beinge that is set
in his nature. " (Bece WV, Pr. 2.

This other force is characterised by the reverse of 'accordable feith's
it is marked by division and strife which tends to "fordo the fassoun of
this world'. The result of 2 movement away from the scurce of being and

the good is a i tion of being. Evil is non-being,

and so is chacs.

Boethius does not give this negating force any name in his Consolatiom,
although in Book III, Prose 11 he names the positive force for good ‘caritas)
Christian charity. Chaucer associates the love which divides rather than
unites men with the pagan good of sensual love, Cupid. The tension or

opposition between 'catitas’ and 'cupid; ! is that by St. tines

(1) "Adeo haec sul caritas non ¢x animall motione sed ex naturale intefitione
procedit. *

. De Phi I, Pr. 11, line 96G.
* loeb Classical Library, London, 1962,




LHe léve of God unites all msn, a seconc}, wherein « - <5
alf citizens,. régardless of time and plage, aré uni N
. ted by their love of g g

tiated the two sdcietiés in several ‘ways: love of

God or love of the world; love of God to the point

of self-contempt or love of self cairied to a contempt

of God: love of the flesh or love of the spirit. In £
every case, however, they are distinguished by love,
which ig ﬂ'xei: very root. .. After (St. Augustine} had

dist: a love of self and holy
charity, he immediately added: °*These are two loves,

the one of which is holy, the other unholy; the one
social, the other individnalist; one takes heed of

‘the common utility because of the heavenly society.

the other reduces even the commonweal to its own

ends because of a proud lust of domination: the one is
subject to God, the other sets itself up as a rival

to-God; the one is serene, the other tempestuous; the

one’ is + the other ... the oe ~

‘divects its effart to the neighbour’s good, the other to

its.own. " (Etienne Gilson, foreword to St. Augustine's
N City of God; abridgement sdited by ¥amon
3. Bourke; Image Books, New York, 1958,)

Chancer is often drawing upon the tension beiween these two loves when he
speaks of ‘Love’, playing upon the paradox Implicit in the two genses:

“For 56 T hope my soule best avaunce
To preye for hem that Loves servaunts be,
And wryte hir wo, and live in charitee.”
{Troilus and Criseyde Bk. I, 47-49)

"G Cupide, out of alle chariteel
O regne, that wolt no felawe have with thee!
Ful sooth is seyd that love ne lordshipe
Wel noght, his thankes, have no felaweshipe.
‘Wel fynden that Arcite and Palamoun. ”
{knight's Taley I(A) 1623-27)

Both the Franklin's Tale and the Knight's have at their centre this
tension between the love that binds together the universe, drawing men
towards the wholeness of 'sovereyn gond. .. set in sovereyn God', and that
which draws them away, leaving strife and chaos in i's wake. Both
describe the ‘mis-wandringes® of men in search of false "goodes’, or forms
of "bltss' which are only fragmentary parts of the whole, the *sovereyn good'.
Each reflects the extent of the teller's comprehension of the divire plan,
and each in its own way exhales the special muality of Chaucer's humour,

that nothing is so. ‘erious thot it can never be laughed at, nor anythipg so

s ’ frivolous/es . cas e
. ° o




land that iy myu sntente N ‘he is speakiuq afa nfe ;vork. oo
- a, " THE RWIGHT, i ‘ o
Thé Knight is presented primarily in relaiion to the basic com:epé of |
reallty, wholeness. He fulfils the consition that ‘al thing that is hai:h 80 .
longe his dwelling® 3nd his substaunce as longe a8 it 18 oon. ' (BOeub -
‘1, -Pr. 11} He is presented 83 ‘oon’, one integral whole, & seamless unity
of the spirif and the outward man. His nobility of statlon is equatled by his "
personal wczrth‘ he is, and has been in word and deed throughout his life,
‘a verray parfit gentil knight.' L(a) 72) Like all men, he has spent his iffe
in the purdnit 6f 'verray good®, but he has not mistaken a part for the whol
_He has devoted his noble heritage, both arcestral rank and inherited wesith
ito honourable causes: his life has beén dedicated to Christian chlv&lry; - i

Nor have his rank and intrinsic worth caused him to fail into the sin of prida;

for althougtt his conduct is marked by the 'generale signes of gentillesse' (2},

he has also the virtue of , or H

“And though *hat he were worthy, he wew wys,
And of his port as meke as is a mayde.
He never yet no vilelnye ne sayde . 1
In ai his Iyf, un-1c no maner wicht. " (KA} 68-71) e
This is & virtue, "thurgh which @ man hath verray knowleche of hymself. ...

he biknoweth with his owene mouth that he is swich as hum thinketh that

he 1s Ir his herte.® (£(D) 477,481) A man who knows himself fidy perceive
the truth; *he is capable of seeing clearly. He is 'maked goddes knight

by the seking of ké:uthe to comen o théven‘ay k;:owleche of god.' (’ilge;_r_:g“ - 2
I, Met. 1) Through his own integrity he is able to distinguish betwees what -
is, and what is not. Illusions, as the Knight, being wise, well knows,abound -
in thie world, and it {5 with a certain kind of illusion that his Tale is concemed: ¢
but the teller hifiself clearly uuderstands which is,the fllusion and ihich the

reality.

{2} "Now been ther generale signes of gentilesse, as

eschewynge of vice and ribaudye and servage of synne, . -
in‘word, in werk, and contenaunce;,” and usynge verta, - 2
curteisye, and clennesse, and to.be liberal, that is'to

othér 1s,-a.man to have a noble herte and & diligent
vie 1o helghe vertuodse thynges./.". 6((1) 464 =59
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- . o;de.r, which chamctnﬁzes ﬁxe \s‘lxucmre &€ the pobrd,
« s also at the beart of #g meaning. Charles Miscating,
haucer and the French Traditiofi; Berkeley: 1964; P 181,

The Xnight's Tale has at its heart the theme of the orderly universe

threatened by the forces of disorder. The iheme is expressed in terms of

brotherheod ard strife; of the love that "enditeth lawes to trewe felawes’
and its opposite, the love that is 'free’ and knows no law except itself.
Tach of the principal characters ~- Palamon ang Arcite, Emelye, Theseus -~

is concelved within the frame of 1 by the

Chavcer took his source,. the Teseida of
Boccaccio, and with a sure hand moulded a courily romance into a tale

wheeling Boethian universe.

whose resonancé reaches beyond time, place and circumstances into the

timelessness that Boethius called "the soversyn day’.

Palamon and Arcite.

Professor Muscatine has pointed out that Chaucer's ‘crowning modification
- {of the Taseids} is the equalization of Palatron and Arcite’, (p. 180},

Their parts in the Knight's Tale are brought to a balance which suggests

the two halves of a symmetrical whole. This image is exact, for the

principle underlying the story cf their Jove for Emelye 7s the divisfon of
undty?’ .
"God had two purposes in deriving all mes from one wan.
His first purpose was to give unity to the human race

by the likeness of nature. His second purpose was o
bind mankind by the bond ¢f peace, through blood
relationship, Into one harmonious whole ™. (St. Augustine,
City of God, Bk.XWV, Ch. 1)

Palamon and Arcite are discovered 'ligging by and by, Both in con armes..."s

they are not ouly near kinsmen’ 'of sustren two y-born', but also sworn

brothers, the bond of the tath  doukling the strength of their blood relation-
ship.

Chaucer this

force by Jdna

digression, the swon, brotherhood of Theseus and Perothsus (3}, They were

{3) Although Perotheus -- *Peritoo’ -~ has a larger role in
the Teseida than in the Knight's Tale, Beccaccio does
not menticn this incident from the history of his friend-
ship with Theseus. It is Chaucer’s addition.
ed. : Autorl ¢k e
.- di Tingua publieati dalla R, Accademia della .
‘Crusca, Firenze, 1938. bound/......-




bmmd by the same oath as Ps%amcm and Arcite. and so firm was the bond § \,m
"that the osth was hcnoured even heyond deathi

o in this world e loved no man so,
And he loved hym als tendrely agayn.
So wel they lovede. &s olde bookes sayn,
That whan that con was deed, soothly io telle,
‘His felawe wente and soughie hvm doun in helle, -
But of that storie list me nat to write. ” {1{8) 1196-1201)1

3esides the double bond of kinghip and sworn brotherhood, there is between
Palamon and Arcite the bond of shared tribulation, which Arcite acknowledges
when, as yet ignorant of the wound Palemun hag suffered, he attempts to
console his cousin:

"Por Goddes Tove, taak al in pacience

Oure prisoun, for it may noon cother ba.

Fortune hath veven us this adversitee.

Som wikke aspect or disposicioun

Of § fume, by som constellacioun,

Hath yeven us this, although we hadde it sworn;

8o stood the hevene whan that we wers bomn.

‘We moste endure it: this is the short and playn. *
(A 1083-91)

Arcite counsels fortitude in the face of adversity by which they are both,

as he believes, destined to be tried. In this he is assuming the Bue}!u’gn.

doctrine:

B “...That alle fortune what so evere it be, of hem that ben
eyther in possessioun of vertu, or in the encres of vertu,
or elles in the purchasynge of vertu, that thilke fortune
is good. . . for therfore it 13 called ‘vertu,’ for that it

and by his that it nis nat
overcomen by adversites. * {Boece W, Pr. 7)

Arcite's speech clearly implies a belief in a universal order whose ultimate

pwpose, although not apparent to him or to Palamon, is for the best -- s0
that the ~vesent misforiune must be borne with courage, for it is a trial of
their ‘vertu’. 1t 1s by ‘Goddes iove' the ‘caritas' that "governeth erthe and
see...', that Paldmon is adjured 1o have , and by the of
it the Iady Philosophy promises Boethius he will be healed of his 'mialadye’.’.

The sejzure of 'love’ upon Palamon is described accordingly, as though 1t
were a sudden fit of illness, or a deadly wound:

#_..Iwas hurt right now thurghout ntyn:

ye
Into myn herte, that wol my bane be... " (I{A) 1096-97)

Baduy ailments or wounds were regarded as disturbances of the balance or

l-ﬁarmony of the bodi!y humours, equivalent in fhe state of health to the

Ju
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telementz (lhal) l-plﬂ‘en« amohy hemse!f anyaunce p&mdumble' when bound
mgethet by divine love, dut whxch”w/,Suld niake hatayle cbntinuelv' and -
striven 20 fordo the fassoun of this world’ if this lova™" slakg\de the brid!,lis‘
This fmiade of lmplied discord gats the stage for the change whx::n 15 afouk
1o come upen the relatfonship of Arcité and Patamon, Arcite ¥n Bis tuim |
Iooks out, and declares himself 'sleen’ by Emelye's fresshe beautee’s ‘
wheratgon ?&lamon angrily reminds him of thesr oathi

" "R nere,' quod he, ’to thee no greet honour
Tor to be fals, ne for 10 be traltour
To me, that am thy cosyn and thy brother -
Ysworn ful depe, and ech of us til oother, .
That nevare, for to dyen in the peyne,
Til that the deeth departe shal us twevae,
Heither of us in love to byndre cother,
Ne in noon cother cas, my leeve brother;
But that thou sholdest trewely forthren me
In every cas, as I shal forthren thee, -
This was thyn ootk, and myn also, certeyn;.....'" {8} 112‘3-39)

In reply Areite utterly tepudiates the bonds both of kinship and of swern
brotherhoed.  So absolutelw does he deny the bellef in an
orderly universe implied in his first speech, that the change tan only be

imputed 1o a sudden onset of inganity. (4) His new point of view is motivated

by his love for Emelye, and it fs immediately clear that this love Is something
diametrically opposed to *Goddes love’ by which he bad urged his cousin to be
patients

"And thou art fals, I telle thee outrely,

For paramonr I loved hire first er thow.

What wiltow seyen? Thou woost nat yet now

Wheither she be @ womman or goddesse.

Thyn is affeccioun of hoolynesse,

And myn is love, as to & creature;

For which 1 tolde thee mvn aventure

As to my cosyn and my brother sworn,

1 pose that thow lovedest hire biforn;

‘Wostow nat wel the olde clerkes sawe,

That *who shal yeve a lovere any lawe?'

Love is & gretter lawe, by my pan,

Than may ba yeve to any ertliely man;

And therefore positif lawe and swich decree

Is broken al day for love in ech degree,

A man moot nedes love, maugree his heed.

He may nat fleen it, thogh he .sholde he deed.. . .
2nd therfore, at the kynges court, my brotter .

. 14} Chaticer does in fact explain Arcite's actions and: speech thus in
» 168) 1372-76. ) .
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* Ech man forfiymself, ther.is noon cother. ’ S
Love, if thee list, for I love and sy shaly E
And soothly, leeve brother, this is al.” (I{A) 1154-/0, ~ .

1181-84.}" °
of 2" and

The first evidently denoles the love which

is directed towards the source of good and which binds ail things "in

accordable feith by fayre moevinges’.

Arcite here makes a distinction *affecci

"love, as to a creature’.

The second, the ‘love, astoa

creature’, is evidently opposed to it. Arcite tekes as his authority ou this

love an ‘olde clerke®, Boethius in a subtly fronic role. The "sawe’ is from
k. T, Met. 12 of the Tonsolacioun, whick recounts how Droheus was
granted the hoon of leading his wife back from the Underworld on the condition

that he did not look back at her until he regained the earth:

"But we wolen putten & Iawe in this and covenaunt in

the yifie; that is to seyn that, til he be out of kelle,

yif he loke byh vnde hym, that his wyf schal comen

ageyn unto us.’ But what is he that may yeven a lawe

to Ioverys? Love is a gretiere lawe and & sirengsre

to hymself (thanne any lawe that men mai yyven).

Allas! whanne Orpheus and his wyf weren almest at

the termes of the nyght (that is to seyn, at the laste

boundes of helle}, Orpheus lokede abakward on

Erudyce his wif, and lost hire, and was deed. ” (Boere, Bk, HI, Met

The love that knows no laws §5 set agaifist the love that 'enditith lawes to.
trewe felawes’. Arcite recalls the tale of Orpheus’ loss in order to deny both
'Lawe’ and ‘covenaunt’ (5): the law of love that ‘halt togidres peples joyned J

with an holy bond’ and the *holy bond' itself, the covenant of his sworn
brotherhood to Palamon. The covenant once broken, the shade of Eurydice
vanishes into the mists of the nether woild; from which Boece concludes: c{

“This fable apertenith to vow alle, whosoevere desireth
or seketh to lede his thought into the sovereyn day
(that is to seyn, into cleernesse of sovereyn goody.
For whoso that evere be so overcomen that he ficche
his efen into the put of helle (that is to seyn, whoso B
sette his thoughtes in erthly thinges), al that evere
he hath drawen of the noble good celestial he lesith if,
whanne he looketh the helles (that is to seyn, into
lowe thinges of the erthe). " (Boece III, Met. 12)

{5) "Sed lex dona coerceat” is translated by Chaucar® v
but we wol putte a lawe in this, and covenaunt in A
the yiftel's -
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‘love, as 10 & créature’ is the love of 8t. Aixg&)sdne 's, Scity of Xhe v\mr!d

‘whereas in the City of God au citizbns serve one a;xoth
(City of God, BKXIV, Ch 28). The vaw g rcfte’ ‘and Palamon had’ bien A
the spirit of this latter love -~ "that Lhoubsholdest t.rewely forthren i
every cas, and I stal forthren thee'. The onq.lest made hythe mtal beaux.y .
of Emelye over the hearts of both kaight:
who ‘lokede sbakward’; for 'Emelye‘}hl?hright fs a shadowy Bu"yd.\ce drawing
the two loverg after her ‘into the pu(ts of he] o', causing them to lose “al,. =
that evere ({thev) hath drawen of thé nobfgﬁboﬂ ve}ml‘
The analogy between Lhe lové of Palanm and HAeotte for Emelve and

that of Orpheus for Eurydice, which le%m o venture down fnto hell, can ne;‘
taken further. Among Chaucer's additions to nis source was the descrxx;t)cm -

of Diana's temple, following Aescnpuons of the temples of Vemss and Mars (7)

"Depeynted been the walles: @p and doun
Of huntyn, and of shamefast chastitee.
Ther saugh I how woful Calistopee, * 3
‘Whan that Diane agreved was with here ,
‘Was tumed from 3 womman til a bere,
And after was she maad the loodé\sterre;
Thus was it peyntéd, I kan sey Jow ad ferrey .
Hir sone is eck & ste:—ré\ as men may see- @
Ther saugh I Dane, yiurned til a free, ..
Ther saugh I Attheon an hert ymaked, -
For vengeaunce that'he saugh Diane al naked;
I sangh how that his houndes have hym cayght
And freeten hym, for that they knewe hyin naught.
Yet peynted was a litel il /}er moof
How Atthalante hunted” . ‘wiide boor,
Bnd Meleagre, and many s::cxt. SF. RSy
For which Dyane veoghte hymoaré aqd wo... " (1{A} 2054-72

Emelye is a devotee of the goddess Diana, tc whom she prays in her *thre *

formes’, Luna, Diana and Proserpina -- Luna'as the cold and incongtant

{6} Romans 1. 25; quoted by St. Augustine, Gity of God Bk XIV, Ch 2‘2_“

{7) Muscatine {op. cit., p.180) suggests that the description of
Diana's temple was added in the Interests of symmetry. Thig' .
seems to me a secondary reason far its inclusfon. Ly




" the-earth; and Proserpina s 'quene of ihé regne of Pluto dérk and lows'.
Three of the myths depicted in the jemple frescoes sharéa significant common

. factor. .‘Calistopee’ (Callisto] tnéurred Diana’s wrath and was twned dotoa -
she-bear, in which form she was hunted down by her own son. Actaeon’ ;.
irl the form of a hart was torn apart by his own hounds, while Meleager; afier
slaying the Calydonian boar {sent by Diana) slaughtered-bis mother's brothers ,
an act which moved his mother to. bgiué ahomt her son's death. (8) Zach of
‘these wyths centres npon the ruptu%e of a strong natural bond, the depdal
‘of a tie of Jove and loyalty. Each, for this reason, is related to the aenjal
of the covenant between Palamon and Arcite. - Diana, in the form of .
Proserpina, was Queen of Hell, and in this fact lies the key to the svihmetrical
wmiverse depicted In this Tale. Once stricken by the love that is 'Fres’,
ungoverned by any law, Palamon and Arcite sputn the rule of order. They ~
enter into & region of chaos and unreality: '

“For thilke thing that withholdeth ordre and kepeth nature,
thilke thing es, and hath beinge; but what thing that
faileth of that {that is to seyn, he that forleteth haturel
ordre}, he forleteth thilke beinge that is set in his nature. ”
{Boece I, Pr. 2)

1F a man forswears the rule of order, he denies his very being. The Xingdom
of non-betng, of disorder, is Hell, ‘the regne of Pluto derk and lowe' over’
which Diana - Proserpina reigns: °

"And eek Job seith that in helle is noon ordre of rule, And
al be it so that God hath creat alle thynges in right ordre,
and no thyng witho e~ ‘ordre, but alle thynges been
ordeyned and nombrad;. yet nathelees, they that been
dampned been nothyng in ordre, ne holden noon ordre. *
&) 217-18)

This, then, is the ‘regne’ into wiich the two brother-knights fal When they
are almost simultanecusly struck down by love for Emeiye. The love that
now rules them is characterised by the strife and discord that immediately

breaks out between them: ‘Greet was the strife apd long bitwixe hem tweye... v |

Al their 1 actions and 3 are gonditloned by it, Arelte's,

() Callisto: Ovid, Metamorphoses If, 401-530
Actaeon: ‘Ibid. IH, 138 ff.
Meleager and Atalanta:, Thid. VIII, 298 ff.
,~Ovids  Metaimorphoses; uanslated by P.J.
[+
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resvofise to poing fretd frq‘;u cavtivity 15 not t3 rejoice In his liberly, but,
to slunge intothe deoths of despairy < - 4 : I

« - "How greet a sorve sufffeth now Arcite!
’ “The deeth he fedleth thurgh his herte smyte;
. He wepeth, wayleth, crieth pitously;
. To sleen hymself he waiteth prively.
He seyde, 'Allas that day that T was bom!
Now'is my prisoun worse than biforn;
Wow i me shave eternally to dwelle.
Woght in vurgatdrie, but in helle. ...
O-deere cosyn Palamon, ' quod he,
Tavna'is the victerie of this aventure.
Ful blisfully in orison mafstow dure, - -
In orison? certes nay, but in paradyst
Wel hath Fortune vturned thee the dys,
That hast the sighte of hire, and 1 th'absence. .. " {I{&) 1219-26
1234-39%
The imagerv of this lament is exolicitly that of the sufferings of the damried
soul in'hell.. Release from orison is eternal damnation, while retention .-

cantivity is 'saradys’:

... he that is in helle hath defaute of Hght
materfal. .. He that is in helle shal huve defaute
©of the sighte of God; for certes, the sighte of
God is the lvf perdurable, * {(X{1} 182, 184)

Since Arcite, in his 'love, as to & creature’ worshins and serves ‘the creature
ratier than the Creator’, the sigiht of Emelye is his ‘light material' and his .
"1v¢ perduratle’. Like a damned soul, he feels the vangs of death "thurgh
his herte smvie’, vet he is condemned to live:

. ..the pevne of helle; .. .is lyk deeth for the
horrible angwissh, and why? For {t neyneth
hewm evere, as though they sholde dye anon;
but certes, they shal nat dve.” (X({I) 213.}

He seeks occasion to 'sieen him-self’, but finds none: 'they shul desvren *3

dye, and deeth shal flee fro hem.' The climax of his meditaiion upon his
fortunie is fronically Boethian:

"We witen nat what thing we preyen hecre:
We faren as he that doonke is as a mous.
2 dronke man wont wel he hath an hous,
But he noot which tne righte wey is thider,
And to & dronke man the wey is slider.
And certes, ia this world so faren we;

Ws seken fasté afier feliciiee,
But we goon wrong ful often, trewely. ¥ (I{4) 1261-67 i

Boething uses tfie image of the drunken man 1o explain man's natural tendency
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. tb see"\ the " ouere;m gooad"™ (Beece T, Pr. 2)‘ For Arcne arxd for "‘aldmu;x

Emelye is the source of light'and Hfe, the 'svverey /n good' towhich thcy' tum .
in worship, and for which they strive. The 'love; a5 to a creature’ is m
fact "a

fecoiovh of holinesse’, in the sense of ‘affectation’, for the service
and worshio that should be directed to th~ Creator is addressed to his creature.

Palamon on the otherimnt sees imprisonment as hell while “reedom is af least '

thre road to Paradise, and Jikewise laments in Boethian terms:

“vhat governance is in this prescience,
That giltelees tormenteth Innocorice  * (1A} 1313-14)

The state of mind in which a man guestions the ordering of the universe’is |~

by the Lady Pii hv as gravely disturbed: :

", . .thow hast forveten bv whiche governementz
e werld is governed, forthy weenestow that
thise mutacions of fortunes fleten withouten
governour. Thise ben grete cavses, noght
ooaly to maladye, but certes gret causes to .
dethi.” (Rorce 1, Pr. 6)

Palams

+ t00 Fares "as he that dronke is as a mous’; he seeks the 'sovereyn
gnoo® with & *Awrkvd memorie’, “or he, no less than Arcite, has 'foryeten

1+ whiche governementz the world is governed'.  His vlaint is the cry of the’

mankynde moore unto you holde

the sheen that rouketh in the folde?

Por slavn is man right as another beest. ..

And whan a beest is deed he hath no pevne;

But mar a’ter his deeth mnot wepe and vlevae. .. ” (I(A} 1307-09,
1319-20)

"Et homo, cum in honore asset, non intellexit.
est fumentis jbus,
}:1. similis factus est Mis....
Sicut oves in inferno sositt sunt:
Mors devascet eos. ” (Psalm 48: 13, 15}

Palamon, like Arcite, sees himsci” condemned to a living death, a hell on
earth in which he burns in torment until figuratively he is reduced to ashes:

"Therwith the fvr of jalousie up sterte

Withinne his I'rest, and heate him by the herie -
So worly that he lvk was to binolle

Thr: boxtree or the asshen dede and colde. .. " {1(3) 1299-1302}

The question nosed by the narrator at the end of the first part of the.poem,.
when the suf<erings of both the 'lovere’ and 'prisoner’ have been described Has*
no answer. The walled garden ‘ther as this Emelye hadde hir pleyinge’ is eveae
joynauny! to the grim tower in which the two knights were conﬂned, a }uxtaposi-
ﬁnzgest that the 1over heLd m bondage by his desire ts g

tigh which seelns o
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more free tham the prisoner'in the dufigebn.’ Both Arcite and Balamoh contitue
to.suffer *in angwish and in wo* -- 1 noot which hath the wofullere mester'~«
and it makes no difference to the deg e of Arcite’s pain that his prison is §
invisible. ‘
In the second part of the voem we see Arcite enjoying what Palamon had
called 'the fruyt... of al our stryf',  The frult of strife is confusion, and what .

Breite gt isa inversion of ity

"His slep, his mete, his drvnke, is hym biraft,
Thai lene he wex and drye as is a shaft; =
His eyen holwe, and grisly to biholde,

His hewe falow and nale as assheu colde, :

And solitarie he was and evere allone, . e

And waillynge al the nyght, makynge his mone; ;

Argd if he herde song or instrument,

Thanne wolde he weve, he myghte nat be stent.

So feble eek were his spiritz, and so lowe, :

And chavaged so, that no man koude knowe

His speche nor kis vovs, though men it herde.

And in his geere for al the workd he ferde,

Nat oonly lik the loveris maladye

Of Hereos, but rather lyk manyes t
of humour mal lik, N

Biforen, in his celle fantastik.

And shortly, turned was al uo so doun B

Bothe habit and eek dismosicioun

Of hvm, this woful lovere daun Arcite. " (I{A) 1361-64, 1369-79)

Tach of these symptoms, all quite typical of the 'loveres maladye of Hereos'
has a parallel in the nains of hell described by the Parson‘. The lover loses
his svpetite : ‘the miseise of helle shal been in defaute of mete and drinke®
(X{N194). He b thin, and the of death-in-Life:

"And for-as-muche as they shul nat wene thal they may dyen for neyne.
and by hir deeth flee fro veyne, that may they understonden by the word of.
Job, that seith: “ther-as is the shadwe of deeth. "' ({(I) 211)

He is always alone: ‘'in helle is no solas ne no frendshipe' (X(1)208); )
he weeps when he hears music: 'Who-so thanne wolde wel understande these
pevnes, and bithinke him weel that he hath deserved thilke peynes for his
sinnes, certes, he sholde have more talent to syken and to wape than for
to singen and to pleye.® (X()228) His voicé becomes unrecognisable: the
damned 'have no vois to speke to {God)' (I} 226). Under the influence of bis
affliction Arcite bacomes unstable to the point where he develops the fearful °

consequence of the 'loveres maladye', ‘manye’, in which "the 'imaginitiva; o

Y
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duae st versis partem aptetiorl cérdbri’ is.corupted., so mﬂét‘fm/% patient:
‘putat bonum quéd non est bonum, et putst honestum, qiod non-eSt.*... ..
Hits inner hierarchy and with & his moral judgement ts turned *up-so-dous" . {F0))
The ‘inher h#drarchy® is the ordinance by which

"Geod sholde have lordshipe over resoun, and resour
over sensualitee and sensualitee over the body of maf. =
But soothly, whan man synneth, al this ordre or
i is turned doun.. . .For
rebelleth thanne agayns résoun, and by that way
L leseth resoun the lordshipe over sensualitee and over <l
, the body..." ({1} 26263, 255) B

It 1s because of this sudden inversion in his inner hierarchy that Arcite is

nlun fed into an upside-down universe, the inverse of the ordered universe
ruted by God; just as in the orderly system directed towards sovereign

good all things are bound to one another by love, so in the chaotic ‘nether®
aniverse all is discord:

“for neither God ne no creature shal been freend to hem,
and everich of hem shal haten oother with deedly hate.
‘The sones and the doghtren shullen rebellen agavns
fader and mooder, and kynrede agayns kynredsz, and
chiden and despisen everich of hem oother bothe dav B
and nyght,'. . .evere the moore fleushly kvnredes that
. ‘been in helle, the moore deedly ha.e ther is among hem. *
k(1) 200-03, 206}

This is the ‘up-so-doun’ domain over which Diana as Proserpina rules as

. queen; and Arcite's malady is directly due to his worshis of Diana's acolyte,
Emelye. It is therefore fitling that when the god Mercury appears to Arcite
in & dream (another of Chaucer's additions) he {s arrayed as he was when be
tricked the hundred-eyed Argus fnto sk Argus r the i

'eye' of the reason, which in the afflicted lover has been put out by Cupid's
. arow. Mercury gives Arcite an ambiguous forecast of his fate:

"..!To Atthenes shaltou wende,
3 Ther is thee shapen of thy wo an ende, ' (1{A) 1391-92}

Arcite wakes, looks at himself in a mirror, and realises that his malady has
. so changed him that he is i . He 1

to conceal
his rank, dress poorly and offer his services in Athens as a menial., He takes

{19 Robertson, D.W., Jr., A Preface to Chaucer; Frinceton,
1963; p. 49, The guotation cited is from Bernard of
Gordon, Lilium medicinae {Lyons, 1574), pp. 208-10.
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the name ‘Phtlostiate’, which Chancer,” following Bocgacio's ‘Filostrate’ .

took t0'mean *vanquished by love'.’ The inversion caused by Arcite's servituds i

the love that knows no laws is completed: the noble knight, sprung of tha
'blond royal” of Thebes, masquerades as a 'pavre labourer’, hauiny
changed his very identity, for he cannot recognise his image &'t mirror.
He disquises his princely rank and becomes a 'hewer of wood and dréwer of
water'{11), thus denying his very nature as it was decreed by divine
ordinance:

"But certes, sith the time of grace cam, God
ordeyned that som folk sholde be moore heigh in
estaat and in degree, and som folk moore lough,
and that everich sholde be served in his estaat
and in his degree...” (K() 771.)

The inversion of rank, from the highest degree of lordship to the lowest
degree of servitude, reflects and continues the inversion of Arcite's inner
hierarchy, and puts his own disturbance in & wider perspective:

*...ne the commune profit myghte nat han be kept,
ne pees and rest in erthe, but if God hadde
ordeyned that som men hadde hyer degree and
som men lower...” ((I} 773)

ot 10 recognise one's own face in a mirror, and not to acknowledge one's
hereditary status, is not to know oneself:

"For certes swich is the condicioun of alle mankynde,
that oonly whan it hath knowynge of itself, thanne
passeth it in noblesse alle othere thynges; and whan
it forletith the knowynge of itself thanne it is brought
bynethen alle beestes. “ {Boece, 11, Pr. S

Arcite, having 'forleten Lhe knowinge of him-self’, seems desunad for the

fate Boethius prechcts. s he muses on the pass to which he has come ~--

‘For I dar noqhi biknowe myn owene namé'-~-and on his unhappy love, Palamon

overhears him and boldly accosts him, crying

“ wol be deed, or elles thou shalt dye.
Thou shalt nat love my lady Emelye,
But I wol love hire oonly and namo;
For I am Palamon, thy mortal foo. " (I{A) 1587-90}

{11)Compare Josue 9. 22-23: "...nos decipere fraude voluistis...
Tiaque sub maledictione eritis, et non deficiet de stirpe vestra
1igna caedens, aquasque comportans in domum Dei met, ”

1(a) 1422: "Wel coude he hewen wode, and water bere.

