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HISTORY OF THE BLACK PHliSS IN SOUTH AFRICA 1836 - 1960

The recent publication by Les and Donna Switzer of their book The
Black Press in South Africa and Lesotho: A descriptive Bibliographical
Guide to African, Coloured and Indian Newspapers, Newsletters and Maga-
zines 1336 - 1976 has meant, in its comprehensiveness and scholarli-
ness, a great advance in our overall knowledge of the Black Press in
South Africa and puts us in the position where we can begin to see the
outlines of the black press's history. Roughly one can define three
major periods in this history.:

1. the early origins which were mainly mission-controlled

2. the period from 1884 to 1932 when black newspapers were
largely independent though often struggling to survive

3. from 1932 when whites exert increasing influence on the
black newspapers (this date can perhaps be pushed back to
1920 with the founding of a newspaper by the Chamber of
Mines).

It must always be borne in mind that the designation "black
press" is a fairly arbitrary one: it is a category extremely blurred at
the edges. Despite numerous efforts of segregationists, both black and
white, in South Africa, social activity has never been completely
racially exclusive. Thus, what are often referred to as "white news-
papers" such as The Rand Daily Mail or The Sunday Times are incorrectly
described as such - certainly in terms of their readership. What is
discussed in this chapter, however, is a loose category covering those
publications which, by and large, were or still are aimed at or cater
for black audiences. The Switzers list 712 such publications between
1836 and 1976 and no doubt a further number will be discovered and added
to this list in the future.

1. THE MISSIONARY ORIGINS

The origins of the black press are to be located in the early
contacts between blacks and whites in the Eastern Cape in the early part
of the Nineteenth Century. The first missionary to enter the Tyumie
Valley in the Eastern Cape was Dr Johannes van der Kemp in September,
1799. After working amongst the people of Chief Ngqika he left at the
end of 1800. Like van der Kemp the next missionary to enter into
Ngquika's territory, the Rev. Joseph Williams, was also of the London
Missionary Society. He died after two years however. The Rev. John
Brownlee, who had broken from the L.M.S., next arrived in 1820 and set
up station on the Gwali stream in the Tyumie Valley. In 1821 . he was
joined by the Rev. W.R. Thomson and Mr John Bernie, a catechist, both of
the Glasgow Missionary Society. In 1823 the Rev. John Ross also came,
bringing with him a printing press, a forerunner of those which were to
help revolutionise the whole nature of communication in the country.
Religious services were held, a school was opened. The Lord's Prayer
was taught and the press printed an elementary spelling book, a small
catechism, some hymns. In 1824 a new station was opened by the
missionaries which was to form the basis of the Lovedale Mission where
so many of the teachings, the education system, the way of life, the
aspirations and ideologies of the mission schools of Lovedale, Clarke-



: }•

-2-

bury, Healdtown, Burnside, St Matthews etc. were key influences in the
moulding of most of those blacks connected with journalism in the early
days. Since the mission schools were to dominate black education for
well over a century it is not surprising that black journalism reveals
an almost equivalent influence during that period. These early missions
thus laid down the basis for the literacy essential for the journalists
and for the reading public; they were also instrumental in providing
the technical skills for printing and publishing the newspapers. In
turn, the newspapers themselves were self-conscious in their desire to
help improve the rate and quality of the spread of literacy. The
catechist Bernie began to make some of the earliest recorded contri-
butions to written Xhosa in the form of a grammar and in the composition
of hymns. Clearly one of the most important events in the history of
South African written literature and literacy was the publication in
1865 of the Xhosa version of the Bible, largely the work of the Rev.
J.W. Appleyard. Criticism of this led to the appointment of a
committee which subsequently produced what was considered to be a much
improved version. One of the most important of this committee was the
very first black ordained minister, Tiyo Soga, who can be seen as not
only one of the first of blacks newspapermen but also of that class which
was to dominate the newspaper for so long.

It is difficult to say which was the first black "newspaper".
There are several early printed efforts which are, however, more in the
nature of journals than newspapers and all have a strongly religious
bias. The very first of these seems to have been a Tswana publication
entitled Morisa Oa Molemo, published in Kuruman in 1836. None of its
supposed nine issues seem to have survived. In Xhosa, the first of
such journals was Umshumayeli Ulendaba (Publisher of the News or The
Preacher's News) issued quarterly, between 1837 and 1941, and printed at
Grahamstown and Peddie. This was edited and largely written by white
missionaries of the Wesleyan Methodist Missionary Society and contained
mainly religious subject matter. Between 1844 and 1845 a second press,
established at Lovedale, by the Glasgow Missionary Society, printed four
issues of Ikwezi (Morning Star) which A.C. Jordan described as "the
earliest records of anything ever written by a Xhosa speaker in Xhosa".
William Kobe Ntsikana, the son of Ntsikana, supposedly the very first
Christian convert, wrote for the journal which seems to have ceased
publication because of the 1846 war. A monthly magazine, Indaba (The
News) was produced from Lovedale between 1862 and 1865. Two-thirds of
it was printed in Xhosa, one-third in English, whereby it was hoped to
"stimulate the study of English among Africans". Circulation was be-
tween five and six hundred. It owed much to the efforts of one of its
main contributors Tiyo Soga (1829-1871), the first great black literary
figure of the Nineteenth Century, translator of Pilgrim's Progress into
his home language, Xhosa, and co-translator of the Bible into the same
language (a word of caution: our oral literature - the truly great
tradition within South African literature - obviously predates the Soga
literary events. References to literature which follow involve the
growth of written and Westernized literature. It is largely inferior -
or, rather, different - to the oral tradition). In the first issue of
Indaba in August, 1862, Soga produced an article entitled "A National
Newspaper". Since it may be the earliest extant pronouncement by a
black South African about newspapers it is worth quoting the first two-
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thirds of the article verbatim. Soga saw the newspaper as having a
significant continuity with the traditional methods of obtaining news
orally by means of travellers or messengers. The metaphor which runs
through the passage is that the words will be like grains of wheat, full
of sustenance, waiting to be harvested. At the end of the year all the
pages will be gathered into sheaves, each volume bound for preservation
and future sustenance. The living past and the present will thus be
preserved for the future.

So it is, night follows day! Greetings Mr Editor! We
hear that you will be reporting and publishing events. Is
it true? So we are to have a national newspaper. The news
will come right inside our huts. This is really welcome
news. We Xhosas are a race which enjoys conversation. The
sense of well-being among us (sic) to hear something new.
When a man who has things to relate comes to a home a meal
is cooked in a tall pot because the people want him to eat
to his satisfaction so that the happiness which is the
result of a good meal will open his heart and the sore parts
will heal. As soon as that happens there will be a stream
of news flowing out of the mouth. The listener will contin-
ually assent. So will the narrator be encouraged. Silence
will at times reign, all ears listening. The damsel will
constantly replenish the fire in the fire-place. When the
news-retailer finishes there will be a general hum, express-
ing agreement, rejoicing and acceptability of the visitor.

