
i n s e c t i c i d e  th e y  w ere  d is p o s e d  o f  a s  common r e f u s e .  Jo b  3<zt upon 

th e  d u n g h e a p . The H o lo c a u s t  v i c t im s  w ere tronBformed in to  a

d u n gh eap .

R u b e n s te in  c o n j e c t u r e s  th a t  th e  a u th o r ( s )  o f  Job may h ave c o n s id e r e d  

th e  p o s s i b i l i t y  t h a t  ' t h e  b i b l i c a l  God i s  n o th in g  and o f  no a cc o u n t ^  

s a v e  a s  an  o b j e c t i f i c a t i o n  o f  b i b l i c a l  m an 's c o n f l i c t i n g  s e l f  im a g e '.  

H ow ever, th e y  m ig h t w e l l  h a v e  r e p r e s s e d  t h e i r  i n s i g h t s  b e c a u se  th ey  

w ere f e a r f u l  o f  th e  p r i c e  th e y  w ou ld  h ave t o  pay fo r  l i v i n g  in  a 

s p i r i t u a l  and . a t . p h y s i c a l  w a s t e la n d .8 ’  T h . b i b l i c a l  a u th o r , g a v .  a 

m odel m e a n in g fu l  f o r  t h e i r  t im e  i n  term s o f  th e  s u f f e r i n g  o f  th e  

r i g h t e o u s ,  b u t  t h e y  f a i l  t o  g i v e  « •  a m e a n in g fu l m od el f o r  t h .  H o lo c a u s t ,  

not b e c a u s e  th e y  la c k e d  w isd o m , b u t b e c a u s e  th e y  c o u ld  n ev er  h ave  

a n t i c i p a t e d  t h .  t e c h n o l o g i c a l  r e v o lu t i o n  o f  th e  t w e n t ie t h  c e n t u r y .  

R u b e n s te in  p l a c e ,  g r e a t  em p h a sis  on  t h .  pow er endowed by t e c h n o lo g y ,

.  pow er w h ic h  w i l l  n o t  r e s t r i c t  o r  r e s t r a i n  - a n  from  p e r p e t r a t i n g  any 

d e e d ,  n o  m a t t e r  how c a t a s t r o p h i c  o r  d s t r i m e n t . l  t o  o t h e r s .  The a u th o r ( s )  

o f  Jo b  e x p la in e d  r a d i c a l  m is f o r tu n e  f o r  t h e i r  own t im e .  »

t h e i r  w o r s t  n ig h tm a r e ,  c o u ld  th e y  hav e  im ag in ed  a  d e s c e n t  i n t o  .  

t o t a l  y e t  so  b a n a l ,  r a t i o n a l i s e d ,  and b u r e a u c r a t i c  a .  th u  t w « . t i .

. .  ,84 
and human e v i l .

s i .  R u b e n s te in .  « , . .

h o w j . » . ^  ^  ^

. i n t o  f a e c e s ,  th e  Anus Mundt.

m m  m m r n p

8,„ R ubenrt.in , Job and A naoW ts, p. 286.



M o d e rn  J e w i s h  T h e o l o  * s F a i l u r e  t e  C o n f r o n t  t h e  P r o b le m  
o f  P o w e r

R u b en ste in  q u e s t i o n s  t h e  v a l i d i t y  o f  any th e o lo g y  w hich  d o e s  n o t  d e a l  

r e s p o n s ib ly  w i t h  th e  p ro b le m  o f  p o w er, a  p ro b le m  w hich  i s  n e v e r  

ir r e le v a n t  t o  i n 'e r - p e r s o n a l  e n c o u n te r .  The f a i l u r e  to  d e a l  resp on sib ly  

w ith  t h i s  p ro b le m , w h ic h  i s  a  common f a i l u r e  among Je w ish  th e o lo g ia n s  

in  h i s  v ie w , may a r i s e  o u t  o f  t h e  f a c t  t h a t  th e  th e o lo g ia n s  th e m se lv e s  

h av e  em erged  fro m  a  p e o p le  w hose p o l i t i c a l  p e r s p e c t iv e s  had  been  

d i s t o r t e d  by  t h e i r  e x p e r i e n c e .  F o r  two th o u sa n d  y e a r s  th e y  had 

e x p e r ie n c e d  pow er s o l e l y  a s  i t s  o b j e c t .

1„ a d d i t i o n  t o  t h i s  R u b .n a t . i n  p o i n t ,  o u t  t h a t  no t h . o l o ; i . n  o r  p h i lo .o p h e r  

h a .  had a  g r e a t e r  i n f l u e n t ,  o n  m odern A m erican  J « i . h  r e ’ , i o u .  t h i n k e r ,  

th a n  F ran z  R o .e n z u e ig .  R o s . n z v . i g ' .  l i f e  . i t u e t i o n  . . .  c h . r . c t . r i . . d  

by  t o t a l  p h y . i c . l  im p o te n c e  r e e u l t i n g  f r o m  m i l t i p l e  e c l e r o s i s .  I n  

R u b e n s t e i n ' .  v i e v ,  R o .e n z v e l g ' .  l i f e  s i t u a t i o n  v h ic h  i .  o f  g r e a t  s ig n i f ic a n c e  

f o r  th e  u n d . r . t a n d l n ,  o f  h i .  t h e o l o g i c a l  v ie w . ( a .  1.  t h e  l i f e  s i t u a t i o n  

a l l  t h e o l o g i a n . )  a n a b le d  him  t o  e l e v a t .  t h .  i - p o t a n c .  o f  t h .

v i c i s s i t u d e ,  o f  p o v e r  t h a t  a f f l i c t ^  t h e  o t h e r  n a t i o n . .

85.  R u b e n s te in .

PP• ' gm See also

^ 8 ilv—
H olt, R inehart and W inston, ne
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D enying  t h i e .  h o w e v e r , R u b e n .r e in  i .  c o n v in c e d  t h . t  t h e r e  =»= he no

s p e c i e l  v i r t u ,  i n  p o . . r l . . . n . . .  .1 Be . . . .  p o v . r U . . n « . . ,  ^  

e .  u l t i m a t e  ( e i i i n g .  W ith  t h i .  v ie w  i t  i .  n o t  a u r p r t . i n .  t h a t

he  . e c u . . .  J e w is h  t h e o l o g i a n ,  o f  p ie c in g  to o  much . t r e e ,  on God and 

to o  l i t t l e  o n  th e  q u e s t io n  o f  p o w er. -T hey  r e f u . e  to  eck n o w led g . 

t h a t  i s s u e s  o f  pow er a n d - r l d l i n . . .  m u st h e  ^ *

p h iio s o p n y  o t  w « .  •.
Of  th e  • c o v e n a n t  p e o p le ' and  i t .  ’m is s io n ' w h ile  Ig n o r r n g  i t .  r e e l

l i f e ,  th e r e b y  t u r n i n g  th e o lo g y  i n t o  a  v e ry  p r i v e t ,  f a n t a s y .  

D e j e c t i o n  o f  T o c h . n e n 'e  B a r g a i n

ipiiss
b a r g a in .

0 m #

87.

88 .
89.
90.
91.

jews to  have re lig io u s  autonomy.
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i t
R u b e n e t e in  s u g g e s t s  t h a t  n o t  o n ly  i s  M assad a  a  p o t e n t  sym b ol b u t  

r e m a in s  a n  e v e r - p r e s e n t  p o s s i b i l i t y  i n  t h e  f a c e  o f  p e r s i s t e n t  

t h r e a t s  o f  a n n i h i l a t i o n ,  t h r e a t s  w h ic h  c o u ld  m a t e r i a l i s e  and n o t  e  

p r e v e n t e d  b y  t h e  w o r ld  i n  t h e  l i g h t  o f  Arab o i l  w e a l t h .  I s r a e

m a m #
i ;  m « — » - - — -

9 4
d e fe n d  i t s e l f .

The N a z i s
, . v o „ r  o n .  v i c t o r y r t h e i r  v i c t o r . ,  o v . r  tW  * * *

m e «***» --------
Xh. N atl v i c t o r y  c .  b .  u n d . r . t o o d  in  two

(1)

s e a s

(2) - —
and  t h e  J e w is h  f u t u r e '  . ■  ■  I I I  I  ■

—

r r : : : r : r r : : .

■

p .  16 .

94

I

R u b e n e t e i n ,  ' » c b . r  * n n i v . r . . r y  A r t i c l e ' .  » •

 —

P e r L l l  c L u n i c a t i o n .  L e t t e r  d a te d  30 A p r i l  MB 1  H

1 6 .

9 8 .

I * * *



T h e  F a r e  o f  D i a s p o r a  J u d a i s m

* ■ *  nruir-t rrr.rzi:
t r a n e f o m e t i o n e  o f  th e  tw « i  1 0 1 Rub« „ , t . i n  f o r e s e e e  p rofou n d

o '  f r » l  -  ''i U  b*  The r e l i g i o n  t h a t  - i l l  a r ia .rr:rr;

N or w i l l



in te rm a rria g e  and d e fe c tio n .102 However, he believes that the middle 
c la ss  is  doomed. 'No society  can dispense with e l i t e s  or w o r k e r s ,  

times of ca tas tro p h ic  upheaval, the middle c lass is  the one 
lik e ly  to  become redundant. One mry ask with a shudder what the 
h isto ry  of the tw en tie th  century has taught us about the fa te  o 

redundant c la s se s . I t  i s  my conviction th a t ,  insofar as ' 103
Jewish in s t i tu t io n s  a re  m iddle-class in s t i tu t io n s , 1

Rubenstein 's Radical Pessimism

i l l
c o n . o l . t i o n  " i l l  b .  - r .  n . . d . J  t h . n

102.