Palamon/. S, %
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Paiamnn has pas§et£ thtough ‘the same torménts as }\rcne and has come to a
simﬂar\condmoﬂ of inversion where he no longer knows himself: he 1§ not
the cousin and gworn brother of Arcite but "Palamoun, thy mortal fobf.
Chaucer embodies this mutual non-recoguition in the imagery of the passage
in which the two meet in ungoverned combat:

“This Arcite and this Palamon ben met,

Tho chaungen gan the colour in hir face,

Right &s the hunters in the regne of Tracs,

That stondeth at the gappe with a spere,

‘Whan hunted is the ieon or the berer Fl

Ang hixeth hym come russhyng in the greves,

And breketh bothe bowes and the leves,

And thynketh, 'Heere cometh my mortal enemy’

Withoute faille, he moot be deed, or I; -

For outher T moot sleen hym at the gappe, -

Or he moot sleen me, if that me myshappe, '~

8o ferden they in chaungyny of hir hewe,

As fer as everich of hem oother knewe. " (I(3) 1636-48)
In the 'chaunging of hir hewe' the two are no longer princes and knightly
brothers, but arz brought ‘binethen alle besstes’. .
Thev attack one another like the “wood leoun®, the ‘cruel tygre', or like ‘wilde
bores®. It is no knight but & 'flers. ... leoun’ who draws his sword on Palsmon

and roars forth the challenge of lawless love:

“For 1.defye the seurete and the hond
‘Which that thou seist that I have maad to thee.
‘What, verray fonl, thynk wel that love is free
And J.wol love hire maugree al thy myght! * (I@) 1604-07)

At the point when Theseus intervenes between Palamon and Arcite, the
strife between them, the only product and fruit of the love that is 'free’; ’
reaches its zenith. When Palamon responds to the lord's cail for a halt &n
the free~for-all ‘with-outen juge or other officers’, his reply is the begiuning
of & summing-up of the position in which lie and Arcite now find themselves,
No longer rejoicing in "this charite and this love, that everv thing hath to
hymself', by which all creatures desire to preserve life, they are now 'Two
woful wrecches. .. two caytyves That been encombred of ouwr owne lyves'..
Palamon In his state of servitude to Cupid, with totally inverted understanding
of what'caritas’ is,begs Theseus ‘for seynte charitee' to slay both him and hls
kinsman. Not~'kndwing' himself, he fails also to recognise hi.«; mirror-half,
his 'brother y-sworn ful depe’s the bond of natural love and swom loyalty has




been disavowed, and the two regard one snother as mortal énegifes: Theseus ',

adds to Palamon’s unintentipnal confession the fact that these two noble ?
knights ; both escaped from prison, both with freedom within their grasp, who -
‘mighte han lived in Thebes royally' as befitted their princely rank, had come
back to Athens ‘maugree hir eyen two', despite the obvious peril to their Uves

. 1u, 1’37.41,«_ v me s s %
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and all the objections that reason with its keen spiritual sight would heve
lodged against their returning to Theseus® domain. Finally, and most

pertinently, the ‘beste game of alle’ is that the object of their passion does . 'e-
not aven know that Palamon and Arcite exist, still Iess that they were about £

to slay each other for her sake. The source of their 'light', the centre of
their upside-down universe, 'Emelye the brighte', so far from having the -
ali-seeing 'ourveaunce’ of the centre of the real universe, knows nothing

about their sufferings and cares Ipss. In the terms of their own chosen domain-«"
the ‘regne’ of Cupid, god of love-~ they have no existence, because Emelye .
1 fndifferent to both of tiem. And since both have rejected the dominlon of .
the love that ’enditeth lawes to trewe felawes' they have equally ceased to

exist in the ordered universe centred about God:

"For thei that forleten the comune fyn of alle thinges
that ben, thei forleten also therwithal for to been.. ..
For thilke thing that withholdeth ordre and kepeth
nature, thilke thing es, and hath beinge; I ut what
thing that faileth of that (that is t0 seyn, he that
forleteth naturel o .:ve}, he forleteth thilke beinge
that is set in his nature. " {Bosce Bk. IV, Pr. 2}

The state in which the 'pilours’ found them lying on tie battlefield ~~ ‘nat
fully quike, ne fully dede’-~ is not much different to the condition to which

their love for Emelye has reduced them. ‘Woful wrecches® and 'cayiives

that they are, théir life is "lively form of death’-- for

“...as seith Seint Gregerie, 'To wrecche cavtyves shal
be deeth withoute deeth, and ende withouten ende, and
defaute withoute failynge. For hir deeth shal alwey
1yven, and hir ende shal everemo bigynne, and hir “
defaute shal nat faille.”" K(I) 214-15)

The analagy of Orpheus, venturing into the depths of hell in the vain hope of
regaining his shadowy Emydice, is relevant and consistent in relation to the
equally vain quest of Palamon and Arcite. It is this idea that emerges when

" Arcite, victorious in battle and ‘almest at the termes of night {that is to seyn,

at the laste boundes of helle)’, is confounded by a trick of Saturn, fails from =




his horse'and 15 mortally {njured. * At the potht of attdining his prize, He~ - -

loges it

"This al and som, that Arcita moot dye;

For which he sendeth after Emelye,

And Palamon, that was his cosyn deere.
Thatse seyde he thus, as ye shal after heere:
‘Naught may the woful spirit in myn herte *
Declare o point of alle my sorwes smerte

To yow, my lady, that I love moost;

But I'biquethe the servyce of my goost

To ver? aboven every creature,

Syn that my 1yf mav no lenger dure. R

Allas, the wo' allas, the peynes stronge,

That 1 for yow have sufired, and so longel

Allas, the deeth. allas, myn Emelyel

Allas, departynge of oure compaignye.

Allas, myn hertes gqueene’ allas, my wyf.

Myn hertes lady, endere of my Iyfl

‘What is this world ? what asketh men to have?

Now with his love, now in his colde grave

Allone, withouten any compaignye.

Fare wel, my sweete foo, myn Emelye!l...*" {{a) 2761-80)

L
e

The service of {(his) gost’ ts a fitiingly vnreal ministration to the illusion
for which Arcite has suffered so much., About to leave the world, Arcite -
recovers from his 'maladye’; on the point of being freed from the bonds of
earthly time and entering eternity, the wound he received through his eye
from Cupid's dart {s miraculously healed. He sees clearly how ephemeral
earthly love 18, and how brief man‘s lifz. At the same moment, in his .
restored spiritual health and clarity of vision, he recognises Palamon once more.
Bidding his ‘swete fo' to take him in her arms. Arcite speaks of his cousin,
no longer his 'moriel enemy* but his beloved Kinsman and sworn brother. He

* commends Palamen to Emelye not for their love of her, by which they were
divided, but *for love of God':

“1 have heer with my cosyn Palamon
Had strif and rancour many a day agon
For love of yow, and for my jalousye.
And Juppiter so wys my soule gye.
To speken of a servaunt proprely,
‘With alle circumstances trewely -~
That is to seyen, trouthe, honour, knyghthede,
‘Wysdom, humblesse, estaat, and heigh kynrede,
Fredom, and al that longeth to that art - -
So Juppiter have of my soule part,
As i this world right now ne knows I non B s
So worthy to ben loved as Palamon. .. (I(A) 2783-94}
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So the 'love that governeth hevéne' régains Hs soversignty over ©
Arofte and Palamon and renews the ‘holy bond" between them. The final
resotution, in which this love comes to be eslabli;hed between Palamon and
Emelye, knitting together the ‘sacrenient of mariage of chaste loves', remains

for Theseus to bring about,

Emelye,

e poetic figure in which the mistress {s compared to the sun, in
brightness and life-giving warmth, -is used in the Knight's Tale in a special
sense shaped by the peculiarly Boethian universe of the Tale. Emelye’s
devotion to Dianza is in the ot with her by
Chaucer, which in turn figure in the myths depicted on the walls of Diana's

temple, The sundering effect of Diana's influence, portrayed in the myths
of Callisto, Actaeon and Meleager, has already been discussed. Diana's
influence is obviously baleful, as the cn;el punishments she metes out
indicate, and as her association with the 'derke regioun’ of Pluto suggests.
She is also cavrigious, like the inconstant moaa, and cold, as the wooden
response of Dapkne ('Penneus’ doughter. .. Dane'} to the pssion of Apclio
seems to show. Emelye's cruel, albeit unconscious, indifference and
caprice (12} is like Diana's, as is her power to sever the bonds of kinship
and the covenant between Palamon and Avcite. Their first view of her is a
foretaste of this power:

“And in the gardyn, at the sonne upriste,
She walketh up and doun, and as hire lista'
She gadereth floures, party white and rede,
To make a subtil gerland for hire hede;
2And as an aungel hevenysshly she soong. " {1{a) 1051-55)

The 'subtil gerland’ with which Emelye adors herself has an analogue in
another of the Canterbury Tales , that toid by the Second Nun, & version of

the glorfous Lif and passioun’ of St. Cecile. Cecile is married to a young
man called Valerian, whom on their wedding night she converts to Christianity.
She sends him forth to be baptised, promising him that when baptism has
‘purged (hym) fro sinne’, he will be enabled to see with his own eyes the angel

who guards her chastity. Valerian is ‘christened’ by Fope Urban and returns

(12} Bocoaccio is more explicit about this quality of
Bmilia's than 1s Chavcer.  Teseide VIII, 124-26. -

I . to Geoiley.
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to-Cieciiz, whom he Finds ing it thelr be: with fhe angsl bekide

her. The pair receive from the angel two crowns of roses and lilies which
have miraculous virtue:

“"With body clene and with unwemnmed thoght
Kepeth ay wel thise corones,’ quod he;
'Fro paradys to yow have T hem broght,
Ne nevere mo ne shal they roten bee,
Ne lese hir soote savour, trusteth mé;
Ne nevere wight shal seen hem with his ye,
But he be chaast and hate vileynye..'” (VIIHG) 227-21)

Valerian asks as @ boon that he may bring his brother Tiburce o "han grace
To knowe the trouthe, as Ido in this plage.' Tiburce is brought, and
becemes aware of the scent of the marvellous 'corones®, although as yet he
cannot see them:

“And whan that he the savour underncom,
‘Which that the roseg and the lilies caste,
‘Withinne his herte he gan to wondre faste,

And seyde, ‘I wondre, this tyme of the yeer,

‘Whennes that scote savour cometh so

Of rose and lilies that I swelle heer.

Por though I hadde hem in myne handes two,

The savour myghte in me no depper go.

The sweete smel that in myn herte I fynde

Hath chaunged me al in another kynde.'" VIII(G) 243-52)

Valerian promises his brother sight of the crowns if he will ‘bileve aright
and knowen verray trouthe.® Tiburce wonders if he is dreaming, and
Valerian replies that until this time of his conversion be had indeed been
'in dremes. .. But now at erst in trouthe our dwelling is.’ Tiburce hears
the word of God from Gecile and Valerian, agrees to be baptised and is
joyfully welcomed into the Church by Cecile:

“And she gan kisse his brest, that herde this,
And was ful glad he koude trouthe espye.
“This day T take thee for myn allye,’

Seyde this biisful faire mayde deere,
And after that, she sevde as ye m@y heere:

“Io, right so as the Iove of Crist, ' quod she,

*Made me thy brotheres wyf, right in that wise

Anon for myn allye heer take I thee,

Syn that thou wolt thyne ydoles despise.'” (WII(G) 286-98)
Cecile is in many ways the antithesis of Emelye. Her rose and lily arown

effects the union of two brothers, who become her ‘slives’ in Christ,

[ s . *siibetl gerlind'/, .
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suhul gerland' of Emelye, on thé other hand, is assaciated “with the se‘fering
of a bohdl of brotherhood.  Cecile causes both brothers o Jove her as well ¢
as sach other, and loves thent in refurn, while-Rmelye, inspiring in eadh _° o

of her lovers & mad passion for herself, tumé thén frenziedly againef oné e
another snd §s fn tumn coldly fodifferent to'hoth,  Geclle's chastity is :
fruiteul, for it brings into the Church the souls of her husband and his brother——
‘the fruit of thilke seed of chastites’ —- while the chastity of Emelye, g
votarsss of Diana the huntress, 1s cold, cruel and spiritually barren. Ceotle .

takes a vouny.man 'ful iyk a fiers leoun’ and sends him 'as meke as ever -

was any famb' to be baptised; Emelye’s lovers from being chivalrous princes.
become & ‘wood leoun' and a ‘cruel tygre'. CecHle brings the two brothers from
unreality -~ ‘I dremes. .. han we be unto this tyme, brsther’ -- into the realm

of truth, while Emelye turns her two knights from the acceptance o‘E ality

smplicit in Arcite’s attempt to comfort Palamon (1(4)1084-91 to a'flat denial e
that reality, which is universal order, exists -- for "whe shal yeve a lover dnv, °
lawe?' Bod while Cecile converts her husband and his brother from the worship of
idols te the faith of Christ, Emelye converts her two lovers to idolatry of helféelff e

As Cectle is to the h ns int and to the sun, being .

"...round and hool in good perseverynge.
And bresnynge svere in charite ful bnghte " OIGY 117-18)

so Emelye is "Emelye the bright' and 'Emelye the shene', who rises with the

sun in an implied equivalence of spleadour, and sings ‘as an auagel,

hevenysshly’. ks Cecile ts identiffed with * itee', st 1g:

of holinesse’, ciipidity mistaken for charity because the senses st degire ft ~+~
Verius singing like a heavenly angel. . She iz made by Chaucer into an
embodiment of Gupidinous love., @ cause of strife and destruction, a "setkud
wodenesse' {13) that lures men away from the ordered sniverse which constitutes -+
reality into a private hell where is "noon ordre of rule’ and whers ‘the erthe ne

shal bere hem no fruit' X{I} 219). PEmeiye herself presides coldly over this

region like Diana in her form as Froserpina ~-* Quane of the regve of Pluto’

{13) “Perhaps the attitude of (the1ciddle clags) to the courtly
‘lave of the knightly romances is best cenveyed by four 14th-
century lines:

‘Love is & selkad wodenesse
* That'the idel man ledeth by wildemesse
T That turstes of wiiﬁﬂnesser
s - And drinket sorwenesse.’
" Gervase Mathew, Marriage. and'Amour Couitois in late’ 14th-cbatiry,
Engtand; in ESSW wufms.a\cﬂ?;am

T




following Orpheus up to the realm of day, of light and reamy, But last a-»evc—:r»xn
to become real again becanse he could hot resist bresking his cnvemmt ang

departing from the rule of order. - The brightness of ‘Emelye tiie shened
is not that of the sun, but of the moon, Luna, shining in the heavens A
_ Hght of truth, reason and reality has gane(14) Diana an the earth; iren

are sent. The ‘freendlich ye' that Emelye casts wpon Arcite when I} is™

victorious ig like the eye of the moon, for it is “the favour af‘i‘mtlune

“Cete ameur est en tel balance: © 4775
81 1pst come vl pert I'esperancr
Dou profit qu'ele veaut ataindr.,
Faillir 1a vouvient e esteindre,
Car ne peut bien estre amoureus
Cuewrs qui n'ajme les genz pour eus, 4780
Afnz se feint e les vait flatant,
Pour le profit qu’il en atent.
C'est 1'amour qui vient de Fortune,
Qui s'eclisse come la lune
Que 1a terre obnuble e enombre 4785
Quant Ja lune chiet en son ombre,
§'a tant de sa clarté perdue
Con dou soleii pert 1a vele,
E quant el ra Pombre passee,
8i revient toute ei ‘uminee T 4790
Des rais que i soiauz 1i monire,
Qut d'antre part reluist encontre:
Ceteramour est d'autel nature,
Car ar est clere, or est ccure. * 4794
Tz Roman de la Rose (15}

{14} In Hell, it is always night. Cf. Dante, Inferno I, 60:
"1a dove ‘I sol tace... " . 22-23: "alti guai/
risoiavan. per l'aere sanza s‘tzue " Vv, 28: "Io vennf"
in luogo &' ogni Tuce muto. ..
“Joh clepeth helle ‘the fond uf derknesse'. . .for he that
ig in helle hath defaute of light materal. ” X(D)-18]- 82)
a5 Gaillaume de Larsis et Jean de Meur, I Roman de =
Ross; publié par Ernest Langlois; Societedes Anciehs ;

- Texted Frangats, No.-62; 1919-24.
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. N g s B ' ¥ iy -
Emelye'$ love) then, is'Ul: Bliglye hersdlft!

ingpristant, Capricioug, shin

not 'in charitee ful brighte* but with the uncéér(sin radiance of moonshin:

Emelye herseu' is ore of the giffs of Fortune! ‘] .

“Thanne shal T ysve Emelya to wyve
To whom that Fortune yeveth so falr a ‘arsce. * {I{} 1861-62)

“When Fortune departs from a man, says Boethiug, she takes her friends
away with her, and leaves him only his own frignds (Boece, Bk, I, Pr. 8),
‘Hence Arcite, in the moment of dying, realises that his beloved Emelye,
his "swete fob, is about to leave him because she is Fortune's frfend, not
his own: g k

"... ¥ thow be.right happy - that is to seyn. if thou
be right richs - thou shalt fynde a greet nombre of
felawes and freendes. And if thy fortune change i
that thou wexe povre, farewel freendshipe and i
falaweshipe: for thou shalt be allogne withouten
any cemoaignye hut if it be the compaignye of povre 1
folk.©

(The Tale of Melibeus, VII 3558-50 (B 2748-50)) (6)(my msncs)
"What is this world? what asketh men to have?
Wow with his Iove, now in his colde grave
-Bllonr, withouten any conpaignye.
Fare wel, my weete foo, myn Emelyel..." (IfA) 2"77 ED)

The worship of Emelye in "affeccioun of holinesse' is also the worship of
the Sickle goddess Fortune. Her inconstancy is the 'propre stableness iy
the chaunginge of hir-self' shown by Portuné to these who come to knowr
her trwe satwe. Emelye, as centre of her lovers' personal universe. a
friend and gifi of Portune and sharing the mutability of that goddess.,
contrasts in the Hnight's Tale with the stability and permanence of the

"first woevere® from whose wholeness all creatures are derfved.

Theseus e . = IR
Duke Thessus is bly the central 1 of the Knight's

_Tgl& dominating and to some extent controlling its action. His authority

as temporal lord encompasses all the events uponv which the tale is focus‘sed.
He rules Palamon and Arcite by right of conquest, and as husband of her_

older sister exercises authority over Tmelye as well The Tale begms with

his conquest of the Amazons and ends-as he brings about th . mamage of Emelye

i
3

< (16) "Se tu as amé, - c'est a dire, riches, - tu trouveras.. ..
grant nombre de compagnons &t d'amis. Et se ta fortune
se change que tu soles pouvres, Que tu demourras tolt
seul' “ (le LSvte de Mauihee ef; Prudence 836-38,
ryan, W,Fo, ermaine; Jources and

oguesmf Chaucer s "Cauterbg_z Tales " New Yok, 195& 9.600

Mnd\?ﬂamom/,n e




i!n‘ thig ma ial role he the Knight who tells
‘the Tale, who is the first described of all the Pilgrims and draws the

R

!, "of which ful blythe and glad was evety wight', since ft is

{
iappropriate to the rank and status of ‘this gode man' that his Tale be accorded

i first place, The Knight Intervenes as by right in two incidents described
! in lnk passeges: he 'stintes’ the Monk of his wearisome recital of
fragedies bewailing the changeablness of Fortune, and he reconciles
the Bogt and Pardoner after the latter's dre has been arnused by & well-
deserved fnsult. Each time he is actlng on his own.isnate authority
o restore harmony and order, for the Monk's disorderly ramble is as
discordant as the exchange of words between the Host and the Fardoner. -

Theseus plays an identical role in his Tale, using the same words - "Ho!

Namore. . when he parts the disorderly combatants in the grove. ILike P

the Enight, Theseus is ‘oon', one integral whole: @ lord and leader of men not only
by right of birth and outward of « but by 3 worth. -

He has the ‘bountse and prowesse' which ‘ouly ... may enhaunsen every
man over ather men' (Boece IV, Pr. 31; in his actions he is roled

by that oroperty of mankindreason, by which alone man is made Iord of
creation; he shows the qualities of the true kmght -- "trouthe, honowr...
wisdom, humblesse, estaat... fredom’ (1A} 2788-91). By virtue of his
tempora: 'gentillesse’, his noble ancestry, Theseus is ‘lord and governour'
of Ahens; and. since ‘he is gentil that doth gentil dedis’ (II(D) 1170}, his
fitness to rule men holds true in the widest sense. Ha wields his powers
with justlce, moderation and mercy, in of the bilities of
lordshin.

Three of Theseus’ conque‘sls are mentioned before the main focus
of the Tale is reached, with the finding of Palamon and Arcite. These are
his conquest of 'the regne of Femenye', whose queen he marries; bis
Victory over the Minotaur ‘which that he sfough in Crete', and his congucst
‘4 of Thebes. EBach of these victories has a symbolic vad ve in the estimation
of Theseus’ role. The subjugation of the kingdom of militant women,; and
his symbolic ma'rr;age to their queen, is a restoration of order:

5 s . ] “For (Gad)/.......‘




"For {God) ne made {woman) nat.of the heved of Adam, . “
for she sholde nat clayme togrect lordshive. For

ther as the womman hath the matstrie, she maketh

to muche desray. .. " X(1) 926-27}

The deminance of man over woman, of husbaud over wife, is as fixed in

the divine.ordinance of things as the hierarchy of God over the reason of B
man, reason over sensualily and sensuality over man's body. The courily L
love relationship In which the lover is the abject 'servant’, submissive and
obedient to his mistress' every whim, is a perversion of the divinely T
decreed order.  In marriage, the only ‘leefful assemblinge of man and of

woman, . .. 8 ful grest sacrement', the woman should be ‘subget to hir honsbonds. .
first, in obediencs’ (X(I} 230). The situation of the Knight's Tale, in which

two lovers strive to oust one another in the service of the same mistréss, is
merely ridiciloss in the view founded on ordered reality. Theseus suggests
the absurdity of the dilemma:

“Ech of you bothe is worthy doutelees,
To wedden whan tyme is, but nathelees
1 sneke as for my suster Erelye,
Tor whom ve have this strif and jalousye.
Ye woot vourself she may nat wedden two
Atones, though ve fighten everemo. ..
This is to sevn, she way-nat now han bathe
Al be ve never s0 jalouse ne so wrothe..." (I(A) 1831-40)

The Parson seems to have considered this droll situation In his summing-up of
the rature of ‘rerrav mariage’:

“...it was ordeyned that o man sholde have but o
wommarn, and o womman but o man, ... for a man

is heved of a womman; algate, by ordinaunce it
sholde be so, For if & womman hadde mo men than
oon, thanne sholde she have mob hevedes than
oon, and that were an horrible thyng biforn God;
and eek a womman ne myghte nat vlese to many folk
at oones. And also ther ne sholde nevere be pees
ne reste arnonges hem; .. : " K(D) 921-23)

‘The 'stryf and jelousye’ resulting from the joint adoration of Palamon and

Arcite comes both of Diana's influence and of the wound inflicted on each by
Cupid's artows, for the two are closely related causes. The nature of the love
which forbids 'pees ne reste hem’ is . by i with
the binding and ordaring love that "knytteth sacrement of martages of chaste

foves'few oo ns




icves (B‘beée}'[ ‘Met. 8) R ‘e
Theseus victory over the Minotaur, whoseé fmage appears-on his.

pennant, is signifi in that this fabul monster, half man and half bull,

symbolises the bestial part of man.. . The Minotaur is ‘a man bv nature’, a demon

through ‘pride, and a hull through lechery. ' {17} By slaying the monster Theseus
has given another proof of his innate nobility: ;

"Por sothe, o manerce geatrie is for to oreise, that

apparailleth mahnes corage with vertues and

moralitees, and maketh hym Cristes child. Por

truste wel that over what man that synne hath k
maistrie, he is @ verray cherl to synne. ¥ X(D 462~63} E

¢ "Whoso wol ben myghti he moot daunten his cruel
: corages, ne putte nat his nekke, overcouien, -
undir the foule reynes of leccherie. For al be it -
so that thi lordschive strecche so fer that the
contre of Ynde quaketh at thy comaundementz... "
vit vif thou maist rat putten awey thi foule dirke
desires, and dryven out fro the wrecchide com~
pleyntes, vertes it nys np power that thow bast. * {Boece I, Met. s)

The conquest of Thebes, besides providirg a context for the story of Arcite

and Palamon, {s fmoortant thematically. ‘The history of Thebes had perpetual
interest for Chaucer as an examole of the struggie between noble designs and o
chaos. ' {18} Palamon and Arcite are of the roval Theban house, 'the blood

3 oval of Cadme and Amphionn’. Cadmus who 'of the citee first was crouned
king', was the legendary sower of the dragon's teeth, from which a host of
armed warriors sprang up who fought each other until only five were lefi: so’
that from its very origin Thebes was associated with strife.  The full subjuga~
tion of Thebes, the purnose for which Theseus arranges the marriage >f Palamon
and Emelye, is equivalent from this point of view to the triumph of order over
chaos. In the Teselda the marriage of Palemone to Emilia takes place
immediately after Arcita's death, by general corsent of the Greeks, in order to
2ul#] Arcita's dying wish and to end their sorrow in joy. But iu the ful

3 {17) Holcot, In Librum Sapientias; guoted in D, W, Robertson,
" k.. op. cit. p. 156

{(18) Cherles Muscatine, 6p. cit., p. 190,




exaedlency,
“Thar Semed me ther was ES parlemenl

At Afthenes, upon certein pointz and caas; S

Among the whiche pointz ysooken was,

To have with certein contrees alllaunce,

And have fully of Thebans obeisaunce.

Tor which this noble Theseus anon

Leet senden after gentil Palamon. .. " (H{A} 2970-77)

Only when lave is brought within the frame of universal order, when the
parties submit to the bonds of ‘verray marisge’, can it become a force which
works for the: 'comune profit’, a stabilising factor instead of a dangerous
movement in the direction of chaos.

Theseus and his father Egeus stand alone inthe Tale in their
understanding of the workings of Fortune. The gifts of Fortune, according
to the Parson's Tale, are ‘richesses, highe degrees of lordshipes, preisinges
of the peple’: ’

“Certes also, whoso prideth hym in the goodes of
fortune, he is a ful greet fool; for somtyme is a
man a greet lord hy the morwe, that is a caytyf
and a wrecche ér it be nyght; and somtyme the
richesse of a man is cavse of his deth; somtyme
the delices of 3 man ben cause of the grevous
maladye thurgh which he dyeth. Certes, tie
commendacioun of the peple is somtyme ful fals
and ful brotel for to triste; this day they preyse,
tomorwe they blame. * () 471-73)

Theseus appears first as a conquercs 'swich. .. That gretter was ther noon under
the sonne’., He rides to war beneath a banner in which 'the rede statue of
Mars.... shyneth'; vet in the temple of Mars erected at his behest Conquest
& depicted like Damocles,

.« Sittrnge in greet honour,
With the sharpe swerd over his heed
Hahgytige by s soutil twynes threed, " {I(3) 2025-30)

The first incident of the Tale occurs as Theseus returns in trivmph from his
conquest of Scithia and his marriage t‘o its queen. He is met by 'a companye
of ladies’ in deep mourning who address him as ‘Lord, to whom Fortune hath
yiven Victorle; and who tell him that as Fortune has ratsed him to the summit
of suGcess, so the has plunged them from the heights o the depths:

« For certes/e ..




"For gertes, lord, theris fioon of us ails,
That ‘she ne hath been-a dudhessé or & gosens,
Now be we cavtyves, as it Is wel seene,
Than*ed he Fortune and hire false wheel,
That noon estaat assureth to be weel. " {(a) 522—26)

Clearly Theseus understands the precariousneds of his triumph, for he ms

compassion on these victimsg of Fortune's'false wheel’, and hastens to
avenge their wrongs. . He nerceives also that the victory by which Emelye
is to be won will be.an uncertain "grace' of Fortune, as his own victories
nave been. Before Arcite has seen Emelye he counsels fortitude in the face |

of their fate, Bat after they have been smilten hoth Arcite and Palamon complain ‘
ageinst their respective lots, €ach imagining that Fortune has been kinder to

ibe other:

™Q deere cosyn Palamon, ' quad he,
“Thyn is the victorie of this aventure.
Ful blisfully in prison maistow dwre, -~
In prison? certes nay, but in paradys’
Wel hath Fortume yturned thee the dys,
That hast the sighte of hire, and I th'absence

v {1a) 123¢-39) -

“ Alas,' quod he, 'Arcita, cosyn myn,
Of al oure strif, God woot, the fruyt is thya...
For, as by wey of nossibilitee,
Sith thou art at thy large, of prisoun frze,
And art a lord, greet is thyn avauntage
Moore than is myn, that sterve here in a cage...’” {I(8) 128]1-82
1291-94)

The people of Athens, oo, murmur against fate in mourning for Arcite:

""'Why woldestow be deed, ' thise wommen cry:
‘And haddest gold ynough, ang Emelye?'™ (I(A) 2835-36)

But Theseus' attitude towards the changeableness of Fortune ig voiced by his
father Egeus, wha comforts him:

“No man myghte gladenTheseus,
Savynge his olde fader Egeuva,
That *new this worldes transmutacioun,
As he hadde seyn it chaunge bothe up and doun,
Tove after wo, and wo after gladnesss,
And shewed bem ensamples and liknesse.
"Right as ther dyed nevere man.* quod he,
- "That he ne lyvede in erthe in some degree,
Right so ther lyvede never man, ' he seyde,
'In al this world, that som tyme he ne deyde.
This world nys but & thurghfare ful of wo,
And we been pilgrymes, passynge to and fx
Deeth is an ende of every worldly soore. (I(A) 2837 - 43}

i3 is/""i""""




h:3 19 characteristic of” Theseus nobjlity that he can see Firther than me common E
pecple, whose view is circumscribed by earthly goods and the pleasured of -

the flesh; further, 196, than Palamon or Arcite, whose viston is much the warse -

far iheir baving been wounded through the eyes by the ’fvry Barts’ of Love. -
Theseus s aware that beyond the Immediate bounds of tifie and space on earth
the ordéred universe extends. into eternity and Infinity. Relative to K, man's
earthly 1ifé is merély 4 brief journey from birth to dying. It is only durin‘g
this short span that man is 'in-with the floor of Fortune’ (Boece 1I Pr. 1} and
subject to her whims. . . Moreover, Fortune herself is not what she seems.
There 15 above all thihgs the 'wyse purveyaunce’ of the First Mover, from
which proceeds te order destinal's ;

“And thiis ilke ordre conatreyneth the Torturas and the
dedes of men by a bond of causes nat able to ben
unbownde: the whiche destynal causes, whan thei
passea out fro the ynny of the
purveaunce, it moot nedes be that thei né e nat
mutabla. And thus ben the thinges ful wel igoverned
yif that the symplicite duellynge in the detyne thought
scheweth forth the ordre of causes unablg to ben
ihowed. And this ordre constreyneth by his propre
stablete the moevable thingls, or ellss thei scholden
fleten folyly.  For which #i es that alle thingis
semen to ben confus and trouble to us men, for we
ne mowen nat thilke
the propre maner of every thing, dressynge hem to
gode, disponith hem alle. “ Boece IV, Pr. 6.

Fortune is not random chance, but a mintster of Providence, kound by ‘an
l gid , which that ¢ fro the welle of

vurviaunce that ordeineth alle thinges in hir places and in hir tymes'.
(Boece V, Pr. 1) This is what Theseus percefves, acts upon and implements.
Hence it is that when Arcite, disguised as Philostrate, rides into
the Helds on a May morning, into the 'spare’ of Fortune and the arms of his
rival, it is by ‘aventure’ that he encounters Pzlamon hiding in a bush. The
agent which ultimately directs his "aventure’and fmpels him to this meeting
is the same that brings Theseus to the spot where the two are apparently trying
to hack one ansther to deaths

“The destinee, ministre general,
That executeth in the world over al




The purveiaunce that God bath seyn biforn,

So strong it is that, though the world had swomn

The contrarie of a thyng by ve or nay,

Yet somtyme it shal fallen on a day

That falleth nat eft withinne a thousang yeer,

For certeinly, oure appelites heer,

Be it of were, or pees, or hate, or love,

Al 13 this reufed by the sighte sbove.

This mene 1 now by myghty Thaseus... " (I(3) 1663-73)
In his knowledge of the ordered nature of the rea! universe, the good and
worthy lord stands in duty bound 1o suppress within his own domain any act
that tends towards disorder and eventual chaos. When the noble duke comes
upon Arcite and Palamon, 'that foughten brems, as it were hores two', his
only thought is to restore order in his realm:

“And at a stert he was bitwix hem two,

And pulied out a swerd, and cride, "Hool

Namoore, up oeyne of lesynge of youre heed!. ..

But telleth me what myster men ye been,

That been 50 hardy for to f'ghten heere

Withauten juge or oother officere,

As it were in a lystes rolally. ' (1A} 1705-13}
His first angey reaction to Palamon’s confession is "Ye shal be deed, by
mighty Mers the red=!"; his second is the considered judgement of the true
knight, the ‘gentil’ lords

“For pitee renneth soone in gentil herte.

Zng though he first for ire quook and sterte,

He bath considered shortly, in a clause,

The trespas of hem bothe, and eek the cause,

Ang although that his fre hir gill accused,
Yet 1n Ns resoun he hewn bothe excused. .. * (1{A} 1761-66}

Reason overrules Theseus' anger, as in the orderly condition of man's spirit i

should do:

"fre, after the philosophre, is the fervent blood of
man yquyked in his herte, thurgh which he wole
harm to hym that he hateth. For certes, the herte
of man, by eschawfynge and moevynge of his
blood, wexeth so trouple that he is out of alle
juggement of resoun. " (X(1) 536-37)

But Theseus recells himself to the'jquemexx of resoun’, arguing that the qood
Tord is also merciful. He speaks gently and humoursusly to Palamon and

Arcite of their folly, telling them that he too has been thus foolish in his tHime:

' "Brd therfore/s . iveesses




“"And ‘therfore, syn I knowe of loves peyne : ¥ :
And woot hou svore it kan & man distreyne, ’
As he that hath ben caught ofte in his Iaas,

1 yow foryeve al hoolly this trespaas...'* {I{a) 1815-18)

His judgement is in perfect accord with his avowed ohject of maintaining the" -

rule of Jaw within his domain. Palamon and Arcite will meet their destinys

whatever it may be;-at a formsl kattle in the royal lists, with Theseus
himself acting as ‘even fuge and trewe' of the ontcome. The date {s set for
fifty weeks later, to allow 'fervent blood® to 600! down. There wiil ba no
disorderly brawling while this lord rules.

The lists prepared by Theseus for the encounter are a mintature

representation. of he cosmos, "a maner wonderful cercle or envitoninge of * £ ks
the sitiplicitee devyne' (Boece TH, Pr. 12). Like its prototype it is uncula.r ¥
{in token of wholeness), and in it every man has his' own place:

“The circuft a myle was aboute,
Walled of stoon, and dyched al withoute.
Round was the shap, in manere of compas, DS
Ful of degrees, the beighte of sixty pas, Yl
That whan a man was set on o degree, Towl s %
He letted nat his felawe for to see. :
Estward ther stood a gate of marbul whit,
Westward vight swich another in the opposit. * {I{8)} 1887-34)

The construction of the lists and the details of the temples bear out in their G
symmetry Theseus' promise of an imparttal When the

day comes the two chief combatants are "hothe y-liche honoured' by the duke, and.

their companies are symmetrically amayed tpon the field:

“In al the world, to seken up and doun,
So evene, withouten variacioun,

Ther nere swiche compaigryes tweye; P
Tor ther was noon so wys that koude seye

That ahy hadde of oother avauntage

Of worthynesse, ne of estaat, ne age,

So evene were they chosen, for to gesse.