That is the essential nature of the Xhosa people. You
too, Mr. Editor, will confirmtiiis opinion the day you visit
our homes in the rural areas. Once our people realise you
are a man of words a conversationalist the tribesmen will
surround you. Stiff pumpkin and pit-corn porridge (umga
wesangcozi), a pumkin and maize dish (umxhaxha), a mixture
of sour milk and broken bread (umxobo) will be placed before
you to eat your fill. So I anticipate great happiness from
the publication of the newspaper. We shall be having a
visitor who will converse with us very agreeably. Where are
our fellow-tribesmen? Sound the horn and invite our people
to swarm round him. Say to them, "Here you are! You lovers
of conversation.11

One advantage we shall reap with the coming of this
journal is that we will be confident that the people now
will get the truth about the affairs of the nation. As
people who are always hungry for news often we find
ourselves dupes of deceivers under the guise of relating
genuine facts. We are fed with half-truths by travellers
who pass near our areas. We are unreliable people Mr.
Editor, to speak confidentially because we like to
exaggerate. We have a sense of humour and we can talk until
light shines as if it was day-time. When you examine the
report you are surprised to discover that there was not even
a grain of truth in what was being said. We should be
careful of what is reported from our areas at first. We
must at times accept it with reservations. Today with your
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newspaper you are initiating an enterprise for banning
falsehood. So we are pleased and grateful.

There is this again to say about this matter. Our kaffir-
corn we collect into the corn-pits. We put our cattle in
enclosures, the kraals. We pack clothes in bags or cases
and keep our money in banks or boxes. According to our
custom the female folk if I may tell you a secret, keep the
savings of the homes by sewing them into their skin skirts.
When there is need of making a contribution or payment of
this thing we so much dread, called poll-tax, they rip open
the secret pocket of the skirt. You may be amused at these
things and yet they are true. I am trying with these
illustrations to show that precious things are kept secure.

What are the corn-pits, the cattle kraals, the boxes and
the bags? What are the skin skirts1 pockets, and the banks
for the stories and fables, the legends, customs and history
of the Xhosa people and Cingo people? This is a challenge,
for I envisage in this newspaper a beautiful vessel for
preserving the stories, fables, legends, customs, anecdotes
and history of the tribes. The activities of a nation are
more than cattle money or food. A subscriber to the journal
should preserve the copies of successive editions of Indaba
and at the end of the year make a bound volume of them.
These annual volumes in course of time will become a mine of
information and wisdom which will be a precious inheritance
for generations of growing children.

All is well today. Our veterans of the Xhosa and Embo
people must disgorge all they know. Everything must be
imported to the nation as a whole. Fables must be retold;
what was history or legend should be recounted. What has
been preserved as tradition should be restiled. Whatever
was seen heard or done under the requirements of custom
should be brought to light and placed on the national table
to be sifted for preservation. Were there not several
tribes before? Where is the record of their history and
customs good or bad? Had we no chiefs in days gone by?
Where are the anecdotes of their periods? Were these things
buried with them in their graves? Is there no one to un-
earth these things from the graves? Were there no national
poets in the days of yore? Whose praises did they sing? Is
there no one to emulate this eloquence? In the olden days
did not some people bewitch others? What were the names of
the men of magic? Is it not rumoured that some were
tortured severely and cruelly? Are there no people who have
an idea of matters of this nature which happened under the
cloak of custom? Are there no battles which were fought in
those distant days ? Where were these battles fought and
who were the heroes? What feathers were worn by the royal
regiments? Are there no anecdotes connected with the brave
men who wore decorations. Were there no hunting expeditions
in those far-off days and why were the breasts of the eland
and the buffalo eaten only by those at the great place? We
should revive and bring to the light all this great wealth
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of information. Let us bring to life our ancestors Ngconde,
Togu, Tshiwo, Phalo, Rharhabe, Nlawu, Ngqika and Ndlambe.
Let us resurrect our ancestral fore-bears who bequeathed to
us a rich heritage. All anecdotes connected with the life
of the nation should be brought to this big corn-pit our
national newspaper Indaba (The News).

In the concluding passages Soga pointed to an added function of
the journal. The newspaper would help to stabilize society (just as the
publication of the Xhosa Bible, for better or worse, helped standardize
the language). He pointed out that in the previous month an unforeseen
eclipse of the sun had nearly brought about a repetition of the 1857
Cattle Killing which might have had a "result which would have been
perhaps tragic". Given white astronomical expertise such a journal
could publish and warn about such future events and forestall catastro-
phes. The fact that this would be to the advantage of the colonial
government he does not mention. He does, however, hint slightly at the
power and status which literacy might bring.

I cannot recount all we shall gain by having this journal.
Those who have no pocket money should go to the forest and
bring home dry wood which will be good as fuel so that the
head of the family on newspaper day when the fire-wood is
burning well he will lie on his back on the upper side of
the hut and place one leg over the other and proceed to open
the newspaper saying, "my family, will you please listen to
the news".

Soga died in 1871, the year after a new monthly magazine, the
Kaffir Express^ to which he would no doubt "have been an outstanding
contributor", was started at Lovedale. The principal of Lovedale, Dr.
James Stewart, leader of the expedition which was to found the
Livingstonia mission in Nyasaland in 1875, took an active interest in
the magazine. The magazine was initially in English and Xhosa and the
Xhosa section was entitled Isigidimi Sama Xosa (The Xhosa Messenger)
The Kaffir Express spelt out its own purpose in 1871.

But whatever may be the increase of their ' material
wealth, "WITHOUT PRINTING THE MASS OF THE PEOPLE MUST REMAIN
BARBAROUS". We are not forgetting that the Bible, Pilgrim's
Progress, a Hymn Book and a half dozen small religious works
exist in Kafir - besides school books. But what is aimed at
in the Kaffir Express, is to supply a monthly or weekly
sheet, such as will gradually induce the habit of reading,
and make it both a taste and necessity and thus serve as an
education in the wider sense of the word.