103.

104.
105.

S g E s = i = S "  

2 2 .P*
I b i d .  p .  1 8 .  

I b i d .



ttl.  one In e t i tu t lo n  .h ic h  r e t . i n .  m in im i - I th ln  the W , h
commnity remains the re lig io u s  in s t i tu t io n .’

■
c o r r e e p o n d .  w ith th is  view.

m m k

107.
108. 
109.

Rubenetein, P « « r  S tru g g le . P- 29'
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Six Day War he suggests th a t there  are unconscious depths to 
phenomenon of J .w i .h n . . .  In .11 J e » . .U ° end th e t e thn ic ity  U  .  
decisive  f a c t ® | |  He sees another transform ation in the Jevis 
consciousn.ee It. t . l . t i o n  to  I . r e e l i  J u d . i , . ' .  sens, of time 
h is to ry . Zion, throughout two m illenn is, has slweys been an un

g *

in  i t  a re tu rn  of archaic man in  I *r # ‘ 

■

fa c t  of powerlessness .



114s u r v i v e '  I n  » w o r ld  i n  w h ich  a g g r e s s io n  b e tw een  n a t io n s  i s

d e t e r r e d  o n ly  by  a  m u tu a l  b a la n c e  o f  t e r r o r ,  R u b e n s te in  s e e s  th e  

f i r s t  r e l i g i o u s  t a s k  o f  Jew s i n  I s r a e l  a s  s u r v i v a l .  How ever, th e  

I s r a e l i s '  s t r a t e g y  f o r  s u r v i v a l  w i l l  b e  v a s t l y  d i f f e r e n t  from  t h a t

f o r m u l a t e d  by t h e  P h a r i s e e s .

W h i t h e r  Now?

R u b e n . te in , « l th in  h i .  , e . . im i . t i c  framework h . .  l i m i c e d ^ p t i # * # #  
f f . t  the young for e  meaningful Jewi.h e n i.te n c . in  -  in c t« ..in g

■

throughout a l l  i t s  v ic is s itu d e s .

m m

-  - E r : : r i b ^ r r r : ; " *

^ Z l l i r Z k  be. fe llen  on rh . grouR .nR w ener.bl. U i f h

^ ^ T a n ,  ' H o , . l e n d  H o l o o . u . t ' ,  p . S ° .

l l5 ; R u b e n s t e i n ,  U Wi.h  T h .n l - ,  ^  ^  ^  '



= :  r r ^ v u -

ro t h . «  .» i « d  r h .  . n , . r  vhU h A v  h » »  d«m..

L16.

L17.

r i tu a l  p a t v -----
e n ,u e - ,  IQ h a .  aa a  r e s u l t  o f  h i#  r a d i c a l

m m
  |p  I
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i t  reaches to  the fa r  more co n seq u en tia l m atter o f  nuclear terror  ^  
a9 the la s t  rem aining d e te r r e n t to  a c t .  o f n a tio n a l a n n ih ila tio n  .

p e r s is te n c e  o f  'G od-telk* end the id e e  o f  .  God «ho . = «  in  

h is to r y  should  he ebendoned by th M lo g y . I t  - e k e .  "  u

such s e n t in e o ts  h .v .  the s r e t i n ,  » u » d  o f  S o ft  met une.

M

118.

119.

■   ,  . „ so  H im oelfarb argues

Holocaust',?• 72 . H ium elfarb su g g e s ts

W O . R u h e n s t e i  W  P -
Auechintz.

C f. After
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r a t h e r  th a n  a s  p a th  f i n d e r s .  Ju d a ism  h a s  b e e n  a t t a c k e d  so  h e a v i ly

from  w i th o u t  and  h a s  b e e n  e ro d e d  so  d e e p ly  from  w i th in  t h a t  many

p e r c e iv e  t h e o l o g i c a l  r a d i c a l i s m  a s  a d d i t i o n a l  i n t e r n a l  a t t a c k .

R u b e n s te in  la m e n ts  th e  f a c t  t h a t  he  h as  o f t e n  been  a c cu se d  o f ,  in

e f f e c t ,  d o in g  H i t l e r ' s  w o rk . 'N o o th e r  comments on my t h e o lo g ic a l
121work have  sa d d e n e d  me m ore th a n  t h e s e . '  He u n d e rs ta n d s  th e  f e a r  

o f  r a d i c a l  p r o b in g  b u t  b e l i e v e s  th e  f e a r  to  be p ro fo u n d ly  m is ta k e n .

'A  p e o p le  i s  l i k e  a  l i v i n g  o rg a n is m . I t  i s  im p o s s ib le  to  r i p  o u t  a 

m a jo r  p o r t i o n  o f  i t s  s u b s ta n c e  w i th o u t  t h e  s u r v iv in g  re m n a n t 's  

e x p e r ie n c in g  th e  d e e p e s t  s h o c k . '1,22 The trau m a  o f  A uschw itz  s t i l l  

h a s  to  be s p e n t .  I t  re m a in s  e m o t io n a l ly  im p o s s ib le  f o r  m ost Jews 

to  d e a l  w i th  i t .  The p a in  and im p lie d  t h r e a t  a r e  to o  g r e . i t .  R u b e n s te in  

s u g g e s t s  t h a t  d e n ia l  i s  a  f r e q u e n t l y  u se d  m echanism  to  cope w ith  

tra u m a . 'N o r  i s  i t  a l t o g e t h e r  s u r p r i s i n g  t h a t  p o w e r le s s  p e o p le  d e lu d e  

th e m s e lv e s  w i th  p a t h e t i c  m yths a b o u t t h e i r  im p o rta n c e  to  th e  human 

d r a m a . '123 B e l i e f  i n  e l e c t i o n ,  on b o th  th e  p e r s o n a l  and n a t i o n a l  l e v e l ,  

i s  an  a t t e m p t  t o  g a in  a s s u r a n c e  o f  e x c e p t io n a l  w o rth  in  th e  f a c e  o f  

m a r g i n a l i t y  and r a d i c a l  i n s e c u r i t y .  R u b e n s te in  i s  d e e p ly  c n v in c e d  

o f  tn e  n e e d  f o r  s t r a i g h t - f o r w a r d  t h e o l o g ic a l  c o n f r o n t* t i e . ,  o f  th e  f a c t s  

o f  r e c e n t  J e w is h  h i s t o r y  no m a t t e r  how p a in f u l  t h i s  may b e .  He s e e s  i t  

a s  an  u r g e n t l y  n e e d * "  a c t  o f  r e l i g i o u s  and p s y c h o lo g ic a l  th e ra p y  

w h ich  c a n n o t ,  in  h. / i e w ,  be e q u a te d  o r  a s s o c i a te d  w ith  H i t l e r ’ s 

m i s c h ie f .  I s r a e l i s  n e e d  t o  c o n f r o n t  t h e i r  l i f e  i t u a t i o n  u n a f r a id .  

L ik e w is e ,  t h e  t h e o lo g ia n  m ust c o n f r o n t  th e  r e a l  i s s u e s  o f  power ana 

d i g n i t y  a s  th e y  a r i t t e  i n  th e  l i v i n g  s i t u a t i o n .

I t  h a s  a l r e a d y  b een  s t a t e d  t h a t  Ruben: : i n ' s  v iew s  on th e  f u tu r e  o f  

Ju d a is m  a r e  o v ersh ad o w ed  by a p o c a ly p t i c  p e ss im ism . He a s k s  th e  

q u e s t io n  w h e th e r  J u d a is m 's  sy m b o lic  u n iv e r s e ,  w hich  i s  a l r e a d y  

s e v e r e ly  b e s e t  by A u sc h w itz , c o u ld  r e t a i n  any c r e d i b i l i t y  in  th e  f a c e  

o f  p o s s i b l e  w o r ld -w id e  t r a g e d y  and c o n c lu d e ,  t h a t  th e r e  w ould be no 

a h re d  o f  c r e d i b i l i t y  to  th e  J e w is h  v iew  o f  God a s  th e  f i r s t  A c to r  and 

th e  Jew s a s  th e  p e o p le  c h o sen  t o  p la y  •  d e c i s i v e  r o l e  in  th e  human 

dram a in  th e  f a c e  o f  o v erw h e lm in g  g lo b a l  d i s a s t e r .  He r e j e c t ,  th e  

b i b l i c a l  d o c t r i n e  o f  e l e c t i o n  and  th e  d o c t r i n e  t h a t  m is fo r tu n e  i s

121. Rubenstein, Homeland and Holocaust, p. 56.

122. I b i d .  p p . 5 6 , 5 7 . % 3 .  I b l d ‘ p * 5 7 *

vim t

I , a
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d i v i n e l y  i n f l i c t e d  p u n ie h m e n t  f o r  s i n , p r e f e r r i n g  t h e  v ie w  t h a t  f la w s  

are i n t r i n s i c  t o  m a n k in d 's  p r o m e th e a n  a t t e m p t s  t o  c r e a t e  o r d e r , 

and t h a t  m en a r e  a u t h o r s  o f  a c t i o n s  and e v e n t s  w h ose  e n t a i l a e n t s  

are b e y o n d  th em . He c la im s  h i s  v ie w  to b e  m ore c r e d i b l e  th a n  t h e  

n o r m a t iv e  J e w is h  v i e w  w hen  f a c i n g  t h e  p o s s i b i l i t y  o f  w o r ld -w id e

c a t a s t r o p h e .