And in two renges faire they hem dresse. * (I{A) 2587-94)

When the tourney las been won Theseus bows to the verdict of Fortune, whose

gift victory &

“I wol be trewe juge, and no partie.
Arsite of Thebes shal have Emelie, 3
That by his fortune hath hire faire ywonne. " (1(3) 2657-59) .

Once more he is at pains to contain the passions which gave rise o the

toumament within the frame of order, for immediately the issue has been - .
decided the strife must cease: . oL ) Joee
. [N S, N . &y "m;/.,,.. .




“Fyif swhich anon dus Theseus leet aryve,
To stynten alle rancour and envve,
The gree as wel of © syde as of oother.
And eviher sede ylik as ootheres brother. .. ” {I{a) 2731-34)

Tt falls to Thaseus also to see tiat all the rites are properly performed when
Arcite dies, and it is he who chooses the site of Aroite’s funeral pyre:
the clearing in which he came upon Arciie and Palamon locked in battie,
the same place unon which the lists were built, becomes the 'sepulture’.
Where the "hote fires' of Jove consumed Arcite's soul, there symbolically
the flames will consume his fleshly remains. It s incumbent ont the lord
10 Jead his subjects to thw truth in 2ll things, and by choosing this particular
spot for the accomplishment of "th'office funeral' he }s demonstrating the
nature of the consuming passion that divided Palamon and Arcite.

With the funeral over and the mourning rites completed in due form,
‘Theseus kas one final task te perform. He has shown his people, in his
actions and decisions in all that has gone before, that law and order most be
upheld In the affairs of men, for disorder is the path to destruction. He now
calls Palamon and Emelve to him, in the interests of the ‘allieunce’ of men,

and speaks to them of "thilke love that governcth hevene':

-

The Tirste Moevere of the cause ahove,

Uhan he first made the faire chevne of love,
Greet was th'effect, and heigh was his entente,
Wel wiste he why, and what thereof he mente;
For with that falre chevne of love he bond

The fyr, the ovr, the water, and the lond .
Tn certevn boundes, that they may nat flee,
That same Prince and that Moevere,” quod he,
'Hath stabl{ssed in this wrecched world adoun
Certeyne dayes and duracioun

To al that is engendred in this place,

Over the whiche day they may nat pace,

Al mowe they vet tho dayes wel abregge.@..
Thanne may men by this ordre wel discerne
That thilke Maevere stable is and oterne.

Wel may men knowe, but it be & focl,

That every part dirryveth from his hool;

For nature hath nat taken his bigynnyng

Of no vartie or cantet of a thyrg,

But of a thyng that parfit is and stable,
Descendvnge so il it be corrumpable.

And tierfore, of his wise purveiaunce,

He hath so wel biset his ordinaunce,

That speces of thynges and progressiouns
Shpllen enduren by successiouns,

And nat eterng, ... " {1{s} 2$87-3015)




Theseus tn his wisdom knows the answer ) the question.on Arcite’s lips
in his-oment of dying. A man's death is bit a part of the divina.plan; so
small a part in so immense a pattern that ondy the all-know..'g Sod ~- 'Iupiter ‘
the king*~- can comprebend it in its entirety. Man shoul® not ask 'whf;?'.
but should merely accept the org of the 'first * in the

that whatever proceeds from his 'welle', the source of &1l goodness. 1s good.
His decree i unalterable, and to rebel agaiust it would be both foolish and N
unruly: N A

"Thanne may [ seyn that al this thyng moot deye. ... N °. o
And heer-agayns no creature on lyve. A B
Of no degree, availleth for 1o stryve. " -
Thanne is it wysdom, as #t thynketh me, N . vy
To maken vertu of necessitee, ) z £
And take it weel that we may nat eschue,

And namely that to us alle is due.
And whoso gruccheth ought, he dooth folye,
And rebet is to hym that al may gye. " (1{A) 3034, 3G39-45)

The ‘faire cheyne' of love that binds together the elements of the unlverse

is the same to which Theseus ‘in his reson’ submitted his will when he

overcame the anger aroused in him when Palamon confessed to his identitv.

His willingness to forgive is not only & mark of ‘gentfllesse’, but & sign

of his own humility, that ‘vertu, thurgh which a man hath vetray knowledge
of him-self, and holdeth of him-self no prys ne deynige as in regard of hise
d , ideringe evere his freletes.' ({) 477} Theseus in his time

has been a love-sick fool, and his own ‘freletee’ makes him compassionate
towards the folly of Palamon and Arcite. This is the greatest of Theseus'
gualities: humanity. While knowing that man i5 potentially ennobled by his

reasonable soul, he yet understands that the fHesh is weak.

Although the Knight's Tale is set in pagan times, Chaucer makes &
clear distinction between the devotion of Palamon, Arcite and Emelye io their
respective patrons and the broadly theistic piety of Theseus. Theseus setves
fn turn Mars, who figures on his bauner when he rides to war and Diana, when he
goes hunting; and feels a humaurous‘ c&mpassion with the lovers becanse in his
youth he too served the god of Love and his mother Venus. Though he has
workhipned each of these deities as it suited his purpose, he is bound to none
of them. Ultimately he submits himself to the supremacy of Jupiter the king',

Who/euennennnsn




wh;: isreprésented as trylnig to "stente’ the strsfe-of Mers and, Venus.v
That thes; o were ‘onge Yovers (1A} 2383 90) is most apt asa comment: °
on the nature cf cupidinous love. Jupiter has the role of peacemaker and ’
ordering force in tbe heavens just as Theseus, the good lord, fills tifls -
role in Afs oivn reatm. Satur is the poler opposite of Jupiter: 1t is his
intrinsic,  paturshto stir up “strife and drede', and when required o guench it
he uses & ireacherous sleight that cuts down Arcite in his moment of txlumph, n

56 that Joy is tumed fo sorrow.

~ The, .wisdom of Theseus includes & knowledge of Sncum s powers
aswell as of the orderly universe ruled over by juplter, whose ‘welle® is
the scve(eiq good! in which ‘perfeccioun of blisfulnesse is-set'. His
x ; by the Iady
for 'Hele of corages" he knows ‘what is the ende of thingss', he knows

ig dn the sense

by w‘\icl})?govamements the world is governed', and finally, and most
impm%z/ly, te knows himself. He understands the rélationship of mankind

1o the gosmos, the littleness of human life and earthly lordshin Xn the face

of the etama.l ommpmence of the ‘first moevere”, the ephemera}lty of eazthly
possessions and earthly loves. In this knowledge of himself'a man ‘passeth ..
in noblesse alle other thinges' (Boece T, Pr. 5). !

" "The ‘trowning nobility, a5 expressed by tl.. poem,
goes beyond a grasp of the forms of social and civii
order, beyond magnificence in any earthly sense, 1o
& perception of order beyond chaos. When the
_parthly designs suddenly crumble, frue nobﬂuy
is faith in the uitimate order of things. ”

Muscatine, op. cit,, g. 190,




# _ forwhy thilke thing that every msa desireth
moost over alle thynges he dometh that it be the
sovereyn goody but Lhave diffyned that bligful~ 2

I mnesse is the sovereyn good;.for which every )
wyght demeth that thilke estat that hé desfreth
over alle thynges. that it be blisfulnesse.

Mow hastow thanne byforn thyne elen

aimest al the purposede forme of the weleful-
nesse of mankynde: that is 1o geyn rvchesses,
honours, power, glorie, and delitz. The
whiche delit conly considered Epicurus, and S
juggid and establissyde that defyt is the soverayn )
get &, for as moche as alle othere thynges, as
hym thacghte, byrefte awev joye and myrthe from

E the herte.” (Bosce I, Pr. 2

in terms of this passage of the Consolation: y

“Po lyven in delit was evere his wone, o
For he was Epicuras owene sone, cr
That heeld opinjoun that pleyn delit
‘Was verray felicitee parfit. " {I(a) 335-28)

7.1e remainder of the Frarklin's porirait speaks of him as one who Iowed .
the pleasures of the 1able, who has held such notable offices as justice

of the peace, ‘knyght &7 the shire', 'shireve’ and ‘countour’ -< a man of ¥, © . .

substance in the material sense, one who k@s a sturdy sense ¢f his own .
fmportance and a desire to make it known. The Franklin's comments on,

the (unfinished} Squire’s Tale, which precedes his own, didclose a LttI&mbre
about nim: namely, that this ‘worthy vavasour', although not himsalt’ef no‘%!g
births, aspires eagerly o ‘gentillesse’. 'What he means by 'qenmlesse‘ is
central to an understanding of the Tale he is about to tell. Justas he l}ei{e’
that "pleyn delit' is the sovereign good, sa he believes that one of the parts |
of *gentillesse’ ~- its outward form -- is true nobility. The Squire hég ' % h

d a courtly ding fn rhetorical and self: s

"elocutio’, one that
. ...is mat eble a dul man to devyse.
He moste han knowen love and his servyse,
And been a feestlych man as fressh as May, <
That sholde yow devysen swich array... " (V(P) 279-80, ;-

Stnce the Squire himself is ‘as fresh as is the montb of May' and gne who*




well knows 'love and hig «serste he is, daspif mg modest dtsézaimezs
admirably suited L1 the lmg of hls Tale. The Host required of him sotgxwhat
of love', and ymy{ng by u\ne Frank.lin s vraise the young Squire more than,
adequately ‘métshe challe
“Min fejth, Squiar,\ thow hast thee wel yquit

And gentilly,  Iipréise wel thy wit,*

Quod the Frankeleyn, 'considerynge thy yowthe,

8o feelyngly thou spekest, sire, Tallow the!

#As-to my doom, ther is noon that is heere

Of eloquence that shal be thy peere...’” (V(F} 673-78)

Like the speech of kaight who came to King Cambyiskan's court, the Squite’s. §
style is :

“Bfier the forme used in his langage,
‘Withouten vice of silable or of lettre;
And, for his tal¢ sholde seme the bettre,
Accordant. to his wordés was his cheere,
|¢ techeth ast of speche hem that it leere... " (V(F) 200-44)

In other wo:ds, the appearance the 'nortex', is perfect; but one wonder

what the condiuon ofthe ‘nucleus' is. The fragment that exists of the

unfinished Squire's Tale leads the reader to suspect that there may be lttle
substance beneath the courtly comectness of the surface. But this, to the
Prankiin, is ‘gentillessé’: a 'gentil wight' Is one who spezks with the correct
nflections and u;és Ahe appropriate figures of rhetoric in the proper manner. ’
Tf the words are ‘peynted, .. and kembde at point-devys” then the Franklin
desires to Io’ok no further for proof of ‘gentillesse'. Hence the impatience

of the Host, who but}s rudely into the Franklin's account of his son's fatlings
with ‘Straw for your gentitlesse!' The 'gentillesse’ that the Frenklin is at
pains to acguire for his son is entirely a matter of outward trappings ~- in
spesch, clothing, bearing and manner. As with his beltef that 'delit! is
‘verray felicitee parfit’, so he belleves that these external appearances of
‘gentillesse’ are the thing itseif. In both cases, he mistakes a part for the
whole.

Having only a superficial knowltedge of the nature of rue ‘blisfulnesse,
the Franklin can have only an egually imperceptive view of the truth. His :
vision is, in fact, confined to the external aspects of what he sees, and he
is deluded by as the Knight, inthe wisdom born of his
integrity, is not.  His Tale reveals that he is taken in by the material aspects

of nobiltty, /o v v avs s ¢
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of nobiiity, and by'the appaiat’ 'qe‘ntmesse“ of Gourily love. It s Hiting:,
that his.Tele shomuld deal with * apparence and more fitting séill that He' Lt

himself sholld so obvisusly not understand ity el
The Prafiklin's Tale ‘ U

The present dissus of the Eranklin's Tale s.onits’
treatment of love and marriage, and in particular its altitude towards the i
nature and degree of the order assumed‘ in bot_h. Tha word "love' as used :
in zhis Tale has the ring of ambiguity almady touc‘led uvpon in relation tc lts .
use L 455 Knight's Talet w7

“Love-wol nat been constreyned by maistrye. B

+ ‘Whawm‘maisttie comth, the God of Love anon o

7 ' - Beteth his wynges, and farewel, he is gon! o
§" " Lave i a thyng as any spirit free. .. * W(F) 764-67)

The * éod of love" who thus Drecxpﬁately flees is Cupid, whose arrows afflict Y
men with the kind of love that Bosthivs opposes to the ‘caritas’ that ‘govdrieth *
erthe and seée, aﬁd Hath élso comaundement to the hevene', that 'knytteth’
sacrement of mariages of chaste loves'; and 'enditith lawes to trewe felawes!
The lawes ‘endited’ by this divine Iove are ‘naturel lawe. .. in his right
point’, the same that the Pargon expounds in his discussion of *yerray mariage’,
The lordship of husband over wife, and the acceptance by the wife of the :
husband's dominance, i# fundamental fo the Ghristtan concept of marridge.
The obedient snbmission of the wife {s at the basis of the marriage rela{ir ‘iship,
and at the same time it is incumbent upon the man, 'by ordinaunce’, to a&sume the
"matstrie’ and to act as "heved' and reasonable fasulty of his wife, while she
obeys him, loves him and is faithful to bim. ~These are the chief assummpt:
which Chaucer expects hie audience toshare as they l{sten to the Frank!!n's%%;

i of his wn "wiew of the life and loves of the_ 'geqz}ls .
The Mamiage of Arveragus and Dorlgen;

Two conflicting kinds of love are representod in the Franklin's
scetnt of the courtship and marriage with which his Tale begins. One of:
these'can apply only to courtehip, and _the other to marriage. The laws of
couruydove are set out at lengih o the-De Amore of Andreas c,apellanus "
which regutrem reference will be made, while those of the other kind of love ~
as applle& to marriage are stated in the following {condensed) passige from

the Parson s, of the Remedium gontra peccatum Lizturie:




* "Irewe effect of mariagh. .. maketh the herles al oon
of hem that been ywedded, as wel as the bodtes. .
This is verray mariage, that was establissed by
God, ~r that syine bigan, whar. natureel lawe was
' & hi. right poynt f paradys; and it was ordeyned
" tHat o man sholde have but o womman, and o womman
but o man, as geith Seint Augustyn, by manye resouns,
First, for marlage is figured bitwixe Crist and holy
chirche.  And that oother is for @ man is heved of a
> womman; algate, by ordinaunce it sholde be so...
Now comth how that a man sholde bere hym with
his wif, and namely in two thynges, that is to seyn,
in suffraunce and reverence, as shewed Crist whan he made
first womman.  For he ne made hire nat of the heved
of Adam, for she sholde nat ¢layme to greet lordshipe.
P Fof ther as the womman bath the malstrie, she maketh
* to muche desray...Also,certes, God ne made nat
womman of the foot of Adam, for she ne sholde nat
been holden to lowe: for she kan nat paciently suffre.
But God made womman of the ryb of Adam, for womman
sholde be felaws unto man. ... Now how that a womman
sholde be subget to hire housbonde, that telleth Seint
Peter, First, in obedience. And eek, as seith the
decree, a womman that 1s wyf, as longe as she is wyf,
she hath noon auctoritee to swere ne to bere witnesse
withoute leve of hir housbonde, that is hire lord; algate,
he sholde be so by resoun....A wyf sholde eek be mesurable.....
in beringe.'..and discreet in alle hire wordes and bire
dedes. Andaboven alle worldly thyng she sholde loven
hive houshonde with al hire herte. and fo hym be trewe
of hir body. So sholde an housbonde eek be 1o his wyf., “
&) 920-38)

The Parson's account of ‘verray mariage' 1s a useful gloss on the marriage

ag‘reemem arrived at by Arveragus and Dorigen. After a model couriship,
in which Arvemgus undertakes ' many a g'reet empryse’ for his lady's sake,
“peyne, and.’ Estresse’ Because he dares not speak of his

suffers
love, and finally comes secretly to an agreement with her, Dorigen accepts
him in mamriage. She takes pity on his "penaunce’ because he is worthy,
‘and 'ﬁamgly for hic meke obsysaunce'. This vital requirement of the courtly
lover Arveragus promises to extend into their married life: but for the sake
of appearances he retains the right to keep 'the name of soveraynetee's

“And for to lede the moore in biigce hir lyves,
Of his free wyl he swoor hire as a knyght
= That nevere in al his lyf he, day ne nyght,
Ne sholde upon hym take no maistrie
Agayrz hir wyl, ne kithe hire jalousie,

Y ®




But hire obeye, and folwe hir wyl in &l,
As any lovere to his lady shal,

dave that the name of soveraynetee,
That wolde he have for shame of his degree. " (V(F} 744-52)

In Dorigen 1 d Arveragus is honouring the com
mandment of courtly love that sayst 'Being obedient in all things to the *
commands of ladies, thou shalt ever sirive to ally thyself ‘o the servica of
Tove.' {18}, The same table of rules siates that ‘If the parties concerned
marry, love is violently put 16 flight. ' 0] Hence the first part of the
Tranklin’s Tale is the of & pa betwsen 'Love' and marriage
there exists an irreconcilable conflict. When Torigen humbly thanks her

husband for his Mherality, her good ate by the

awareness that ‘a man is heved of & womman, algate, by ordinaunce it shold&'

be so', and by the imagery in which $he couches her reply:

"She seyde, 'Sire, sith of youre gentillesse

Ye profre me to have so large a reyne, o

Ne wolde nevere God bitwixe us tweyne, -

As in my 7ill, were outher werre or stryf

Site, T wol be youre humble frewe wyf; .

Have heer my troathe.’, ., " <{V(F) 754-5%, my ilalics)

The unphed concept is that of the forsé and rider, u familjar répresentation
of the body guided by the reasonable soul {21}. The. ordinance whick
requ!res that the husband be "héved' ﬁf hiz wife state: also that ‘god sholde |

tavé dordshipe over reson, and reson over sensuslites and sensuamee
over the:pody. of wan' X(1) 262).° Yelationship of reason to the flesh

is ngured 1n that of the heaa to the hody and of a man to his wife. (21 )
The }:aea;dless wife, no less tian the hérse on too lag g rein. is doomed to

{19).Zndreas Ci , The it of Gourtly Love; © -
translated by John ]ay Parry; Frederick Unqer, New
ok, 1989; p. B1. -

‘(30y Toid. , p. 156, (How Inve may come toah End, "}

1) E.g, tn St. Jerome, Adversus Jovinianum Ib, 1I, cap.
~ - 10i “Sensus corporum.quask equi sunt, sing rationes I~
- currentes, animi vero in aurigae modum retinet frena ) :
o uun—enuum Et quomodo, edui absque ractore praecipitee
Torunt: ita corpus eine ratione et imperio animae, in suum
fertur interitum. " (Migne', 299} See alsq Cantetbury Tales. ::,
(D) 384-30, W (D) Bi3-1! O
{22) Sew, for mslance" X013 3327, "For truste wsi thogh 86 were
ithat the feend ter pted Eve, that is to'seyn the flesh, and the

i e Bedutee of the fiit defended, vet certegy
H t ! ited, 16, the atinge
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come to grief.. Dorigen is restrained

a check Inbufficient to save her from her own slmness. T

tover is in harmony with his superficial "Epicurean’ view of Hfes: '

‘The Franklin’s earnest discussion.of thp sualities of the courﬂ,y

- *For o thyng, sires, saufly dar I seve,
That freendes sverych oother moot obeya,
Tf thev wol longe holden compidignye.
Love wol nat heen constreyned by malstrye. T
‘Whan matstrie comth, the God of Love anon e g !
Beteth his wynges, and farewal, he is gonl ia .
Love is a thyng as any sofrit free. ; o
Wommen, of kynde, desiren libertee,
And nat to been constreyned as a thral;
And 50 doon men, if T sooth sevey shal.

Looke who that is moost pacient in fove, C L
He is at his avantage 2l above'. LT
Pacience is an heigh verta, certeva, S, L
Tor it venguvsseth, as thise clerkes seyn, ‘ - o

Thynges that rigour sholde nevere attevire.
Tor every word men may nat chifle or oleyne.
Lerneth to sufre, or elles, so moot T goon,
Ye shul it lerne, wher 85 ve wole or noor.;
Tor in this world, cerfein, ther no wight is
That he ne dooth or seith somtvme ames.
Ire, siknesse, or constellacioun,

Wyn, wo, or chaungynge of complexfoun
Causeth ful ote to doon amys or soeken ,
On every wrong 8 man may nai be wreken.
After the tvme moste be tempearaunce

To everv wight that kan on governaunce.
And therfore math this wise, worthy knyght,
To lyve in ese, suffrance hire bihight,

Bnd she to hym ful wisly gan to swefe

That nevere sholde ther be defaute in here. " {(V(F) 76190} ° |

'rrendes’, or courtly naramours, must obey one another voluntarily in orifer to
oreserve the love between them. When the ardained bonds of husband to wife
are established by marriage 'Love’ flies away:
"™We declare and we hold as firmiy esteblished that

1sve cannot exert its powers between two people who

are married to each other. Tor lovers give each other

everything freely, under no compulsion of necessity ,

but married people are in duty bound to give in to

each other's desires and deny themsslves to each other

in nothing. " Art of Courtly Tove,po. 106-07. )

{judgement given by the Countess of Champagna

The law of ‘kinde,’ by which both men and women ‘desiran libertee ' 15 the

1aw/.




law ge the ﬂ h. whcse pmmptings xxc man iay refuse (23)~ ‘Ip\?é of this

sourping the resm\im o the h?mds imposed by’ dxvine love. Men and wumenn
of kinde' -desive sﬁm Freer'pm,‘ﬁar “the flaslf covetieth agayn the spirit,

an® the spirit agavilthe flesh. o), 6001} 342).  The bonds of marriage 9o
counter to the nitiral inclination of *kinde' iu be subject only to its own
widms. . ‘

flahorating on this exolarmﬁon of “Love', the Franklin pmceeds next.

10 B eXE of * and ¢ ’ which leans distinctly 'mwards

the Wife of Bath's usaged of these %erm

"Ye sholde been al vacient and meke,
- And han a sweete apiced conscience, ~

Sitk ve sn dreche of Jobes wacience,

Suffreth alwev, syn ve so wel kan oreche;

And hat ve do, certein we shal yow teche

That it s fair o have.a wyl in pees.

Con of us two moste howen, doutelees;

And'sith a man s moore resonable

Than womman is, yewioste been suffrable. * (D) 433-43)

Tat

The Wife of Bath olavs on the senses of v B

ar 'sutfrance’, L'x\o"ecf : ssion, while {nfli suTering; and

in secondary sense she refers. fo ihe lordshis that reasonable Adar should have -

over fleshly Eve -- hut in her case ddes not.  In speaking of patience and =

srance’. the Tranklin is using terms subtly twisted from thefr Christian .,

momtaxt:

"Suffrance suffreth swetely alle the anovaunces
and the wronges that men doon to man outward. . .
Pacionce. . . suffreth swetely every mannes
goodnesse, and is nat wrooth for noon harm that
13.doon to hym. . .And therfore seith the wise man,
' thow wolt venc ygse thvn enemv, lere to
suffre’...Of pacience comth obedience, thurgh
whict a man is obedient to Crist and to alle hem
t2 whiche he onhte to beea obedient in  Crist.
And wmﬂerstnn(' wel that obedience is perfit, whan
that @ mar ‘aoti gladly and hastily, with good
.erte ertlerlv, al that he sholde do.  Ohedience
canerall is (o perfrurne the doctrine of God and
of Fis sovereyns, o whiche hym oghte 1o ben

Loisarnt in alle ri " IK(1) 655, 658, 460, 674, 67E)C

(23) ubmpare wﬁ.h the image ‘of proude Bayard' used by chaucex
i ”‘hvﬁus and Criseyde Book 1, 218-38. .
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Patience th love, according to the Franklin, 'ienquisseth. ;. thinges that
rigour sholde naver atteyne.' The * enemy vanquished by such patience is .
the same 'swgte fod whom the dying Arcite hnolored to take him in her arms:,r
the beloved lady who 15 ihe ventre of the lover's untverse. The Christian
congept Gf patience and suffrance Is expressed by St. Paul' 'Charitag :
pétiens est, benigna est... omnis suffert....' {I Cor. 130 4,7 The
Franklip here:apolies the concept 1o courtly love, and of such ‘nacience!

comes - the Ide-di courtly lave in which the man

is ohedient to the woman; who is his *sovereyn’, and whom, interms of the

)a\\‘*s“pf 'I‘.ovg," he worshios and serves. -In fact the enemy whom by his

‘oacience” he. 'variqutshes', the ‘swete £08”, actually hoids him in thrall.
The double sense of ‘suffering’ is present also in the cowrtly love relattonship:

the lover must acquaint himself with pain ag well as with satience, becaul

“love is a certalty tnborn suffering derived from
the sight of and excessive medilation ugon the
Yeauty of the opposite sex.., That love ia

suffering i$ £asv to see, for before the love be-

o es equally balanced on both sides there is

_no forment greater, since the lover is always in
fear. ... No one can number the fears of one
single lover... But even &fter hoth are 1n Tove
the fears Lhat arise are just as great... (My italics)

o The Art of Courtly Tove, op. 26-2% ("What Love is. '}

"Lerneth to suffre’, says the Franklin, for if you do not, 'Love’ will teach you.

Tolerance is equally necessary, for
“Ire, siknesse, or constellactoun, .
Wyn, wo, or chaunginge of comolexioun
Causeth ful ofte 1o doon amis oy speken. . * (V{F) 761-83}

Since the ?.\Tanklm is k of !, or self- , and

‘gwernaunci‘a' , it is noteworihy that he omits from his 'sentence’ the one
ov-rruling ca{xse of misdeing and mis-speaking. -All the factors he mentions
aegecondary to the free will, which governs man's conduct, and which can, ” |

if & man has "knowinge of hemself', prevert misdoing:

“Atnsinc peut on, se mout n'est nices, 17569

Garder sei de touz autres vices,
©O4 set de vertuz destourner,
8'il se veaul a mal atourner;
»Car frars vouleirs est si polssana,
S0 est’de sei bien guencissanz,

. Quil'se geut toujourz garantir,
*ov 81 pput de shn eueur sentir

. - L L .
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Que pechiez vueille estre ses mﬂislres‘

Coment qu'il aut des cors celestres....” 17578
'Mais raisonable creature, 17862

Seit merteus on, seit devins anges,

Qui tuit deivent a Deu loanges,

8'el se mesquencist come nice, 17885

Cist defauz 1i vient de son vice,

Qui le sen ii trouble e suivre

E not de franc rouloir user;

Mest riens qui I'en puisse escuser. " 17870

Le Roman de la Rose. (24)

'Governatince” is dependent for its success on @ man's self-knowledge. .
In the rightful order of governaunce, and in self-knowledge, Arveragus wonld X :

have mastered his passions with the bridle of reason and would have asgeried, »
his authority over Dorigen. But 'to lve in ese’ he has abdicated from fﬁs

rightful -1 having Ty 4 his » he must

moderate the prompting of reascr instead. He must also resist the use of
‘imaginacioun’, as we will gee. The 'Epicurean’ Franklin praises him as
both *wyse' and "worthy' for this decisicn, since by it he enjoys the besy of
both werlds -- or seems 10!

"Heer may men seen an humble wys accord:
Thus hath she tak hir servant and hir tord,
Servant in love, and lord in mariage;
Thanne was he bothe in lordshipe and servage.
Servage? nay, but in lordshive akove,
Sith he hath bothe his lady and his love;
His lady, certes, and his wyf also,
‘The which that lawe of love acordeth tao.
And whan he was in this prusperitee
Hoom with his wyf he gaoth. " (V(F) 791-800)

Arveragus appears to have won the sweets of two entirely opposite Jaws of

love, In terms of one, he is Dorigen's adoring slave, and in the other, her
7 husband and lord ~~'"the which that lawe of love acordeth to’.  His enjoyment of,
: . this paradoxical condition may perhaps be measured by the fact that after mnly"
. *a yeer and more’ of 'this blisful lyf’ he betakes himself to England. White

) he is;bsent Dorigen is anproached by the lover whose wooing forms the

chief matier of the Tale, and yet when he raturns

. - "No thyng lst hym to been ymaginatyf,

B . If any wight hadde spoke, whil he was oute,

i To hire of love; he hadde of it no doute.

3 He noght entendeth to no swich mateere... ™ (V(F} 1094-97)

..(24) These two passages are based on Bosthius V, Pr.2.and following B
prosae. i ‘;ave chosen to qume from the Rmnan de Ta Roge icr the :
sake it 5 N




1 xgt%ihdscaugg of his reason when he abjured the 'maistrie’ in marriage:

One miay legitimately surmise that Arveragus’ lack.of ‘iaaginadioun’ is due 10

“For the wil comprehendith withoute-~forth the figure
af the body of the man that is establisschid in the
watere subgett; but the ymaginacioun comprehendith
oonty the figure withoute the matere; resoun surmoun-
tith v and ith by an universel
lokynge the comune spece that is in the singuler peces;
(Boece Bk. V, Pr. 4. 7

Reason 1s ‘al-only to the linage of mankinde', and enables man to have
knowledge of himself: i

“Por certes swich is the condicioun of alle mankyude,
‘that oonly whan it hath knowynge of itself, thanne
passeth it in noblesse alle othere thynges; and whan
it forletith the knowynge of itself thanne it is brought
bynsthen alle beestes. ”  {Boece  Bk. II, Pr. 5)

Having disavowed the lordship which the husband should bxercise 'by 1 reso\m

over his wife, Arveragus has fallen in the intellectusl hierarchy desrzlbed o

by Boethius tc the level of ‘wit of the body*, a faculty of lower kind than

' soun’, as ‘imag ! is lower than reason. 'Wit', which man

shares with 1ow forms of life, 'ne may no-thing comprehende out of matere”
s0 that Arveragus concerns himself only with what he can see in relation to/
nis marriage.  Like the Franklin, he is satisfied with appoarances and . |
'noght entendeth' his ming further. The ‘name of soveraynetee' satisﬁleg’J i
him without the actuality; and this Is why, when Dorigen confesses herfolly.

he reacts as he does: - 0

*Phig housbonde, with glad chiere, in freend, . yse i
Answerde and seyde as I shal yow devysei...»
Ye shul voure trouthe holden, by my fay’

For God sn wisly have mercy upon me,

1 hadde vrel levere ystiked for to pe

For verray love which that I io yow have,

But if ve sholde youre trouthe kepe and save.

Trouthe is the hyeste thyng that man may kepe'--

But with that word he brast anon to wepe,

And seyde, 'I yow forbede, up peyne of deeth,

That navere, whil thee lasteth iyf ne breeth,

To no wight tetle thou of this aventure, ~

As 1 may best, { wol my wo endure, -

Ne make no coatenance of hevvnesse,

That folk of yow may demen harm or gesse. " W(F} 1467-68,
1474-86)




i, tt«erefore, Dorigen has sworn, Aweragus must see to it that the cath ig

honcured, cr elsr{ adniit to Aurelius that he holds no Iordship over his wife.
Hence the ! apparence of lordship that Arveragus retains ‘for shame of his
degree ends by shaming him outright ~- for a man who "putte his wyf in
jupa}}ye =3 by- any standards 'lewed’ -- both foolish and wanton. *Shame of
hiswciégree‘ makes being cuckolded seem less shameful than admitting that he -
doés not have the 'maistrie’ i his marriage --- the ‘name of soveraynetee’,
a mere lusion, is worth more to him than his wife's chastity. So much,
theri, for the ‘governaunce’ of this "wyse worthy knight' in his conduct of .
his marriade. .

‘Purveyaunce’ and 'governaunce’.

The Franklin's on " ‘and " has an fmoli-

cation not immediately obvious in the contexi of his discussion of love and
marriage.  This emerges in Dorigen's plaintive address to ‘eterne god'. ' In
her kusband's absence she suffers the pangs of 'Tove’ in as full a measure
as any heroine of courtly romances

"For his absence wepeth she and siketh,
As doon thise noble wyves whan hem liketh,... " (V(F) 817-18)

She displays all'the symptoms of the ‘loveres maladye of Hereos' nreviously
ohserved in Arcite, and falls likewise into "swich rage’ that her frie .ds

evidently have cRuse to fear that she too may succumb to her 'derke fantasye'

and be afflictad with "manve’, that dreaded disouder of the 'celle faniastyvk'
in which the patient develops an inveried sense of values. In this precarious.

tate of mind ‘she wanders along the sea-shore and reflects piteously upon the
‘grisly rokkes blake’ that endanger Arveragus' retwrn:

"Eterne God, that thurgh thy purveiaunce

Ledest the world by certein governaunce,

n ydel, as men sevn, ye no thyng make.

But, Tord, thise grisly feendly rokkes blake,

That sssmen rather a foul confusion

Of werk than any fair creacion

Of swich a pafit wys Fod and a stable,

Why han yé wroght this werk unrescnable?

For by this werk, south, north, ne west, ne eest,
* Ther nys yfostred man, ne bryd, ne beest;

T dooth nu goou, o my wit, but anoyeth.

. 8e ye nat, Lord, how mankynde it destroyeth? i i
lm hundred thousand bodyes of mankynde
rokkes slayn, al:be they nat in mynde,
Wh maﬂkynde is zo fair pavt of thy werk,

s e 1T



That thou it madest Iyk to thyn owene merk.

. Fhanne semed it ye hadde a greet chiertee
‘Toward mankynde; but how thanne may it bee
That ye swiche meenes make it to destroven,
Whiche meenes do no good, but evere anoyen?
I woot wel clerkes wol seyn as hem leste,

By argumentz, that al is for the beste,

Though I ne kan the causes aat yknowe.