• *

-6-

The article went on to record that the 'circulation reached at
the present month is rather above 800 - and of these only 500 are native
subscribers' and to lament that only 500 readers 'can be secured out of
so large a population1 whereas, at a subscription rate of three
shillings per year, at least a thousand readers were needed. In 1876,
however, Isigidimi Sama Xosa became a separate' and independent Xhosa-
language monthly t later fortnightly, newspaper, the 'first independent
African newspaper in Southern Africa1, edited at different times by
Elijah Makiwane, J.T. Jabavu, J.K. Bokwe and W.W. Gqoba, while The
Kaffir Express continued in English only, changing its name to The
Christian Express (In 1922 this was again changed to The South African
Outlook which is still being published today, making it the oldest
surviving continuous mission publication in the country). This magazine
attracted over the years participation and contributions by most of the
well-known names of the educated elite: Elijah Makiwane, John Knox
Bokwe, Sol Plaatje, John Tengo Jabavu, and his son, Professor D.D.T.
Jabavu, R.V. Selope Thema, John Dube, J.E.K. Mqhayi, H.D. Tyamzashe,
A. C. Jordan and many others. But a process which had begun with the
education and ordination of Soga and the training and Christianization
of others was widening the gap between this group and those who refused
or had not come into contact with this new influence. The influence of
the missions was not confined to the actual starting of newspapers.
(Since, although these above examples have frequently been called
'newspapers', they are not really full newspapers as we know them today
- they were, however, important as examples of early leads-in to the
proper newspapers.) Much more crucial has been their role as educators
of early black newspapermen. Healdtown, Lovedale, Adams Training
College in Amanzimtoti helped produce most of the key early black
politicians and newspapers. At these institutions, men like Jabavu,
Dube, Selope Thema, Rolfes Dhlomo imbibed Christian and Western
'civilizations'. The mission influence was thus survived long after
most of the mission newspapers. This was because many blacks internal-
ized the mission ideology and many of these men still dominated the
black newspaper into the 1930' s and 1940 • s. This is a key factor:
successive white governments and proprietors have allowed a measure of
freedom to their black newspaper-editors because such men have often
been chosen for their innate conservatism. In other words social
control in South Africa has been maintained not only through overt
violence and compulsion, but also through a colonization of the minds of
part of the oppressed population. One must, perhaps, be sympathetic
towards many of these black leaders, however. One must remember what
Dr. Shula Marks has called 'the ambiguities of dependence". With
little political power black leaders have had to walk an ambiguous
tight-rope between collaboration with and resistance against their white
oppressors. This has led to a variety of black responses.

The decade of the 1870*s witnessed the emergence of a deep
cleavage in the eastern Cape African population, a cleavage
that the Africans themselves recognized by the labels
•School People' and 'Reds' or 'Blanket People'- The School
people were those who possessed some formal education, were
Christians, or had otherwise assimilated prominent aspects
of European culture. They generally regarded themselves as
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progressives ... The Reds were traditionally-oriented
people who adhered to the older and more familiar patterns
of life. Their name derived from their habit of colouring
their bodies and clothing with red ochre. This was to
become a positive symbol of their conservatism, as were
their blankets which they wore in preference to
western-style clothing.

It is these 'School People' who were the founders of the early black
press and the originators of the black press tradition. It was they who
initiated a significant change in black response to white power. Per-
ceiving the powerlessness of their people on the battlefield they
resorted to the attempt to bring about change through political and
other means. As one poet I.W.W. Citashe wrote in the newspaper
Isigidimi in the 1880's:

Your cattle are gone, my countrymen!
Go rescue them! Go rescue them!
Leave the breechloader alone
And turn to the pen.
Take paper and ink,
For that is your shield.
Fire with your pen.

2. THE INDEPENDENT BLACK NEWSPAPERS 1884 - 1932

But whereas the new education, the new way of life, the new
aspirations, the new labour systems were creating new class differ-
entiations and divorcing sections of the population from each other, it
also developed a class of blacks which, though Christianized and
Westernized, began to perceive that it had interests not always entirely
at one with the white missionaries, certainly not with the white
colonists. This group began to see that their interests needed their
own outlets of expression. While missionary publications continued to
exist, often to thrive, a new era of independent newspapers began to
develop.

The central figure in the first step in this new phase was John
Tengo Jabavu (1859 - 1921). He was born at Healdtown and, like Selope
Thema after him, began life as a cattle-herd. His parents, despite
their poverty, were determined that he get some education and enrolled
him in a day-school. He was a diligent pupil and acquired his Teacher's
Certificate very early. He became a teacher in Somerset East, soon
became a local preacher and apprentised himelf to the local newspaper,
the Somerset Budget and Courant, which bmught him in contact with
sympathetic whites, mostly English-speaking. In 1881 he became editor
of Lovedale's Isigidimi-Sama-Xhosa and in 1883 completed the Matricula-
tion Exemption of the South African University. With the help of J.T.
Irvine, a liberal King Williamstown trader and member of the Legislative
Assembly from 1879 to 1883, who provided security for the newspaper when
it started, and of two other King Williamstown traders, J.W. Weir and
William Lord, and the attorney, Richard Rose Innes, all of whom provided
advertizing for the newspaper, Jabavu started Imvo Zabantsundu, (African
Opinion) a weekly in Xhosa and English, in 1884 in King Williamstown.
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Innes was to claim in 1922 that he and Weir provided joint surety with a
King Williamstown bank and that Imvo soon became overdrawn to the tune
of a thousand pounds when Jabavu found he could not collect
subscriptions effectively. Weir and Innes then arranged management for
Imvo while Jabavu drew a salary until the newspaper found its feet and
Jabavu could take over fully. This version, however, is open to some
doubt as it is based largely on Innes1 evidence alone and at other times
he does not refer to this state of affairs. Jabavu certainly received
active support and encouragement from liberal English newspapermen,
including William Hay, who agreed to print Imvo on his Cape Mercury
press, and Saul Solomon.

It is clear that the starting of Imvo was not without its
tensions. The beginning of the independent newspaper coincided with the
early stirrings of dissatisfaction with the white-dominated churches and
the moves towards independent black churches. In January, 1885, Elijah
Makiwane (1850 - 1928) gave a lecture to the Native Education
Association, a body begun in 1879 and which was described by Jabavu as
'perhaps the first Society launched among and by the natives themselves
independently of the well-known missionary and magisterial props that
have been ... so valuable to our people1. In his lecture, given only
a couple of months after the founding of Imvo (which had been in
November, 1884) Makiwane hints at friction, criticism and opposition,
and has to tread a delicate path of conciliation and assertion of
independence.

I cannot however close my remarks on some of the ques-
tions of the day without returning to the Imvo Zabantsundu.
You have all seen how well this venture has been received by
the colonial press generally. I know that many others have
received it with the same cordiality who have not expressed
their feelings publicly. It is as evident that in some
quarters it has been received coldly or with suspicion and
that it has even encountered active opposition. So far as I
know this cold reception is due to two causes: the first is
that it is supposed to be started with a view of ruining
Isigidimi - an opposition paper to that noble effect to
which the natives owe so much. It is opposed secondly
because it is supposed to be the organ of those lawless
spirits who will not be controlled by missionary or European
influence. It has even been asserted that those who are
concerned in it will be found leading a rebellion very
shortly. It is supposed to indicate that the Natives or a
small section of them are not satisfied with what is being
done for them. Now with regard to the second group of
opposition I need say no more than has already been stated.
There is no doubt that there is a party of Natives that
thinks that we may do more for ourselves, that it is not
healthy for us to depend so much on the health of others and
that an attempt ought to be made to stand on our feet. In
so saying they do not despise the help which has been so
freely given. On the contrary they believe that for some
time they cannot be entirely without it. I need not add
that I hope that the number of these who are inclined to do
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something for themselves as well as receive help will
increase.