E ven  a f t e r  a p o c a l y p t i c  c a t a s t r o p h e  t h e r e  may b e  a rem n an t o f  J e w s .  

R u b e n s t e in  s u g g e s t s  t h a t  e v e n  t h e  m o st o r t h o d o x  o f  t h e s e  may e x p e r ie n c e  

r a d i c a l  t r a n s f o r m a t i o n .  R e v e a l in g  h i s  d i s t a s t e  f o r  l i m i t e d  e x i s t e n c e ,  

h e s u g g e s t s  t h a t  t h e  t r a n s f o r m a t io n  may b e  s i m i l a r  t o  t h e  r e a c t io n  o f  

S a b b a t a i  Z v i  t o  t h e  e x p u l s i v e  from  S p a in .  He p r e d i c t s  thm p o s s i b i l i t y  

o f  a  s i m i l a r  a n t in o m i an  e x p l o s i o n .  The S a b b a t ia n  r e v o l u t i o n  ha.i a 

p e r i o d  o f  g e s t a t i o n  o f  o n e  and  a  h a l f  c e n t u r i e s .

C h r i s t i a n i t y ' s  t r iu m p h , a c c o r d in g  t o  R u b e n s t e in ,  m ean t t h e  en d  o f  th e  

a n c i e n t  w o r ld .  T h e  en d  t o  t h e  d o m in a n t m o d es o f  r e l i g i o u s  s e n s i b i l i t y  

o f  o u r  t im e  w i l l  b e  b r o u g h t  a b o u t  b y  t h e  en d  o f  mode n  c i v i l i s a t i o n .

He s e n s e s  t h e  im m in e n c e  o f  t h e s e  d e v e lo p m e n ts  in  t h e  p r o c e s s  o f  

d i s i n t e g r a t i o n  w h ic h  h e  p e r c e i v e s  a s  a l r e a d y  v i s i b l e  in  m a in str e a m  

J u d a ism  and  C h r i s t i a n i t y  Or t h i s  b a s i s ,  h e  h a z a r d s  t h e  p r e d i c t i o n  

t h a t ,  i f  a n y , o n l y  a  r a d i c a l l y  a l t e r e d  J u d a is m  and C h r i s t i a n i t y  may

s u r v i v e . 12 ^

R u b e n s t e in  a c k n o w le d g e s  t h e  p e r v a s i v e  p e s s im is m  o f  h i s  m e s s a g e .  He i s ,  

h o w e v e r , c o n v in c e d  t h a t  o l d  fo rm s o f  r e l i g i o u s  c o n s c io u s n e s s  a r e  

d y in g  b e c a u s e  t h e y  n o  l o n g e r  s e r v e  l i f e  a .  th e y  o n c e  d i d .  A f t e r  th e y  

p a s s  o-i l i f e  w i l l  b e  s e r v e d  b y  o t h e r  m odes o f  p e r s o n a l  and r e l i g i o u s  

c o n s c i o u s n e s s  w h ic h ,  h o p e f u l l y ,  h a v e  y e t  t o  b e  i n s t i t u t i o n a l i s e d .  The 

p r o g r e s s i o n  o f  h i .  th o u g h t  s h o u ld  b e  s e e n  a .  a jo u r n e y  o u t  o f  t h e  

g r a v e y a r d  o f  s e n e s c e n t  t r a d i t i o n  i n t o  t h e  s e e d l i n g  g ro u n d  o f  h i s  own 

e x i l i c  c o n s c i o u s n e s s .  He h o l d ,  t h e  d e a th  o f  t h e  o l d  t o  be p r e g n a n t  

w it h  t h e  n e w . 125  T he w o r ld  w i l l  t h e r e f o r e  n o t  rem a in  g o d l e s s  f o r  l o n g .  

'G o d s d i e ;  o t h e r  g o d s  a r i s e  t o  t a k e  t h e i r  p l a c e . '  T oday a  new God 

i s  a w a k e n in g . He i s  n o t  a b o v e  t h e  human dram a in  m y s t e r io u s  

r i g h t e o u s n e s s  w h ic h  h u m b les  m en. He i s  n e t  t h e  aw esom e God o f  J o b .

He i s  i n c a r n a t e  i n  human U f a .  He d o e , n o t  an n u l s u f f e r i n g .________________

124. R u b e n s t e in .  ' J e w i s h  T h e o lo g y  and t h e  C u r r e n t W orld S i t u a t i o n ' , p .  19.

125. R u b e n ste in , Powr Struggle, p p . 1 9 , 20 .
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He shares i t  more completely then did the C hristian  saviour*  He
p a rtic ip a te s  in  the  egoniee and e c s ta s ie s  of human l i f e .  Dionysius
is  reborn among u s, but he requ ires the opposing presence of his
brother Apollo. These together o ffe r more than the 'i l lu s o ry
promise of sa lv a tio n  and the  r e a l i ty  of Auschwitz. They o ffe r the
certitu d e  of m o rta lity  and the d e lig h ts  and searing pains of human
abundance in  e world in  which men must find and re a lis e  th e ir
humanity in  themselves and in  each o th er. This new God w ill take on
Jewish and C h ris tia a  guises but Dionysius and Apollo w ill o u tla s t

126
both the God of Moses and the God of Jesus.



S E C T I O N  T W O

Perhaps some day someone w ill  explain 
hou, on the le v e l o f  man, Auschwitz 
was possible} but on the leve l o f  
God, i t  w il l  forever remain the most 
disturb ing  o f  m ysteries. 3

Elie tileeel

Only he who c r ie s  out fo r  the Jews 
has tJ* r ig h t to sing Gregorian 
Chant.

D ietrich  Bonhoeffer



The aim  o f  S e c t io n  One o f  t h i s  t h e s i s  w as t o  p r e s e n t  a  p i c t u r e  o f  

R u b e n s te in *  s th o u g h t  a s  i t  h a s  d e v e lo p e d  from  h i s  f i r s t  m a jo r 

s ta te m e n t  i n  A f te r  Auaohu'Hz up t o  th e  p r e s e n t .  C h a p te r  1 d e s c r ib e d  

s e c u l a r i s a t i o n  and t h e  s, c u l a r i s i n g  w o rld  a s  a  b a ck d ro p  a g a in s t  w hich  

a p h i lo s o p h y  su ch  a s  R u b e n s t e in 's  c o u ld  em erg e . C h ap te r I I I  form ed 

a  d i s c u r s u s  on t h e  p s y c h o a n a ly t i c  t h e o r i e s  o f  Sigmund F reud  as  

p s y c h o a n a ly s is  was e x tr e m e ly  p ro m in e n t in  R u b e n s t e in ',  r a t i o n a l e  f o r  

t h e  m a in te n a n c e  o f  J e w is h  r e l i g i o u s  p r a c t i c e .  T h is  was a  c h a r a c t e r i s t i c  

f e a t u r e  o f  R u b e n s t e i n 's  t h in k i n g  d u r in g  th e  n in e te e n  s i x t i e s ,  th e  

p e r io d  o f  h i s  th o u g h t  w h ich  I  hav e  fo und  to  be m ost im p o r ta n t  and

v i a b l e .

We t u r n  now t o  a  c r i t l q u .  o f  K u b e n . t . l n ' .  - j o t  t r e n d ,  o f  th o u g h t .

The n o , t  o b v io u .  .  . .  o f  t o n c . m  i .  t h e  r o l .  o f  God In  t h e  d e . t h  = . - P . ; 

T h e o d ic y  . . . . .  t o  b .  th e  c . r d i n . 1  i . . u e  in  «  . . . . . . « n t  o f  R u b .o . t . i n

a . o . . .  R u b . n . t a i n ' .  r e . y o n . e  i n  r . l . t U n  t o  o t h e r  r e . p o , . . . .

L r ; ^ : : - n r - — : - o - -

v ia b i l i ty .
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■ a t h e  f i n a l  c h a p te r  ' R u b e n s te in  and  a  T heo logy  o f  H i s t o r y ' ,  

j b e u s t e in * s  p h i lo s o p h y  i s  v iew ed  a g a in s t  th e  more 'n o r m a t iv e ' 

J e w ish  v iew  o f  God and  h i s t o r y .  T h is  c h a p te r  a l s o  em bodies my

c o n c lu s io n .

Before t u r n i n g  t o  th e  m a jo r  p ro b le m , n am e ly , God and  th e  H o lo c a u s t ,  

some o f  th e  d i f f i c u l t i e s  a s s o c i a t e d  w i th  a  s tu d y  o f  th e  H o lo c a u s t 

w i l l  b e  d e l i n e a t e d .