Bat thilke God that made wynd to blowe

As kepe my lord! this my conclusion.

To clerkes lete I al disputison.

But wolde God that alle thise rokkes blake
‘Were sonken into helle for his sakel

Thise rokkes sleen myn herte for the feere. * (VIF} 865-93)

- Dorigen in this speech is murmuring 2yainst the order of creation. Such
‘grucching or murmuracion®

", ...smyngeth of iapacience agayns God, .. agayus
God it is, whan a man graccheth agayn the peyne

V] of helle, or agayns poverte, or los of catel, or agayn

reyn or tempest. .. And alle thise thynges sholde

man suffre paciently. for they comen by the rightful
uggement and ordinaunce of God. * {1 499-501)

Dorigen's ‘inpacience’ leads her thus querulousiy to question the ‘rightful

juggement and ordinaunce of god which men ought to 'suffre daciently'.

She dismi, the of 'clerkes. ... that al is for the best Though {she)
ne can the causes nat y-ki ', but nev less these are
relevant:

.. o thing is feveful to folye in the reaume of
the devyne purveaunce. ... syn that the
ryght stronge God governeth alle thingsg in

Y this wirld.  For it nis nat leveful to man
] to by wit, ne by word,
alle the subtil and di i i

of the devyne enteaste. For oonly it owghte
suffise to han lokid that God hymself, makere
of alle natures, ordeineth ¢nd dresseth alle
thingis to gode; whil that he hasteth to with-
holden the thingis that he hath makid into iis
semblaunce.. . he chasith out alle yvel fro
the houndes of his comynalite by the ordre of
necessite destinable. For which it folweth
‘that, yif thou loke the purveaunce ordeynynge
the thinges that men wenen ber: Jutrageous

or haboundaunt in erthis, thou ne schalt nat
seen in no place no thing of yvel. " {BoeceBk, W, Pr. &}

)i 7 S




&t fs nd more ‘l:aveful‘ to Dorigen than to anyone else to understand w]n,s»:' '
the fe“a;fﬁi black rocks are where they a}e; towever, not only is she vl i
suffering from “loveres maladye' and perhaps ‘manye” as well, but she is. ' "%
also, ‘due to her husband's vow, bereft of lier 'heved'. Hence it seems tos

her that the ‘chiertee’ of God towards mankind at the time of creation, when

he made men'lyk to {his) owene merk’ has -~ that the
of the unmoved mover, the ‘parfit wys god.... and stable' is in doubt.

Dorigen's dual of headl and ‘loveres ' gives her

an ppside-Aown perspective. She is ruled not by ‘chieriee’ but by her
desire tor Arveragus, and she postulates a chaotic universe centred upon .
'gery Yenus' {I{3) 1528-39) and her son Cupid instead of the majestically:’ ° o

ordered cosmos descrii:ed by Boethius. Here the centre is neither 'eterne’,
nor ‘parfit wys', wuor 'stable’, hut merely “thilke god, that made wind to blow’,
5

a defty as vnpredictable and as unstakle as Yenus herself. The ‘governatncg’
of such & system is by no means "certelt.!, #r If 3 work wrought by thé Greator-
who makes all thirgs ‘in-to his semblaunce' is ‘unresonablc’, then so is thé
Creator; and if this Is so, then creation itself is a ‘foul confusioun', and nothing”,
can be certain. B :
Davigen shares with Aurelius the disordered perspective of the lover,

to improve upon the order of creation is, however, more ambitious than Dotigen®ss

While she merely expresses her dissatisfaction, he goes so far as to suggest

the means whereby creation may be adjusted to sult his purpsses. In offering
his ingenious plan for concealing the rocks Aurelins addresses riot an over-
ruling deity such as the 'varfit wys god' to whom Dorigen somplains, but
Phoebus Apollo as lord of the sun, imploring him to intercede on his hehalf

with his sister 'Lucina', who, through the influence of the moon, rules the
tides. Neptune and Pluto figurs also i his prayer, 35 lords respectively of the
sea and the underworld.  The universe as it appears to Aurelius in his 'raving’
1is anything but & whole co-ordinated syétem guided by one all-powerful raler.

Tt is a series of 3 «~- sun, moon, sea and lang,

each ruled by its own petty deity, each deity pursuing his own ends: as thgugh} .
in Boethtan terms, ‘alle thinges ben referrad and brought to nought, and flotéfen




power in any Case he rates below that of his lady His‘rpmmisegqf {law dg :,o

in t%te Knight's @é;é.gﬁ P&

Arclte and Errelue each to one partic _lar vatron de,\ty. uSuch an a(tiﬁ}ﬂéés‘”

one of the many gods is comparable 16 the dévot]

un;aﬁnq queen of everlasting lamentations',

© Dorigen's friends, fellow-sesl ers with the Fr?nk!!n of ‘pleyi
see that ther hard facts of reality distwrb her, and try m«dwezt her by
to 'othere places delitables' where she need not lie opm,assed by the ,gggm

inister rpc< Js. They offer her an ‘crdinaunce’ more con;ﬂemal L\aan th,e div:gg

ordinance: i

."So ory-a day, right in the morwe-tyde, 1
Unto a gardyn that was ther bisyde, b
« Inwhich that they hadde maad hir ordinayncg}
Of vitaille and of oother pwrvetuace,
They goon and pleve hem 3l the Ionye day.
N And this was on the sixte morwa of May,
Yhich May hadde peynted with his softe shoras
This gardyn ful of leves and of fioures; B
v And craft of mannes hand so curicusly
Arrayed hadde this gardyn, trewcly,
“That nevere was ther gardyw cf swxch orys
Put if 1t were the verray paradys, ¥ (¥(F) 901-12, my i[allcs)

The 'purvevaunce’ of this courtly circle is in accord with ‘their comyepi o

dellght, to enchant the senses and to cast out thoughts f-harsh reality
ir.intentiondtly remintscent of the garden ‘walled al with stacn’ made by

that other 'Epicurean’, Januarie {2€), the dotard hicro o‘ the 'rm:‘ant 8 Tare,; wod

{23 ©...ad nihil upum ctmeta referuntur et uno veluti vértice destityta
sine rectore fluitabunt. .. ” Boethius, Ie Gonsolatione, Lih,.112.° 2%
Pr. 11, lines 113-15. e 2
{26) Compare lines I (A) 335-38 of the Franklin‘s portrait with’ T.{'\P
following passage from the Merchun''s Tale: N
“Somme clerkes holden that fellcites
Stant in delit, and therfore certeyn he,
Th*s noble Januarie, with al his myght,
I ionest wyse, as longeth to a knyght,
Shoop hym to lyve ful deliciously.
His housynge, his array; as honestly
. To his degree was maked as a kvnges.
Amonges othere of his honeste thyndes,
He made a gardyn, walled al with skol T
' “So Fair a gardyn woot I nowher nooi. .
; For, out of doute, I verraily suppose * '
Lt That, he that wroot the Romance, of thg Ro
Ge T e ){oude it the beautee wel de&syse‘ s (1;‘( A

;‘g: . T




There is ap Inevitable similarity between Jandarie's concept of marsiage &
and the Franklin's:

"How myghte a man han any adversitee

That hath & wyf? Certes, Ikan nat seve.

The blisse which that is bitwixe hem twaye

Ther may no tonge telle. or herte thynke, * (IV(E) 1338-4 }
"Who koude telle, but he hadde wedded be,

The jove, the ese, and the prosperitee

That is bitwixe an housbonde and his wyf? " (V(F} 803-05)

Januarie attempts to establish his earthly paradise in the belief that

"Yet is ther so parfit felicitee
And 50 greet ese and lust in meriage,
That I shel have myn hevene in erthe heére. .. " (V(E) 1642-43, 1647)

Evidently Arveragus' object in giving over the effective ‘waistrie’ to his wife
was to enjoy ‘hevene in erthe’-- 'for to lede the more in blisse hir lyves®.
This metaphorical paradise is varallelied by the garden, the artificial Eden
in which the meeting nf Dorigen and the enamoured sguire Aurelivs takeg place.
Both have gone there 'to pley hem al the longe day’, protected from the
realities of lfe by the "haut mur bataillié' which encloses the garden of
‘Deduit le mignot, Ie cointe's as with the garden in the Roman de la Rose, all
the vnpleasant facts of life, including Time, Age, Povarty and Sorrow, are
on the outside, Chaucer does conirive to suggest their exclusior

“Fhe odour of floures and the fresshe sighte

Wolde han maked any herte lighte

That evere was born, but-if to greet siknesse;
Or to greet sorwe, helde it in distresse... " (V(F} 913-16)

- but Wwithin the walls there 15 only 'beavtee with plesaunce®, [27) The
fallacy of the terrestrial paradise is brougnt home as the seasons change:

"Ang this was, ae thise bookes me remembre,
The colde, frosty seson of Decembre.
Phebus wax old, and hewed Iyk laton,
That in his hoote declynacion
Shoon as the burned gold with stremes brighte;
But now in Capricorn adoun he lighte,
Where as he shoon ful pale, I dar wel seyn.
@7) ‘Plesaunce gives 'beautee’ o sensual
d has often a sexual association, as
”Namely a~bed-e hadden they meschaunce,
Ther wolaa I chyde, and do hem no plesaunce. " {ITI{D} 407-08)
“Hath Kynde the wrought sl only hire to plese?
lat be, and thynk right thus in thi disese:
‘That, in the dees right as ther fallen chaunces,
P nght 50 in iove ther come and gon plesaunces. .
. . ’.\‘ruﬂus and Criseyde, ,l 95&99 N
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The bittre frostes, with the §l¢et and reyn,
Destroyed hath the grene in‘every yerd... " (V) 1243-51%

Clearly the walls of the gurden cannot effdctively exclude t ime; nor, as

Kurelius, Dorigen and Arveragus are to di . can they keep away any

other aspect of reality,

It 1s in this garden that Aureliusiat last confesses his love to
Dorigen. When she understands his ‘enténte’, her first response 13 as
correct as any exponent of ‘naturel lawe i;n his right point in paradvs® could
wishs she rejécts his addresses. But the 'delitable” influence of the
earthly 'paradys’ in which Aurelius makes his avowal asserts itself, and
in a spirit of 'pley’ she gives him an altetnative answer:

““purelie, * quod she, *by heighe God above,
Yet wolde 1 graunte yow o been youre love,
Svn I yow se so pitously conplayne.
Looke what day that endelong Britayne
Ye remoeve alle the rokkes, stoon by stoon,
That they ne lette ship ne hdot to goon, --
I seye, whan ye han maad the coost so clene
Of rokkas that ther nys ro stoon ysene,
Thanne wol I love vow best of any man,
Have heer my trouthe, in al'that evere Ikan.'" (/{r) 988-998) -

Dorigen gives her playfal ‘wouthe’ ‘in a} that ever I kan': the point in question
is, can she give her troth? For, ‘as seith the decree’,

*...a womman that is wyf, a5 longe as she is a
wyf, she hath noon auctorilee to swere ne to
bere witnesse withoute leve of hir housbonde,
that is hire lord; algate, he sholde be so by resoun. " i () 831)

This is clearly a matter of which 'ordinaunce’ one chooses: in the garden of
delights, amid the "~urveyaunce’ of those who would make their paradise on
earth, and whe accept the conventions of love that require that the lady be
'sovereyn' in all things, Dorigen may conceivably give suck an cath.

But once outside the garden, 'amidde the toun’, in the stream of life, and
in the ‘rightful ordinance of god‘ under which a husband assumes the
1lordship over his wife, the oath is invalid. When, as a result of taking
this oath, Dorigen is ‘unwar wrapped. .. (n {the) cheyne’ of Fortune, she is
in fact only being caught up in the chain of the larger ‘purveyaunce' which
inclydes the little garden and takes no account of its waills. The 'cheyne’

of Fortune/. . ..sueie

&
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Gf Fortuhe 15 i fact T
", « . thilke ordre, protedirige by an uneschusble
byndinge togidre, which that descendsth fro
the welle of purvesyare, that ordsyneth alle
thingis in hir pldees 2nd in bir tymes. .. " (Boece, Bk. V, Pr."1.) "

Dorigen’s ‘murmuracion’ against Fortune { (F) 1355-1456} would be 'inpacfent"“ *
if 1t were not so comically unfounded. Had the poor lady heen able
rationally to consider the canses of her dilemma, she woud have realised
that ‘unwar’ chance hes had no move to g0 with it than with her meeting with’

Aurelius as she goes distractedly to the garden 1o keep her "trouthe‘:

“Of aventure happed hire to meete. .. o gt
For wel he spyed whan she wolde go .
Out of hir hous to any maner place. .
But thus they mette, of aventure or grace... ” W{F} 1501, 1506»08)

And by the same token of irrationality, only 4 man as *zik and wood for lave’
(t{A) 1600} as Rurellns conld have taken Dorigen’s promise serfously and have ™y |
set about trying to fulfil the impossible condition. Even he, when confronted -
'right in the quikkest strete’ with the realisation that nowhere but inside the, .

walled garden could = .clt a promise be valid,has to admit

“That fro his lust yet were hym levere abyde
Than doon so heigh a cherlyssh wrecchednesse
Agayns franchise and alle gentillesse. .. " {(V{F} 1522-24)}

True ‘gentiliesse', as it exists outside the garden of delights, as it was
‘estzblissed’ and 'ordeyned' by God 'er that sinne began, whan naturel
lawe was ip jis right polot in paradys’, knows ho sedsons; unlike the fickle
Phoebus to whom Aureftus had pinned hls faith, it is 'stable’ and eteme’, aad
remains immoved by quaint fashions like the conventions of courtly love.
The Love of Aurelius. v

Tn Aurelius we recogntse the youth the Franklin would wish hisown |
sor to be,  Like the pilgrim Squire, Aurelius is fresh and handsome, richly :

clad, excels at singing and dancing, is

“Yong, strong, right vertuous, and riche, and
And wel biloved, and holden in greet prys. (v(}‘) 933-34)

This young man has all the external merks of ‘gentillesse’ which the Franklin E

has admired in'the Squire. He is In love, in the conventional courtly manser,

with Dorigen, but daves not tell ber so:

“Withouten cappe he drank &l his penaunce. -
He was despeyred' no thyng dorste he seye,
Bave i h.m ‘songes somwhat wolde he wreye




‘These handmasds of Proserpina, 'regina dell'eternc planto", inflicl sufferfng

5 “Hiswo, as'In & genersl compleynyng;
v ¥e seydp he lovede, antd was biloved no thyng.
. »  Of swich maters made he manye leyes,
“ Songes, dompleintes, roundels, virelayes, w B
© ‘How that he Horste nat his sorwe telle, : . N
But mngwiss!ieth as a furye dooth in helle;
< And dye he moste, he swyde, as dide Ekko
For Narclsus. that dorste nat telle hir wa. * (V) IF) 942 52)

ﬁﬁe”fﬁx{es whoiaaguissh! in Helt are those described by Dante, who
depicts theny avmua"llv undergoing torment instead of faflicting ity

"E guei, che ben connobe le meschine

‘della fegina dell‘eternc plante, v
'Guarda’, mt disse ‘e feroci Erine. ...

#<¢ “Con Hunghle 1 fendea ciasouna i1 patto;

: . batﬂens{ a palme, e gridavan si alto,

Sh' i mi strinsi al posta per sospetia, "

“{inferno Canto X, 43-45, 49-51.}

upcm thems&)ves. They zepresent in Damie s allegory the despair and
Iruitless remorss “for sin which does nat iead to penitence {28). . Both the
image and its allegoricel huplication apply to Auwrelius, for his forment is
self- ? and: s i in the "Inferno' which is the

lover's world are his ‘penaunce’ for which he is 'despeyred’. The refererice
in Avralius’ songs to the death of Echo for love of Narcissus elaborates on'the.
of gug 58 sufiering. Aurelms 'drank’ his pains ‘with-cuten coppae’,

an miage it Seeins ogical ta felale b tRe Marclssus légend. (20) Tn the
Romas de-la Roge version Narcissus comes upon'a Witl in the: garden of

Deditt, and stoops to drink from it

(28) ‘See niote on Canto IX of the Inferno, transiation by B
7. . Sinclalr; London, 1945; pp. 128-30.

{29) The metaphor 'with-outen coppe’ is regarded by editors
. as obscure -~ see Robinson, note on this line cn
s . p. 273 of his edition; Phyilis Hodgson, pote on
p. 88 of her edition [Athlove Press, London, 1364}
The 1teral interpretation offered above is suggestad
An &ddstion 1o such other possible meanings as
*in full draught' or 'with difficelty’.




“lluec pensa que il bevrofts 1480
7 "Sor la fontaine toz adenz
L Be mist lors oor boivre dedenz,
81 vit en l'eve clere & nete
Son vis, son nes, e sa bouchete. 1484
E cil maintenant s'esbal,
Gar ses ombres si le tral
Qu'il cuida veoir la figure
D'un énfaat bel a demesure. ... 1488
«-.il musa tant a la fontaine 1493
Qu'il ama son ombre demaine,
* 81 en fu morz a la parclose!
Qe fu la some de la chose, 1436
.Car, guant it vit qu'i] ne porroit
Bécomolir ce qu'il desiroit,
£ qu*l estoit g1 pris pur fort .
. Qu'tl n'en pooit avoir confort 1500
§ * *Eq nule fin ne en nul sen,
- 1 perdi d'ire tot le sen, .
B fy morz en po. de termine. 503

- i
wWhen Narctstys bent over the well he was abor b to drink ‘with-outen
coone’, directly from the surface of the water: and so it-was that he
came face ta face with his own reflection and fell hopelessly in love
with it 'Soem sine corpore amat, corpus pufat esse, ouod umbra est.'

(Ovid, Metamornhoses T1f, 417] In this way all amorous oassions

begin. The lover conceives a desire for & shadow, an instubstantial

image.made,. though not bv ‘craft of mannes hand’ {38}, yet bv his own

mind, by hs jmagination dwelling upon what his eves have seen (313

(30) The kind, of self- Q b the

it legend 15 a ‘substantial’ form of the same.grogess: the
1 only difference is that while Narcissus' image remained
eternally bevond his grasp, Pvgmalion could fondle his
statue, See Roman de la Rose 20811-21183, and dis-

cussion by Rokertson, op.cit., pe. 99104,

{31} The Roman de la Rose, 1537-82, explains how anyoue who
gazes into the well of Nareissus sees, through "deus
plerres de cristal’ which represent his own eves. an
image with which he must, irresisiiblv, fall in love --
*car cunido, Ui fiz Venus, sema ici d'Amors la graine. *

.
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This is the drocess described.in Andreas’ &efknfﬁan,pf Tove:

*Love-is a certain inborn s'uoff"ermg derived N
from the sight of and.excéssive meditatfon upon
the beauty of the ovpbsite sex... That .this - “

sufferfng i3 inborn. 1 shall show vou clearly,
‘because i€ vou will look at the truth and
distinguish carefully you will see that it
does not arise out of any action;, only frem B
the reflection of the infnd upoti what it sees -
does this suering coma, , For when a man S
sees some woman fif for love ang: shaped B
according to his taste, h& hegins at once

to lyst after her in big Heart, Ahen the more

he thinks about her the more he burns with .
love, .. This inbam suffering comesd, there- ’
“we, from sveing and meditating. = Mot
everv kind of meditation can be the cause S
of love, an excesslve éne'is required; for N
a restrained thought does not, as a rule,

retirn to the mind, and 50 love carndt arise * + . &
“ from 3t. " {The At of Courtly tove, oo. 28-29%

L : cu
Aurelius comvares himself to Scho whose burnmg nassﬁm;or Narcissus

eventuailw robhed her of corgorél, ‘gcistence {Cvid, Metamarohdses, '
111, (370-401}, The love of Awelius for Dorlgen is thus set at or%p anon |

a basts of fliusion, Aurelius' love, ifke Echo's, has#o substam;e, ‘
only a voice, in his profusion of ssnges, comoleistes, tupndels, N
virelayes’. The okject of his love has no substance efthérr 1 is P

an image in his mind which bears the same relation 1o the real Durigé?x?l

also with Aurelfus' fruitless ‘penaunce’ and the reuisty, T

venitence’ which rewards men h “ihe endelesa bitsse e&




Py

xnows nothing of his ‘entente’ aid does not respond to his passion.
Both his servicé and kis seif-inflicted 'peynes smerte’ are in vain, for
they can only be requited “tn pley’, never in reality. When he
expregses the wish that on the day that Arveragus had gone to England
he, Aurelins, 'had went ther never I sholde tave come agayn', he
unwittingly speaks tie truth, because he did in effect descend /nto a
private hall of unreality when he conczived his passion for Arveragus's
wife.

When Dorigen makes it clear that she will have no "mercy®
on Aurelius he goes away feeling the death-like pains of the suffering
lover:

"He seeth he may nat fro his deeth asterte;

Hym semed that he felte his herte colde. .. (W\F} 1022-23}
Like Arcite and Palamon, he languishes in @ hell where ‘it peyneth hem
evere as though they sholde dye anon; . but certes they shal nat dye.'
(3 213) 'Dispeyred in this torment’, he takes to his bed, sud spends
two years suspended iu indecision *whether he wol live or dye'. The
fact of his lying so long ‘er any foot he mighte on erthe goon' suggests

how far removed from reality he is ail this time. His is a private universe

which no one else can enter: although it cenires about his beloved, she
is cold and indifferent, and Aurelfus suffers all alone from his favisible

*surganure’, * His situation s an epitome of all that distinguishes

illusion from reality: its iness, its its 'up-so-
doun’ of the . its b
death and life; its 'privee’ nature (32} for it is confined to the experience

of only one men, or else to a smal} group of initiates lke the closed

{32) Compare the quest of Sir Thopas, who falls into & 'love~
longinge' directed at no object whatever, and subsequem_\y
dreams that an ‘alf-queen’ will be his ‘lemman’:

"Into his sadel he clamb anon; ,
And priketh over stile and stoon
An elf-queerne for't'éspye,
Til he so longe hath riden and goan
- That he foond, in-a pryve woon,
The contree of Paltye
So wildey
e For. i‘?@ m%o&mgee;éas ther nmn ) £
“Neiither wyf ne ol ,de‘ A ﬂO.a {82 19905980} - . |
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circle of ‘&nd its -~ for when at last ‘his

woful herte of penaunce hadde a Hsse', it Is enly for ohe night.

Aureliys' excuorsion Into the realms of magic must be seen
as the desperate atlempt of oue who 'for verray wo' has ‘breyde. ..
out of ks wit'toAmpose an illusion on the sternly ordered ‘pirveyaunce”
which constitntes reality. Magic is the pursuit of :
“...yonge clerkes that been lykerous
To reden artes that been curious,
Seken. in every halke and every heme
_Particuler sciences for to lerne. .. " (V{F) 1113-22)
These ‘cuxious'@rjas are not common and public kncviledge, but are
secret and hidde? in ‘halkes and hernes’. They offer "particuler
science’, that ’15" partial knowledge. which apples only to fragments
of the whole.  The desire to purste these aris is 'likercusnesse’, in
the sense of what St. Augustine cells 'fornicationis animae’ {33).
St. Augustine says of ocoult knowledge and ‘divination' that Christian
doctrine forbide thems:

“. . hoe de b is signis
est, quae vel ad cultum idolorum, vel ad
creaturam eiusque partes tanquam Deum
colendas trahont, vel ad remediorum aliarumque
ohgervationum curam pertinent; quae non sunt
<Hvinitus ad dilectionem Del et proximi tanguarm
publice constituta, sed privatas appetitiones
rerum corda " (34

This prohibition obviously includes not only ‘magik naturel’ but also
the secret love of Aurellus for Dorigen which leads him to seek out &
practitioner of magic. Though the Franklin hastens to assure his
audience that 'swich folye. .. in our dayes is nat worth a fiye.’

“For hooly chirches feith in ov-e bileve
Ne suffrsth noon illusioun us to greve...” {V{F) 1133-34)

(33} De Doctrina Christiana, Lib, II, Cap. XXiIl, 35.

De Doctring LAUISHANG

(34) Ibid., 36.
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the further implication concerning the love-service of the “lusty e e
squiré, servent of Venus' remains for that audience to draw. It is
not, - Clear o the Frankl

Bieltus’ credulity, and that of his brother, is hirted at e
+when the latter determines to find at Orleans ‘som old felawe. . .that
hadde the mones mansions in minde® -~ for such a man is lunatic, atready
in Bnglih usage of Chaucer’s time. Such a state of delusion is the
résult of 'fornicationi$ animae’. as St. Augustine explains:

“Hine enim fit ot occulto quodam fndicio .
divine, gupidi malarum rerum homines =
1k et i pro ’ .

meritis vol svarum, i1 -
eos atque de
angelis: qutbus fsta mundi pars infima, . 1
secundom pulcherrimum ordinem rerum, : “
divinae providentlse lege subfecta est. E
Quibus iHlusionibus et deceptionibug eventt, - k
v

ut istis superstitiosis et perniclosis !
bug multa et )
futura dicantur nec sliter accidant, quam
obser
ohser suas » auibus
curiosiores fiant, et sese magls magisque in- -
serant laqueis .
emorts. * {De Doctrina Christiana; Lib, I, Cap. XXII, 35.)

The ‘tregitour” of Orleans greets the two brothers with an impressive:
display of sleight-of-hang prescience, and follows up his advantage
with & spectacular demonstration of his powers. All the scenes shown
to Aurelius in the magfcian’s house -- & mansion as 'wel arrayed' us
efther Januarie’s or the Franklin’s -~ relate to his own pitiful conditium.
There are reprasentations of the hunt of Yenus {35} ~- the bleeding harts,
dying of armow-wounds, the falconers hawking at the heron; there
‘are knights jousting for a fady’s favowr, and finally, and

{35) Robert.on, op. cit., pp. 263-64, 190-94.
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the further the lovi vice of the 'lusty i L
squite, servant of Venus® remains for that audience o draw. I is .
not, evidently, clear to the Franklin, : ’ o

Aurelus’ credulity, and that of his brother, is hinted at
when the latter determines to find at Orleans *som old felawe. . . that.
hadde the mones mansions in minde’ -- for such a man is lunatic, already’
in English usage of Chaucer's time. Such a state of delusion is the
result of %omnicationif anfmse’, as St. Zugustine explains:

“Hine enim fit ut occulto guodam fudicio

divino, cupidi malarum rerum homines

et de oo
meritis suarum, i i
eos atque t;
angelis; quibug ista mundl pars infima,
secundem pulcherrimum ordinem rerum,
divinae providentiae lege subfecta est, i
Quibus fllugionibus et deceptionibus evenit, he
ut istis superstitiosls et perniciosis -
divinationum genertbus multe praeterita et
futura dicantur nec aliter accidant, quam

)} ohser

observationes suas eveniant, quibus implicati
curfosiores fiant, et sese magis magisque in-
serant mult lagu
arroris. * (De Doctrina Ghrxsuam' Lib, 11, Cap. XXII, 35,)

The *tregitour’ of Orleans greets the two brothers with an impressive.
display of sleight-of-hand prescience, ané follows up his advantage
with a spectacalar demonstration of his powers. All the scenes shown
o Aurelius in the magician's house -- & mansion as 'wel arrayed’ as
elther Januarie’s or the Franklin's - relate to his own pitiful condition.
There are representations of the hunt of Venus (35} -~ the bleeding harts,

dying of arrow-v.ounds, the falconers hawking at the heron; there
are knights jousting for a lady's favour, and finally, and

{35) Robertson, op. cit., pp. 263-64, 130-94,
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most efﬁ;e;iva[y,( Aurelius sees himself apparently dancing with -
Dm’lgem"& JSeeing his victin well caught by this last '‘plesaunce’,
the magician clags his hands, and the illusion vanishes with the
swiftness of the ‘god of love’ - ‘and farewel! al our revel was ago’.
The apparence having gone, the magician returns to matters of
substance: ‘soper’, and the amount of his ‘guerdon’. His bargafning

shows & éhr&;wd understanding of "this amorous folk*:
"Pdr Iove inevitably forces a man to give without
-Tegapd to what he should give and what he
should not; and this is not generosity, but
what anciert common sense calls prodigality, -
a-vice which sacred Scripture teaches us is
& mortal one -~ one for which no abundance
of goods can suffice -- and thus it brings
every man, regardless of who he is, to the
depths of poverty.” (The Art of Courtly Tove, Bk Ul
B, 191}

Dor!gen in her longfny for her absent husband set ‘al this wyde world. ..

at noght*; and the i the truly
sum {in matiiaeval terms) of a thousand pounds as his vrice,

"Aurelius, with blisful herte anoon,
Bngwerde thus: ‘Fy on a thousand pound!
This wyde werld, which that men seye is
round,
Twolde it veve, if I were lord of it.
" This bargayn is ful dryve, for we been knyt.
Yo shal be paved trewely, by my trouthe! " (V(F) 1226-31}

This i5 not the ‘fredom' or liberality which is one of the signes of
gentillesse’, but 'Fool that men clepen wast’ {X(0) 813k

“For even if a lover whould gain the whole world,
but suffer some detriment or hindrance in his lo -
he would leok upon all the rest as the deepest

{poverty, but he would think that no penary coul

" harm him so long as his.love was as he wished it
tobe. " {(The Mt of Gourtly Love, Bk. ITI, p. 190)

So Aurelins *with blisful herte' binds himself to the magician who, by




‘h£§,}§pes and his wrecchednesse’, calculates the time of a swring
udexwl?ich 'for @ wyke or tweye' conceals the black rocks. I _
this way Dorigen's condition is fulfilied, and she is duly called v,
upon to ‘holden hir bilesta'. And when, meeting Dorigen in the
streets of the town, Aurellus realises thst the oath taken in the

garden of delights 1s "agayns franchise and alle gentillesse’

outside the little Eden, he is faced with the rudest of disillusionments:

“Bureljus, that his cost hath al forlorn,
*, Curseth the tyme that evere le was born?
‘Allas’, quod he, 'allas, that T bihighte
Of pured gold a thougand pound of wighte
Unto this philosophrel flow shal I do?
I se namoore but that I am fordo.
Myr heritage moot I nedes selle,
And been a beggere; heers may I nat dwelle,
Bnd shamen al my kynredz ia this place... " (V(F) 1557-65} B

He has promised this stupendous sum for an illusion which was intended
o purchase arother fllusion, but the payment is all tooreal. Rtisat
this point that we come to grips with "gentillesse’ in the Franklin's
understanding of the term. ‘Gentillesse’ consists of wealth and its
concomitant dtsplay, and when @ man can »o longer afford to pay for it, he is
no longer ‘gentil’.

This is the sum of the series of illusions pile. one upon
another which has consiftuted the course of Aurelius' passion for Dorigen,”
For a love significantly compared tc that of Echo for Narcissus or of .
Narcissus for his own reflection, Aurelius elicited from Dorigen a phantom ogth
on an impossible condition. To fulfil the condition he turned for aid to
a 'subtile tregitour’ who had ‘the mones mansions in minde’ —- whose wit, in -
other words, was no Jess benighted than that of the lover bimself. The

an i price, which Aurelius, with a maerautyy

barn of his ailing reason, ‘blisfully’ agreed to pay, although he <id not
have it. 2n ‘apparence’ of Dorigen's fantastic desire was produced, soc
that the oath Dorigen swore bad to be put to the test:  and {n 2ue procer s
the nature of her husband’s *lordship® over her was tested as well, and

found to be as insubstantial as the * ‘. The final illugion tested -
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d by ' is the kiin's. His notion of - . "
R bt *, 5o finely by Rurelius; is that it resides < . -
ina man's and his Awelius owns all the  °

good gifis of fortune «~ ‘richesges, highe degrees of lordshipes,
preisinges of the peple’ -~ and yet, ’
*whoso prideth hym In the goodes »f fortune, : N
he is a ful greet fool; for somiyme is a
man a greet lord by the morwe, that is a
caytyf and a wrecche er it be nyght. * {&{) 471)
So it proves with Aurelfus, when his lovesick 'penaunce' turng Into
7eal repentance for his folly and he is faced with the prospect of golny
'a~Legged in my kirtle Lare’.
“Whiche was the moste free?’ ®
The conclusion of the Franklin's Tale returns us to its assumption
of order. The divine 'purveyaunce' governs every one of the characters

in the Tale, as it governs all other men, and the lluston of 'freedom’ -~
with no restraint by the laws of the divine ordinance -~ underlies all

other illusions. ‘The apparent freedom of Dorigen from the rule of her

husband almost results in a situation that denies the very nature of mamiage --
for adultery is 'brekinge of feith... and whan that feith is broken ang
lorn, soothly Cristendom stant veyn and with-outen fruit'. In the divine
ordinance no man is 'free’ -~ not Arveragus, though 'of bis free wil’ he :
abjures his lordship; nor Dorigen, left ‘headless" and distrauc™t: nor
AureHuy, driven 'out of his wit' by the delights
offered him in the earthly nor the whose

passes intended to reverse the laws of nature gucceed only in concealing
the facts 'for a wyke or tweye®. Nor, in the alternstive sense, has any of
these been generous. BArveragus in fact gave nothing, because what ke
appeared to be giving was not his to give; Dorigen was not called upon
for her contribution; Aurelius despite his solemn absclution, had nothing
due to him; a;‘,d the 'subtile t-egitonr" performs the grand coup in
umeaﬂiy: in ret-mn for the fllusion he produced, he will accept what he
gave -~ nothing -- and consider himself well paid. Aud like the god of
1love arnd‘ hig cwn ¢ 1 !, he hes, saylng e

° e i$ y-nogh, and farewel, have good dayl " ..