A man ought to take help only as long as it is necessary.
It ought to be the ambition of everyone to do without help
and to reach a stage in which he will give himself help. I
do not of course mean to say that anyone will be wholly in-
dependent of the help of others. I do wish, however, that
it be plainly understood that missionary influence is highly
valued by those who are supposed to be represented by the
Imvo. That this section of Natives thinks that efforts of
self-help are not inconsistent with the sincere desire to
follow the guidance of European friends. With regard to the
Imvo being an opposition paper to the Isigidimi all I need
to do is express the belief that no-one who is concerned
with starting it or supporting it had such a thought. I be-
lieve I am correct in saying that what led to the starting
of the Imvo was the belief that the Natives required a
professionally political paper which the Isigidimi is not
and perhaps could not well be and that a paper issued more
often was required and that there was plenty of room for the
two. I know that some of those who have taken active
interest in the support of the Imvo are much more concerned
with the success of the Isigidimi than that of the Imvo
Zabantsundu. What is of more importance, however, is the
reception the Imvo is to get from the Natives themselves. I
know that good wishes have been expressed from various
quarters but two things are especially necessary - the one
is that there be as many paying subscribers as there are
well-wishers and the other is that the editor receive con-
tributions in writing as often as possible in order to make
the paper truly representative. The chief burden must fall
on the class represented by the members of this Association.
This Association I think is under the necessity of
supporting the two papers warmly. In any case, the Imvo is
a great effort and the man who has had the courage to face
what is involved in starting such a venture will deserve
praise even if he should fail.

The lack of independence of the black editors of Isigidimi was
indirectly hinted at by an article in The Christian Express in 1876
which, tentatively apologising in reply to a criticism, stated that the
newspaper 'has for two years and a half been edited very properly and
very well, too, by a "superior" native - but under supervision of
course. The article in question was carefully revised, every word of
it, by a white skin and whatever blame there be, must fall on a skin of
that colour.' From Makiwane's talk can be seen some of the pressures
on the early editors and writers: the moral pressure from liberal
•friends' with the hinted charges of 'ingratitude1; the violent
objections from white colonists and administration that the striving for
a measure of independence by the black elite would end in rebellion (a
position which we will see reoccur late in official discussion
concerning Levi Khomo's Northern Transvaal newspaper); and perhaps un-
stated radical pressure from elements within their own class, or from
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more traditional sections of the population.
While Isigidimi was, by 1888, to founder under the competition,

Imvo was to help Jabavu become the most powerful black politician in the
Cape up to the end of the Century. The practical success of Jabavu and
his newspaper was not inconsiderable. As his son wrote in his father's
biography, 'it is difficult to separate the doings of Tengo Jabavu from
those of the Imvo'. Their intervention, for instance, prevented an
uprising in Pondoland and secured the release of Chief Sigcau from
Robben Island 1886-7. The Native Disenfranchisement Bill was 'effect-
ually destroyed1 by the Imvo-Jabavu partnership and a deputation
consisting of Jabavu, Rev. Elijah Makiwane and Rev. Isaac Wauchope
secured a relaxation in the Cape Pass Laws. It was perhaps the success
of early deputations which led to the persistence of this form of
protest into the early part of the Twentieth Century - and to the
failures of the deputations against Union in 1910 and the Native Lands
Act 1913. Jabavu and Imvo also challenged the imprisonment in May 1887
on Robben Island of Chiefs Maqoma, Gungubele, Matanzima, Edmund Sandile
and others for ' sedition'. ' The charge never was and n&V-er could be
proved, and eventually the chiefs were released in 1888.' . The news-
paper and Jabavu also played a part in opposition to the Glen Grey Act
of 1894 and Jabavu himself probably regarded Imvo as being of more than
usual importance. 'The Natives, it must not be forgotten, have no
representation in the Parliament of the colony,' he wrote in 1894.
Initially, Jabavu found his allies amongst the English-speaking
politicians of the Cape but finally swung round into a relationship with
the Afrikaner Bond and these sympathies eventually led to the banning of
Imvo by the military authorities when martial law was declared during
the Anglo-Boer War in 1901. According to Trapido, the paper 'whose
finances had become precarious already by before the war suffered a blow
from which it never recovered.' It resumed publication a year later but
its influence had already been cut into before the war by a new
newspaper. Imvo still exists and is thus the oldest surviving
continuous newspaper founded by a South African black. But its subse-
quent history is a sad one and it is now owned by Perskor - a long way
from the independent black newspaper it once was.

The new newspaper was Izwi la Bantu (The Voice of the People) and
it was begun in November, 1897. Izwi la Bantu seems to have traced its
origins to a conference which was held in 1887 to oppose the Voters
Registration Act. It seems to have blamed Jabavu for scotching the
idea of a permanent organisation of Africans to defend their political
rights. Certainly, it was a paper started with at least one of its
objectives to oppose the politics of Jabavu. The newspaper undoubtedly
helped in the foundation at the end of the century of the South African
Native Congress (whose president was Thomas Mqanda and most prominent
executive member, Walter Rubusana, later to become the only black ever
to become a Provincial Councillor). It seems likely that Izwi la Bantu
was first edited by Nathaniel Mhala (or Umhalla)29 =nd amongst its
founders may have been Thomas Mqanda and R.R. Mantsayi. But there is
no doubt that A.K. Soga, son of Tiyo Soga and a Scotswoman, soon took
over as editor and was probably editor till its death in 1909. Izwi
was often more radical than Imvo, especially just after the Anglo-Boer
War, and it took a prominent part in the early agitation for the crea-
tion of an African university. According to Trapido, Soga's analysis of
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Cape politics was • far more complex than Jabavu1s1 and he 'combined a
Presbyterian ethic and a mistrust of Anglicans, with a sometimes
populist, sometimes socialist hostility to capitalism and stressed the
need foe Africans to assert themselves and work for their own improve-
ment.1 . Soga gave his reasons for his split with Jabavu in a letter
to Imvo in 1898:

Dear Mr Jabavu, - I think it was in 1884 when your
paper the Imvo first came out since when I have also been a
friend. Our relations have never suffered any alteration,
and I still admire you as a man who has done much, and may
do ! more yet for the elevation and enlightment of the
ignorant masses of Natives of this country. But now
politically we have come to the parting of the ways, and no
one regrets it more than myself. Whilst I still entertain
my friendly feelings towards you, I must confess that in
relation to your present position as a partisan and advocate
of Messrs. Merriman, Sauer, Hay and Molteno, I am inimical
to you, and do not hesitate to denounce your defection from
the ranks of moderate men, to the ranks of the most bitter
of partisan and personal politicians in this country. For 14
years you have taught your supporters from that sacred
pedestal on which you have been placed as spokesman and
representative of the ignorant Natives of this country to
seek first the kingdom of God and His righteousness, or, in
other words, to study measures without regard to man and
principle before partisanship. Where are we now and whither
are you leading the people? You are certainly not with
Innes, whom you profess to admire so much, and who, it must
be admitted is a personal symbol of all that is moderate
amongst politicians and men to love peace, also would you
not be found in the ranks of those who from none other than
motives of prejudice, and the most extreme and bitter
personal animosity have not hesitated to jeopardise the
interests of their constituents and the sacred interests of
the country. I say the sacred interests of the country, and
because you are well aware that there is nothing to be
gained by allegiance to the Dutch party in this country,
but, on the contrary, there is everything to be feared in
the oppression and degradation of the Natives by adding to
the strength and aggressiveness of the Dutch, let individual
Boers be what they may. All history cries aloud against
your action, and would to God your attempts and those of Hay
and others whom we reckoned .as friends be most abjectly
confounded in the near future.

Soga was, too, a leading figure in some of the early movements which
eventually led to the formation of the South Africa Native National
Congress in 1912. Aside from Soga, Waiter Rubusana was Izwi's most
important political correspondent and the poet S.E.K. Mqhayi was also a
frequent contributor under the pseudonym, Intbongi Yakwo Gompo.

Towards the end of the century, the Eastern Cape was being
emulated in . importance by other areas to the north. The key figure
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amongst the Amakolwa, the School People, in Natal, was John Dube. His
early life reflects the continuous interaction and mutual influence
between South African and American blacks. Dube went twice to the
U.S.A. before 1900 and visited Booker Washington's famous 'Negro'
self-help college at Tuskagee. He returned to Natal where he started
the well-known 'Zulu Christian Industrial School1 called Ohlange
Institute in 1901* Dube was to write an interesting novel around 1928
(Insilaka Shaka). He lived until 1946, a powerful figure in Natal and
national politics.

Possibly Dube's most important achievement, however, was the
beginning, in 1903, of the newspaper Ilanga Lase Natal (still going now
with a circulation of 100 000!) H.J.E. Dumbrill has described its
history in the following terms:

Armed with determination and his own dynamic personality,
Dr. Dube set out to tell his people of the need to establish
a national newspaper which would serve as their mouthpiece.
The response he got was fantastic. Kraal heads sold their
cattle, donations poured in and, in no time, a fund was
established. The birth of Ilanga was now no longer a dream
but a reality. When, on June 3, 1903, the newspaper was
established, Dr. Dube decided to call it •Ilanga Lase Natal*
because he wanted it to act as 'a guiding light' among the
Zulus.

Ilanga was first printed at Ohlange, Dr Dube's own home.
He was its first editor. The news in the paper reflected
the lives of the African people, making representations to
the authorities and never advocating violent methods in the
struggle for the elimination of the problems of those days.
For distribution of the newspaper, donkeys were used and, at
times, school boys from the neighbourhood were employed to
sell it in places like Phoenix, Durban and other neighbour-
ing areas.

Production of Ilanga Lase Natal during the early days was
by no means an easy task. The staff employed was small and
the machinery used was outmoded.

Dr Dube's first test of courage in his new venture came
in 1906 when the Bambata rebellion hit the country. As the
sole mouthpiece of the Zulus, suspicions abounded,
especially in official circles, that Ilanga might have in-
stigated the rebellion. A close watch was kept on what the
paper disseminated. But through his able pen and clear-
mindedness, Dr Dube dispelled all fear and suspicion that
his paper was out to cause trouble. - No sooner had he
achieved this success than he found himself again arousing
the ire of the Government of the day. This was as a result
of a column he was conducting in the newspaper, called
'Vukani' (Wake Up). In it Dr Dube urged his people to 'get
up and progress1 towards civilisation like other races. Un-
fortunately, the Governor of Natal saw it differently. He
thought the column urged the people to wake up and revolt
against oppressors. Of course, Dr Dube succeeded in con-
vincing the G.G. that the column spoke no agitation.
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After a few years of its founding, Ilanga fell into the
hands of another illustrious leader, Mr. Skweletu Ngongwane,
who took over its editorship after Dr. Dube had resigned to
found another historic establishment, the Ohlange Institute.
By now there was no doubt that the work of pioneer Dube was
set to grow from strength to strength.

It may be interesting to know, in those days, journalism
was an unknown thing among the African community. So it
should be no surprise to learn that the editor was
everything - reporter, sub-editor, general manager,
columnist, the lot.

Mr Ngongwane edited the paper until it was bought over by
the Bantu Press (Pty) Ltd. He was succeeded by Mr. Ngazane
Luthuli, an old friend of Dr. Dube's, who followed in the
latter1s steps with forthrightness and dedication to the
service of the Zulu nation. Mr. Luthuli was editor of
Ilanga for 30 years.

Ilanga was moved from Ohlange to Durban in 1936. It was
produced in an old building in Grey Street and printed in
the premises of the Natal Mercury. Its masthead was of the
same type as that in the Mercury. Even in the ownership of
the Bantu Press, Ilanga never deviated from its policy of
seeking to help Africans. Only recently an African girl
graduated as a doctor of medicine under a grant offered by
the then-owners of the paper.

Upon the retirement of Mr. Luthuli, Mr. R.R.R- Dhlomo, a
noted Zulu author and journalist, was offered the editor-
ship of Ilanga. Mr. J.K. Ngubane, who had worked as
assistant editor to Mr. Luthuli was transferred to ;
Johannesburg.

Under Mr. Dhlomo, Ilanga assumed a 'new-look1. Its
circulation was gradually increasing; it was becoming more
acceptable and recognised as the 'Voice of the People1 , and
it had a bigger editorial staff than before.

To the north-west, after the earliest production Morisa Oa Molemo,
published at Kuruma in 1836, we find the Molekudi wa Bechuana (The
Bechuana Visitor) described by Solomon Plaatje as 'the first newspaper
published in the Sechuana language, from 1856 to 1857' Plaatje wrote
that he had a file 45X these issues which were 'one of the author's most
valued treasures.1 With the advent of European missionaries and
colonisers life was changing, slowly at first, much more rapidly after
the discovery of the Kimberley diamonds in 1886. The changes and their
connection with the history of newspapers and literacy are poignantly
reflected in the memories of Solomon Plaatje.