APPROACHING THE HOLOCAUST

I n t e r e s t  i n  t h e  H o lo c a u s t  h a s  becom e a  c e n t r a l  i te m  on th e  c o n te m p o r a r y  

Je w ish  a g e n d a . In  t h e  l a y  and s c h o l a r l y  f i e l d s  an  a tm o sp h e re  o f 

i n t e r e s t  and i n v e s t i g a t i o n  becam e a  s t r i k i n g  phenom enon o f  th e  n in e te e n  

s e v e n t i e s  and  fo rm ed  a  s t a r k  c o n t r a s t  to  th e  d e c a d e s  im m ed ia te ly  

f o l lo w in g  th e  w ar when t h e  H o lo c a u s t  was c o n sp ic u o u s  by i t s  a b sen c e  

from  th e  «P. c t n m  o f  com m un.l J e w ish  c o n c e rn s ,  e n  s b s e n c e .  o r  s i l e n c e ,  

w h ic h  g e n e r a l l y  h a s  b e e n  a t t r i b u t e d  t o  th e  s e n a .  o f  shock  w hich p e rv a d e d  

th e  J e w is h  w o r ld  im m e d ia te ly  f o l lo w in g  th e  H o lo c a u s t .

u d a y , h o w ev er, th e  H o lo c a u s t  h a .  been  c o - . r c i . l i . e d  and e x p lo i te d  

„ t h  by  th e  J e w is h  com m unity  and th e  w o rld  a t  l a r g e .  D eborah L . H p . t a  

summed up  th e  p r e s e n t  e x p l o i t a t i v e  a t t i t u d e  i n  t h .  l a c o n ic  

. t a t e m e n t :  'T h e r a  i s  No B u a in e s .  l i k e  Shoal. B u a in e a .  (Shoah be  g 

ie b re w  w ord d e n o t in g  H o lo c a u s t ) .  C y n th ia  O s ic k  h a .  d e c la r e d  t h a t  th e

D eho tah  E . L l p a t a d t .  'I n v o k in g  th e  H o l o c a u s t ' ,  Ju d o ism , V o l. 3 0 , 

No. 3 , Sumner 1 9 8 1 , p .  335 .

M  V E n ,

s £ e D u t r , y.  2 7 . No. 2 ,

S p r in g  1 9 7 8 , p . 2 3 0 .
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he non-Jewish world who a tta c k  th is  emphasis, and many who deny tha t 
he Holocaust ever occurred and argue th a t the 'myth' of the murder 

of six  m illion  Jews i s  Z ion ist chicanery.^ C learly , while there are 
lessons to be learned by both Jews and non-Jews from th is  watershed 
event, invidious e x p lo ita tio n  should be avoided.

Alice and Roy Eckardt^ have pointed to  some of the rea l problems 
associated w ith the study of the Holocaust. 'How is  the unspeakable 
to be spoken ab o u t? '6 , they ask. D irec tly  associated  with th is  
p a rtic u la r  question  is  the  'incom prehensib ility ' of the Holocaust.
E lie  Wiesel a sse rted  th a t the  dead 'a r e  in possession of a secret  ̂
th a t we, the  l iv in g , are n e ith e r  worthy of nor capable of recovering '. 
Nora Levin has sa id  th a t the Holocaust refuses to  go the way of most 
h is to ry , not only because o f  the magnitude of the destruction , but 
because events surrounding i t  are s t i l l ,  in a very rea l sense, humanly 
incomprehensible. 'Indeed , com prehensibility may never be p o ss ib le .'

However, as Dan Magurshak9 has pointed out, incom prehensibility 
implies the  im p o ssib ility  of understanding fu lly  and adequately the

S S W * :  

l i S S l l l F '
Dan « .gu r .h ,k . 'T h . "i™=<wr«h?= . i b ^ i.8y j ^  2„

5.
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9.



e c e s s a r y  c o n d i t i o n s  f o r  t h e  H o lo c a u s t 's  o c c u r r e n c e .  I t  im p lie s  

hat ev en  a f t e r  i d e a l l y  e x h a u s t iv e  h i s t o r i c a l ,  p s y c h o lo g ic a l  and

s o c io l o g ic a l  a n a l y s e s ,  th e  r e s e a r c h e r s  w ould  s t i l l  have f a i l e d  to
I 1  - 3̂ pH 11

p e n e t r a t e  t h e  e s s e n c e  o f  th e  e v e n t .  As c o n t r o l  and p r e v e n t io n  o f

such  o u t r a g e s  p re s u p p o s e  some u n d e r s ta n d in g  o f  t h e i r  e s s e n t i a l

co m p o n en ts , a  g e n e r a t i o n  o f  s c h o l a r s ,  b e c a u s e  o f  t h e  im c o m p re h e n s ib ili ty

o f  t h e  p a s t ,  may b e  doomed t o  r e p e a t  i t .  T h is  i f  th e  H o lo c a u s t  i s  hum anly

in c o m p r e h e n s ib le ,  th e n  t h e  i n c e n t iv e  to  s tu d y  th e  phenomenon., th e

com m itm ent t o  s p r e a d in g  an  a w a re n e ss  o f  i t ,  and th e  a b i l i t y  to  p re v e n t

a s i m i l a r  o c c u r r e n c e  a r e  s e v e r e ly  d im in is h e d . As th e  im p l ic a t io n s  o f

th e  a p p r o p r i a t i o n  o f  t h e  p a s t  i n  c o n s t r u c t i v e  s e lf -k n o w le d g e ,

p a r t i c u l a r l y  i n  r e l a t i o n  t o  th e  H o lo c a u s t ,  a r e  o f  e x tre m e  im p o rta n c e

t o  hum ank ind , M agurshak  c l a r i f i e s  th e  p r e c i s e  a r e a s  in  w h ich  th e

H o lo c a u s t  may be  c o n s id e r e d  in c o m p re h e n s ib le .

The H o lo c a u s t  w as c e r t a i n l y  o v e rw h e lm in g  and e s ip a t h e t i c a l l y  t a x in g .

I t .  i n c o m p r e h e n s ib i l i t y  l i e s  i n  two b e s i c  s r e s s ,  i n  a p p re h e n d in g  i t  

'w h o l i - . t i c a l l y '  w i th  a  f e e l i n g  o f  t o t a l  em p a th y , and in  th e  t h e o r e t i c a  

t h e o l o g i c a l  s e n s e .  I t  i s  t h e  l a t t e r  a r e a  w h ich  i s  o f  c e n t r a l  c o n c e rn  

to  t h i s  t h e s i s .  'B e l i e v e r s  i n  I s r a e l ' s  God o f  h i s t o r y  o r  i n  th e  

C h r i s t i e .  God o f  t h e  r e s u r r e c t i o n  have  o f t e n  a sk e d  how God -  o m ip o t e n t .  

o m n is c ie n t ,  b e n e v o le n t  -  c o u ld  l e t  th e  c h i l d r e n  b u rn  u n d e r  th e  b lu e  

and em pty s k y . ' 10 The e v e n t  dem and , a  r e t h i n k in g  o f  s p e c u l a t i o n ,  a b o u t 

th e  n a tu r e  o f  God, h i s  r e l a t i o n s h i p  to  s a n k in d ,  th e  p l a u s i b i l i t y  o f  h i s  

e x i s t e n c e  and  in  h i .  p u rp o s e  i n  a t  l e a s t  a l lo w in g ,  i f  n o t  w i l l i n g  such  

carnage. To t h i s  e x t e n t ,  t h e  H o lo c a u s t  w i l l  a lw a y s  e lu d e  t o t . l  

c o m p r e h e n s i b i l i ty .  G iv en  th e  n a tu r e  o f  t h e o l o g ic a l  q u e s t i o n ,  no 

c o m p le te , th o ro u g h ly  s e t i . f y i - .  f o r th e m a in g . A t b e s t ,

b e lie v e rs  c a n  hope  o n ly  f o r  d i s c i p l i n e d  s p e c u la t i o n  c o n s i s t e n t  w i th

M agurshak . o p . c i t .  p . 237 ^  I r v ln g  G re e n b e rg . 'C lo u d ,
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,.'f th e  d i f f i c u l t y  o f  r e c o n c il in g  t r a d it io n a l  n o tio n s o f God w ith  the  

te c h n o lo g ic a l mass murder o f  the chosen p eo p le .

I t  i s  to  t h is  a sp e c t  o f  th e  ’ in com p reh en sib ility*  o f  the H olocaust 

th a t R ubenstein  has devoted  much o f  h is  concern. He has grappled  

with the God o f  th e  covenant and th e  concept o f  the chosen peopta, 

op tin g  fo r  a m ea n in g less  u n iv erse  in  which man s u f f e r s ,  but not at the  

hand o f a p u n it iv e  God or h is to r y .  The God o f  h is to r y  i s ,  fo r  

R ubenstein , a dead God. N ev er th e le ss  in  i t s  o th er a s p e c ts , he i*  

in te n t  on d is c o v e r in g  th e  co m p reh en sib ility  o f  the H olocaust in  re la tio n  
to  i t s  cau ses and im p lic a t io n s  in  order to  p reven t, i f  p o s s ib le ,  i t s  

recu rren ce . He would undoubtedly agree w ith  Magurshak th at an attem pt 

to  track  down the H o lo ca u st’ s in co m p reh en s ib ility  does not m inim ise 

the overwhelming im portance o f  th e  mass murder o f  s ix - m il l io n  Jews, 

five-hundred-thousand G ypsies and m il l io n s  o f  o th e r s . I t  d en ies n e ith er  

the awesome h orror o f  th e  event nor th e  harsh ch a llen g es  whi- h confront 

contemporary s c h o la r s .  By c la r i f y in g  the way in  which the H olocaust 

i s  com prehensib le th e way fo r  unimpeded in v e s t ig a t io n  o f the event i s  

c le a r e d . The H olocau st must be c r i t i c a l l y  and com passionately  

an a ly sed , ex p la in e d  and comprehended. Only in  th is  way might the f i r e  

o f Auschwitz ' i l lu m in e  o th erw ise  dark c o m e r s  o f  our moral landscape, 

making us aware o f  p resen t a c ts  o f  human demonry we would not o therw ise  

s e e ' . 12 Men need a b r u ta l ly  harsh knowledge o f  t h e ir  ^ a b i l i t i e s  and 

te n d e n c ie s , a se lf-k n o w led g e  which i s  a n ecessary  co n d itio n  fo r  the 

p reven tion  o f  th e  e q u a l i s a t i o n  o f  th e ir  moral r e s p o n s ib i l i t i e s .