L




PRUITE;!JI.NESS AND STERILITY IN THE PHYSKCIAN'S -,
Al RDONER’S TALES,

"And thus certes maistow wel seen how
greet is the diligence of nature; for
alle thinges renovslen and publysschen
hem with seed ymultiplied, ne ther nys
no man that ne woot wel that they ne ben
¢ ryght as a foundement and edifice for to -
! duren, noght oconly for & tyme, but ryght
as for to dure perdurably by generacion. ,. . -
- nature desireth and requireth alwey, = .© '
the werk of generacioun, by .
which gensracioun only duelleth and is
susteyned the longe durablete of mortel -
thinges. And thuz this charite and this
love, that every thing hath to hymsslf,
i ne cometh not of the moevynge of the
goule, but of the entencloun of nature.
For the purveaunce of God hath yeven
to thinges that ben creat of hym this, that
is a-ful gret cause to lyven and to duren,
far which they desiren naturély here lif as
longe as evere thel mowen. " (Boece 117, Pr. 11.}

. The Physjctan®s Tale and the Pardoner’s Prologue and Tale are so

unequal in artigtic merit that the fact of their being linked seems largely
.0 have been ignored by critics. Yet thematically, the two parts of the
‘ragment complement each other. The Physicien's Tale of Appius and
‘irginia one’s und of the and offsets the

steely brilliance of his tale of the pursuit of Death.

‘Generdcioun ® is a theme of both parts of the fragment, in the sense
of spirftual fertility and sterility. {36) The spiritual fertility of Virginia in
the ian’s Tale is 4 with the » both i and

{3%] The basis o: the following discussion of the Pardoner and his
Tale 1s Rebert P. Miller’s essay, Chaucer's Pardoner, the
. Scriptural Eunuch and the Pardoner’s Tale; Speceinm (1955),
TBU-99, 1t will immediately be obvious that the présent stady
assumes Dr. Miller's interpretation of the Pardoner’s eunuchry,
“% and his 19cid discussion of the ‘eunuchus non detf.




‘spiritual, of the Perdoner. The two tales have another common theme
that flows from the concept of spiritnal fertility; that is, the conquest

of death. These two themes emerge in the obliquely allusive link . passage . .
that the s Tale to the s Tait,
the Host refiects upon the tale of Appius and Virginia and compliments

the Physician with typical malapropos:

"This was a fals cherl and a fals justise.
As shameful deeth as herte may devyse
Come to.this Juges and hire advocatz!
Algate this saly mayde is slayn, alias®
Allas, to dedre boaghte she beautee!
. Wherfore I seye al day that men may see
That yiftes of Fortune and of Neture
Beent cause of deeth to many a creatuwre .
Hire beautee was hire déth, I dar wel sayn.
Allas, so pitously as she was slayn!
Of bothe yiftes that I speke of now
Men han fyl ofte moore for harm than prow. ..
I pray to God so save thy geatil cars,
Aund eek thyne urynals and thy jurdones,
Thyn ypocras, and eek thy galiones,
And every boyste ful of thy letvarie;
God plesse hem, and cure lady Seinte Marie!
So moot I theen, thou art & propre man,
And lyk a prelat, by Seint Ronyan!.....
Myn herte iz lost for pitee of this mayde.
Thou beel amy, thou Pardoner,” he sayde,
Telle us som miyrthe or japes right anon.’
1t shal be doon,” quod he, *by Seint Renyon!
Bu: first,” quod he, ‘reere at this alesteke
T wol bothe drynke, and eten of a cake.'
Jut right anon thise gentils gonne tJ orye,
. Nay, lat hym telle us of no ribaudye!
Telle us som moral thyng, thet we may leere
Som wit, and thanne wol we sladly heere.®" (VI CC) 289-300,
304-1G, 317«26)

The Host laments that Virginia’s ‘beautee was hir deeth’, and moralises
that beauty, a gift of Nature, may bring with it a2 much harm as good. He
evidently misses the point of Virginia's beauty, which is not mere *hele of
body {that) passeth ful lightly, and eek It is ful ofte encheson of the
siknesse of oure soule®. (X(1)458). Although the comeliness that attractdd
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¢ 'this fals juge that hight Apins® was external, Virginia’s excelience’ wasi)
21 finer and integral quality: IRERRRE N & 5

"And if that excellent wa: ire beaulee,

A thousand fcold moore v tuous was she.

In hire me Jakked no cone 3oun

That is to preyse, &s by wiscrecioun. . ‘
As wel in goost as body chast was she:

For which she floured in virgivdtee

‘With alie humylitee and abstinence,

‘With alle attemperaunce and pacience,

‘With mesure eek of beryng and aray. * VI(C) 39-47}

The beduty of her spirit is durable, and in it she *lours’, bearing ‘thilke
precions fruit tht the book clepeth *the hundred fruit” .. Centestmue
fructus? (K(i) 860}, Such-beauty does not cause death, but ensures that
death has no mastery over its possessor:
“Bx quo ostenditur virginaiatem non morf. ...
sed manere cum Christo, =t dormitionem aius,

transitum esae, non mortem. ” .
8t. Jerome, Adversus Jovinjanam 7, 26, (Migne,

The *Ypocras® and *Galianes® joaularl:- thrown in by the Host woyeth r with
furinals? and °, ? in the s o 91 pray <0 gotl,. 5o

save thy gentil corse’, suggests the context of & prssage fo the Roman
de 1a Rose on which Chaucer drew in the preceding Tale. Tlis dascribes
how nature continually re-creates while Death destroys. Tizmgh the life,
of the species cannot be extinguished from tI'Je earth, yet no individudl liv'k.:ug}
creature can escape Death. No subtle art of the physizian oen ensbls any
man ultimately to evade death, nor can the physician kimse® escape:
“Binsinc fuient tuit cil qui vivent, 15948
Qut voléntfers la mort eschivent.
Mort, qui de neir e vis & teint,

Cuert apres tant qu'el les ataint;
‘St qu's! & trop fiere chace:

Tt g'en fuient e Mort les chace . ...

Dig anz ou wint, frente ou quarante..... 15949
Tors va guanqu'el el tient,depegant 15952
E si’] peaent outre pagser, Y

Cueurt'ele aprés senz sei lxsser,
Tant qu'el tlent en ses lens,
Meugré touz fes fisiciens - 15956




£ les fisiciens melsmes:
Onc nul eschaper nen velsmes:
. Pas Ypocras ne Glifen,

“Fout fussent bon fistolen... . 15960
B Bcens qui ne peuent tant ccourg,
. . .- Mes tegeut rliens de Mort rescotre, ¢ 15964

* With this passage n'mind, the words of the Hoet and Physiofan imply
a healthy sceptecist both for the art of healing and its practitioer.  *God
80 save thy gsr-til cors’ suggests ’Desp{’e the trappings of vour profession
your body mus{ go the way of all flesh:* The compliment to the Physicfan ~~" -
Sthou art a probre an, And 1vk a prelat, by seint Renyant' .-~ 18 similarly
double~edge<§f. The context of the story of Appius ‘If faus juige® and
Yirginta in'the Roman Haks the physician with the ‘avocat! and the worldly

‘priest in their common avarice:

"hvocat e fisicien 5091 o
Sont tuit e de cet Hen;
81 pour denders science vendent,
Trestuit a cete hart pendent.
Tant ont le gaaing douz & sade .
Que cist voudrait, pow un malade 5396
Gu'il a, gu'il en «{st seissante,
E cil pour une cause trente,
Veire deus cenz, veire deus mile
Tant fes art.couvéitige e guile, 5100
8t sont devin qui vont par terres
Quant il preeschent pour aquerre
Eneurs o graces ou richeces,
11 yont les cueurs en teus destreces. " 5104

g B . .
The ‘doctour of physik’ is, like the Franklin's 'tregitour’, an expert in
'magik naturel' and a *verray parfit practisour® {37). Chaucer makes 8 point

37} The O.E.D. glves as the earllest ri:corded sense of
spractyse’ “the action of scheming - planning (esp))
in an underhand way and for an evil purppse..v....
trickery, artifice. " (Practice, I €.a.) -
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“of the, Phystclan’s love of gnid a5 he does of the Pardoner's. The
'ver:ay parfit g * whb ‘wau in > ' and the ‘noble
ecclesiagte” who has made kg fortune from the sickness of men’s
souls have theoretically a common goal : the defeat of Death. Their
actual goal ié also the same: the acquisition of money. A good

priest is a healer of souls, a servant of Jesu Crist, that is our soules
leche’, one who by roclasning the sould of the wayward multiplles the

congregation of the faithfuls who is, ima spiritual sense, wirile and
—~e..c2pable of incresse, a 'propre man'.  ‘"Seint Ronyan', taking from the
‘urinaly! ahid *jordanes’ a faint flavour of kidneys, is a ‘'ribaudye’ tumning

alsonipon the ides of virility (38). - In this sense the Pardoner takes it
up, and iz immediately undersiood and cried down by the ‘gentlls’. But
neither the Pardoner nor the Physician {g fecund in the sense jn whicha
*prelat’ dught to be a ‘propre man'.  For both ‘multiplication’ has a loud
metallic rin§:

"So that ve offren alwey newe and newe

Nobles and pens, which that be gode and trewe... "
W1 (C) $29-30.)

Cortex’ and 'nucleus’.

The ‘character and condvct of the Pardoner owe much 1o the

of T in the Roman de la Rose. Fai
or ‘false~-seeming’ is the son of Barat {fraud} and Ypocrisie. His constant
is C the ‘amie’ who is with child by
him, awaiting the birth of the Antichrist. This 'fruit' of the unfon of
i and G 3 s being, the product

of two nullities: for the nature of yvel nis no-thing' (Boece I, Pr, 12)
Faux-Semblant is a husk,a ‘cortex’ without a living 'nucleus's

“{fe) vois par toutes regions 11213
Cerchant 1outes religions;
Mais, de religion, senz faiile,
T'en lais fe grain e preing 1a paille; E 11216
Pour genz embacler i abit,
Je n'en guier, senz plug, que 'abit, " 11218

: 38) . O.E.D, Bunnivs, 2 (Ronyah) The male organ., '
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By preltminary contrast with the Pardoner’s falsity, Chaucer

establishes with careful definition a x;rottolype of integrity in his
She bas, to begin with, an historical existence.
The Phraician’s Tale Is presented as a true story, recorded by &
respected Roman historian (39):

*. . .for this is no fable,

But knowen for historfal thyng notable;

- The sentence of it sooth i5; out of doute... " WIC) 155-57)
Historical truth-is common and public knowledge; thus Virginia's fame
while she lived spread far and wide, as goodness is, 'the comune fyn

of alle thinges that ben's

*Por in hir lyvyng maydens myghten rede,
Asg in & boaok, every good word or dede
That longeth to & mayden vertuous,
She was so prudsnt and so bountevous.
For which the fame out sprong on every syde,
Bothe of hir beautee and hir bountee wyde... “ (V1(C) 107-22).

Her reality is confirmed by Chaucer’s description of her, in which he
departs both fram his principal source in the Roman de Ia Rose (5589-558),

and from Livy's original:

3
7

“Fair was this mayde In excellent beaulee
Aboven every wight that man may see;
For Nature hath with sovereyn diligence
Yformed hire in so greet excellence,

As though she wolde seyn, *
Thus kan I forme and peynte a creature,

‘Whan that me list; whe kan me countrefate?
Pigmalion noght, though he 2y forge and bete,

detives his fraudulence, his ¥

wedrs a monk's habit} end

or paynte; fcr 1dar wel seyn,

'As telleth Tirus Livius® «
Ab Urbe Condita; I, 183-88, xliv-xlviil; reprinted in

Dempster, op.ctt, pp. 402ff.




* Bpelles, Zanzis, sholde werche in veyn
Quther to grave, or peynte, or forge, or bete,
If they presumed we to countrefete,

For He that is the formere principal

Hath maked me his vicaire general,

Yo forme and peynten erthely creaturis

Right as me list, and &ch thyng in my cure is

Under the moone, that may wane and waxe;

Ang for my werk right oo thyng wol {axe;

My lord and 1 been ful of oon accord,

T'taade hire to the worshipe of my lard.,. * WI(C) 7-26)

The lengthy passage of the Roman on which Chaucer drew for these lines
describes the ioil of Hature, ceaselessly replenishing the earth,  Human
skill and artistry.can never hope to pproach the perfection of Nature’s

creation;

“Blen ia vous vouslsse descrire, 16165

Mais mes sens n'l powrralt soufire.

Mes sens! Qu'si je dit? c'est du meins.

Non ferait vefr nus sens humeins,

Na par voiz vive ne pax notes: «..... 16169
" Ne Pygmalion entaillier; 16177

En vain s'i pourrait travaillter

Parrastus; veire Bpelles, B

Que je mout hon Peintre apel, les

Beautez de 1f jamais descrivre

Ne pourralt, tant eiist & vivre.... " 16182

Zeusis nels par son bel peindre 16185
Y. Ne pourmrait a tel fourme ataindre, ... "

Her warkmanship surpasses even man's praise, still more his vmulation,
for the source of its beauty 1s the godhead itself,

“Tant est bele que plus n'sir saf 16232
e Car Deus, 1i beaus outre mesure,
’ " Quant il beanté mist en Nature,
T en 1 fist une fontaine
Toujours courant e toujourz pleine,
De cut todte beauté desrive;
Mais nus n'en get ne fonz ne rive. ” 16238

Vthinia s Iuvanness is genuine nat only insofar as { Was Made by Natwre

7




‘er ghe was born', but in that it Is spiritual as well as bodily, The
fountain of natural beauty, ‘toujours cowrant e toujours pleine’, mingled
with the endlessty flowing stream of divine grace in her creation, Her

is the exquisite “cortex* & ‘nucleus' whose
beauty is gteater vet because it iz lasting. The province of Nature fs
the sub-lunary sphere -- 'ech thing in my cure is under the mone, that may
wane and waxe® -~ and in this realm of hers every creatwe she forms

is subject to her own laws. Though the individual, like the inconstant
moon, waxes and grows to maturity caly 1o wane and die, yet the species

remwuces {tsnif and iives on, defeating death:
"Gete manies nefs ont 15998
drestoutes las choses qui sont
Desouz le cercle de la June
: Que, sil en peut demowrer 1'une,
v 8'esplece tant en 11 vivia N
Que ja Mort ne I'aconsivia.
Mats Nature douce e piteuss, 16008
Quant e} veit que Mort "envieuse, y
Entre 1 e Corrupcion, B
Viennent metre & destruccion 3
Ouangu’eus treuvent dedenz sa forge,
Toujourz martele, tonjourz forge,
Toujourz ses pieces rencuvele
Par-generacion nouwvele....."” 16012

Nature's solutmn to the problem of mortamy is phyexzzl geueraucm ihe

foarging of new creatures in the same mould over and over agaiu. But
Virginia fepresents an alternative solution. Her spir}tual beauty, drawn
from.the: stream of divine grace as her putward beauty is fx;am Nature's
bcungiie:;s fountasn, is of an order above the suh-lunary. R is not
diminishid by earthly times it is not subject inevitably to death as the
body is. Virggnia, like the Lady Eustochium {40} looks bgyoﬂd earthly

(40) 8, Hieronymi, Epistola XXII: Ad Eustochium, Pailae fillam,
v de custodia virginitatls. Migne, 394 £, See Bibliography p.130. ¥
Thaucer's potuait of Virginia's virtue stems cbviously from
* a Christian trestise on virginity. The De Vn‘-ginibus of St.
A has besn {Bryan & oster; op..clt., p.407 f.
The epistle of St. Jerome to Eustochium is anpther possibility,
~i . and has been preferred in the course of the present study.
T Chaucer did make verffiable iise of it 2 the Parson's Tale X1}
345-46}, and probably elséwhere, for instance in the Mpr'k’s Tale:
.. Fhe -same corcept 1s expounded fn St. ]‘emme"s trea T
Advarstm Iovmiarmm (wgne,jzu #.) -
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"Crescat et e, qui dmpl est tertam.
Juum agmen in coelis est...Nubat, et nubatur file,. .
Buiug terra fribulos et spinas generat, et culus herba
#entibus suffocatur.. Meum semen centenaria fruge foecundum
est. (Ad Eustochium, cap, 19; Migne, 405-06) N

Although she forgaes fruitfulness In the carnal sensé by which Nature renews
life inthe sub-lunar kingdom, yet of such dedicated chastity as hers “
Springs the it that multiplies its seed an hundred fold.  She is ‘as wal
in gopst as bady chast'-~ "sancta corpore et spiritu’ (41} -~ and she @
to the of the
pevable of the sower {Matt. 13, 3-23) to which the passage just

quoted refers {42} Being *hooly in hedé and clene of body’.

*flours in: i ‘ i

“thanne is she spouse to Thesu Crist, and

she is the iyf of angeles, She is the

preisynge of this world and she ig as

- thise martirs fn equlites; she hath in hire
- that tonge may nat telle nz herte thynke, ™ &K(I) 94950}

By such ‘generacioun’ as this death is indeed vanquished. The hosts
of virgins "quos castravif non necessftes, sed voluntas...gqui se
castrayerunt propier regna coelorum® @dv. Jov. I, 12; Migne 228) are
the elect of mankind. Virginia, by her ‘sovereyn bountee’ , attains the
‘hyeste degree that is In thix presem lyf'.  X(D 868).

Juxtaposed with this maiden of 'hyeste degree’ is the ‘gentil
Pardomer of Rouncival’. Tt is dbvious that Chaucer has used the polarity

*

{41)  1Cor. vii, 34; Ad Bustochtum 38, Migne 422; Rdversus
Tovindanum, T, 137 Migne 231.

(42}  Ad Eustochium, 19. The exegesis of the parable is
That the seed that fell on fertile ground and brought
forth fruit thirty~fold refers 1o the 'first manere of
chastitee', chastity in marriage; thai which brought
forth fruit sixty-fold refers to chastity in widowhood,
while the seed that brought forth frult an hundred-fold
refers to virginity. - See also Adversus Jovinfanum I, 33
Migne 213,

of the/suecinasosn




of the 1wo characters to obiain part of his effect. As Virginia is B + 8
placed at the highest rank of mankind, so the Pardoner, despite - - )
whatever claim he may havs to ‘gertilesse’ and despite his undoubted toe

affluénce, is the very lowsst creature upon God's earth, ST

“The man knows aad freely admits the evil of
his character. And worse yet, besides P
knowing the evil of pupidity and still practising .
i, he is proud, even boastful, of his abilities....

Acting out of neither ignorance aer frailty, he {5 o
le as the man in sin.,.. .

Chaycer has produced 2 daring and effective

irony in creating as his Pardoner the eunuch

who presumptuously glories in the one unpar-

donay.e sin. ¥

{Mtlier, op.cit., ppl89,193)

The Pardoner’s account of his own way of Ii_fe. given in his prologue;
contrasts point by voint with Ciaucer’s ‘auctortal’ presentation of Virginia,

As Virginia embédies integrity, so in the Pardoner integrity is turned

inside omt. 'Everything about the "noble ecclesiaste’ rings false. While
Virginia has ‘no countyefeted termes. “ee. to seme wys', he 'saffrons’

his preaching with Latin words which neither he nor his equally illlterate
audience understands. She speaks 'after hir degree’, and he affects an
incongruous ‘havteyn speche'. Her words redound in ‘vertn and in
gentillessé: his are "an hundred false japes’ and snippets of 'olde storiew...
for lewed peple loven tales olds’--~ and it pays better to entsrtain than to

edify. Virginia fless idleness, keeping herself *ever in bisy. ~ seTo

dryve hit it of ydel e'; the Pardon: it

“ wol nat do no labour with myne handes,
Ne make baskettes, and lyve therby,
By cause I wol nat beggen ydelly.
1 wol noon of the apostles countrefete... ¥ VI{C) 444-47)

She drinks no wine, for




of the two characters o obtain part of his effect. As Virginda is B
placed at the highest rank of mankind, s6 the Pardoner, despite

whatever claim he may have to ‘gentilessge’ 2ud despite his mmdodbted ;
atfluence, is the very lowest creature upon God's earth.

"The:, man kaows and freely admits the evil of

his character. And worse yet, besides

knowiag the evil of cupidity and still practising
it, he is proud, sven boastful, of his abilities....
Acting out of netther ignorance nor frailty, he is

ble as the man in sina...

Chaucer has produced a daring and effective

irony in creating as his Pardoner the emuch

wko presumptuously glories in the oné unpar-
donable sin. *

{Milter, op.cit.,ppl89,193)

The Pardoner's account of his own wey of life, given in his prologue,
contrasts: point by point with Chaucer's ‘auctorial® pregentation of Virginia.
As Virginia embodies integrity, so in the Pardoner infegrity is turned

inside omt. Everything about the 'noble ecclesiagte’ rings false. While
Virginia has ‘no countrefeted termes. . ... to seme wys', he "saffrons’

his preaching with Latin words which nefther he nor hiz equally iliterate
audience understands. She speaks ‘after hir degree', and he affects an
incéngruous ‘hauteyn speche’. Her words redound in ‘vertu and fn
gentillesséd; his are 'an hundred false fapes’ &nd snippets of "olde stories...
for lewed peple loven tsles olde’--- and it pays better to entertaln then to
edify. Virginia fless idieness, keeping herself ‘ever in bisynesse To
dryve hir cut of ydel stogardye'; the Pardoner embraces it:

“{ wol nat do no labour with myne hendes,
Ne make baskeites. and lyve therby,
By cause 1 wol nat beggen ydelly.
1 wol noon of the apostles countrefete... (M(G) 444-47)

She drinks no wine, for
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*. . .wyn and youthe dooth Venus encresse,

As men ia fyr wol casten otile or greesse. .. " VIE) 59-60; ﬁsf

~- but the Pardoner bonsts that ke will "drinke Icour of the vyne, And T
a joly wenche in every tour’. His Prologue is evidently spoken at the’

“fal ! where the balts at the 1 of the Physician’s
fale (VI(C) 314-28, 456-58}, and he is clearly as experienced a 'haunter® .
of 'folye' in taverns ag any of his three ‘rictowres’. Virginia withdraws
to an extreme of

“And of hir owene vertu, unconstreyned,
She hath ful ofte tyme syk hire feyned,
For that she wolde fleen the compaignye
Where Iikly was to treten of folye,
As is at feestes, revels, and at daunces.,
That been ovcastons of daliaunces. .. (VI{C} 61~66)
The Pardoner is quite as conspicuous as the Wife of Bath in.his attire,
‘af of the newe jet’, while Virginia modestly cbserves ‘mesure eek of
" bering and atray'. His goat-like bisat and minciny effeminacy contrast
with her "facound ful wommanly and pleyn’, and his blatancy with her
‘maydens shamfastnesse’. He mounts the pulpit, leering scraggy~-necked
upon the congregation like some hideous travesty of the Holy Ghost,
“And est and west upon the peple Tbekke,
As dooth a dowve siitynge on a berne.
Myne handes and my tongs goon SO yerue
That it 1s joye to se my bisynesse. * VI(C} 396-93)
--while ghe, observing St. ferame's caution "Nec tibi diserta multum
velis viders' (Ad Eustochium, cap. 29; Migne, 215), is ever 'discreet....

“3) “Hoc primum monet, hoc obtestor, ut sponsa
Christi vinum fugiat pro veneno. Haec
adversus adolescentiam prima arma sunt

.. Vinum et adol ia, duplex
incendinm voluptatis est. Quid oleum
flammae adjicimus ? . Quid ardenﬁ corpusculo
fomenta ignium mi "
cap. 8! Migne, 399)

Tt is werth noting that in this case Chaucer exactly repro-
duces the imagery uged by St. Jerome, strengthening the
case for this epistle as & source.

o5% ]
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in answering'. . . N B

The ourious passage of the Physician’s Tale. (44) on the duties
of a guardian seems thematically relevant when considered in the

context of the whole The Pardoner ct Aly admits that

“,..myn entente is nat but for to wynne,
And nothyng for correccioun of symne, Lt
T rekke nevere, whan that they been beryed, o
Though that hir sovles goon a-blakeberyed: * WI(C) 40306} | :

This attitude towards his charge is entirely worthy of Faux-3emblant,

and is also that of the 'newe shepherde':

¥, ..they that han any - fght to governe, and ne
taken of hym namoore kep, saon as they
fmden any conirarie of @ny anoy. Thise beer
the newe sheepherdes that leten hir sheep
wityngly go renne to the wolf that is in the
treres, or do no fors of hir owens governawnee. .. " (X(I} 72!

Hence, in the P n‘s "ale, the of is wamed

Btk war, that b ensamale of yowre lyvynge,
Or by youre neclizence in chastisynge,
That they ne perisse; for I dar wel seye,
1 that they doon, ve shul it deere zbeye.
Undur a shepherde softe and necligent v
The wolf hath many a sheep and land totent. * (FI{C) 97 -202)

S
P
The seller of pardons to the impenitent ‘sellen the soules that lambes zholde

{44) T.>". “wobinson, descriln. , this passage WIC) 72-102)
ag a 'rather exiraordinary digression’, offers the sugyes-
tion that it is tonical, referring to the events surrounding
the marrfage and divorce of Elizabeth of Lancaster,
daughter of john of Gaunt, whose mistress Yatherine
Swynford had been the governess of his children.

See his note oa lines 72 ff. of the Physician’s Tale,
p. 727 of his edition.




kepen to the wolf that stranglethhem.” {X{I} 792), He tontrasts with
the sternly virtuous father of Virginia, who chopges death for his
beloved daughter rather than digionour:
“!Ther been two weyes, outher deeth or shame,
That tlion most suffre..... .
O gemme of chastitee, in pacience
Take thou thy deeth, for this is my sentence.
For love, and nat for hate, thou most be
deed:"™ (G} L214-25, 223-25)
The Pardoner’s role alterrates Bétween ‘newe shepherda’ and wolf in
sheep's.clothing. He and his fellow-parasites who 'pilen and doon
extorciouns to holy chirche® are
”...the develes wolves, that strangien the
sheep of Thesu Crist; and doon worse than
wolves. For soothly, whan the wolf hath
2 ful his wombe, he. stynteth to strangle sheep.
But goothly, the pliours and destroyours of
the godes of hooly chirche nedo pat su, for
" they ne stynte nevere to pile. * X(1} 768-59)
The Pardener, the pilgrim Friar and the Msak all emerge in some measure
from the confession of Faux-Semblant. They run ail with the same pack ~-

", . .des valleg antserit, 11713
Des larrons don il est eserit
Qu'il ont abit de sainteé
E vivent en fel feinted;
Dehors semblons aigneaus pitiables,
Dedenz some 3 lous ravissables. 11718

The 'cenfession’ of the Yardoner in his Prologue and Tale has
a stricture of ‘cortex' and ‘nucleus’ that suggests the character of the
Pardoner himself. In his Prologue the Pardoner describes bis aims and
the methods he uses to achigve them, and in the prefatory mart of his
Tale {463-660) he gives a virtuouso demonstration of his varfous arts.
These are the outer shell of the mari, » fabric of lies and Frdudulence, at
once revolting and fascinating to behold. But in the Talé itself, that bare

. i :




and britliant, accovnt of the pursuit of Death {661-894), he exposes
the dore of his own being. The Pardoner does not merely preach about

spiritual death, nor yet does he only pursue 1 in his way of iffe.

‘He does mgre:  he embodies it

“thei {that} forleten the good wilfully,
and turnen hem wilfully to vices.....
faorleten nat conly to ben myghti, but thet
forleten al outrely in any wise for to been.
For thei that forfeten the comune fyn of alle
thinges that ben, thei forfeten also ther-
withal for 1o been. ... .For right as thou
mygittest seyn of the careyne of a man, that

¢ Mt were a deed man, but thou ne myghiest

nat symply callen it a man; sa qravrte 1
| wel forsothe that vicy ToIK b a3
but I ne may nat graunten absolutly and

I _symoly thst thei ben.
, that withholdeth ordre and kepeth nature,

thilke thing es, and hath beinge; but what
thing that faileth of that {that is to seyn,
i he that forleteth naturel ordre), ba forleteth
thilke beinge that is set in his nature. *
{Boece Bk. ¥, Pr, I}

‘aultiplicacioun’.

Man, like all other creatures, strives instinctively 'to duren

nat ohly for a time, but. ... to duren perdurably by generacioun’,

The spiritual equivalent of this aim is ‘the blisful Iyf that is perdurable’,
the 'endelees blisse of hevene' which ke Parson, in his “knittinge up'

of the Pilgrims’ tales, points out as the goal of every pilgrimage throug™
this wirld.  He sums up, at the very end of his Tale, the means by wiich

1t may be won:

"This hlisful regne may men purchace by
poverte espiritusel, and the glorie by
lowenesse. the plentee of joye by hunger
and thurst and the reste by travaille, and
the Iy by deeth and martificacion of synne. * {(D 1513}

This i8/msvasanes




This is the life of asceticism and dedleation chosen by Virginia. But.
the body of ﬁe Parson's sermon deals with ansther road to “Terusalem o
celestial} one which may be followed by the whole of #allible humanity’--
“ ful nobls wey and a ful covrnable, which )
may pat failie to man ne to womman, that <
thurgh sinne hath misgoon fro the righte
wey of Jerusa:ew celestisl; and this wey
is cleped Penitence. *  &{I} 80} )
True refientance for sin is “the tree of life to hem that it recelven’;
ageordingly the Parson’s homily is fittingly set in the placs of honour
at the end of the Ci bury Tales, the tale of the
Knight in its place of secular honour.at the beginning. The Pavdoner
accupies the same position in the General Prologue‘s file of poriraiis
as the Person’s secmardoes in the body of the Tales, likewise in
appdsiuo-\ te the Kaightr but there is no honour in his being s0 placed.
True pendtence, as the Parson . Re of herte,
Confessioun of Mouth, and Satisfsecioun*. The Iatter may be n the
form of some bodily penance enjoined ixpon the penitent by the priest to
whom he makes 6r it way b be into alms

for the poor.  That is the punishment for sin: but forgiveness comes only
from God, =nd only with 'the verray sorwe that & man receiveth in his
herte for his sinnes, with sad purpnse.to shryve him, and to do penaunce,

and pevermore to do sinne.’ (X{I} 129), Tixs ; harely

his titwlar office as quaestor, or collector of aims, for the Hospltal of
the Blessed .Mary of Rouncevalle, affects the right to give pardon, not
onty ‘e poena’, by remission of punishment fn the form of alms, but ’a
culpa’, by forg! of sin, e of ‘contritlo cordis’. He
displays ’bulles of popes end of cardinales’, the ‘letiers of indulgence’

by which the Pope, as subassor to Bt. Peter, clatmed the right to remit the
whole or part of the punishment due for sing, provided the sinner was truly
penitent; and his bulls are forgeries, He offers 'relikes’ for the devotion

ofthe/seicorriaraes




i
af “lhe ignoraht and superstitious, and bis relics are faked. XAlthough
quaestors were forbidden to preach, Se delivers sermons of oity
eléquencs - Jearned ‘by rote’. | Hil’ a!nxs-coﬂecbing functior s a grim
101‘:9. for he fof hing but for * and the atme

ke wrings from his and poverty allgoto
support. the vices of the 'nobie ecclesiaste’ himself. He s, in

short, a mockery of the office he claims -~ thet of a "sufffsant pardonser”, -

a.gulde to the life~giving 'tree’ of Penitence, whose frult is “the
endelees blis of hevene’.

'‘Multiplicacioun® is enjoined by Nature upon man, a§ upon a1}
other.craatures, while he lives in her sub-luner vrealm. Thas, the
Pardoner sellg the use of his relics for the multiplying of 'hestes and. ..
stoor!, of grais, and of other sarthly goods. Yet he, himself, though
purporting 1o be & 'propre men’, is uc more capable of increase iu the
physical sense than in the spiritual, % passage from the Boman de la
Rose {6927-7152) which Chaucer evidemly had in mind when he framed
the Host's Insuit {(7I{C) 951 -55) suggests what kind of contept the
reader 3s led to form of the Pardoner. The jover reproves Raison for
lacking ‘courtoise’ hecause she has o named the ‘coilles” of Saturn
instead of using a euphemtsm, when telling the story of how Jupiter
castrated his father. Raison countérs that there can be no sin in naming
what God has created, and that these organs serve the divine purpose.of
renggnng 1ife by 'genemci?uu'—- :

& “Pour {‘espiece avelr toujoirz vive . ' 6969
Par senouvelance paive, . ..
C'est par naissance recheable

5 B par cheance renzigsable, .

Par quel Deuvs la fatt tant. durer
Qu'el ne peut la mort endarer. 8974

She argues that & rose by any other name..v.veran.
- “Se je, quant mis les nons Bus choses 7108

Que sireprendre e blasmer oses,
Coilles reliquas apelasse

El‘eliquT;a/a.....‘.,..




E reliques coilles clanadsge,
Tu, aqui si w'ens morz e depiques,
Me redeIsses de religaes

B Que ce fust laiz moz e vilalas, ... 7115 s
Je fis les moz e sul cerfaine Y et
o - Qu'ongues ne Hs chose vitaine; B
. E Deus, qui est sages e fis, . o R
Tient a bien fait quanque fe fis.,. " . 7122
Raison goes on to quote a few of the needless euphemisms then current i

for the word ‘coilles®,ariong them ‘bowses’. Chaucer seems to have
fixed on this image for an exact parallel of the Pardoner’s perverted
and kind of ‘muly !, perhaps g it with
the lines degeribing Nature at her forge, working ceaselessly to-
counber e revages of Death:

“Joujourz jariele, toujourz forge, : 16010
Toujourz ses pieces renouvele )
Par generacioun notivele:

. Quant autre conseil n'i peut metre,
81 tatlle empreintes de tel letre
Qu'el leur done fourmes verales,
En coinz de diverses moneies... " Rn 16016

And it ts only in ‘coinz de diverses moneiey® that the Pardoner can multiply.