The next Sechuana paper was Mahoko a Becwana (the Bechuana
News), a monthly review of current news and religious
comments. It was issued by the Mission Press at the Kuruman
Moffat Institute and ran successfully for a number of years.
The Revs. A.J. Gould, R. Price, John Brown and various other
agents of the London Missionary Society each succeeded to
the editorship, and the little sheet increased in size and
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popularity until it became a fair-sized periodical with a
very smart cover. During the first week of each month the
native peaseants of Bechuanaland, and elsewhere, used to
look forward to its arrival as eagerly as the white up-
country farmers now await the arrival of the daily papers.
How little did the writer dream, when frequently called upon
as a boy to read the news to groups of men sewing Karosses
under the shady trees outside the cattle fold, that
journalism would afterwards mean his bread and cheese.

Certainly, journalism became Plaatje*s profession but it provided him
with very little bread and cheese for he struggled all his life to make
a living from it. Solomon Tshekisho Plaatje (1876-1932) was a remark-
able man. Educated to the level of Standard Three on the Berlin Mission
Society's station at Pniel near Barkly West he learned to speak ten
languages and became a court interpreter in Mafeking where he was caught
in the siege during the Anglo-Boer V/ar. During the siege he kept a
diary which chronicled the events of his everyday life during that
period - the only known diary of the siege written by a black. He was
later to translate five plays of Shakespeare into Setswana and he wrote
the first novel in English by a black South African. This novel is
called Mhudi and was completed in 1920 (published in 1930). The novel
can be seen as part of the same process which produced the early
newspapers - the result of a particular kind of transition from
preliteracy to literacy - and containing much of the ideology and
approach of the contemporary black elite. Plaatje also collaborated
with the famous linguist Daniel Jones on one of the first South African
books on linguistics- aSetswana reader translated into phonetics. He
travelled extensively in Britain and the U.S.A. as a result of two
political delegations to Britain, the first in 1914, the second in 1919.
His greatest work was probably his political book Native Life in South
Africa, a sharp attack on the iniquities of the 1913 Natives Land Act.
Plaatje, however, made his name first as a newspaper editor.

The founder of Mafikeng (in 1857) was Molema, brother of
Montshiwa, Chief of the Tshidi Barolong. Molema1s son was Silas Molema
(1852-1927), who, educated at Healdtown, returned to his home Mafikeng
in 1878 and organised the first day-school amongst the Baralong, 'teach-
ing Natives to read and write English1. He was subsequently appointed
private secretary to the Paramount Chief. Silas Molema can thus be
seen as one of those born into the traditional elite with access to a
measure of power and wealth (through land and cattle) who managed to
translate themselves into part of the new elite. After the Anglo-Boer
War there seems to have been a general feeling amongst the African
population that outlets for expression were crucial if political,
economic and cultural interests were to be maintained. Silas Molema
therefore decided to start a newspaper and to 'call up' Solomon Plaatje
as editor. In fact, Molema took over an existing newspaper.

The newspaper, Koranta ea Becoana (The Bechuana Gazette) was
started by George Nathaniel Henry Whales, of Mafeking, who was also
owner of The Mafeking Mail. Whales published only twelve issus of the
paper before he sold it to Molema and Plaatje on 5 September, 1901, for
the sum of twenty-five pounds. He continued to print the newspaper, a
weekly in Setswana and English, until the new owners eventually acquired
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a press. The rent for the newspaper office came to eighty-four pounds
per annum. While Koranta seems to have run effectively for some years,
by July, 1904, it may have been in some difficulties as Molema and
Plaatje borrowed six hundred and fifty pounds at twelve percent interest
from one Charles Wenham, Molema supplying 'thirty head of mixed cattle1

as security. By January 1906, Whales was contemplating taking back the
newspaper so it was clearly in trouble. Certainly by the end of the
year Molema's lawyer is first advising sale, then complaining that he
had ' no alternative but to take possession of the Printing plant' and
asking for the key of the building. By February, 1907, Whales claimed
to have ' purchased the copyright of the Koranta' but the situation is
confused since F.Z.S. Peregrino's Cape Town-based newspaper The South
African Spectator had announced that it had 'combined1 with Koranta. By
the end of 1907 Whales was also bankrupt and chief Badirile was
contemplating buying the plant and Erf in 1908. Finally, Molema's
lawyer seems to have made an offer for these in March. When exactly
Koranta ea Becoana ceased to be issued is uncertain though a guess would
put the date at long before 1908 - much more like the beginning of 1907
or, rather, sometime in 1906. It was, however, to haunt Silas Molema
until at least 1914 when he got a 'Final Demand' notice from lawyers in
Mafeking acting on behalf of Gaseitsiwe, Chief of the Bangwaketse, who
was claiming one hundred pounds 'being certain payment made to you by
the late Chief Bathoen in connection with the 'Koranta ea Becoana1 about
May, 1905*. Plus interest of eight percent! Thus it was that these
early newspapers either succumbed to lack of capital and readership or
merely limped along. The 'first native-owned paper' in Setswana thus
came to a sad end - even more sad is the fact that only copies of the
1901 - 1902 issues survive.

Plaatje did not give up. By mid-May, 1910, he was preparing to
start again with a newspaper in Kimberley. At that time, he borrowed
one hundred and eighty pounds, possibly as expenses for his new venture.
As surety he gives 'a list of assets belonging to me at present1. These
consisted of one buck wagon and gear, one double-horse-power Bakkies
pump, one single horse-power Bakkies pump, two steel ploughs with gears,
twenty-two assorted cows, seven young oxen, twenty yearlings and six
calves. Not a vast fortune and already borrowed upon! Tsala ea Becoana
began publishing in June 1910 as a Setswana-English weekly financed by a
group of prominent men whose syndicate was based in Thaba Nchu. As
Jabavu was one of these, it may have been the reason why Plaatie agreed
to edit Imvo for a short while in 1911 while Jabavu was absent. Tsala
ea Becoana (Friend of the Bechuana) significantly changed its name to
Tsala ea Batho (Friend of the People) in 1912 as a consequence, perhaps,
of the founding of the first black national political organisation. The
South Africa Native National Congress (later renamed the African
National Congress). Plaatje, however, went on the 1914 delegation to
Britain to protest to the British Government concerning the 1913 Natives
Land Act and, in his absence, the newspaper faltered and failed. Tsala
ea Batho had not been an isolated event - in Basutoland (now Lesotho),
H.S. Tlale founded Mochochono (The Comet) in 1911.