Among the q u e s t io n ,  th a t can be asked are how and why the H olocaust

occurred .

(1 ) How was i t  p o s s ib le  fo r  a modem s t a t e  to  carry out the  

sy ste m a tic  murder o f  a whole p eop le  sim ply on the 

grounds th a t  they  were Jewish?

(2) How d id  a whole p eop le  a llo w  i t s e l f  to  be

destroyed? ■■ml ^ -A"; ...
    ------------------------

op. c i t . t  p. 242.



3) How was i t  possib le  fo r the world to  stand by 
without h a ltin g  th is  d estruc tion?13

u b e n s t e i n  has addressed himself to a l l  these issues with unambiguous, 
i l lu m i n a t i n g ,  i f  not sh a tte r in g , d iscoveries and d isc losures. For a l l  
i t s  r a d ic a li ty  and possib le  l im ita tio n s , Rubenstain's in te rp re ta tio n  is
^  ^  M A ^  ^  ^  ^  — — — -1 ——1 — — — — — V- S» Vi
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in  mind th a t  i t  must be adopted with abearing

D avidow icz, The r  v Againet the Jeve, 1933 194S, Bantam
13. Lucy

Books, In c . ,



In a l l  his work, Rubenstein has used the accepted terminology 
iut no one could have conveyed with g rea te r c la r i ty  the fu l l  meaning 

of the Endltieung. In A fte r  Aueahuita he does, a t times, see the 
H olocau st in  terms of a g iant r i tu a l  murder, but in h is  la te r  works 
he is  qu ite  unambiguous about the in tense dehumanisation and degradation 
of the Jews intended and achieved by the Nazis. He exposes uniquely 
the to ta l ly  unprecedented natu re  of the Holocaust seeing in  i t ,  not a 
developmental continuum in  the h is to ry  of anti-Semitism , but a to ta l ly  
novel and unprecedented event in  Jewish h is to ry  which he perceives as 
a d ire c t  consequence of the ethos of the tw entieth  century and the 
quintessence o f a thoroughly modem s p i r i t .

Tho 8e Who Were T h e re , and Those Who Were Not

m e t .  are two approaches to a study of the Holocaust: th a t of the
detached o b ..ry e -  ch arac te rised  by ob jective  study, and t) , t  of 
un harm engage. M ice  and Roy Eckardt regard both app aches as 

equally valuable because they contend th a t d ire c t p a rtic ip a tio n  in , 
o r v ic tim isa tio n  by the N asi. doe. not teak, the survivor incapable 
of comprehending e v il  w ith in  a broad reference. Furthermore, with a 
d istancing  of years, a c re a tiv e  o b jec tiv ity  in  th e ir  assessment and 
d e sc rip tio n , may occur. ' I t  I .  a fac t th a t the very study of the 
H o l o c a u s t 's  afterm ath b e c o -e  inev itab ly  p a rt of th a t a ft.rm .th  p a rt 
Of K ristens. There i s  o b je c tiv ity  for the sake of tru th , and sub jec ts , 
fo r the sake of goodness. Truth and goodness are not ..p a ra b le .
The in v e s tig a tio n , of the  detached scholar may con t.tn  much - r i t  tn

— r r r r - r r ; . ™ = n r r
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vever , when i t  com es t o  t h e o l o g i c a l  r e f l e c t i o n  E l i e z e r  Berkovits 
ise s  some p ro fo u n d  p r o b le m s .1^ One o f  th e  m ost p a in f u l  and p e rh a p s  

h e o l o g i c a l l y  p e r t i n e n t  q u e s t i o n s  r - i s e d  b y  t h e  H o lo c a u s t  i s  th e  

p r o b l e m  'W here  w as God a t  Auechwi* . ! \  F o r  m a n y  t h i s  re m a in s  a  

g e n u i n e l y  f a i t h - c h a l l e n g i n g  que . i o n  a n d  t h e o lo g ia n s ,  amot g them 

O r t h o d o x  J e w s , h a v e  s t r u g g l e d  w ith  t h i s  i s s u e ,  o f f e r i n g  a  v a r i e t y  o f  

answers and s o l u t i o n s ,  many o f  w h ic h  a r e  n o t  p r e d ic a te *  on a  d e n ia l  

of th e  e x i s t e n c e  o f  G od.

B e r k o v its  s u g g e s t s  t h a t  t h e r e  a r e  tw o p o s s ib l e  t h e o l o g ic a l  a p p ro a c h e s  

to  th e  H o lo c a u s t :  p io u s  s u b m is s io n  to  th e  e v e n t  a s  a  m a n i f e s t a t i o n  o f 

th e  d i v in e  w i l l ,  o r  an  a t t i t u d e  o f  q u e s t io n in g  and d o u b t w hich  may 

le a d  u l t i m a t e l y  t o  o u t r i g h t  r e b e l l i o n  a g a in s t  th e  id e a  o f  a  b e n e f i c e n t  

p r o v id e n c e .  The f i n a l  e x p r e s s io n  o f  t h i s  l a t t e r  a t t i t u d e  le a d s  to  th e  

c o n c lu s io n  t h a t  God i s  d e a d  and  l i f e  i s  a b s u rd .  B e r k o v i t s ' d e c i s iv e  

q u e s t io n  i s ,  h o w e v e r , 'Who i s  t h e  p e rs o n  who r e l a t e s  h im s e lf  to  t h i s  

awesome i s s u e ? ' .  I s  i t  o n e  who e x p e r ie n c e d  t h e  h o r r o r s ,  body and s o u l ,  

o r  i s  i t  th e  r e s p o n s e  o f  o n e  who h a s  m e re ly  r e a d  o r  h e a rd  a b o u t i t  

and p e rh a p s  i d e n t i f i e d  w i th  i t ?  He w arns t h a t  th e  r e s p o n s e  o f  th e s e  

two c a n n o t and  d a re  n o t  b e  t h e  sam e.

He a s s e r t s  t h a t  th o s e  o f  u s  who w e re  n o t  t h e r e  m ust pay  a t t e n t i o n  

above a l l  e l s e  t o  th e  r e s p o n s e s  o f  th o s e  who w ere  t h e r e  'w h ic h  a r e  

alone t h .  a u t h e n t i c  on . . ' - 17 He u n d e r s t a n d ,  th e  l o e .  o f  f a i t h  o f  th o s e  

who w ere t h e r e .  A t t h .  t i - .  h e  vho . . .  n o t  t h e r e ,  c e n n o t r e j e c t

fa ith  ' b e c a u s e  t o  r e j e c t  w ou ld  he  .  d e s e c r a t i o n  o f  th e  . . t r i f l e ,  o  

the m y r ia d , who a c c e p te d  t h e i r  l o t  i n  f a i t h .  H o . d a re  I  r e j e c t ,  i f  t h e ,  

a c c e p te d .  N e i th e r  c a n  I a c c e p t . . . . !  who . . .  n o t  t h e r e . . -d a re  n o t■Bse
1,  El l ezeTTerkovi t rj - ^ nter fHTlT

V o l .  2 2 , No. 1 ,  P P . 18 ~ 2 0 '

17. B e r k o v i t s ,  o p .  e i t .  P- l 8 «

18. I b i d .  p .  19 .
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• s e r r a t e  the holy d is b e l ie f  o f  those 'faose fa ith  wee murdered1 . 9 
d t h o s e  who were not th ere and y et jo in  w ith se lf-a ssu ra n ce  t h e  

-mk o f  t h e  dl - b e lie v e r s  'd esecra te  the holy fa ith  o f the b e liev ers  
Ready f a i t h  'v u lg a r ity *  w h ile  lo s s  o f fa ith  o f the jop i a t i c i t e d  

i n t e l l e c t ^ w  i s  'o b s c e n ity ' .

W h ils t  there i s  a g rea t d ea l o f  v a l id i ty  to Berkovits* statem ents 

t h e r e  must su r e ly  be a way for  people who did not experience the 
H o lo c a u s t  to  speak m eaningfully  o f i t ,  even in  terms of God's roll 
A u s c h w it z .  Bearing Berkovits* ten se  d ia le c t ic  in  mind, theologian 

m u st be able to  approach the Holocaust respon sib ly  in  an attempt 
u n d e r s ta n d  i t s  th e o lo g ic a l im p lica tio n s . Without desecrating  the 
memory of tn e martyrs or underestim ating the harrowing experience  
t h e  su rv iv o rs , m eaningful study must be p o ss ib le  by those who were not 
t h e r e ,  p a r tic u la r ly  i f  i t  i s  undertaken w ith honesty and s e n s i t iv i t y .  