He teems fn nobles, sterlings, pence and groats, but in no other sense at
allz

"Com forth anon, and kneléth heere adoun, i
And mekely receyveth my pardoun: Low
Or elles taketh pardoun as ye wende,

Al newe and fressh at every miles ende, L iy

S0 that ye offren, slwey newe and newe, R

Nobles or pens, whiche that be goode and trewe. .. :
vi(C) 925-30)

He vends spiritual rebirth, the spurions prospect of buying a soul 'as ~

clene and eek as clere as ye were born. ... %, but the seed of his own B
‘engendrure’ is like the "confiture’ purchased by the youngest of the three s
villains of his Tale -~ & substance of which 'noght but the mountance of a ;
corn of whete' suffices to kill a man: a seed whose fruit is Death.

Tike every other living creature, the Pardoner has in him 'of entencioun

of pature/scvepercns "




of natare’ the desize to 'duren pérdurably by generacioun*, but the
of his pi n tself in the product of his
‘generactoun’. His is the true mettle of the brethren of Rounct al:

"...cum venerint quesicres. .. ,Runcivallenses,

wmulta promittunt, multa mendacia pro = .

pecunia multipcant. * . {Quoted in.The Pardoner’s Tale, -

edited by N. Coghill and C. Telkien; London, 1950; b. 18.).

JRas .

He *fathers’ neither other Iiving nor the, spird 1 in
which the Host enfoins the good Parson 16 be 'fructuous’: he lives &
only "pro pecenia multiplicat’. “This charitee and this love, that
every thing hath to him-self', which moves all other cteatures 10 re-
produce and multiply, does not stir inthe soul of the Fardoner. The
force that moves in him is the negatmn’of auch 'charitee’, cupldity. This
is 'radix malorum’, the root of all evil, from which grows not the 'tree B
of 1ife’ which is Penitence, but the tree of death which figures in the

Pardoner's Tale.

The Host's offer to the Pardoner Is a pradictable reaction to his
effrontery. . To the Pardoner's "Unboke! anon ﬁby pura!® he repHes,
drawing upon the Iatent sense of ‘bourse’, that the charlatan should first
prove the worth of his own ‘purs's

“f wolde 1 hadde thy coillons fn myn hond
In stide of relikes or of seintuarie,
1at kutte hem of, I wol thee helpe hem carie,
. They sbul be shryned in an hogges tou re (VI(C) 952-55)

After the Pardoner 's detailed account of the plans - never effected -
of his three villains to 'carte’ their prectous gold to a place of safety -
where they canenjoyt, the tmplication of the Host's offer of help in
canrying the Pardoner's 'boursed’ is véry plain,, The function of repro- !
duction has been perverted i1 hif 10 the point wire s osn multiply T
only the contents of his pwse -- and that ‘holds q heavy fohd kxdaev'
The organs of generation ‘par quet Deus la fatt tan durer qu'el ne peut

55 00



s mort endurer’ -- withered, fur =g, fitingly

of the physical and spiritual eunuch, ‘sre rightly consigned with the
*hogges teord” to the ‘commune gonge’,

Cupidity, the grasping lust that is ‘radix omnium malorum’
is the essence of the Pardoner. On the other hand, the story of
Appius and Virginia o the Roman de 1a Rose is told in the course of &
atsaussion of obarity, the principle which dominates Virginius when
he chooges rather £0 kill his daughter 'par amour, ‘senz hatne®, than submit
her to shameful usage. Raison has asserted that

“....plus tient grant necessitd 5503
Amout, qui viest de charité,
Que joustice ne fait d'assez.... 5505
Be Joustice iert toujouwrz gisanz, 5527

B8i serait Amour soufisanz

A1 »oer bele vie e bone,

Senz jousticier nule persone;

Mais senz Amour Joustice nien. ™ 5332
Men who loved one another in charity, says Raison, would not wrong
one another -~

"E puis que Forfaiz s'en irait, 5553
Joustice de gued servirait? ”

The judge,charged with the administration of justice, must first
Justify himself by being a man of integrity and diligence, never "lasches
@ negligenz, Necouvefteus, faus ne feintis'. Ratson then tells the
tale of Appfus and Virginia. It is notewocrthy that the Summoner, that
terrifying 'frend and compeer’ of the Pardoner, ought to have brought the
Pardoner before the ecclesiastical courts for his open defiance of the
Church's laws against the waffic of indulgences. fInstead, the two

are singing in harmony, ‘Joustice’ bearing & ‘stif burdoun’ to ‘Forfaiz’.
The song they sing is ‘Com hider, luve, 1o me': the Pardoner, his eyes
glering with urmatuﬁl lust, warbling. sh:ﬂ.ly 1o the Symmoner "hoot <.,
and lecherous’, fiery-faced with the hellish torment of his revolting

and incurable disease --
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“al hir body y-covered with 'Fyr ‘that nevere
shal quenche, and with wormés that nevere
shul dyen....'" (X{1) 210)

The true sbirit of ‘cupiditas’, the 'love’ to which they sing, is
nowhere inore vividly realised. '

"0 Curged Sinne,

1n the first two hundred lines of his Tale, the Pardarer inveighs
against the vices of ‘glotonye, luxurie and hasardrye’, and blasphemy.
All these impinge upon the Pardoner's own pet failing, that same
vyce which that I use, and that is avaryce’. Giuttony, according to
St. Jerome, is the mother of avarice --

"Porro ciborum aviditas, quod avaritiag sit,

et animum quasi )
in terra teneat, quis ignorant?

Ady, Jov. Lib II, cap. 8; Migne 297

‘Luxurie' is the nursling of giuttony:

"Esus carnium, et potus vini, ventrisque
saturitas, seminarium libidinis est.
Unde et Comicus: 'Sine Cerere, inguit,
et Libero friget Venus'
Ady. Jov. Lib II, cap. 7; Migne 297

‘Hasardrye' and ‘false othes' are among the "twigges' of avarice.

"Mow comth with his
ag tables and rafles, of which comth deceite,
falge others, chidynges, and alle ravynes,
blasnhemynge and renetynge of God, and hate

- of bis neighebores, wast of goodes,
mysspendynge of tyme, and somtyme manslaughtre. "
&(n) 793},
All these the Pardoner His
in this, particuterly, is the subject of ihe Host's penetrating remark
at the of the Pa 's Tale, the source of which has
alrec dy been quoted. In the course of this passage of the Roman,

Raison is fn fact discussing the purpose of language. Although

God made all things, it was the reason of mankind that fnvented the -

5




names by which we know them. God did net confer names upon his_

creatures, because he nad given to man the precious gift of speech -

to be used for specific purposes, divinely appointed: and here
Raison calls on the authority of Plato. Words, says Plato in the
Timaeus, are glven us that we may make our meaning and intentjon
known, that we may teach and learn by them,

“...Anceis m'oposes : 7083
Que, tout ait Deus faifes les cheses,

Au meins ne fist il pas le non,

Ci te respon: espeir, que non,

Au meing celui qu'eles ont ores;

St l&s not il bien nower lores

Quant il promierement cria

Tout, le monde & quanqu'il az 7090
Mais 1 vost que nons lewr trouvasse

A mon plaisir e les nomasse

Proprement e comunement,

Pour creistre nostre entendement;

E Ia parole me dona,

Ou mout trés precieus don a.

£ ce que &i t'al recitd

Peuz trouver en auctorité,

Car Platons lisait en s’escole

Que donee nous fu parole 7100
Pour faire noz vouleirs entendre,
Pour enseignier & pour aprendre.” 7102

I this indeed is the proper use of language, then Chaucer's reason

for employing Rnison's example, the substitution of 'reliques' for
‘coitles’ (7106 f£.}, relates to the superlative hvpacrisy of the Pardoner's
whole performance. He has debased the divine gift of speech, ‘mout
trés presieus doa’, to the point where & word has no meaning. The
Pardoner’s words 4o not explain his intention, but conceal it; they are
not spoKen in order to ¢mpart or to gain knowledge; but "of nothing

hut for coveityse’. His words are husks, worthless offcasts, fit
‘relikes’ of dead meaning to enshrine in ‘an bogges torde®. The Pardoner
is the inversion of the faithful shepherd, the Poor Parson of whom Chaucer
says: i

"This noble/.verseniares
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“This noble ensamole to his sheep he vaf,
That first he wroghte, and afterward he
raugite. * (1A} 495-37)

Waen the Host, in the same double-imagery as he uses to insult
the Pardomer, calls on the Parson 1o ‘Unbokel, and shew us

what is in thy male®, the 9008 priest gives oroof bv his reply that
e is truly "a proore man, and lyk @ mrelat'. The Parson sows no
*traf’, but good "whete® of sound doctrine, and be preaches only
the essence of what i his own living he practises. But the

Sarioner gives 1o his ‘sheve’ the "noble ensample’ of a shepherd who

is directly in league with ‘the wolf that is in the breres’. He practises
avidiv all the vices against which he greaches with an eloquence

"affyled’ by

His insatiable desire to ‘winne gold a2d sitver'. When
he denonnces "jlotenye”, he does so with a naten; 1v sengrous.

a z of t e

"Out of the harde bones knokke thew
The mary, for they caste noght awey
That mav go thurgh the golet softe and swoote..
Of sotcerie of leef, and bark, and racte
Shal been his sauce ymaked by delit,
To make hvm vet & newer apretit.
But, certes, he that haunteth swiche delices
Is deed, whil that ie Iyveth in tho vices. " WIC) 541-18)

Iis advice to abstain from "wyn and dronkerssse’ exudes a potent
*umositee’ of good-feilowship as he tells the sinner how and where to

qget kest value of his sinning:

"lowr kene vow fro the white and fro the rede,
And namely fro the white wyn of Yene,
That is to selle in Fvsshistrete or In Chepe,
This wvn of Soaigne crepeth subtillv
In othere wynes, growynge faste by,
Of which ther rvseth swich fumositee
That whan & man hath dronken draughtes thre,
And weneth that he be at hoom in Chepe,
He is in Spaigne, right at the toune of Lepe, -
Hat at the Pochele, ne at Burdeux toun;
Bnd thanne wol he seve "Sampsoun, Jampsoun! " WI(0) $67-72)

° oo Smiffarly/e e e
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“Hasurd Is vorray eoder of lesvnges,
S:d of Sevelte. aad cursed forswerynges,

2 teme; sad forthermo,
Tar = Fen holde & commune hasardour. ¥ (VI(C) $91-16)

Qe s remindsd of the Irefutably argued point made by Andreas
Caselianys conosrning the Golden Pule:

Mcoording fo the divine mandate, everv man is
bifden o love {bis netyhbour) as himself.
But sven without the divine mandate and
comsidering only worldly convenience, we are
15 £5 love our nelghbours, for no one can
-3 without neighbours even for a short

, The &rt of Courtlv Tove: Book III;

Frans. Joha Jaw Pacry, . 188

Por the Pevdoner, even more than for this workiliest of chaplains, tiere
sderations than ‘worldly ience’. Ltes, decett,

no other

‘wast of

1 tasok asd marder mav be serious, if

t more so: Fut social standing - 1 'God hit forbede’

catel’ somew?
1hat we Toge that' | His 'word or two' against blasphemy has the same

ing of vicarions zest as his polemic against gluttony:

“Zad forther over, 1 wol thee telle al olat,
That 7engeance shal nat parten from his hous
That of bis othes is to outrageous.

*Bv Goddes precious herte”, "By his nayles',
And *Be the blood of Crist that is in Hayles,
Zevene is mv chaunce, and thyn is cvnk and

- trovell

"By Goddes armes, if thou falsly pleye,
This daggere shal thurghout thyn herte go! -
This frayt cometh of the bicched bones two,
Forsweryng, ire, falsnesse, homycide,
iows, for the Yove of Crist, that for us dyde,
lete youre othes..." (VIIC) 648-59)




The glancing reference to the question of trangubstantiation in the
tirade agaiast gluttony suvggests again ‘the oéﬁni made by the

‘coilles-religues’ debate. The Pardoner cries

"0 womiel O belv! O stynkyng cod,

Fulfilled of dons and of comumeioun.

At gither ende of thee foul is the soun.

How greet labour and cost Is thee to fynde!
JIhise cockes, how they stamoe, and streyne,

and grynde,
And turnen substaunce Into accident,
To fulfille al thy likerous talent! ™ (VI{C) 534-40}

He is echoing Innocent II"s denunciation of gluttony:

“Alfus contundit et colat, alius confundit
et conficit, suhstantiam vertit in accidens,
naturam mutat in arfem, ul saturitas anseat
in esurfem, ut Tastidinm revocet apoatitiun,
ad irctlandum gulam, non ad sustentandam
non ad lend
sed ad aviditatem exvlendam. "
Innocentii IIf, De Miiserfa Tunane Conditionis;
Tk, 1T, can, xvil 2} (45a)

Professor Robinson says that 'Chaucer can hardly have used this phrase
(1. 539) without thinking of the curent controversv about the Puchialst. '

{43) The controversy centred upon Wyclitfe's denunciation of the

doctrine of fation as a 'hi follv', because it
vresupposes the nossitilitv of an aceident existing without fts sul:stance.
The word 'substance’ is used for reality as distirguished from ovtwar?
appearance;, ‘accident’ comorises the outward qualities bv which the
reality is apprchended. The bearing of this complex of ideas uoon the
Host's (and ~ur own) view of the Pardoner lies in the similarity of his

own performance to that of 'thise cokes’. He takes words, god-wiven

{45}  Note om Il. 537 ff. of the Pardoner’s Tale, p. 730

Robiasor's edition.

(45a) Lotharii G is (1 it T): De fiserta Humane (7
Conditionis; odidit Michele Maccarrone; Thesaurus Mundi,
tugano, T955. g
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vehicles of man's thought, instruments 'nour efiseignier e pour
aporendre’, and by his own hypoctisy dratns them of thelr reality,
making them mere shells, 'accident’ without ‘substance®, bones
from which the 'marv' has been knocked out. Spiritual aunuch
that he is,his words are as impotent as he. He "stampes, and
streynes, and grindes' and all for avarice, child of giuttony, in tihe
presise image of the Parson's delineation:
«
“whan the wol hath ful his wombe,

he stynteth to strangle sheen, But

soothlv, the pilours and destroyours.

of the jodes of hool~ chirche no do

nat so, ‘or thev ne st'nie nevere to
ofle.” BT} 729)

e Pardoner does not vreach ‘ad sustentandam naturam’ to satisf tie

¢iine princile of man's nature, which demands that the indivir

al

soul strive to nrolong its life -- the soiritue . equivalem of "this

saritze and this love, that everv thing hath to him-self. . . for wiic*

all creatures desiren natwullv hir lvf as longe as ever thev mowe:.".

e preaches 'for nothing hut “or coveitvse’, for cunidity, movad i»ra
force which militates against natural order. 5 he turns substance
into accident, so ‘natoram mutat in artent’ living and life-giving
nature is turned into somethiny that nefther ifves nor sustains life:
into an artefact, & reolica which apes truth and nature in its outwar?
annearance, its accident, but for all that is substantially false and
dead.

Llanduca et bibe, et sitili vlacet, cum
Israele lude consurgens, et canitor
iianducemus et bibemus, cras entm
moriemur. Manducet et bibat, qui post
cibos exsvectat interitum; qui cum
Epicuro dicit: Post mortem nihil ast, et
wmors Yosa nihil est. os Pavlo credimus
intonanti: Esca ventri, et venter escis.
Deus avtem et hunc et illam destruet. "

Adv. Tov. T, cap 6. Migne. 204,




The Pardoner, ane of the 'magaszrl mendac
warnis (quting 10 Beter, i, Advy Jou. Tcap

aqua’

<" &f whom St. Jeroms T
39.) fs ‘fonte sine
foumaix ifrom which comes, not thd lee-givmq water of oo

grmd Zounsel, it "diaboli venéna’ (46) "hbse who imbibe it
may indeed ste&e {up}al dronken’ and go out to seek Death,

{48) “Lipentius antidotum Chrisit bibet, cum diabolt
T, vene

N eng praecésserint,
_Ev. Jov. I, cap. 4; Migne 215.
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THE’CHAUCERIAN MULTIPLE PERSPECTIVE®:

REAUITY IN THE NUN'S PRIEST'S ¥ALE.

"The whole spirit of this poem is to
erase or &t least to overleap the
boundarfes: animal and humar, fiction
and truth ‘severally join and separate,
change nartners and flirt here., The
8 one constancy.in the poem is this
shifting of focus, the Chaucerian multiple
perspective which itself virtually consti~
tutes the theme, .
. Chaucer and the French Jraditlon; p. 239,

The Nun's Priest’s Tale télescopes into Its brief span as
much that Chaucer hag to say about the nature of reality as any

or perhaps all of the other Tales. 1t is the crown jewel of the

» carefully for and i 1y set in the

whoge clmax it 1s. It 18 surely the tale of ‘best sentence and most e

solas' that would have won the prize ‘soper’, if it had been awarded.

Stylistically, the Tale is a 'tour d'adresse’. I is the more o
“Brifiient for being contrasted with the two offerings of ‘Chaucer the T
pligrim’, who proves the Man of Law's assertion that he ‘can but
lewedly.On metres and on ryming craftily’. 7This eamest 'popet’~
figure, évidently following the Host's criterion to the letter, attempis
to tell first the tale of ‘most solas’ -- the Tale of Sir Thopas, composed ;

of unmitigated froth all In ‘rym dogerel® - - and next delivers what

apparently he intends as the Tale of 'best sentence' ~« the Tale of <7
Melibee, which vies with the Parson’s Tale in the weight of its :
unteavened, indigestible morality, After the pilgrim Chaucer comes

the Monk, lover of ‘venerye' in an ambiguous sense, who chooses

g

to tell a series of tragedies in "exametron' but is stopped after the
_Seéventeenth recital by the Knight, The reason for the interruption is not
anly that he 18 boring the company, but that he does not kriow what

he is talking about. His tales about the tricks of Fortune, with their

moral, ‘Lat no may truste on blind prosperitee’, make no sense
% - N i
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péd;nse among other reesons, the prbéperaus Monk himself so
patenitly does not either practise or béliéve in what he preaches.
The truth of the maiter, as demonstrated in his own person, does
not accord with the *sentence’ offered by his tales; he'jangles’
like the balls on the bridle of his well~fed palfrey.
refuses rather huffily the Host's invitation to 'sey somwhat of

Hence, when ke

] ing®, a subjest on which the Mork could speak with real authority,

thejmaster of ceremonies calis npon one of the most insignificant

of {he company, one of the three priests in the service of the Lady
Prjoress for the next Tale. The Tale told by this priest ia 'of
a; cok wﬂo fell from a dung-hill with ag cateclysmic a fall as any
of the poqes emperours or kinges' of the Monk's tragedies when
the fell “from heigh degree into miserfe’s and in &t ‘sir Joha'
succeeds, as notably ag Chaucer the Pilgrim failed, in combining

*sentence’ with ‘solas’ {nto a consummate whole.

‘When the Host called upon the Monk to tell his tale, he
complimented that 'fair prelst! in imagery strongly suggestive of
the: fertility-sterility paradox discussed in relation to the Pardoner's
and Physician's Tales:
: “ pray to God, veve hym confusioun
That first thee broghte unto religioun’
Thou woldest han been a tredefowel aright
Vot Haddestow as greet 4 leeve, as thoi hast
myght,
‘To parfourne al thy Just in engendrure,
Thou haddest bigeten ful many a créature.

oo (VIE 1943-48 {B2 4637-48))

leaves nothing
What he was required t0 show by his Tale was his
The Nun's

The Monk’s o ky
ta be destred,
spiritnal ‘engendrura’, and in this he falled signally,

Prigstis commended, {n an epilogue to his Tale, in the same
fnagery of fertility -- with an coolade for his of

rhdtoric:

LY




"Sire Nonnes Preest,” 6ure Hooste selde snoon,

'I-blessed be thy breche, and every stoon!
- ‘This was & murie tale of Chauntécleer,
But by ty trouthe, if thou were seculer,
Thou woldest ben a trede~foul aright.
Far if thou have corage as thou hast myght,.
Thee were nedz of hennes, as I'wene,
Ya, moo than seven tymes seventerie, TLE
See, whighe braunes hath this gentil preest,
So gret a nekke, and swich a large breest! .
He ioketh as a sperhauk with his yen; .
Him nedeth nat his colour for to dyen ’
With brasile, ne with greyn of Portyngale.,. ™ (VIT 344759
B2 4637-49))"

The compliment paid to the Nun's Priest is of as high an order as the . ..

Host's final words to the Pardoner were Ansu!ting’. On the evidence
-.of his Tale, he is praised for his spiritual virility. He is alde
tommended for having the vision of a ‘sperhauk’, @ bird akin to the *

'royal egle’, and credited ith the ‘eagle’s plercing vision (37), Tt
1s this last quality, which Profeasor Muscatine has chlled the *Chauverian « :

multiple ¢!, that most d the tale of Chaunteclear

and Pertelote.

reack to the moral: 'nucleu
“ Thou shalt namcore, thurgh thy ilaterye f S
Do me o synge and wynke with myn ye; 3
For he that wynketh, whan he shoide seie,
Al wilfully, God lat him nevere thee!
B ©7 'Nay'. quod the fox 'but God yeve hym
i . meschaunce, i
B . That is g0 undiscreet of governaunce
That jangleth whan he sholde holde his pees. '
Lo, swich it i@ for to be recchelees
And necligent, and truste on flaterye.
But ye that holden this tale a folye,
As of a fox, orof g ‘cok and hen,
Taketh the moralite, goode men. :
For sednt Paul seith that al that writen is, g
To oure ddctrine it,is ywyite, ywiss. . -
Taketh the fruyt, and 1at the chaf b sﬁlle' " (V11 3429-43 %
(B2 4619-33))

(47) " Parlement of Foilas, lines 330-39 s

O



-Chaucer himself and the Monk and-perhaps even the Men of Law, who

w T iﬁzq.ﬂ“:(“ RN e T

Witk ‘fangling’ is the co on rhetoric
and other poetic arts o the "B' and P
I

most conspicuous in this Tale. The Pox*s conclusion rafers not v
only to his own''faws pas’. but suggests as well-Ghauntecleer's show /.. °
of ‘scholarship’, and extends back in its dramatic context to hint .
&t the 'clapping’ of the Monk and the ‘drasty speche’ of the pilgrim - ¢
Chauder, It also encompasses the Nun's Priest's deficlous sense -5
which is Chaucer's too -- of his own scholarly absurdity. In the
ensuing discussion I have chosen to concentrate on the conclusions
oF the Gock and the Nun's Priest, and T have consequently béen

‘neeligent’ of thig other, equally important, aspect of the Tale.
The form of this poem cannot be digsociated from itz content -- in

conttast to the heavy ineptitude of the Monk's ‘examstrons’, for

instance, or the rocking-horse ‘rym dogerel® of Sir Thopas. The
Nun’s Priest's Tale speaks. in .every sense, for itself; it has the -
inevitability of a work shaped to perfection by what it says. W'herever“ E
the narrative takes rhetorical fiight, the device of rhetoric delicately,. |

b ®
I
subtly and steadfastly pursues the purpose of the Tale and governs its |
mood, There is never too much; &s the Host remarks, the Nun's g
Priest' 'medeth nat his colour for to dyen With brasil, ne with greyn . o

of Portingale', -- unless, indeed, he is laughing at himself, a&s he [
dces.so gasily. The commentary on 'jangling’, and on rhetoric
unskilfully used, pervades the whole Tale. But I have not drawn
pal;ticu]ar attention to it in this st‘ud)u

In ¢ simplified view of ity structure, the Nun's Priest's Tale
comprises at least four areas of experience, enclosed one within the
other ke an Oriental carved =~ ivory ball. Primarily, there is the
pilgrimage setting, which iricludes the Nun's Priest and the other
pilgrimy, notably the narrators of the 'Bf fragment -- the Prioress,




in his Prologue makes unflattering observations about Chaucer, -
Immediately within the Tale is the poor widow whe owns the hene

yard; next, the hen~yard i{tself, in which struts the lordly Cock and

his ‘paramours®. Within this again s anotter world, an fnper

universe which seems to expand and include all the others -- the

world of Chauntecleer’s dream and the storfes of dreams that he

relates in support of hig X of his own ‘g ', whick
take up in bulk almost a third of the Tale, Rea.lity in this structure °

1s right as fts core, andafthe same time all around its periphery.

The dream of Chauntecleer is a vision of reality, while at the same time
the widow whose humble roof he shares lives her simple life in e
continual contact with this same reality. b

A passage from the De Consolatione Philosophige of Boethius ex« » A
-plains the significance of the ‘inrer universe’ of the Tale, as I have
defined it above: .

“(Men) have hir eien so wont to the derknesse
of erthly thinges that they ne may nat lyften .
hem up to the light of cler sothfasinesse, B
But thel ben lyk to briddes of whiche the T
nyght Hghtneth hir lokynge and the day blend- ¢
ith hem, " {Boece, Bk. IV, Pr. 4.

Chauntecleer s, after all, only a hird, albeft a magnificent one,
and 1o his kind "the night lightneth hir Iokinge, and the day blindeth B
bem.' Inthe night, in his sleep, Chauntecleer-is vouchsafed a

flash of clear gight in the form of an ‘avisioun’, a prophetic dream,

In the day-time, when he 'caste(th) up hige eyen to the brighte

sonne®, its light blinds him as men are blinded by the light of truth
becguse their eyes are accustomed t0 ‘the derknessge of erthely thinges',
One of the central concetns of the JTale i3 gading, 7o ses is to have

one's eyes open, to be aiake; to be watohfui orvigilant, The cock ig
in. 1 art 16 ré ént Christian, vigil

_not only because it announces the goming of dawn, but because a cock
crowed when St. Peter dented Gfriss. for the third fime, The vice -

used, it




oplosed to the quality of *vigilance’ or wakefulness 1§ ‘accidie’,
or sloth, with itg many "speces’, of which 'necligence’ or

‘; and * * are the most pertinent to this
Tale, The, Parson in his Tale has much that is relevant fo say about

these vicesy

“Now certes, this foule synne, Accidie,

is gek a ful greet enemy to the liffode
of the body; for it ne hath no purveaunce
agay-n temporeel necessitee; for it

1 rsleweth and forslqueth and dest.royeth
alle goodes by -
Thanne cometh sompnolence, that is, slcggy N
slombrynge, which maketh a man be hevy
and dul in body and in soule; and this synne
comth of Slouthe, And certes, the tyme
that, by wey of resoun, men sholde nat
slepe, that is by the morwe. ., Lol what
seith Salomon: "whoso wolde by the morwe.
awaken and seke me, he shal fynde.’ Thanne
cometh necligence, or reccheleesnesse, that
rekketh of no thyng. And how that ignoraunce -
be mcoder of alle harm, certes, necligence is .
the norice...Of the remedie of thise two synnes,
as gelth the wise man, that 'he that dredeth
God, he spareth nat to doon that him oghte
doon. * {Parson’s Tale X{I) 685, 706-07, 709-10, 712.}

At the same time, it is necessary to bear in mind the good man's words
&h thé vice of Flattery, stnce Chaucer associates with his central
concept of 'seelng’ the Parson's implted imagery of the Hatterer as a
mirror which gives back a falsely enhanced reflection:

“Iat us now touche the vyce of flateringe, which
ne comth gladly but for drede o for coveitise.
Platerye is generally wrongfu} preisinge... (It}
maksth @ man to enhauncen his herte and his
countenance. Flatereres been the daveles
enchauntours; for they make a man to wene of
him~self be Iyk that he nis nat lyk. They
been lyk to Judas that bitraysed a man to sellen
him to.his enemy, that 15, to the devel...”

(Parson's Tald X(1) 612-13, 614-16.)

These/ssserepuasrss




opposed to the quailty of ‘vigilance® or wakefuiness is *accidie’,
or sloth, with its many "speces’, of which 'necligence’ or

: *, and ¢ ¢ are the most pertinent to thls
Tale. The Parson in his Tale has much that is relevant to say about

these vices:

“Now certes, this foule synne, Acctdie,
is eek a ful greet enemy to the liflode
of the body; for it ne hath no parveaunce
agayn temporeel necessitee; for it
forsleweth and forsluggeth and destroyeth
alle goocdes by
Thanne cometh sompnolence, that is, sloggy
slombrynge, which maketh a man he hevy
and dul in body and in soule; and this synne
comth of Slouthe. . And certes, the tyme
that, by wey of resoun, men sholde nat
slepe, that is by the morwe. .. Lol what
seith Salomon: 'whoso wolde by the morwe
awaken and seke me, he shal fynde.’ Thanne
cometh 5 Or . that
rekketh of no thyng., And how that xg'nomunce
be mooder of alle harm, certes, necligence is
the norice. ., Of the remedie of thise two synnes,
aa seith the wise man, that 'he that dredeth
Ged, he spareth nat to doon that him oghte
doon. * {Parson's Tale X(1} 685, 706-07, 709-10, 712.)

At the samé time, it is necessary to bear in mind the good man's words
8h the vice of Flattery, since Chaucer assoctates with his central
coricept of 'seeing’ the Parson®s implied imagery oé the flatterer as a
mirror which gives back a falsely enhanced reflection:

“Lat us now touche the vyce of flateringe, which
ne comth gladiy but for drede or for coveitise,
Platerye s generally wrongful preisinge... (it}
maketh @ man to enhauncen his herte and bis
countenance. Flatereres been the develes
enchauntourg; for they make a man to wene df
him-gelf be lyk that he nis nat Iyk. They
been vk to Judas thet bitraysed a man to sellen
him to his enemy, that is, to the devel.,. "

(Parson’s Tald X(1) 612-13, 614-16.)
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These passages will repeatedly be referred to in my discusgion of the
Tale.

T have already said that the dreams recounted by Chauntecleer,
and his own dream, lie at the heart of the poem’s structure, and are
-its particular ‘nucleus’ of ‘ultimate’ reality. In explanation, I
refer to the sources of the two chief examples adduced by the Cock
_in gupport of his assertion that
¥...no man sholde been recchelees

Of dremes, for I sey thee, douteless, .
That may & dreme ful scre is for to drede. " (VI 3107-09}

(B2 4297-99}
Both the dream-stories told in VII 2884-3104 are found in two works

which Chaucer may have vsed: the De Divinatione of Cicero, and the
Facta et Dicta Memorabfifa of Valerius Maxtmus (48}, Valerius

borrows the accounts from Cicero, and one may hazard a guess that
‘oon of the gretteste auctors that men rede’ iz a punning reference to
the cognomen of Valerius, with a further implication which wiil be

discussed below.

Assuming for the woment that Valertus was, in fact, Chaucer's

‘auctoritee’ (since his versions expand on Cicero's, and Chaucer’s
on his}, . aucer the in a most way, - 4

To the first account he added (among other things) the details that the ¢

two friends went on a pilgrimage and that one of the two was ‘logged
in a stalle... with oxen of the plough'; also that the dreamer in this
story dreams twice that his friend appeals for help {in both Valerius

.and Cleero the dreamer is warned only once, and sees his friend dead

in a second dream), He adds as well the significant phrase 'Bihold

ny blody woundes depe and wyde!' There is also a stress in the
Chaucerian version, present but wuch less marked in Valerius', on the
‘operatinn of fortune: such phrases as ‘and happs;d s0', ‘as it wolde
falle’, and 'as was his aventure cf his fortune That us governeth alle
s tn comune. +vs'. The conclusxbn beginning ‘O blisful god, that

(48} The Nun's Priest’s Tale, edited by Kenneth Sisam, London, 1957;
PP. 39-40, Boih sources are'given by Sisam, - Tha textiof Valerfug®
versions ds reprinted in:Bryan and Dempster, pp. cit., pp. 862-63




g4y -

art 5o just and trewe’, .., S JVIT3060-57), which coricerns divine
justice, is entirely Chaucer’s, Valerius® wording of the gentence
in which he describes the dream after the death of the murdér victim.

gives & clue to the direction of Chaucer’s modifications:

TTanc idem ef saucius oblatus obaecravit
ut, quoniam vitae suse awxitium ferre
neglexigget, nect "saltem ultionem non
negaret. ;. ' (49) (lines 10-11)  {My ftalies.)

The dreamer’s fallure to save the Mfe of his friend was an act of

“*necligence’; instead of acting immediately on his first humane
impuise to seek out his friend's lodging, ‘humanissimum propositum

P et lectum ac somnum reetit’.(lines 8-8),.

'He returned to hig slumbers when he should have been wakeful.

s e

In tha second story, Chaucer added another travelier as well as
anaccentuated slant to bis own version, This second 'felawe' casts
~Baern on the possibility that the first man's dream 18, srophetie:

"'No dreem,  quod he, 'may so myn herte agaste !

. That I wol lette for to do my thynges. e

I sette nat a straw by thy dremynges, B B

For swavenes been but vanytees and japes...
But sith I see that thou wolt heere abyde,

And thus forslewthen wilfully thy tyde,

God weot, it reweth me; and have good day! "

(VII 3088-91(B2 4278-81))

4 3095‘97032 4285-87))

'rbe phrase 'And thus fcr-sleuthen wilfully thy tvde 1s reminiscent
of the description of Accidie, wh:ch ne hath no purveaunce agayn

{48} Valerius Maximus, Factorum et dictorum
memorabilinm, libri novem, ed. G, Halm;
Teipzig, 1868; 13b.1, Cap.vii, 10,
Bryan and Dempster, 0p. cit., Pa 667.
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igilance. St. Matthew's account of Peter’s dental of Christ tells

for 1t and

#and
destroyeth alle goodes tempareles hy reccheleesnese...."