The Anglo-Boer War and its aftermath brought with it several
other attempts to start newspapers apart from Plaatje's. One of the
most interesting and most curious was The South African Spectator, begun
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in Cape Town in December, 1900. Its proprietor and editor was Francis
Zaccheus Santiago Peregrino. He was West African by birth (born in
Accra in 1851), at least partially educated in Britain from where he
went to the United States. There, in Albany, New York State, he started
a newspaper for blacks called The Spectator. By the 1890s his eldest
son, Francis Joseph Peregrino, had settled in Cape Town. On the out-
break of the war in South Africa he seemed to feel the country might be-
come a land of opportunity so he emigrated to Cape Town with his wife
and younger children in 1900. On the way he attended the first Pan
African conference, held in London. The newspaper he started was a
curiosity, with some amusing advertisements and often written in a
quainj4style. It is, however, a useful and interesting record of its
time.

The first African-owned, indepedent newspaper in the Transvaal
was Leihlo La Babathso (The Native Eye). This newspaper had a rather
curious and interesting history which illustrates the problems and
tensions in setting up an independent black newspaper at the time.
From the 1890s various black clergymen broke away from their parent,
white-controlled churches to start a number of separatist churches. In
1893 Maake Mangena Mokone, a Wesleyan minister began the 'Ethiopian
Church*. In 1896 the Rev. J.M. Dwane, who had also seceded from the
Wesleyan Church and joined the Ethiopian Church, was sent to America to
confer with the Bishop of the African Methodist Church, a black American
Church begun perhaps over one hundred years before and which had up to
700 000 members by the beginning of the Twentieth Century. On Dwane's
return the African Methodist Episcopal Church was started, incorporating
amongst others the Ethiopian church.

The A.M.E. Church and the Ethiopian movement made many whites
extremely nervous and drew fire from white and some black missionaries
and clergymen. Dr. Stewart, founder and principal of Lovedale,
described the A.M.E. in September, 1901, as 'anti-white' or
'anti-European1 and Rev. Elijah Makiwane, in calling it 'intensely
anti-white1 said that 'Those who have urged me to join the movement based
their arguments mainly on the consideration that Africa was intended for
the Africans and that it is now in the hands of the whiteman'. He
stated further that the movements of Dwane and Mzimba (another breakaway
minister) had the same aim of 'the freeing of the African from bondage.'
Although other voices, such as that of the Special Magistrate of King
William's Town.who wrote in 1901, claimed that there was 'no element of
danger in these movements', the general white opinion was reflected in
The Port Elizabeth Herald (13 August, 1902): 'Educated Negroes in the
United States conceived the idea some time ago of taking in hand the
continent from which their ancestors had been stolen ... a scheme was
reduced to writing and found its way into print ... after a little time
one heard nothing about it; but the idea was there, and the Ethiopian
movement is but a different expression of the idea.1

These accusations bedevilled the A.M.E. Church's attempts to get
recognition for their church by the Transvaal Government after the
Anglo-Boer War (although it had been officially recognised by both the
Cape government and the South African Republic before the war). In 1902
Luke Nyokana, for instance, wrote to the Secretary of the Native Affairs
that the 'A.M.E. Church is generally misunderstood by people ... There
are other societies who distinguish colour but not the A.M.E.C. In the
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last Annual Conference we had last December under the patronage of the
Right Reverend Bishop L.J. Coppin D.D. (a black American who was the
first bishop of the South African A.M.E. Church) a white brother was
ordained a Deacon ...' But the antagonism against the church
continued to build up to such an extent that a special conference was
called by the A.M.E. Church in August, i904t to 'dispel false rumours
and misrepresentations'. One Speaker complained that 'We are generally
accused that we dislike white men in our midst, and that we will have
only black men in our churches. Now, this is untrue.1 Another divined
what he believed the true cause - white interests. 'The danger we think
of and see is the hearts of those who hate black Africans, for they have
some evil schemes, and shout out danger! danger! danger! native rising!
native rising! Arm the burghers with 500 rifles! when they know there
is no danger at all, except that which is known and revealed to them in
that pitiable condition.1 Whether there were any grounds for the
fears of the whites that revolution was imminent and possible (and such
seems somewhat unlikely) and what exact motives they may have had for
raising the 'black peril' cry, it was certainly taken seriously and the
whole tone of the period is epitomized most famously in John Buchan's
novel Prester John. Though this was first published in 1911 it is based
on Buchan's stay, as Lord Milner's political secretary, in the Transvaal
between 1903 and 1904. The story is of a black clergyman who goes to
Scotland for education, returns and, under the guise of religion, begins
a revolution.

While the A.M.E. Church and the Ethiopian movement, connected or
not, were tentatively asserting elements of independence (their general
demands were to be recognised as marriage officers, to be allowed to run
schools, and to have greater access to land), other groups of blacks
were beginning overtly to assert their political rights after the
Anglo-Boer War. These included the Transvaal Native United Political
Association (Iliso Lomzi). In the Northern Transvaal the Transvaal
Native Vigilance Association was formed and this is the geographical
area in which Prester John was set. On 3 December, 1902, the
Zoutpansberg Native Vigilance Association was formed but it seems that
the Transvaal Native Vigilance Association was founded in Pietersburg on
1 July 1903 - certainly that is when its committee was elected, the Rev.
William Mpamba being elected President. Like its contemporaries this
association seems to have been formed mainly by the educated elite of
the area who saw the need for new political institutions to adapt to the
wholly new social system brought by the whites. They seem initially to
have attained a measure of support, however lukewarm and reluctant, from
some at least of the local chiefs. At the very same meeting, immediate-
ly after the election of the committee, a newspaper was proposed: 'After
this each of them (the committee) expressed his thanks for the honour of
being elected servants of the association and asked assistance from all
members to raise their native people. It was proposed that this
assistance should start a newspaper. Some members proposed that we
should have our own machine. After a long discussion it was agreed that
Mr. W. Brown (a printer in Pietersburg) should publish it for them.'
Thus the connection between early political movements and independent
newspapers as their mouthpieces was very explicit. The Secretary of the
Vigilance Association was made the first editor of the newspaper which
must have started soon afterwards. His name was Levi J.E. Mogale Khomo.
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The newspaper was presumably called The Native Eye because it would keep
a vigilant watch over the interest of the local blacks just as its
parent body proposed to do. Almost certainly a monthly, it was pub-
lished in English and Northern Sotho.

Beyond the fact that he was educated by the Rev. Mabille in
Basutoland and that he was a member of the Swiss Mission Church and a
friend of the local missionary, the Rev. Creux, not much is known so far
about the early life of Levi Khomo. Only extracts from one or two
issues of The Native Eye survive so it is difficult to assess fully its
stance. It seems to have proceeded without too much controversy for
some months until April, 1904.