I t  i s  my c o n v ic tio n  th a t even ra d ica l statem ents such as those o f  
Rubenstein cannot be ruled  out o f court because he wee not th ere. He
displays a s e n s i t i v i t y ,  and honesty and a r e le n t le s s  commitment to  
learn  the le sso n  o f th e  H olocaust. H i. rad ica l purging and probing 

may c o n s t itu te  a therapy "or tw en tieth  century Jews.



Spare thy people, 0 Lord, thy own people, 
expose them not to reproach, 
l e s t  o ther naiione make them a byword 
and everywhere men aek,
"Where ie  th e ir  God?"

Joel 2:17

GOD AND THE HOLOCAUST

T h ere  wee e  story t o l d  t  A u e c h w ite , by  t h o s e  who t e l l  su ch  s t o r i e s ,  

c o n c e rn in g  e  H a s id ic  rebbt e r g u in g  w ith  e  d i s c i p l e .  'Y ou know, t h e r e 's  

s  p o s s i b i l i t y  t h a t  t h e  r i t o o n o  s t o l  o la r  -  th e  M a s te r  o f  th e  u n iv e r s e  -  

i s  a  l i s t . '  'How c a n  t h a t  h a  p o a s ib l a i*  t h e  d i s c i p l e  a s k e d . ' B ecause . 

an sw ered  th e  r e t o s .  ' i f  t h e  r i t o o n o  e h . I  oU m  s h o u ld  open  H i .  window 

now m d  lo o k  down h e r .  and  . . .  A u sc h w itz , He w ould c lo s e  t h e  window ^  

a g a in ,  sn d  s a y  " I  d id  n o t  do t h i s . "  And t h a t  w ould have  b een  .  l i e .

How c a n  man re s p o n d  t o  t h i s  m o st a g o n is in g  a c c u s a t io n  r a i s e d  by th e  

H o lo c a u s t ,  g iv e n  th e  c l a s s i c a l  J e w ish  v iew  o f  God. th e  o ^ i i p o t . n t

don 't know how one c a n  t a l k  a b o u t i t .

—   ~ aon 0f J o s e f  R o s e n a f t ,  p r e s id e n t  of

s l ! L l r 3 1 9 6 ; l 0 paU294 <Thl9 Symposium w i l l  b e  r e f e r r e d  to  h e r e a f t e r  

as 'J e w i s h  V a l u e s ') .
V iesel, E lie , ’ J e w is h  V a lu e s ’ , P- 298.
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ne monumental and unprecedented nature  of the catastrophe has made
B  D 8t he p o s s ib i l i ty  of Jewish liv in g  w ith the God of h isto ry  tenuous, 

>roble’n a tic , i f  not im possible, fo r some. Jewish l i f e  has to be 
res tru c tu red  a f te r  the event. C learly , the normative theological 
categories of Judaism have, somehow, to be re -in te rp re te d  and re ­
examined. Theologians have to grapple with questions and answers 
raised  by normative theo log ica l categories which a sse rt th a t:

(1) God i s  supreme and ac tive  in h is to ry ,

(2) there  i s  a specia l re la tio n sh ip  between God and 
I s r a e l ,  w ith Is ra e l  as the chosen people, and

(3) normative Judaism accepts the existence of a 
covenant which im plies reward and punishm ent/

Rubhnstv.in*s theology represen ts a re je c tio n  of a l l  three categories 
when understood in  the normative sense, as well as the most rad ical 
response to  the questions ra ised  by the Holocaust.

The tra d i t io n a l  theodicy in  the West has always been rooted in  three 
basic  p resuppositions: God is  good; God is  all-pow erful; and ev il
is  re a l .  A ll answers to  the problem focus on these areas one or more 
of which have to  be modified in  order to y ie ld  a so lu tion .

(1) The goodness of God may be questioned or negated.

(2) God's omnipotence is  somehow lim ited .

(3) Th. r e a l i ty  of . v i l  i« d .n i .d  by . . . i n ,  ev il • •  n . , . t io n ,  
a . a background for good, a .  tU uaory . au b j.c tiv a , or 
parhapa, viewed w ith in  the v .e t  panorama of Cod .  plan,

as not e v il  a t a l l .  

reward and punishment #

3 . See Kaufmann, « i>U*» J ^

in th is  chapter

I



>> Holocaust has brought these categories i r to  painful and glaring 
eus. The she^r dimensions of the catastrophe preclude normative 

nswers. Solutions to  theodicy which may have made sense before the 
Holocaust have lo s t  th e i r  th ru s t .  Questions abound. Answers elude 
u s .  All hypotheses remain te n ta tiv e  in  the face of the enormity of 
the d is a s te r .  A ll modern Jewish theology has, perforce, become 
Holocaust theology. C h ris tia n  theologians have begun, very recently  
and te n ta t iv e ly , to  a ssess and re-examine th e ir  fa i th  in re la tio n  t i  
the Holocaust. When th e  'd ea th  of God' movement came to prominence 
during the nineteen  s ix t ie s  one might, a t  f i r s t  glance, have expected 
th a t the Holocaust may have been the m otivation behind such rad ical 
d ec la ra tio n s . A las, not one of the C hristian  death of God theologians, 
rep resen ta tiv es  of a predominantly C hristian  movement, saw f i t  to 
regard the d es tru c tio n  of European Jewry as su ff ic ie n t reason to 
declare God's demise. This has been the cause of much pain for the 
Jewish coamunity.4 I t  is  noteworthy th e re fo re , th a t Rubenstein is  
the only death of God theologian to use the Holocaust a , h i .  fundamental 
point of departu re . Equally noteworthy is  the fac t th a t while the other 
rad ica l theo log ian , g ree t the death of God with celebration  or 
e x u lta tio n , Rubenstein mourns i t  with a cry of agony.

Among t h .  j . v t . h  r e s p o n s e .  R u b e n . t . i n ' ,  h e ,  b e e n  t h e  m o .t  r e d i c . l  end  

the l , . . t  po r .  t i o r m e c iv .  j e v i e h  r e . p o n . . .  e r e  no l o n g . ,  e d e q u e te  

when a p p l i e d  t o  t h .  H o l o c e u s t .  A t t e s t ,  e t  .  s o l u t i o n  r e n g .  i r o .  th e

contemporary t h e o l o g i c a l  q u e s t i o n ,  an d  a n s u e r s .

Em11 F . c k . n t e i .  and t h .  6 1 4 th  C o m m a n d m e n t

4.

i f S S S S t t -
toward meaningful dialogue.
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assured of a permanent place in  modem Jewish theology. However, Q 
hough he stands out in  c e r ta in  re sp ec ts , he can be grouped with the 

f id e is t ic  theologians such as E liezer Berkovits and Eugene Borowitz.

E liezer Berkovits is  t r a d i t io n a l  in background and upbringing, in 
thought and in  p ra c tic e . He i s  a d istinguished  Talmudist and is  
w e l l- v e r s e d  in  mediaeval Jewish philosophy. His Faith Af ter  the 
Holocaust5 ' i s  an important response by an orthodox theologian to 
the challenge of the Holocaust. He defends tra d itio n a l thaodicy 
asking not 'Where m s God?’ but 'Why was there  man?'. He a sse rts  
rad ica l ft« .d<*  a .  dan*.TOua for ch . au rv iv .l of mmkind. 'Cod rs 
mighty fo r Ha ahacklae H i. om nipotent, and become, "pomerleaa so th a t 
h i .to ry  may b .  p o e e ib l . . '6 Hot unaware of th .  problem, ra iaed , he 
aaaerta th a t God t .  not u ltim ate ly  r e l i . v d  of r ..p o = a ib iH ty . He 
acknowledge, the d i f f ic u l ty  of affirm ing fa ith  in  the preaence of God 
a f te r  Auachwita. Such affirm ation  re q u ire , a leap of f a i th  and the 

re liance  on a meeeianlc fu tu re .

Eugene borowitz regard , f a i th  in God a .  the quo non of Jewi.h

■
theological com itm ant f r o .  t h .  . .h e .  of Auachwr •

5 .

6 . 
7 .

B e r k o v ita . E U . z . r ,  Kith Af t e r  the Holoeautt, KTAV. >*« * ”* '  

1973.

No 2, Spring 1968, p. 143‘



mil Fackenheim was ordained as a rabbi in B erlin  in  1939. After 
ntemment fo r  th ree  months in  a Nazi concentration camp he went 

to Scotland and then to  Canada where he is  now Professor of Philosophy 
at the U niversity  of Toronto.

g
F irs t ly , he emphasises f a i th  which he defines as ’ to ta l  commitment’ . 

Secondly, he p laces great s t re s s  on the primacy of encounter. 'Judaism 
is  a h is to ry  of encounters between God and Is ra e l  of which the evolution 
of ideas i s  a mere human r e f le c t io n .’* In th is  respec t, there is  a 
marked influence of Buber. The liv in g  e x is te n tia l  encounter between 
man and God i s  of primary sign ificance  to Fackenheim. This encounter 
is  irred u c ib le  to  e x is te n t i a l i s t ,  idea tiona l and psychological terms. 
Revelation i s  an event of d iv ine incursion shot through with human 
in te rp re ta t io n .10 Revelation is  s t i l l  availab le  to modern man.