The originale attfibute the dream to the poet Simonides. Valerius'
version ends:

"Memor autem beneficii elegantissimo carmine

melfus 11H ef ¢ £

{n animig hominum sepulcrum constituens quam

in desertis st ignotis harenis struxerat. " (50) {Lines 7~9)
The scoffer in Chaucer’s account is full of concem for his ‘thinges® -~
his worldly affairs. e would rather entrust his life t6 a-solidly
material ship than to a warning given by spirftual means. This man,
like the dreamer in the first story who ignored the dream-warning until
it was too late, was ‘recchelees’, while the man who heeded the
warning was vigilant, The 'necessitee’ for which the sceptic made
‘purveaunce’ was entfrely material, while the man who heeded the -
dream's message was making provision ‘diutirnivs’ --- looking further abead
than his fmmediate earthly concerns. As in his version of the first »
story, Chaucer here points out the working‘s of chance -- ‘but casuelly
the shippes botme rent'. In this case the originals have nothing

eqmvalent.

The tirst aceount given by Chaucer, then, seems to have the
import that men should be vigilant, not 'necligent, or racchelees™~—
wakeful, not ‘sompnolent'. The second story adds that this vigilance
applies to spiritual matters, even more thanto temporal and material

concerns. The firgt story appears to be related, through Chaucer's
obvious Christianisation of his source, to the events in the life of
Christ which led to the cock’s becoming a symbol of Christian

first how, after the Last Supper, Jesus went with his disciples to the 14

(9] Valerfus Maximus, op.cit., Lib.I, Cap vii, 3;
‘ Bryan and Dempatar, Qp. Cit.,.D. 863,

Mount/,, ..

el e




Wount of Olives, where he prophesied to them: Orines vos
scandalum patiemin ista nocte.® (Matt, 26, xxi). Peter replied, A
B4, 8- omnes scandalizatl fuerint In te, ego nunquam scandeltzabor.” .
The Gospel according to St. Luke givés the words of Jesus to Petér
atthis point as follows:

“Ajt autem Dominus: Simon, Simon, ecce |, LT
Satanas expetivit vos ut cribaret sicat > g e
triticum: eqo autem rogavi pro te ut non 5 © T
deficiat fides tua, * (Luc. 22, xxxi-xxxii.) e
Iesusy!hen prophesied that before the cock crew, Peter would deny N ’f
him three times that night. After thie, taking aside Peter and the 0

two sons of Zebedee in the Garden of Gethsamene, Jesus said to

thehv ‘Sustinete hic, et vigilate mecum.® Having prayed, he returned
w/,fmd the disciples asleep:

- % .0 M., ..et dicit Petro; Sic non potuistis una
. hora vigilare mecum? Vigilate, et crate KRS

ut vion intretls in tentationem. Spivitus .

quidem promptus, caro autem infirma. " {Matt. 26, xl-xl,) .

After praying again, Jesus again found the three men asleep: 'invenit

eos dormientes: erant enim oculi eorum gravati.’ Once more he left
then and prayed, and then came to them saying: -

il
"Dormite iam, et i : ecce i
S hora, et Pilius hominis tradetur in manus i e
peccatorum, Surgite, eamus: ecce aprropin- i
quavit qui me tradet. * {Matt. 26, xlv.x} L} »

Following the betrayal and apprehension of Jesus came the three
ganials of Peter:

PP S

"Tunc coepit detestari et furare guia non
hominem. Et continuo gallus cantavit,
Et recordatus est Petrus verbi lesu, quod
dixerat: Prius quam gallus cantet, ter me
negabis, It egressus foras, flevit amare, "
(Matt, 26, boxjv-Ixxv,}

The parallel betwean Chaucer's account of the first story and the
Gospel narrative ig not in the thxee denials of Peter but in the Agony

_07} ! SR el i ..




* the watchword *Vigilate, et orate ut ron Intretls in téntationehi .

v Though it abyde 2 yeer, or two, or thre,

in fHe Garden of Gethgemane. ° Tike the drowsy disciples, this © © .,
dreames twice "tumed Him, and tack of this no keep’, and by the - oL
tima of the third dream it waz oo late to save his friend.. Henoe yvE

Spirtius quidem promptus. citie autem infirma’ is to this story what . B
thie actounts of the dreams in the Taie are io the Tale as 8 whole‘

g e
the core of its meaning, the nucleus of the structure. At this Iwek S s

of meantar, ‘oon of the gretteste auctors that men rede’ is ona as T

the Four Bva © \er’s thizd le, the legend oF 8ty ! Ei
Kemih}), is negatively related to the concept of vigilance, fgr}(ene‘lmu‘
soul, being sinless, went straight to heaven a5 his dream had foretold: -
o hadno need to fear the 'tratson’ of heing forced o meet death fn a
state of spiritual unreadiness, "so holy was his herte's Ag’bne whése

flesh was so youthful and innacent that it had never yet best femptpd
to vield to 1ts *mfirmitas’, he needed ne warning to be vivilant 3}1

spirit: he was 'redy For to meet {deeth) evermore’ as the vistuious
Christian should be.

The recommendation that men be vigilani is not the only concern,,

of the d It is v also to account for flie stress
Craucer has laid on the workings of chance, or Fortune. in the lnnidentg

h.e .makes Ghauntecleer recount, and for the counterbalanie to this i Lhe.
ccncludlm, lines of the first story:

O blisful God, thatart £0 just and trewe,
Lo, how that thou biwreyest mordre aiwayl
Mordre wol out, thatse we day by day.

S © Mordré 13 so wlatsom and abkomynable

To God, that Is so just and resonable, ~
That he ne:wol nat suffre it Heled be,

Mordre wol ouz, th!s my conclusloun. v I 3\751)




gk L

This passage (51) applies to ‘mm:dre' the concept of’ divine 1ustlce 5
out, for inatan~" 1 Boclesiastes 8,-xioxitt:

"Etenim quia non profertur cfto 5
Contrd malos sententia, LR -
Absque, timore ulle
Fili hominum perpstrant mala. 8
Attamen peccator ex eo quod centies facit malum, oL
Et per patentiam sustentatur, .
Ego cognovi quod erit bonum timentibus Deum. } o
Qui verentur faciem efus. . B
Non sit bonum impio, °
Nec, profongentur dies efus, N

. Sed guasi umbra transeant quf non timent faciem Domini. * “

Faith in the > justice of God's j is G

the creed that wisdom is the fear of God. The 'drede of god® is the 'remedl;'

of the stns of * * and "necl or ‘givenfy ...

the Porson’s Tale, from Ecclestiastes 7, xix: 'Qut !hﬁet Deum nihil
negligit’ -- 'He thai dredeth god, he spareth nat to doon that him oghte . s
doon. ' % was the matter of 'drede’, the guesiton of what a man, or a cock,-
should fear, that sparked off the debate between the hero and heroine of
this Tale, Chauntecleer and Pertelote:

"

‘And ke answerde, and seyde thus: 'Madame,
1 pray yow that ye take it nat agrief.

By God, e mette I was in swich meschief S
Right now, that vet myn herte is soore afright..." . v

“"Avov.' quod she, 'fy on yow, hertelees!
Allas.’ quod she, ‘for, by that God above, : )
Now han ye lost myn harte and al my love. Lot
1kan nat love a coward, by my feith, ...

How dorste ye seyn, for shame, unto voure love
That any thyng myghte make yow aferd? - i
Have ve no mannes herte, and han a berd?

Allas! and korme ye been agast of swevenys?

Nothyng, God woot, but vanitee in swevenys?'"

VI 2882-95, 2908 11, 2918-21 (BZ 4082 45, 4098-101, 4208-1150."

(31} The conclusion ‘Mordre wcl out' applies also to the legend of St.
Kenelm, the most notakle feature of which, apart from Keneim's
prophetic dream, is the miraculous manner in whick the murder
was made known and avenged, despite the secrecy in which it
was-committed and despite the apparent inviolabili ty of the mur-
deress, who was Yenelm's elder sister. See Sisam's edition of
this Tale, p. 44.

Pertelote's/. ...




Pertelote’s advice is 'dredeth no'dresm’ | add Chauntecleet's reply LMY

18 10 cite the here ¢ inter: ing them with the & o

remarks *Here may men seen that dremes been fo drede', and

"By swiche ensamples olde maistow leere
That no man gholde been 16 recchelees
Of dremes: for I seye thee, doutelees,
That'many & dreem ful socre s for to drede. ™ Toa o
(VI 3106-03 {B2 4296-99)} :

when he his hig 'drede’ is overcome

by the beauty of Pertelote’s face, for she s, - . - N
I .o scarlet-reed aboute youre yen

H maketh al my drede for to dyen",

nevertheless the outcome proves that Chauntecleer's fear was justified,

and was in fact the 'wise' reaction under the circumstances. . -

Opposing the nerfect and even-handed justive of God is the concept - a
of Fortunc, or rather thet view of it that the Monk takes in his seventeen !
*Tragedies's

.. .¥ortune aiwey wole assaflle
With unwar strook the regnes that been proude;
Tor whan men trusteth hire, thanne wol she faille,
And covere hire brighte face with a clowde. "
{V11 2763-66 (B2 3953-56))

In the Monk's cloudy understanding, Fortune is a capricicus jade, and
the operation of chance is like the tura of the dice:

“Thy sys Fortune hath turned into_aag, .

And et for thee ne weep she never a teere, *
VI 2661-62 (B2 3651~52))

Yet this is not at all the view that emerges from the passage at present N E &
linder @ in C! *s first ‘o * (VI 3050-57,
B2 4240-47); In this story justice was done. Although Fortune "us

governeth alle ag in comune', yet God is-" lisful... just and trewe', snd

God is the ultimate arbiter of men's actions. The view of Fortune put




offered In the Menk's Tale:

The Nun's Pries® prefaces the introduction
of ‘the Fox ,Into the .ale by déclaring sententiously, =« « R

"But sodeynly hym £l a sorweful cas, 4
» . For evere the latter ende of joyd <13 wo. e
K 5 (VH 320405 (B2 1394 95)) . R

--vet the breaking of the Fox fito the hen-yard 1s "by'heigh imaginacs .

forn=cast’; the Fox had Hived in the &rove beside the widow's cottige R

eras three’, but 1 divine intelligence’ that ‘surmountath the
envifbnmg/e of the universitée, and. .. looketh al aboven', foresaw : st
that ot that particular night this 'Greek Sinon would take it into his 0,
head to.make arait on the dusty little Tray. 'R is not by mere ‘ras’
that Chauntecleer's 'revel and solas’ became ‘wo', for chance, or ‘han' . g

is no'réndom force, but part of an ordered system: )

"Hap is an unwar betydinge of causés
; assembled in thingis that ben doon for

som oothir thing; but thilke ordre, pro-
cedinge by an uneschuable hyndinge A
togidre, which that descendeth fro' the
welle of purveaunce, that ordevneth alle
thingis In hir places and in hir tymes,
makith that the causes rennen and assemblen
togidre. *

“Right so fortune, that semeth as it fletith
with slakid or ungaverned bridles, it
suffreth bridells {that is to sevn, to ben
governed), and pagseth by thilke lawe
{that is to seyn, by the devyne ardenaunce}. o

{Boece Bk, V, Pr. 1; Met. 1) ’

Fortime, in the Boethian view, is one of the mn—usters of the divine

providence. A clear statement of this view is glven by Dante in the
Infeino, Canto VII (1 ¢ 3-95) . in which Fortune is conceived of as
one of the *prime creatiré’ who contro! the neavenly spheres -~ one'sd

the celestial Intelligences or ministering angels created, with.the heavens




themselves; directly by God. Her function is to hontrol and distribute
impartially wealth, opportunity, and "uck’ upon the earth, Sucha
concept of Fortune does not deny the existence of frsevwill, or ascribe
the course of events to blind and random chance: it affirms that the
divine providence is fulfilled in every évent of men's lives, and that
this divine plan, like God himself, is always 'just and resonable’.
Portune is described by Dante as ‘general ministra e duce. ... questa

provede, giudica, e persegue suo réno come il toro 14 attri dei.” (52},

She s ‘heata® -~ 'hlisful’ or blessed, as God is ‘listul.. . just and trewe', |

because she s one of God's Inatruments for the performance of his wilt,
in accordance with his universal plan. Serene in the knowledge that
God's will s good, she does not heed the detractions heaped upoa her by

men, who do not understand her function.

The introduction of chance or Fortune as an agent in the second
dream~story in the Tale reinforces the point made by the first about divine
justice, The man who sailed in the doomed ship, descite the warning, died
because of his orecccuvation with his earthly affairs. -~ because his eves
were 'wont to the derknesse of erthely thinges', &nd could not accomodate
themselves to ‘the light of cleer sothfastnesse’. -The sinking of the
ship was ‘casuel’, but chance is the icstrument of divine providence,
which s éeldom, if ever, clear to the imperfect understanding of men.

nitium sapeintise timor Domini; intellectus bonus omnibus facientibus

eum.® (Ps. 110, x.) Because of the ©of human a,

wisdom les in self-knowledge: the knowledge that man cannot contain the
divine plan within his restricted ken. The man who died aboard the {11~

fated ship acted ly in not the 1 of his own

reason.

f '_ (52) "Dei* is used for 'heavonly powers', mednifg the other
celestial Intelligences. Inferno, Canto VII,.78, 86-87.

Retuming/...........‘




Returning to the theme of vigilance, it is constructiva to study M
it-in the passage in which Chauntecleer first sets éyes on that ‘newe
Soanot’,‘ the Pax, and its delightful context. After telling his wife
about his dream, and debating with her on the subject of whether or not
'dremes been to drede’, Chauptecleer allows himgelf to be won over
by his wife's 'beautee’ and his own'dislike of the’laxatyves’ she would ¥

Iike to prescribe for his, disturbed humowrs. Defying 'bothe sweven and © O :

dreem®, he flies down into the hen~yard to begin the day.. Chauger tien, 5 ,
ag ft weré, makes & new beginning of the Tale, with a grand rhetorical \“
flourish in exquisite mock~heroic style: "

"Whan that the month in which the world bigan, L
That kighte March, whan God first maked man,
‘Was compleet, and passed were also,
Syn March bigan, thritty dayss and two,
Bifel that Chauntecleer in al his pryde, B
His sevene wyves walkynge by his syde,
Caste up his eyen 1o the brighte sonne.., "

Vil 3187-93{B2 4277-83))

After a brief warning to the reader of the "sorweful cag’ that is about to
befall Chauntecleer, Chaucer describes how the Fox broke into the
yard on the previous night, and is how lying in ambush. He draws a
lightning paralle! with the first ’exemplum’ related earlier:
"Waitynge his tyme on Chaunterleer to falle,
As g'adly doon thise homycides alle

That tn await liggen to mordre men. "
(Vii 3223-25 (B2 4413-15.))

Since the entry of the Fox into the yard was by Beigh imaginacioun forn-cast’,

GChaunteclesr's dream was indeed what he gaid it was - an ‘avisioun’, &
dream v. The ‘heigh ! of God T

foresees what is going to happon becsuse God exists in the dimension of
eternity, and sees past, present and future togethier {in the Boethian view).




wa have fae will; bstensibl detlining to be drawn Into the controversy.
but 1n fact-cotning dwn on the sids of Bosthius, who maintatned that men
do have fres will, thongh God has foreknowledyge of thelr cholce: g

I wol nat han to do of syich mateere;

My tale is of & cok, as ye may keere,

Trat tok his sonsedl of his wyf, with sorwe,

To walxan in the yerd upon that morwe

That be hadde met that.dreem that { yow talde, *

VT 325155 (B2 4441-45)}

Tt is clear that G was under ne to ligten to the
‘counseil’ of Pertelote --- which, in fact he did not even accept, since
she advised hiz to "purgen yow binethe, and eck above’; it was entirely’
of his oin Free will that ke Flew down from the beam, for the sske of the
“oye and solag’ ihat she could give him. We catch a glimpse of the
Fall of Man --

“Wommennes consetls been ful ofte colde;
‘Wommannes consell broghte us first 1o wo,
And made Adam fro Paradys to go,

Thet as he was ful myrie and wel at ese. "
V1 3256-59 (B2 4446-49))

-- and thén the Nun's Priest turns back to his Tale and describes the
hens wallowing in their dust-bath in the moming sun while their lord and
. master celebrates the Slory of living in his song:

"Faize’ In the scond, 1o bathe hire myrily,
Lith Perislote, and alle hire gusires by,
Agayn the soone, ¢ d Chavtecleer go free
Soong murier than the mermayde in the see;

. For Phisiologus seith sikerly
How that they syngen wel und myrily.
And so bifel that, ss he caste his ye
ZAmony the worles on & boterflye,
e wap war of this fox, that lay Ll lows, *
{r11 3267-75 (M2 6457+65.)):

i

&
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The Nun's’ Prlest touches briefly and humcmusly on the subject of whethar s
we have. ﬁ'se will, ostensibly declining to be drawn into the controveray,’ ’ N
but in fact coming,down on the side of Boethiiis, who maintained that men e
o bave'free will, though God has foreknowledge of thefs chotce: h B

"I wol nat han to do.of swich mateeré;
BN “ My tale is of & cok, as ye may heera, -
. . " .Fhat tok his conseil of his wyf, with sorwe, «
. ‘To walken in the yerd upon that morwe .
" ". That he hadde met that dreem that T yow toide. " g8 v
(VI 3251-55 (B2 4441-45)) et

1t is cledr that Chauntecleer was under no compulsion to listén to the .
‘coun§e(l“taf’ Pertelote --- which, In fact he did not even accept, since .
she advised hif to "purgen yow binethe, and eek above'; it was entirely

of maruwn frep will that he flew down from the beam, for the sake of the i

*foye and solas' that she could give him. We catch a glimpse of the - .
Fall'of Man ~»

5
"Wommennes conaeils been ful ofte colde; "y
‘Wommannes conseil broghte us first to wo,

And made Adam fro Paradys to go, 4
Ther as he was ful myrie and wel at ege. " : s
(V11 3256-59 (B2 4445-49)} ’

-~ ‘and thén the Nun's Priest turns back to his Tale and describes the

hens wallowing ist their dust-bath {n the morring sun while their lord and

. master celebrates the §lory of living in his song:

“Fairet in the soond, to bathe hire myrily,”
= Lith Pertelote, and alle hire sustres by, :
Agayn the soone, and Chauntecleer go free o
Soong murier than the mermayde in the sea: “
For Phistologus seith sikerly E
B How that they syngen wel and myrily. < 3
' And so bife! that, as he caste his ye_
i Among the wortes on & boterflys, = >«
- He was war of this fox, that lay ful lowe. "
(\m 3267-75\% 6457-65. )}




The ‘mermayde in the see' to wh&se singing Chauntecleer's {8 compared *
is one of the classical Sirens, the three bird-like sisters whose fatal
song by its sweetness and promise of pleasure lured mariners to destrucs
tion on the rocky shores of their island home.  The Physiclogus, the
mediaeval bestiary to which Chaucer refers, ssys of the Sirens "Animalia
mortifera sunt in meri, clamitantia voctbus aliis’, and identiffes them
with *voluptates terrenae’ {53)," An Old (Norman} French version of the

Physiologus {54) describes how the hapless mariner on the ocean of life

1s beguiled by the sweet song of the sirens and lulleq asleep;

"Tant chante dolcement. e bel,
Que cil gu! vont par mer nagant,
§1 tost com 1l oént cel chant,
Ne se posnt mie tenlr,

Que Ia nes covenge venir.

Tant lor semble le chant svef,

Que 11 s'endorment en lor nef,

E quant trestuis sont endormiz,

Donc sont dectuz & tralz:

Car les sereines les occlent,

Que il ne braent ne ne crient. * (1066-70) i

The 5leep-induc‘ing property of the ‘Sirens' voices s, of course, a metaph_br .

for the lulling to sleep of the 'eye of the soul’, which should be éver alert’
and watchful; vigilant, and praying, 'ut non intretis in tentationem':

(53)  Physiologus latinus Versjo Y; Edited by
Francis J. Carmody, University of
California P msg in G
‘PhuaTogy, Val, xn 1933-44;

y of C ia Press,
& Los &ngéles, 1944; p. 118.

(54}  Le Bestiare de Gu!llaume Le Clerc; ed.

e fentlare d6 syl anme S o
. Robert Reinsch; Leipzly, Fuea's Verlag,
(R, Reigland); 1830,
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"La sereine, qui si ben chante,
Qui par son chant lés genz enchante,
Done essampia a cels chastier
Qut par cest mont dejvent nager,
Nos qui par cest monde passom,
Somes det¥uz par tel son,
Par le gloire, par le delit
De cest monde, qui nos oceit,
Quant le delit avom amors. .
Tleoques tant nos delitom
Que a force nos endormom.,
Idonc nos occit la gerein
C'est 1l malfes, quinos mal meine,
Qui tant nog fet plonger es vices,
Qu'il nos enclot dedenz ses lices.
Done nos assalt, donc nos cort sore,
Denc nos gocit, donc nos acore E
Algi com les sereines font N N
Tes mariners, gqui par mer vont, * (1071-79, 1087-98). N B

The effect of the Spiritual lulling to sleep is clear from a stmilar use of S
the Stren imege In the Roman de Is Rose, fere quoted tn the Middle :
English version {from that part of it which is attributed to Chaucer). N

The Lover here stands within the gate of the garden planted hy ‘Mirthe' ' -
‘Deduit’, or camal pleasure -~ and listena to the song of birds whose ’
volces are like those of the Sirens: ’

“These briddes, that T you devise; I owag
They songe her song as fatre and wel :
Aa angels don espirftuel....
Sich swete song was hem among
That me thought 1t no briddis song,
But it was wondir lyk to be
Song of mermaydens of the see,
That, for ner syngyny is so clere, . -
Though we mermaydens clepe hem here . -
In English, as is oure usaunce,

= Men clepe hem gereyns in Fraunce...
And certis whan I herde her song.,.. p
.».than wist i, and saw ful well, :
That Ydelnesse me gerved well,
That me putte in sich jolite.
Hir freend wel ought I for to be,
Sith she the dore of that gardyn
+ Hadde opened; and me leten in. " {Romaunt of the Rose,
. -t T570-72, 67184, _a's,
695-700.)




The bird-song is like the alliring tones of the Sirens in its persuasive
powers, and $n its property of lulling the vigilance of the spirit, but
Tlike the song of the angels in the sweetness with which it falls on the
lover's ear. On hearing it, he b that Y i

in Christlan context the 'vate of alle harmes’ and the ‘thurrok of alle
wikked and vileyns thoghtes” (¢{I) 714-15) is a friend o be trusted and a
worthy mentor, ' In effgct heis persuaded that the vice of Idleness is a

virtue, that the siren-like song which induced this inversion of values
in his mind s the ‘song espirituel’ of the angels praising God, and that
the ‘paradise erthely’ within ttie garden walls is in fact a "place
espirituel' where the bliss of heaven is ta be found in the pursuit of
earthly pleasures. Chaunticleer's siren song, thanks to the guileful
fattery of the Fox, falls on hig own ears with similar effect:
"This Chauntecleer, whan he gan hym espye,

He wolde han fled, but that the fox anon

Seyde, 'Gentil sire, allas! wher wol ye gon?

Be ve affrayed of me that am youre freend?

Now, certes, Iwere worse than a feend,

I T to yow wolde harm or vileynye!

Tam nat come youre conseil for t'espye,

But trewely, the cause of my comynge

‘Was oonly for to herkne how that ye synge.

For trewely, ye have as myrie a stevene

As apy aungel hat that is in hevene...
v (11 3282-94 B2 4472-84)).
The 'false dlssim.llcur begins his persuasion by suggesting that the
Cock’s own hlisful stevéne® {g like heavenly.music, At the same tiine he '
implies the very opposite of the doctrine that the beginning of wisdom
is fear. In the Fox'; speech, fear and wisdom are opposed to cne another -«
"Be ye affrayed of me that am your freend?’ -~ and the father of Chauntecloer,
who undoubtedly lived only just long enough to regret his indiscretion in

wynkinq with hig eyes while he crowed, is lauded as a model of wh,dam

and * d!screcic.un

- "Bave/e.sieiinnns




o me 107,
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“Save yow,, I herde nevere man so syngs
© "B dide youre fader in the morwenynge,
Certes,- it was of herte, al that he song.
Bnd for 1o make hig vors the moore strong,
He w;lde so peyne hym that with bothe his

He moste wynke, 8o loude he wolde cryen,
2nd stonden on his tiptoon therwithal,
“And"strecche forth his nekke long and smal.
And eek he was of swich discrecioun

That ther nas ho man in 1o regioun

That hym in song orwisedom myghte pass

(VII 3301-06, 3309~11 (Bz 449] 96, 4499~ 501))
s

Continuing in the: same veih, the Fox draws an ‘exempium® from the
Speculum Stiltordm «~- the M(rim" of Fools ~-- in which a cock who
recalled an old“mjury did not crow to wake {he young man who had caused
it: the yomth overslept when he should have been wakeful, was 'sompnos
lent' when he ghould have bean ‘“vigilant, and thereby iost his kenefice.
The Fox concludeas

“But certeyn, ther nys no compatisoun

Bitwixe the wisedom and disq-recmun

Of youre fader and of his subtiltce. "
VII'3317-19 (B2 4507-09))

There is indeed no bet the ‘subtiltee’ of the cock in this

exemolum and the folly of Chauntecleer’s father: such analogy as exist~
18 between ihe foolish cock whe 'wynked' in the sresence of his natural
enamy and the young would-be priest who 1 The Fox

inverts the meaning of the key words he uses in his flattering speech,
<ausing Chauntecleer ‘to wene of himself be Iyk that he nis nat lyk'
() 615), He holds up a.mirtor - the 'sveculum stultorum! itself -- and

invites Chauntecleer to gaze upon the "enhaunced’ self raflected fn ft.

He urges him to listen to iu; own siren song -- Narcissua-like to
contemplate his own image in the fcols' mirror of flattery, -~ and out of
purest gelf-love to *singeth, sfre, for seinte Chavitee’. ~ Even more plainly .
than on tte lover in the Roman de Ia Roge, the nversion is pressed upon

Chauntecleer: thie self<directed love of an illusory image in one’s own

g - e




mind for which ‘starf ihe fate Narotaus® (55); this *

with the ylelding of the flesh m‘us owh "nfirmitas’, g own cnncup!s- .
stence" for carnal plaasures and earthly goods =~ this 1 not vxcious,
but vistuous; it 15 pot. cupidmxs + but haly ‘caritas®
The siren song of fleshly :

seinte Charitee", o
on Ch the
classical effect that-the ﬁong of The' Sirens 18 sajd to have bad on the e

unfortunate mariner: he clcses Mg eyes, allowing his ingtinctive
vigiiance to be lullsd momentarily to sleep. Although the “kynde’ e
of cocks instantlx. 1de1tﬁiéd» the Pox as his.'contrarie’, hig natural foe,
Chauntecleer cbccsss 10 stay an/.( hiar out the treacherous flatterer

ingtead of obeymg t\ impuxse of ’kyndc » which commands him preci-
pitately to fleet

"He was war of thig fox, that iay ful lowe,
Nothyng ne liste hyw thanne for to crowe, )
But cride anon, 'Cok! cok!' and up he sterte
Ag man that was affrayed in his herte. ;
For natureelly-a beest desireth flee :
Fro his contrarie, if he nay it see,
Though he never erst hiadde seyn it with his ye. " [ 4

wn 3275-81 (B 4465-71)) . s

'Kynde' comman’ss a cock to fear & fox,- whether he has previously 'seyn -
1t with his ve® or not: .It provides 'besies and briddes’ with a special
wisdom which enables them to recognise the enemy although fhey migr

\‘ -
never have set eyes on him before, But the fools’ mirror held up by the L

Pox to Chauntecleer -~ his flattery ~« persuades the Cock that it is no

act of 'wistdom' to fear, his natural enemy, that he {s in fact 70 enemy B
at all, but 3 ‘freend! who intends no ‘harme of vileinye' towards his ’ oo
natural prey. To the very end the Fox continues frying to convince

Chauntecleer that foat is not va be equated with wisdom, for when the Cack, !
having been thoroughly frightened, s inspired in al bis drede’ by Ms i

(55) Romawni of the Rose, 1468.

native/i evuosserns .
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the Fox makes a last attempt:

"'Allas!’ quod he, 'O Cheuntecleer, zilas!

T have to yow, ' ffuod he, ‘ydoon trespas,

In &s muche as I maked yow aferd

‘Whan I yow hente and broghte out of the yerd.,
But, sire, Idide it in no wikke entente,

Com doun, and I shal telle yow what I mente;
I shal seve sooth to yow, God help me so!

(VI 3418-25 (B2 4609-15.))

But by this point Chauntecléer has learned that when a fox swears in
fsooth' that he has 'no wikke emeiua . he lies. In fact the Fox’s.

a good turn, for in restoring the fear be should have had it taught thé: = ’L :
Cook that he must keep his eyes open -+ ithat he must be vigilant i he
wanta o live, and that he must obey the prompting of *kynde’,

Chauntecleer’s denial of the warniny of ‘kynde’ is related in the_
Hup's Priest’s Tale to the Fall of Man. 'Kynde' was the movld, so ip
speak, in which God created a species: the *kynde’ of a cock was the

sternal essence of its nature as God had decreed t to ba.,  In wilfallys"’
disobeving the behest of his natuwre, ‘Chauntecleer was going against
divine ordinance reqarding the kynde’ of cocks. In the implication o{ K 3
lines {VIE 3279-B1 (B2 4469~71)) {quoted alove}, the god~given wisdom g& ol 7
a beast's ‘kynde* confers on bim a form of nner sight whirh enables him

to recognise an enemy never before seen with the eyes of the body. .1t

is, in other words, God’s commandment to cocks that, for thetr own ssfew, {)u s
they should be afrajd of foxes. The Tale hasg nointed references ta the -« -
Crestion and the Fall of Man at two significant jungtures: the grand

prelude to the description of the day on which Chauntecleer encounitered. ©
the Fox, and t'  elaborate 'digressio’ upon free will which pieiaces thé -

The serpent’s of Eve in the links the forptdder
knowledge of good and evil with the imagerv of ~ight and bnndmss. .

had commanded Adam. the ‘mould’ from which mankind, and also Eve




wife, were to be created, that he should nét ;at f;dm the ‘tree of the LT
knowledge of good and evil, The serpent assured Eve that if she ax;d
Adam ate of the frutt, "nec morte mttermtnt. ..-i el
averiuntur ooult vestst. ..' (Gen. 2. vii). Just 5o 'kynde’ commands < -

Chauntecleer to fear the Fox and never to relmﬁls vigilance in the

presence Of his foe. But the fox-tempter himself assires his victim
that there {5 no need for him to be ‘affrayed of in that am your freend’, e

and baguiles him into closing his eyes for one fatal instant.* As a result : S
Chauntecleeris "hentn, and broghte out of the yerd' as, by analogy, 4.

Adam and Eve were 'made. .. fvo paradys 10 go'.  The yieiding of Eve, ! M
that is to seyn the flesh® (X (i) 332), 1o the serpent's temptation is due e
to her sensual 'delyt in the beautee of the frujt defended’ {X (I} 330;

Ch to the bl of the Fox because he i

urged to take the same in his own - His voice is B
itself the siren song that lures him to his near-deatruction, &nd to ‘improve"

its sound he {g persuvaded to close his eyes «- flatly against the self-"..
protective instinct of his ‘kynde’, which counsels the greatest vigilance - - .

in the presence of his 'contrarie’. The tempter in Genasis confures: up for

Eve &n *enbaunced’ image of herself and her husband, a state in which

‘erftis sfout dii', but what follows, although in one sense an awakening,is
in another & darkening of sight; for their eyes are turned away from God,
.and they mee themselves: ‘aperti sunt oculi amborum, cumque cognovissent . H
se esse nudos, ,.' {Gen. 3, vit). The 'awakening’ promiged by the
serpent was couched is the terms of 'th'equivocation of the fiend That Mes K
lke truth’. It was fn fact the darkening of spiritual sight, Through Adam's .

#in mankind became mortal: B

"Of thilke Adam tooke we thilke synne original; v
for of hym flesshly descended be we alle..,
And therfore be we alle born sones of wratthe I
and of dampnacioun perdurable, if it nere . 5
that we s » which b B T
us the culpe, Put for sothe, the peyne dwelleth R
with ug, asto temptacioun, which peyng
Wohte concupiscence, .. .when it is wrgngiully .
disposged or ordeyned in man, it maketh hym - . ep
avelte, by coveitise of flessh, fleashly synne, - i v
by sighte Of his'eyen as to arthely thynges, and * < * )
eck coveitise of hynesse by pridle of herte. " {X(1) 333, 335-36.)