But on 2 April, 1904, Levi Khomo wrote to H.S. Marwick, Assistant
Secretary of Native Affairs, asking, in his capacity as editor of Leihlo
and Secretary of the T.N.V.A., for an interview in suitably humble
terms: 'I also beg you to admit that you are going to deal with a child
as I, from my point of view, regard every native a child in comparison
with a whiteman. Therefore, prepare to advise me and not frighten
me.' Granted an interview on 8 April, 1904, he was slightly less
humble. He raised the fears of blacks that they would be undercut on
the labour market by the imported Chinese labourers, that blacks were
being turned off local white farms, that not enough space had been
allotted for locations, that widows and boys were being made to pay
taxes and he asked about the outbreak of The Plague. Finally, he raised
the subject of the Ethiopian movement and suggested that most blacks
were against its recognition by the government. The position is
curious: we see here Levi Khomo distancing himself, the Native Eye and
the T.N.V.A., from Ethiopianism; this is also clear in a letter to
Marwick from E.H. Schlaefli, of the Pretoria Municipal Native Pass
Office: 'I take the liberty to warmly recommend you Levi Khomo for one
reason: He is opposed to the Ethiopians and their methods. I am of
opinion that the Ethiopians will be a source of great trouble in the
whole of South Africa and I am very glad to see that Khomo, as well as
the Editor of the Bechuana Gazette (Solomon Plaatje) are one in
condemning them. As you are aware, the Ethiopians belong to a secret
society, a kind of free masonry; their influence must be neutralized at
all costs, and I rejoi^ to see enlightened Natives up on arms against
this American Masons.' On the other hand, the A.M.E. Church distanced
itself from the T.N.V.A. The first resolution of the special conference
already mentioned, in August, 1904, was explicit on this side.

Whereas we have been erroneously misrepresented as being
connected with the Transvaal Native Vigilance Association, a
political body of Pietersburg, and whereas its organ, 'The
Native Eye1 has been wrongly affiliated with the A.M.E.
Church and its views and objects relegated to us, be it
resolved that the African Methodist Episcopal Church has no
connection whatever with the T.N.V. Association, not even
with its official organ, 'The Native Eye' , except that while
they are a political body for the black people, we are a
religious body for this much maligned and unfortunately mis-
represented section of his Majesty's subjects, a thing we
cannot be held responsible for.
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Clearly both the T.N.V.A. and the A.M.E.C. were trying to disassociate
themselves from partially discredited contemporaries, to legitimise
themselves in government eyes while pressing ahead with statements of
their grievances.

Levi Khomo returned to Pietersburg determined to tell his people
what had transpired during the interview. Without the permission of the
Native Affairs Department he circulated a pamphlet summoning a meeting
of all chiefs and members of the T.N.V.A. to be held on May day at the
Pietersburg Native Commissioner's Office. The chiefs and members were
advised to 'come wLth clean bodies and tidy clothes as there will be
whitemen present.' Wheelwright, the local Native Commissioner,
immediately banned the meeting and wrote an interesting letter to his
superior, warning against the T.N.V.A.

To use Komo's own words, the object of the meeting is to
•break up the Ethiopian Church.1 I do not think this is
their object at all. I think it is simply to build up a
•Native Vereeniging'f which will take up agitation on native
matters of various kinds. These people know that the
Government suspects the Ethiopian church, and very naturally
an association of this kind must in self defence disclaim
any connection with the preachers of that propaganda. I
think we would be making a mistake in suspecting the
Ethiopian Church simply as the only source from which native
sedition and agitation is preached. There is no doubt they
do, but on a very much greater scale is agitation carried on
by educated natives of other denominations who have nothing
to do with the Ethiopians. These people are building
themselves up into a ^trong party, and will have to be
watched very carefully.

He went on to write that the local whites are unanimous in connecting
Leihlo with Ethiopianism.

What happened hereafter is not totally clear. Although the
government had prohibited the meeting not all the chiefs were so
informed and so, on May 1st, some of them turned up. Soon after, Levi
Khomo himself, we are told, 'became deranged1, 'took ill1- Wheelwright
himself wrote that, on that morning,'the editor of The Native Eye had to
be arrested for theft, the circumstances surrounding which action tend-
ing to indicate very forcibly that the man1 s mind was considerably de-
ranged. From more careful enquiries it would appear that some of the
Natives had themselves noticed this condition. I attribute the manner
in which the meeting was convened directly to the state of Levi Khomo's
mind.1 Why did Levi Khomo crack up? The evidence is slender. An
article in The Native Eye, perhaps, though unlikely, even written by
Khomo himself, gives a little information.

It is true that Mr. Khomo is arrested. It is understood
that he commandeered a single-horse trap, belonging to
Captain Bedy of the S.A.C., and drove round the town.
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He left them after a short while and took a horse
belonging to a Jew, but as the saddle was small he could not
ride it, but led it, and was immeditaely arrested by a
policeman who was coming after him. He slept in gaol that
night, the following day, through Mr Creux's advice, he paid
£25 bail. He was tried on Tuesday, and he was defended by a
lawyer, he was found not guilty, and his money was returned.

Some people say that this 'pitso' was called for the
purpose of 'fighting for natives', others say it was for
separating the natives from the A.M.E. Church. Mr. C.L.
Wheelwright witnesses the last matter.

It is strange that we should be forced to apply for per-
mission before we can meet! Also that we should explain
that we wish to hold a meeting for, but white men are free,
and are not guarded as we are!!! Even the Boers who are
just back from the field, are today preparing to meet on the
23rd May/04 in Pretoria; and it is not known what for. We
shall see. We, of the Eye, are born to live and die in this
land, although we are persecuted and not trusted ... We are
glad that our secretary fought humbly and faced the worst,
he has the responsibility of the 'Eye1 and the Association.
We shall stand by him.

Long live the •Eye1.

Although we do not know the nature of his f derangement1 it is not un-
reasonable to assume that it was this last month of expectation,
aspiration and final frustration in the face of government intransigence
that was the last straw which broke Khomo's back. Certainly, he was
finally 'kept under surveillance1 not long afterwards. His successor,
as Secretary and editor, was Simon Molisapoli who said that Khomo
'squandered all the funds of the association during the period of his
"mens delirium".1

In August, Molisapoli asked permission for a general meeting of
'shareholders' in order 'to transact certain business political and
financial,1 and when this was for a while refused he published some of
the correspondence in The Native Eye and made it very clear in a letter
to the authorities the middle role he saw for the educated elite.

Sir, you cannot imagine how seriously this attitude of the
Government in refusing to sanction an open meeting of some
of his Majesty's most loyal subjects is being taken by
everyone of those subjects and what inconvenience it is
causing our honourable and loyal undertaking and, sir,
should the Government ever entertain any doubt as to our
work we are always open to criticism, and advice, but we
must repudiate as strongly as possible any imputations that
ours is a honourable and disloyal undertaking. Perhaps,
sir, when you come to understand us better which can only be
when the department of which you are head in this district
make use of us as an intermediate between it and the
natives, the majority of whom are so ignorant of their
obligations to the government as the man in the moon.