Thirdly, i f  rev e la tio n  is  not availab le  to modem man, i t  is  because 
he has shut h is  ears  to  I t .  Fackenheim c a lls  th is  tendency ’ su b je c tiv is t 
reductionism ’ . The s c ie n t is t  reduces God to a hypothesis, the 
psychologist to  a p ro jec tio n  of fee lin g , and many modem philosophers

reduce God to  an idea .

I n i t i a l ly  h o . t i l .  to  . .c u la r  huoaniro and l i b . , a l i a . ,  h i .  confrontation 
with th .  Holocaust gav. r i a .  to  a « o t .  o,«n a t t i tu d .  to  secular 
humanists < i . . .  Jewish secu la r humanist.) h a ..d  on th .  i d . ,  of Jau i.h  
survival a .  a duty . H. p la c .s  - p h - l .  on th .  r . l ig io u .  valu . of 
lav ish  su rv iva l p . r  . . .  R . f . r r l n ,  to th .  i . p . r . t i v .  for survival a . 
th . 614th Coon.ndm.nt and a holy duty. h . ha. v r i t f n ,  ' J « l . h  
su rv iva l. v . r .  i t  .van fo r no mor. than s u rv iv a l ',  sa k ., i t  a holy 
duty a . v . l l '  . U  Ev.n t h .  . .c u la r  J «  oho p r o m t. ,  survival fo r

su rv iv a l's  sake, i s  performing a holy duty.

EEHrHEEBrEl
8 .

9. Ib id . p. 8.

p r . » .  N „  York.

1970, p. 86.

11 .
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because th e ir  great~grendparente had obeyed him*. The.
w r u

an inherent re je c tio n  of the God of h is to ry  in  th ie r  % us 
instead of recognising  the  re je c tio n  of God th a t th is  star 
im plies, Fackenheia asks ,2a*re to  pause, and pause a t leng' 
proceeds to  defend the  God of h isto ry  through an oblique i 
He argues fo r  God's presence a t  Auachwits, leaving the ini
of h is  providence to  be im plied. He considers Buber s coi 
of the e c lip se  of God as an evasive concept. He also re j 
the notion th a t  Auschwitz can be seen as a punishment >x
of I s ra e l .  He r e je c ts  the equation of the H olocaust w ith  

martyrdom in  suggesting th a t martyrdom i t s e l f  was murdere 
the Nazi exterm ination machine. He cannot accept the noc

12 . New Yorl
U niversity  P ress , New York, 1970, p . 6.

m
3’ s " “ r  19

p. 273.



W k i j u

,13f in i te  God which suggests a lim ita tio n  of God's power because
e perceives th is  p o s itio n  as being p e rilo u sly  close to the

C h r i s t i a n  conception of the death of God. He takes the position
of a sse rtin g  a Commanding Voice a t  Auschwitz which speaks to  the 
Jewish s e c u la r is t  and r e l ig io n is t  a lik e . He d istingu ishes between
two root experiences of the Jewish people, God's saving presence, as 
exemplified a t  the Red Sea, and God’ s commanding presence, as 
exemplified a t  S in a i. God's saving presence was absent at Auschwitz

13. Fackenheim i s  to  be cred ited  fo r struggling  with tha problem 
of theodicy w ithout taking recourse to  the easy solution 
offered  by th is  concept of a f in i t e  God. This concept of God, 
which has i t s  roo ts  in  P la ton ic  philosophy, has i t s  
contemporary advocates in  the c irc le s  of Process Theology.

to the e te r n a l , archetypal and pe rfec t ideas . '

*
S ..  Whitehead, A. t t . ^

c g 'T h :  z z t .™

in  power.

■ P P r



h is Commanding Voice was delivered  in  the form of the 614th 
.oromandment which i s  binding on a l l  au thentic  Jews. The Jewish 
p e o p le  are f i r s t  'commanded to  survive as Jews, le s t  the Jewish
p e o p le  p e rish . We are  commanded, second, to remember in  our very-
g u ts  and bones the m artyrs of the Holocaust, l e s t  th e ir  memory 
perish . We a re  forbidden, th ird ly , to  deny or despair of God, 
how ever much we may have to  contend w ith Him or with b e lie f  in Him, 
l» s t  Judaism p e rish . We are forbidden, f in a l ly ,  to despair of the 
world as the place which is  to become the kingdom of God, le s t  we 
help make i t  a meaningless p lace in  which God is  dead or ir r e le v a n t  

and everything is  perm itted . To abandon any of these im peratives, 
in response to  H i t l e r 's  v ic to ry  a t Auschwitz, would be to  hand hun 

vet o ther, posthumous v i c t o r i e s ' . 14 In ancient times, the unthinkable 
Jewish s in  was id o la try . Today, i t  is  to respond to  H itle r  by doing 
h is work. Fackenheim is  not unaware of the fa c t that the mere 
p o s s ib il i ty  of obeying these im peratives requires the endurance of

in to le rab le  c o n trad ic tio n s .

I t  could be argued th a t Fackenheim exceeds the domain of propriety 
when h .  compare, the Voice of A u .chv it. to  the Voice of S inai. Would 
not the Orthodox Jew r e .e r t  tha  p l . c a . n t  o f the too s e t .  of drvine 
words in  the  .am. context? Equally, the s a c u l . r i . t  would resen t t  .  
inference th a t he i s  a c tin B. no m atter ho . unconsciously, m r« p o n s . 
to .  d ivine vo ice , o r rev e la tio n , which he may be q u i t ,  incspabl.

c i hearing. I I  I
I t  is  in re la t io n  to  the  haarinq of the Voice tha t on. can p e re .rv .
, V iolent, i f  not t r . , i c .  r i f t  end u n b r i d q a . b l .  chasm between

F

14.
15.

16.

1976, p. 26.

■ P F w r " " " ................



'T h is can be done in  many ways. One way of doing i t  is  to 
try  to  solve the problem of theodicy which even the Rabbis 
l e f t  unsolved, though they had no Auschwitz to  contend with.
One can solve the problem of e v il in  h is to ry  by denying th a t God 
is  concerned w ith h is to ry ; He is  the divine Nothing, and 
Jews must abandon Judaism and embrace a non- and anti-Jew!eh 
kind of mysticism . T his, to  me, is  appalling . I f  a Jew 
is  forced to  abandon Judaism on other grounds, th is  is  a 
d if fe re n t m atte r. But i f  in  response to  H itle r  he, 
w ittin g ly  o r unw itting ly , lends him self to  doing H it le r 's  
work, namely to  destroying  Judaism -  th is ,  to in te rp re t i t  
c h a rita b ly , can only be because of on innocence to which we 
have no r ig h t .  We must liv e  in and through our present 
c o n trad ic tio n , and the  commandment -  indeed, the joy of the 
commandment -  w ill  give us streng th  to do i t . ’

My i n i t i a l  response to  th is  i s  to  question whether there are any 
o th er, more v . l l d ,  ground, fo r  .W o o in g  J « i . h  b . l i . f  -h ich  would 
be more cogent o r excu .abU  then .  genuine e x i .te n t i .1  l o . .  of fa ith  
a f te r  A u .c h v ic , end whether the  defection  of Jew. «h= ere 'fo rced

in the Holocaust, he i s ,  in  F .c k .n h e in '.  opinion co in , m t .e r  .  
work. I t  should a lso  be noted th a t in  k u b e n .t . in '.  e s r l ,  work there 

was no suggestion th s t  Jew. should sbsndoo Judaism.

t m m
Archimedean poin t w ith which to  construct w  "or •

17.

18.

F ack e n h e im , 'Jew ish V alues ', P- 296.r aCK.Clluea.uit -------  ,



stop one’ s e a r s  i s  a v o lu n ta r y  and  w i l f u l  a c t .  T h is  

. ite rp re ta tio n  o f  m a n 's  i n a b i l i t y  t o  e x p e r ie n c e  th e  d i v in e  command 

ikes no a llo w a n c e  f o r  t h o s e  who g e n u in e ly  cannot h e a r .  R u b e n s te in  

questions w h e th e r  a n y o n e  h a s  i n  f a c t  h e a rd  t h e  V o ice  and even  goes 

so far  as t o  a s s e r t  t h a t  t h e r e  i s  a  p o s s i b i l i t y  t h a t  Fackenheim
1 Q

him self h a s  n o t  h e a r d  i t !  The a c c u s a t io n  t h a t  th o s e  who, a s  a 

r e s u l t  o f  t h e  H o lo c a u s t ,  h a v e  l o s t  t h e i r  f a i t h ,  and a r e  t h e r e f o r e  

a c c o m p lic e s  o f  H i t l e r  i s  in d e e d  a  g ra v e  o n e . I t  e q u a te s  g e n u in e  

Jewish d e s p a i r  w i t h  c o l l a b o r a t i o n  i n  th e  w o rs t  s c o u rg e  e v e r  to  

a f f l i c t  th e  J e w is h  p e o p le .  I n  t h i s  r e s p e c t  F ackenheim *s f id e is m  

h a s  an  e le m e n t  o f  u n am b ig u o u s c r u e l t y .  I f  t h e  d iv in e  V o ice  i s  

necessary f o r  t h e  s u r v i v a l  o f  J u d a is m  c a n  i t  n o t  be s e e n  in  te rm s  o f 

■ pedagog ic  o v e r k i l l ' I 20 I t  eeeme e x c e s s iv e  t h a t  Cod, ev en  th e  

j e a lo u e  Cod o l  t h e  c o v e n a n t ,  s h o u ld  r e q u i r e  t h e  d e a th  o f  s ix  m i l l i o n  

Jews i n  o r d e r  t o  f o r b i d  t h e  Jew s t o  s u f f e r  t h e  d e a th  o f  t h e i r  f a i t h .