- ” . 5. - A8 lonafibl . i0
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As long as the 'peyne of concupiscience’ is in-man, ‘it is impossible but

he be tempted somtyme, and moeved in his flesh to sinne.' X (I} 339).
The Christian red is frequently in the image of light - »
shining where before there was darkness {e.g. II Cor. 4, it-vi). R g &
This darkness is the blinding of the 'inner eye’, the eye of the srdrit which 1

was turned tovrards Giod when he created man, and which accome dated
itself to ‘the derknesse of ecthely thinges' when man fell by his wilful

disobedience. Unless the 'caro infirma’ be governed by the reason,

unless its conoupiscisnce be firmly and constantly controlled and subdued,
it maketh him fo covelte, by coveltise of flesh, fleshly sinne, by sighte .
of his eyen as to erthely thiuges, and coveitise of hynesse by pryde of
herte'. (X {f) 336}. Hence the warning of Christ to his disciples:

*igilate, et orare ut non intretis in tentationem. Spiritus gquidem promptus,

caro gutem infirma.’ Thus,in an cblique representation whose changing

perspectives are the very source of its beauty, Chaucer gives through the H
‘Nun's Priest's Tale the nourishing "fruyt! of a Christian moraltty, with A ‘
its precious life-giving seed of 'dociryne’ at the heart. The 'doctryns' ‘
s Christ's admonition in the garden of Gethsemane; we are told to "taketh
the fruyt, and lat the chaf be stille’ in an echoed suggestion of his warning

to Peter: ‘Ecce, Satasas expetivit vos ut cribaret sicut triticum’,

Pervading the 'fruyt’ of the tele ig a doctrine inseparable from the
problem of the 'governance’ of the rebe’ilious flesh, that wisdom is the
fear of God:

"Finem loquendi parite: omnes avdiamus.
Deum time, et mandata eius cbserva}
Hos est entm omnis homo;
Et cuncta quae flunt adducet Deus in fudicium
Pro omat errato, sive bonum, sive malum {llud sit, "
(Ecclestastes 12, xili-xiv.)
This 15 the resolution o the question of free will, ~Chaucer presents the

solution to this problem before broaching it in the Tale, by the expedient

of embodying/. ...




o embodytag it tn his *poirs widwe'. . The widow and lier godly 1ifé .
gurround the events of the i“‘a‘le ;a‘a;per protective fence of 'stikkes’®

encloges the hen-yard. We weed “nly to go to the Tale's principal source,
the second 'branche* of the Roman de Renart, to appreciate her significance, < g

Ghaucer had both'a positive and a negative source for his description of i
the elderly, indigent owner of his splendld cock: the Roman de Renary
the of CI .

was the negative source. R

to *Conzians des Noés', ‘un ¥ilain qui moult ert garnis’, who owned, -

beslds,s Chauntecleer and his wives, 'molt... gelines et cos, anes et malarz,
jars stoes:’ The Romon devotes a passage (56) to a detatled description
of his household, which is as well provicded and as prosperous as that of

the "Epicurean’ Franklin in-whose hé)me it snewed. ..of mete and drinke."
(et} bien garnt' with poultry b
and other meats, with corn and various fruits from his fertile flelds and

The ménaige of G des Nods is

prolific orchards. In deliberate contrast to this prosperity and abundance,

Chaucer presents his w ‘0w as one who,

"Syn thilke day that she was last a wyf,
In pacience ladde a ful symple lyf,
For litel wag hir catel and hir rente. e
By housghondrie of swich ag God hire sente .
She foond hirself and eek hir doghtren two.,
Thre large sowes hadde she, and name,
Three keen, and eek a sheep that highte Malle,
Ful sooty was hire bour and eek hir halle,
In which ghe eet ful many a sklendre meei, .
Of poynaunt sauce hir neded never a deel.
No deyntee morsel passed thurgh hir throte;
Hir diete was accordant to hir cote.
Replicoloun ne made hire nevere sik; 3
Attempres diete was al hir phisik, 3
And exercige, and hertes suffisaunce. :
The goute lette hire nothyng for to daunce,
W'apoplexie shente nat hir heed.
- No wyn ne drank she, neither whit ne reed;
Hir bord was served moost with whit and blak, «
Milk and broun breed, in which she foond no lak,
Seyrid bacoun, and somtyme an ey or tweye; =
For ghe was, as it were, & maner deye. {VII 2825-4¢) .
(B2 4015-36)
{56) Tines 28-4% In the version edlted by Ernest Martin (Strasbourg, 1892,
reprinted in Bryan and Dempster, op, cit., pp. 646-58. Lines
4069-84 in the version rdited by Mark:o Roques in the Serles S

Les Classiques Francais du Moyen Age; Paris, 1951,
' ' e many/.3, R
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The many possessions of Constans des No#s are purposely invérted fn .
this passage: the widow has only three large sowes... and namo, three

kyn, and ek & sheep..." apart from her cock and hens. Where the
pantries of Constans are sumptuously lined with 'char salee, bacons

et fiiches', ske ekes out 2 sperse living on ‘milk and broun breed. ..

seynd bacoun . and somtyme an ey or iweye.' The remainder of the passage

draws-on what I have termed its positive gource: that unlikely mine of

leadeh morality which Chaucer transmuted plecemeal into gold, the Adversus i -
Jovinianum of St. Jerome. The details of the widow's frugal existence -= et
Ler' meels', her from s and from wine and the - .

consequent freedom from gout and apeplexy that she enjoys -- all thege
originate in & section of the Adversus Jovinfanum in which St. Jerome counters .

‘the Jovinian heresy that there is no moral difference hetween one who fasis

20d one who takes food with thenksgtving (57). t.’Jeroms commenda o
abstemious dfet and the sscrifice of material comférts a8 not only the Christian " - \
way of life, but also the healthiest regimen: ) s E l

"Corpora autem nostra cibo tantum et potu indigere. -
Ub! aqua et panis sit, et caetera hig stmilia, tbi
naturae satisfactum, -Quidquid supra fuerit, non
ad vitae necessitatem spectare: sed ag vitium

Btbere, ot .
+7  «+  ardorem, sed sitim f&memaue resunguere, Rul
cernibus vescantur, indigere etfam:his quag non
Bum carnium, Qui autem simplici victi sbutantur,
.7 eos catnes non requirere. Sapientiae quogue -

. operam dare non possumus, si mensae abundantiam

) cogitemus, ‘quae-labore nimin et curs indiget. Cito

expletur naturae neceasitas: frigus et fames, sim-

plici vestitu et cibe-gxpelli potest. Unde, et Apos-

tulus: Habenles. inquit, victum, et vestnmm, his
et epularium; .

fomenta avaritiase sunt, Grandfs exsultau animae

est, cum parvo, fueris, 1

gub pedibus, et omnem efus pctentiam, epulns,

libidines, propter quie divitiae copparayitur, vilibus

Tmutare cibts, et crassiore tunica pen;

) - Adversus Jovinianum Tibl
© 290 st osegy -




Qut aegrota, oon alites wéi?i& saniiatew, vist
te—d ofrel cas’dum R, qURe Al ekt

ey quosdar norbe sticular
£ Tensan of athas
» Sedatex

aibts vitands satistos est, Kb eois Re obrut
anforr, vk planys vonter ot exaesivans, ot hug
- Hizagre 5& vertens, &t inructus vel to crepitus
wentoroa: effaticns respians. .. * Qdversus Jo intanum
LRI Cap. 11, 1443

The widow"s det, which s boomdand, T hir cate’, clearly conforms with
the "simrit wensE ot o otbas® by St. Jerome.

The houshandrra, ef such as Sod K sonte” seems to include, besides
her commerdable thrilt. the widow's chastity *sin thilke day that she was
last & wys®, for she fulfils "the secande manere of chastitee' by the
Parson’d dafinitfons

“The seconds manere of chastitee is fortobeen &
witwe, and eschue the embracinges of man,
svTen tiie enbracinge of fesy Crist.....
that observen

se::zr..,e. anr‘ heen a‘:sunem in etmge and
drinkinge is spekinge, and in dede. " (X{D) 944, 947.}
In ait, the portrait of the “povre widwe' is an Idealised sicture of povertr,
hemility, Christian abstinence and industry -~ the "poverte espirituel’,
the “lowenesse’, the “munger and thurst' and the 'travaille® by whicl. »en
may purchase the ‘endelees blisse of hevene' X (1) 335-3G). Tk

and godly life which she leads in ‘vacience’ and "hertes suffisaunce’ is
a living wodel of kow the 'veyne (that) highte concupiscence' should
¥ ar in man® (() 335-36). However willing

ke

$he soivit, man must Hve in perpetral vigilance, continuelly goveraing o
i3 flesh the ‘concupiscénce after the lawe of our membres, thal weren

lawefulliche v-maked and by rightful jugement of god' (X{I) 323}, Because

Mam/. . iiiveans




Qui aegrotat, non aliter-recipit sanitatem, nigi.> .
tennt cibo et castigato: victi, quae.death Slatrd = © RS,
dicitsr. . . v, ., Legimus quosdam morbo artigulsrt , . DATRESR ¢
et podaqrae humoribis labofantes, prostriptlone, i S
honorum,. ad simplicem mensam et pauperes cibog P
redactos, convaluisse. s, Sed etex vilissimis s ® 4 8 ?
cibis vitanda satietas est. Nihi? enim itgeobroit oL ok
animum, ut plenug venter et exnestuans, et huc . I §
illucgue se vertens, €t in ructus vex i crepitys’ -
venterine £

The widow's diet, which is hccordaﬂt to hir &éte’, clearly conforms wuh RTINS |
the " 1t mensam et ctbos’,} Gatt by St..] Jerome.

Tre 'housbondrve, of suck as God hir sente” seems 1o include, besldas ; }
her commendable thrift, the widow's chasmy sm thllke day t:ial she yms i toe
last @ wy", for she fulfils ‘the sebonde maners of chastifee! by thes - T

Parson'd definition: . s -

"The seconde manere of chasﬂtee ‘is for to bedn &
clene widwe, and eschue the embrasinges of man, A
and desyren the embracinge of Jesu Grist...%. ¢ e

Thise manere wommen £hat observen chastites K
moste be clene tn hétte as well as in body and in

theght, and ‘mesurable in clothifige and f con« a
tenairce; and heen absunent in etinge an T
drinkinge in spokinge, \\and in dede. " MI) 944,947 )

i&z F
the ‘1owenesse , the "hunger and thurst’ and the n—avuww

may purchase the 'endelees biisse of nevene 0 I¥ 235~ 36

L in-man' ()Jn o546, ,—
aihance, rontin’

!jightfully e 'disposed or & -
the spirlt, man mast Uve 1. perpets 1
his flesh the ' 15CE after‘ Al
lawefulliche y-m=ked and b rightful fig

of our 1




Quil aegrotat, noft aliter recipit sanitateém, nisi
tenui cibo et castigato victu, quae Xewth Staite
diciture, .o, ., Legimus quosdam morbo articularf
st humoribus I
honorum, ad simplcem mensam et pauperes cibos
redacios, convsluisse.., Sed et ex vilissimis
¢ibis vitanda gatfetas est. Nihil anim ita obruit
animam, ut plenue venter et exsestusns, et huc
illucgue se vertens, et in ructus vel in crepitus

efflatione

Lib. II, Cap. !1 12)

The widow's diet, which is hccerdant to hir co's', clearly conforms with.

the '

measam ef cibos'

by St. Jerome.
The 'houshondrye, of such as God hir sente’ seems to.include, besides

her commendable thrift, the widow's chastity 'sin thilke day that she was- v

last a wyi', for she fulfils 'the seconde manere of chastitee’ by the
Parson'd definitions

may purchase the 'endelees blisse of hevene' {X (i) 335-36}.

"'The seconde maners of chastitee is for to been &
wlene widwe, and eschue the embracinges of man,
and sesyren the embracinge of Jesu Crist.....
Thise manere wommen that observen chastitee
moste be clene in herte as well as in body and in
theght, and mesurable in clothinge and in con-’
tenance; and been abstinent in etinge and

drinkinge in spekinge, and in-dede. " {X{D) 944, 947.)

the 'lowenesse’, the 'hunger and thurst' and the travaille’ by wkici:

and godiy life which she Jeads in ‘pacience’ and 'hertes suffisaunce’ is
a ljving model of how the 'peyne (that) highte concupiscence' shoald
rightfully be 'dtsposed or ordeyned in man' (X(I) 335-36}.

his flesh the ‘concupiscénce after the lawe of our membres, thal weren

In all, the portrait of the ‘povre widwe' is an jdealised picture of poverty,
vhummty, Christian abstinence and industry -- the "poverte espirituel’,
mea

The simnle

However willing

the spirit, man must live in perpetual vigilance, ‘ontinuslly governing in

lawofulliche y-maked and by rightful jugement of god' (X(i} 323). Because




Adam 'brak thie comaundement 6f god" (X (I) 323) mankind is condemned
to suffer the conflict of flesh a7d spirit of which §t. Paul speaks, and

which 8t. Jerome gquotes in the pa§sagés preceding those from which B
Craucer drew: the-detatls about his ‘povre widwe® (Adv. Jov, Lib. T, cas. 3.) :

When man wilfully re-enacts Adam's sin of discbedience, 5
"... .forasmuche as man 1s nat obetsaunt to God, el
that is his lord, therfore is the flessh to hym . R
i thurgh 1 . Therforé, s
31 the while that a ran hath In hym the peyne of . ¥

itis imp but he b
tempted somtime and moeved in his flessh to ’
synne.  And this thyng may nat faille as longe BN
as he lyveth; it may wel wexe fieble and )
faille by vertu of baptesme, and by the grace
of God thurgh penitence; but fully ne shal
it nevere quenche, that he ne shal som tyine .
be mueved in hymself... " (X.(I) 338-41)

Chaucer himself, shortly after the passage quoted abova from the
Passon's Tale, quotes from §t. Jerome's letter to Eustochium on the same e
subject. (X (I} 345-46). All men, at all times, are susceptible to )

temptation: 'And thanne fs it good to be war, and kepen him wel, or elles

he wol falle snon in-to consentinge of sinne..." (X (1) 354), The watchword
is eternal vigiiance, 3

This is the gist of St. Jerome's arguments in the second book of the. -

treatise against Jovinianus, which I offer as one of Chaucer’s sources - =
for the nuclear 'doctryne’ of the Nun's Priest's Téle. In perticuler the

Tale revolves about Jerome's refutation of the seaond of the Jovinian

heresies:

"Nititur approbare eos, qui plena fide in ¥
haptismate renati sunt, a diabok non
posse subverti. ™ (Adv. Jov. I, 3}

Chaucer's 'nuclear’ point in this Tale, as in the Friac’s Tale, is




"Waketk, and preyeth Taksu £or his grace p

So kepe us fro the temptour Sathanas. .
: Herketh this word! heth war, as in this cas: . - . B
H "The leoun sit in his awayt alway [

To sle the innocent, if that he may. * .

j Disposeth ay youre hertes to withstonde - .
i .. Thefeend, that yow wolde make thral and bonde, ™ .
(11T (D) 1654-60). (58) . 7.

The Nun's Priest’s Tale is a complete and satisfying reply to §t. Jerome's

‘hetofical question: 'Et itat aliquis securos, et dormientes nos: ssse |

debere post baptismum?' {Adv, Jov. If, 3.) The reply is that we are T
never secure, that it is never safe to relax our vigilance, to ‘wynke whan
Gwe) shiolde see, Al wilfully,.." For one of St, Jerome's major points, -
and crie Of the plvots of the Tale, is that it is of our own free will that We -

vield to temptatio;.: ¥

“...Apostulus Jacobus sciens baptizatos posse
STamiste: Beatus’,

tentari, et propria corruere Beatus', -
alt, 'vir qui suffert tentationem, qula cum -
probatus fuerit, accipiet coronam vitae, quam R ?
repromisit Deus diligentibus se! Ac ne putaremus. .. N
{nos) tentari a Deo, 'Nemo' inquit,"cum tentatur, . .

dicat, quoniam a Dec tentor, Deus eafm .
inteniator malorum est, ipse autem neminem teniat. ’
Unusquisque vero tentatur a coacupiscentia sua -
abstractus et {ilectus. Dehinc concupiscentia

cum it, parit : autem

cum consummatum fuerit, generat mortem. ' A
Liberi arbitril nos condidit Deus, nec ad virtutes, \3
nec ad vitia necessitate trabimur, Alioquin ubt
necessiias, nec corona est. ' (dv, Jov, 11, 3.) (My nauc y

The poor widow who owns Cnamtecle;r embodies the answer to the quesuon o~
of how man, having free will, may resist temptation when the flesh so -
strenqly strives against the spiril‘. ‘Deum time, et mandata elus observa; .
hoc est omnis homo.*  The man who, fearing God, obeys his commandments,
submitting hls own will to God's, ruling the rebellfous flesh by the governs
ment of resison which in furn 18 ruled by God, is fulfilling the duty of C

{58) Lines 165758 of tfiis quotation are a version of St. Jerome's
"Sedet quippe léo in insidiis et in occultis, yt interficiat Y.
- innocentem. " (adv, Jov. 1I, 3.} Lines'1654-55 and 165960 .
T ars from Luke 21, xxxi, Bnd Apoc. ﬂ, 19, Bcth are quoted in- ¥ 3°
Adv. Icv‘Tr‘a' e N . :




/7

& . : o
m:’nkmd. Such a man -~ or woman v~ 15 evér vigillant, knowit. that
3%9. whyle that & man hath in him the peyne of concupiscience, if
is imposaible but he be tempted. somtyme. , .. And this thing may nat faille ’
as longe as he liveth,..” & 0 339). o :

_Thus the perspective of the Nun's Pelest’s Tale whirls about: this B

lowly widow, liiing her simple and frugal life in humble poverty, is to be L

. crowned with the "corona vitae, quam repromisit Deus diligentibus se’, )

" while her hdndsome cock, who struts about the barmyard in his heraldic

splendour, ‘royzl, as a prince s in his halle’, is to be veduced to mere
dust. - And as the feshly to which CI felt

‘victim fmperils a man‘s soul, while the curbing of it by godiy and absteim~
lous life such as the widow's shields it from temptation, so the widow's
protective fence is intended to keep out the fox-fiend, When it fails, o
‘and when the Cock disobays the command of his 'kynde' which would :
have saved him, then Chauntecleer must save his own skin, as man of

hie own free will must turn away from temptation. Chauntecleer's N

prayer "God... keen my body out of foul prisoun’ reflects St. jerome's

from the ypse: 'Ecoe est aliquos ex

wobls tn ut 3i'. (Adv. Jov. II, 3; Ayocal. 2, 10) L

Betwaen the 'nuclear’ reality presented in the exempla of the dreams,
which forms the structural hub of the Tale, and the encompassing 'rim’

formed by the widow and her barnyard fence, live the Cock and his seven

hens, Besaring in mind the centrality of ‘Spiritus quidem promptus, caro
autem fnfirma’, it would seem that Pertelote has a role which supplements e
that a Cl . Hhisd
‘kynde’ is analogous to Adam's, Pertelote's part is comparable to that of e
Eve, 'that is to seyn, the flesh' Lo

to the divine commandment of

"For tfust wel, though o were that the feend
tempted Eve, that 1s to seyn, the flesgh, B
and the flessh hadde delit in the beautes of L6
the fruyi defended, yet certes, til that e
resoun, that is to seyn, Adam, consented N
to the etynge of the fruyt, yet stood he in
th' estaat of innocence. * & (1) 332)

Perté: gté's///; ..
/ .
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Pertelote's attitude m the a:eam of Chalmkcleer is entirely consonant ! 7 .
with the allocation af this mle o her onthe level at present under L N
discussion. Pinte, 15 the Roman de Remart, comectly interprets her — ° . |
- i

E

bushand's dream, Which is riot in the literal form gives. it in Chaucer’s . | -
versfon, and wams Her husbahd against the fox hidden in the yard,
The Cock rejéqis her Interprétation.(59). But {n the Nun's Priest's Tale

the Cock int:ireh his cwn dream as @ warniag, and his wife rejects it '

as ‘va!:itea', 3 scribing it to a disturbance of the bodily humours. The
2% -

husband eventually yields, -not her nas 1 bim,

but because

.. ;whan T se the beautee of youre face, - e
Ye been so scarlel reed abouts youre yen, . X
It maketh &l my drede for to dyen;
For'al so siker as In principio, R
Mulier est hominis £¢ yfusio, -
Madame, the sentence of this Latyn is,
"Womman is mannes joye and al his blis.” Loe
For-whan I feele a-nyght your softe syde, i
A be ft that T may nat on yow ryde, ’
For that owe perche is maad so narwe, allas!
T am so ful of joye and of solas,
That 1 diffye hothe swoven and dresm. ™" {VII 3160-71(82 4350-61)).

The ‘caro infirma’, troubled by "erthly lust and fals affeccioun’ vields to

its inflxmity, allowing itself to be seduced by the charms of Pertelote . .
and by the blandishments of the wily flatterer, the fox-tempter. Y
Forgetting his God—’qiven warntng and his natural 'drede’, Chauntecleer )
both 'fley doun fro the beem' and ‘heeld his eyen cloos'. When man does k\'.
not act in the fear of God, he is failing in his duty, and this failure is

- the sin of 'necligence, or neccheleesnesse’ with which tle Tale &

*Quia qui timet Deg@m nthil negliget” -~ 'He that dredeth god, he St~ : .4

gt to doon that him oghte doon’. -

edited by Mario Rogues; see footnote (56) above). equi:a\em -
to Perelota’s 'No~-thing, god wot, but vanitee, In sweven iz, u
is spoken 4if the Roman de Renart by Chausitecleer. o -

o 3 PRI

W




“"fhe tale will betray with laughter any too-solemn
scrutiny of its naked argument. If it 15 true that
Chauntecleer and FPertelote are rounded characters,

- it 15 also true that they are chickens.” Musecatine,
op. eit., p. 238 =

Having in the foregoing pagel deliberately ‘walked into* the
Chauceérian trap for scholars so an:fuuy laid {n the Nun's friest's Ta.!e, .
I must now to some extent follow Chaucer's a#m example and retrafi:
for ag the same critic has cbserved, this tale 'does not so much make
true and solemn sasertions about life as it tests truthg and tries out
sole}vnmtles‘, The Nun’s Priest {s as artful a Janglere' as any, and he
cheerfully admits ft. The of infinity )
by the tale's kaleidoscopic perspectives tempt one to go perhaps too far,
too eamestly, in purguit of what may turn out to be fascinating chimagtss, E .

the ‘nueleus® of the Tale as ‘4
nugget of fable morality’; but, with great fespect to a criticto whom I - . ’ |
owe much, my own feeling is that this ucleus s no dead 'nugget’ but _ * © . -
the living heart from which the tale derives its being, As Chaucer : "
himself says, echoing the Nun's Priest, “For our boke sefth, ‘al that '

is writen 18 writen for oure doctrine'; and that i myn entente, " The
*mery tale” of the Nun's Priest shares with the Roman de Renart fts 'aura
at once »,. cosmic and ... comic', but it has 3 touch in it of the tone
“of the ‘Physioclogus’, from the Norman version of which I quote again:

"Adsez avez of fabler,
Coment Renart soleit embler
Des gelines Costeins de Noés. B
Volentersg fist trosser ses joBs
1 gopiz en totes saisons
De gelines e 7o chapons.

Tot ades vit de roberie, o
De larrecin, de tricherie;

Tant est malves « deputnire....
Cest gopil, qui tant set de fart,
Que nos apelom ¢f Renart,’
Signefie le mal gopil, )
Qut le poeple met en sissil. Y e

i i 206




4 » Clest i malfez, qui nos’ gusrreie,
Chescuft jor vent sor nos en preie.

8¢ feint tot mort certeinement,
Por ceo que plus pres les atrate, * {Le Bestiare, 1307-15,
1331-49.)

The: Bastiare its curicus for and wonder,
but each kes its serious emblematic purpoge, which the learned ‘Physio~

logus’ sdlemxﬂy explains. Tne Cock and the Fox are animals, bul they ar
alsc sytbols of something else, and *Physiologus’ and his audience were
3 interested in the symbolic values of the beasts he describes
as in their curious habits and appearances, Chauntecleer is a Golden
of high » and 'daun Russel the

fox! 18 & "col-fox', of a particular variety having black-tipped feet, ears
and brpsh} at the same time, both have a deeper significance «- the %ok .
is the vigilant Christian, theFox {s ‘l{ malfez, qui nos guerreie', the
‘evil tempter, who is our enemy and lies slways in ambush for us. Both

equally &

elements are present in the Nun's Priest's Tale, and much of our enjoyment
of it comes of our awareness of the fnteraction of the two.  Chavntecleur
is not really a man with a soul to imperil; he is only a conceited cock.
This fe the point at which an attempt to it the Tale into any consistent
hierarchy must fail, while it slips away like the "boterflye' that first drew
Cl ‘s to the fox. CI leer is i

2pproaching the human condition, in Chaucer's imagery. He cries out ‘as

manthatdn-his dreem Is d sore®, starts up ‘as man that was
affrayed in his herte’, and even prepares to crow ‘as man that coude his
traysoun nat espye'; while his wife taunts him with *Have ye no mannes
herte, fand han a berd?' and he himself exclatms 'I hadde levere than my
sheéte That ye bad rad his lzgends as have I'. He continually draws near
to humanity, but there remains always the final twist -- he 1s only a chickern.
Nevertheless, he is a chicken with a charisma -- an aura of things much

greater than his an more real than that,

w0 A cels qui vivent charnelment, o
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shown him in the flatterer®s mirror, And this. in the last analysis,
15 why the Nun's Priest’s fable has not fallen with countiess other

beast-fables into the limbo of forgotten lterature, but rematns one of the
masterpieces of all time.

Professor Muscatine says finally of the Tale that it ‘offers no
canclusion but that sublunary values ere comically uastable’, This view
of reality it does indeed offer, but at the same time the Tale has something
positive to say about values that sre stable. ‘When Chauntecleer says
grandly ==

For ai so siker 8s In principio, :
Mulier est hominis confusio, - .
Madame, the sentence of this Latyn is,
'Womman iz mannes joye and al his bifs.*"

(VI 3163-66 (82 4353-56)}

~~the 'Chaucerian multiple perspective’ concentrates for an instant all

the many levels upon which the Tale functions into four lires. ‘In
prineipio’ are the opening words of the Sospel according to St, Johin, but -

they are also the first words of the Book of Generis, To say ‘as sure asg.
“In the beginning (God created the heaven and the esrth) woman is man's‘“v
Tuin®, thus assoclating the phrase with the Creation of the world and the
Foll'of Man, is perfectly valid, - But it ts equally true to say that as
gire as “"In the beginning (was the Word, and the Word was with God)™"

woman 45 _{the source of) man's joy and &l his blepsadness', Chauntecleer's
mistranslation here implies the birth of Carist, the Saviour of mankind, from
woman. These lines spftomise the relationship of the nuclear core of the
Tale to fts other concentric spheres: of the central ‘seed' of Christian )
doctrine {n the admonition of Christ to his disciples in the Garden of
Gethsemane to the saene in that esrlier garden from which Adam and Eve

‘were expelled; and of the dream of Chauntecleer to the actuality of his life

with Pertelote and his other 'sustres and... paramours’ in the barnyard (60)

“~6U] "The description of the hons a8 'Sustres and paramours’ relates )
tho barnyard to the Garden in the Song of Songs. St. Jerome
djscusses the phrase ‘Sorer mea, 8 sponga. .. in Adv, Jov. I, 30,
and explaing that *Horfus conclusus soror mea sponsa’ refers

to the virgin mother of Christ, {Adv. Jov, I, 81).

B "+ 'THe tinplications/vivaer,




R oL - B, _!__‘ﬁ‘- A . - LIS N
The intplications-of the *figural’ condeptfon of reality seem all tobe .« * :
caught up s in this y ‘faceted image, as the conception .
11861 i realified in the fiidescent peffection of 116 whole Tale. ;




CONCLUSION: ; o

“Steut dicit Philosophus  secundo Metaphysicorim:
'Sicut res se habet ad esse, sic se havet ad
veritatem'; culus ratio est, guia veritas e re,
gquae in veritete consistit tanqiem in s\ hlecto, est
similitudo perfecta rei sicut est, ™ Dante, Epistola X ,
5. {Domino Kani Grandi de la Seala.) (617

Reality, as we apprehend it from Chaucer’s various representations,
b has the ' devyne's the

and majesty of the Boethian -
as it to the Tady Philosophy: c o

*...whanne thod bygunne at bhitafuluesse, then
seidest that it is sovereyn good, and seidest
that God hymself is sovereyn good, and that
good is the fulle blisfultesse; for which thon
yave me as a covenahle vifte, that is to seyn,
that no wygint is blisful, but yif he be God
also therwith, And seidest eke that the foram
of good 1s the substaince of God and of blis-
fulnesse; and seides: the! thilke same oom is
thilke same good tral i3 roguired and desired
of al the kynde of thinges. And thou provedext
in disputynge that God governeth alle the thfnges
of the world by ihe yovernementis of bounte;
and seidest that alle thinges wolen obeyen to
hym; and seidest that the natura of yvel nys no
thing, * (Boece 1, pros= 12.}

There 18 no disorder, no confusion; whatever is, ‘witi-knldeth ordre and
kepeth nature’, snd whatever does oot submit frself o to= laws of '‘naturel
ordre’, the 'fayre cheyne of lave' that binds the universe, simply does not
exist, God, who is the 'sovereyu gond’, is the centre mud the goal of
all that has an existense:

“...ihou art clesrnesse, thow art pesible

reste 1o debonayre folk; thow thiself art

bygynoynge, bevere, ledere, path and

terme; to looke on the, that {s our ende. " {Booge, NI,
Met. 9)

{81) Damte Alighleri: Opere; a cura del Dr. E. Moore, Nuovamente
Rivedute nel Testo dal Dr. Paget Toynbee. Quarta edizione:
Oxford, 1963.




All men Hxaturelly strife for good, and'ta ;each God.. Those who have
directed their efforts elsewhere, either misg\ndeoly, like Palamon and
Arcite, or wilfully, like the Pardoner, tend more towards non-existence .
the further they draw away from the divine centre to which their inborn
desire for life -« 'this charitee and this fore, that evary thing hath fo

him-self’ -- ditects them, Thus Chaucer depicts the lovers as suffering

in a living death -- "nat fully quike ne fully déde‘ -- and the Pardoner as

being the agent, almost the incarnaticn, of Death #tseif. Evil, which Is
the negation of good, can have no exdstence in this world-view, Reality
iz something known; something ‘publicly and divinely constituted’. the

‘comune fyn of alle thinges that ben'; and above all, reality is permanent.

By these criteria, it is possible to define almost categorically the
nature of illugion, Tllusion ig pariial and fragmentary, where the reality *
“isa unified whole; it 1s chaoctic and digorderly, resisting such laws as
those 'endited’ by divitne love; it is 'privee’, secretive, and dares not
axpose itgelf to the public gaze; and most importantly, it i3 ephemerdi.
All these are the characteristica of courtly love as Chaucer prasents it
in the Knight's and the Franklin's Tales, a view which he sums up &t the
end of Troilus and Criseyde: ‘
"0 yonge, fresshe folkes, he or she,
In which that love up groweth with youre age,
Repeyreth hom iro worldly vanyte,
Bnd of youre herte up casteth the visage
To thilke God that after his ymage
Yow made, and thynketh al nys but a faire
This world, that passeth soone as floures fatre. "
(Bk. V, 1835~41)

In the Physictan's and the Pardoner's Tales, #ie obverse and the
reverse of the same coin, Chaucer has taken up th 2 Boethian concept that
all that exists desires

“for to duren, noght conly for a tyme, but

ryght as for to dure perdurably by
generacion...” (Boece HI, Pr. 11)

i ; The desire/sciscesies

[
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The desire to "duren. , . perdurably’ cémss of “charitee’, divine love
directed towards the preservation of life. Since the Pardoner is moved
only by ‘cuptditas’, the function of generation has been witheld from him;
he can never be 'fructuous’ in any sense except 'mro pecunia multiplicat',
Like his progenitor Faus-Semblant, he is the persoulfication of hypocrisy:
totally estranged from the truth, in both.word and deed, he is by this
token estrariged ‘from existence. Pointing the way to spiritual death, he
himself lives a peérpetual death in the sense quoted by the Parson: 'For

bir deeth shal alwey Iyven....They shullen folwe deeth, and they shul nat fynde
nym,* .
In the Nug's Priest’s Tale the of reality 18 many-

layeted and complesx, aithough the glimpaes we catch of the reality itsslf
show the same majéstic sii that wds in the other Tales.

Its changing lights swirl about the central 'dectryne’, as in El Greco's
painting Christ on the Mount of Olives the Apostles seem to float
in a Juminoils chrysalis of mist, shielded by it from Christ’s solitary agouy.

Though the allegory retains its meaning, there is no pain. The work is
1it with'laughter as {t is suffused with faith.

“Now preye 1to hem alle that herkne
this litel tretys or rede, that {f ther
be any thyng in it that lketh hem,
that therof they thanken oure Lord
Thesu Crist, of whom procedeth al
wit and al goodnesse. " (X (1) 1081)

At the end of the Canterbury Tales the 'makere of this book', in
frank and reverent awareness of the divine gift that inspired his
‘makynge’, forges the final link between his representation of reality,
and the reality itself. As the earth in its spring beauty reflects the presence
and natare of its Creator, so the poet offers the rich harvest of his own
att? s one more sign of God's grace. The framework which began with
Lenten pilgrimage is completed. with the Parson‘s sermon on Penitence, and
as he ends {t Chaucer himself kneels 1o confess his ‘wordly vanitees’ and to.
pray for

"gra,ce/....,...lk..




“. .« grace of verray pentefice, confessioun .
and satisfaccioun'to doon {nthis present
1yf, thurgh the benigne grace of hym that
18 kyrig of kynges and preest over alle
preestos, that boghte us with the precious
blood of his herte} : $0 that I may been oon
of hem at the day of doom that shulle be
saved. ¥

Chaucer's retraction and prayer is the ultimate avidenca of the view of
reality assumed and discusged in this study. Through it, the poat,
declares with Dante

"Vera {ila beatitudo in sentiendo
veritatls principium consistit. * (62}

(62} Dante, Epistola X, 33,
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