R u b e n s te in  c o r r e c t l y  a s s e r t s  t h a t  Jew s need  no  coem anding  V oice  in  

order to  rem em ber t h o s e  who p e r i s h e d .  He, f o r  o n e , h a s  n o t  o n ly  

f o r g o t t e n ,  h u t  h a s  b e e n  o b s e s s e d  b y  th e  f a t .  o f  E u ropean  Jew ry  d e s p i t e  

h i s  i n a b i l i t y  t o  h e a r  t h e  V o ic e . M em ories o f  th e  dead  can  o n ly  be 

lo s t  by  an  a c t  o f  r e p r e s s i o n  so  c o m p le te  e .  t o  he  p e t h o l o g i c s l .

Both R u b e n s te in  and R ackanheim  a r e  u n a b le  t o  a c c e p t  th e  th e o lo g y  

w hich  a s s e r t ,  t h a t  ' f o r  o u r  s i n .  a r e  w . p u n is h e d ' a .  .  r e s p o n s e  to  

A u sc h w itz . F a c k .n h . im  r e g a r d ,  t h i s  th e o lo g y  a .  .  r a l i g i o u s  a h .u r d i  ,  

even a s a c r i l e g e ' . "  W ith  t h i s  i n  m ind I  c o n c u r  w i th  M ic h s .l

122
th e  scourge o f God?’ .

19. Ib id . p. 249. 20. Ibici.



•wish no m a t t e r  how in a d e q u a te  A u sc h w itz  may h a v e  shown h i s  fram e 

,i r e f e r e n c e  t o  b e ,  w h i l e  t h e  s e c u l a r i s t  may n o t  t u r n  th e  V oice o f  

A  s c h w itz  a g a i n s t  t h e  V o ic e  o f  S i n a i .  The V o ice  o f  A u sch w itz  c o m a n d s  

Jewish u n i t y .  The s in *  o f  R u b e n s te in  i s  t h a t  he  p e r m i ts  A uschw itz  

to d i v id e  t h e  J e w is h  p e o p le  when s u r v i v a l  i s  p a ra m o u n t, th u s  d o in g  

H i t l e r ' s  w o rk .

I t  seem s d i f f i c u l t  t o  e x t r a c t  a  v o ic e  fro m  th e  H o lo c a u s t  w h ich  w i l l

sp e ak  t o  b e l i e v e r  an d  n o n - b e l i e v e r  a l i k e .  The q u e s t i o n  o f  f a i t h

c a n n o t be c ir c u m v e n te d  by  A u s c h w itz , l e t  a lo n e  f o rc e d  by i t .  Ju d a ism , 

if  i t  i s  f a l t e r i n g  i n  a  s e c u l a r  w o r ld ,  i s  u n l i k e l y  t o  b e  g iv e n  a  new

le a s e  o f  l i f e  by  m eans o f  A u sc h w itz  w h ic h , f o r  m any, was a  t o t a l  .y

d e s t r u c t i v e  and  n e g a t i v e  e v e n t .  Ju d a ism  h a s  a lw ay s b een  c e n tr e d  on 

th e  s a v in g  a c t s  o f  G od, no m a t t e r  how p r e v a l e n t  d e s t r u c t i o n  v i s  i n  th e  

h i s t o r y  o f  t h e  p e o p le .  I f  A u sc h w itz  i s  p e r m i t t e d  t o  e n t e r  -he H oly 

of H o lie s  and  becom e t h e  d o m in a n t v o ic e  t h a t  I s r a e l  h e a r s ,  W yschogrod 

a rg u e s  t h a t  i t  c o u ld  o n ly  becom e a  dem onic  v o i c e ,  f o r  t h e r e  i s  no 

s a l v a t i o n  i n  t h e  H o lo c a u s t .

F , c k . n h . i . ' .  « t « p t  t o  e x t r a c t  s  f o . i t i v .  r . . u l t  and c o o . i r a . n t  f r o .  

th .  H o lo c a u s t  h a s  b . a n  t . n - d  • h . r o i o '  “  H rach o g ro d  h a .  c a l l a d  I t  

• a  k in d  o f  n e g a t i v e » n a t u r a l  th e o lo g y  v i t h  e h .  s u r v i v a l  o f  th e  p a o p t .  

r a t h e r  th e n  t h .  e x i s t . n o .  o f  C od , • •  t h e  c o n c l u s i o n ' . «hen  i t  c o « .  

to  J e w is h  s u r v i v a l ,  t h .  O r th o d o x  J e .  w i l l  be  d o in g  h i .  s h a r e ,  h e e d in g  

the V oice  o f  S i n a i ,  r a g a r d l . . .  o f  u h . t h a r  o r  n o t  t h e r e  « . . .  v o ic e  a t

8 * 1  
or r e l i g i o u s e

W y s c h o g r o d ,  ’ F a i t h  a n d  t h e  H o l o c a u s t  ,  p .  288



o f  the m erits  of Fackenheim's theology, as Seymour Cain points 
t , ”6 is  th a t i t  commands Jews to hope, which Rubenstein's most 

d e f in i t e ly  does n o t. This implies an onto logical v ir tu e  and function 
and is  not to  be seen as se lf-d ecep tiv e  sentim ental optimism. I t  is  
rooted  in  p e rsonal, human and un iversal being, and u ltim ately  in the 
bond w ith, or a sp ira tio n  toward the transcendent th a t may become present.
I t  implies saying 'y e s ' to  r e a l i ty  no m atter what. This a tt i tu d e , or 
i t s  opposite , i s  the  b asic  o r ie n ta tio n  out of which a l l  e lse  flows.
H ow ever , i n  W y s c h o g r o d 's  v i e w ,  i f  t h e r e  i s  a n y  h o p e  a f t e r  t h e  H o lo c a u s t ,  

i t  i s  b e c a u s e  f o r  t h o s e  w ho b e l i e v e ,  t h e  v o i c e s  o f  t h e  p r o p h e t s  sp e a k

more l o u d l y  t h a n  d id  H i t l e r  and  b e c a u s e  t h e  d i v i n e  p r o m is e  sw e e p s  o v e r

the c r e m a t o r ia  an d  s i l e n c e s  t h e  v o i c e  o f  A u s c h w it z .

M a r t i n  B u b e r ' s  E o l i p a e  o f  God

B uber . . .  t h .  f i r s t  t h . o l u g l . n  t o  . t t M p t  t o  . n . ~ r  t o  t h e  r o l e  o f  

God i n  t h .  H o l o c a u s t .  T h .  s i l T c .  in  J « i . h  t h e o l o g y  . h i c h  f o U o . . d  

th , H o lo c a u e t  h . s  W e n  a t t r i b u t e  ' t o  t h .  d e .p  w o u n d in g  sh o c k  i n f l i c t .

th , w o r ld  t o  - e t  t h .  w o r ld  w i t h  o n . ' ,  w h o l .  b . m g .

address t h e  e t e r n a l  T h o u .......—
whether and h o w , i n  o u r  t i n , e ' v i t h  God s t i l l  p o s s i b l e  in

: r "

“ “ r  , n z : - 1

G r e g o r  S m it h ,  T. * T. C lare,



t i l l  h e a r  H is  w ord? Can one s t i l l ,  a s  an  i n d iv i d u a l  and as  a
29

r-ople e n t e r  a t  a l l  i n t o  a  d i a l o g i c  r e l a t i o n s h i p  w ith  Him ?'

I f in d  m y s e lf  q u e s t i o n in g  w h e th e r  i t  ia  s t i l l  p o s s ib l e  t o  b e l i e v e  

in the God who a l lo w e d  th e s e  t h in g s  t o  h a p p e n . W hile many c a n , and 

Buber i s  o b v io u s ly  o n e  o f  th em , m any, in c lu d in g  R u b e n s te in , c a n n o t .

B u b e r 's  r e s p o n s e  t o  t h e  H o lo c a u s t  i s  f o rm u la te d  i n  h i s  c o n c e p t o f  th e  

e c l i p s e  o f  G od, a d e v e lo p m e n t o f  th e  b i b l i c a l  c o n c e p t o f  th e  'h i d in g  

G od' o r  o l  m ia ta te r .  B u b e r 's  c o n c e p t  i s  am b iguous. The a m b ig u ity  l i e s  

i n  w h e th e r ,  f o r  B u b e r , th e  e c l i p s e  o f  God i s  a  n o n - s u b je c t iv e  r e a l i t y ,  

o r  w h e th e r  i t  i s  a  human p s y c h ic ,  s u b j e c t iv e  e x p e r ie n c e . On th e  one 

hand he  w r i t e s  t h a t  th e  e c l i p s e  r e f e r s  t o  so m e th in g  t h a t  happens 

between man and G od. J u s t  a s  an  e c l i p s e  o f  t h e  sun  i s  so m eth in g  t h a t  

h ap p en s  'b e tw e e n  t h e  su n  and o u r  e y e s ,  n o t  i n  th e  sun  i t s e l f .  The 

e c l i p s e  o f  God r e p r e s e n t s  th e  c h a r a c t e r  o f  th e  ' h i s t o r i c  ho u r th ro u g h  

w h ich  c h .  w o r ld  i .  P « . . i n g ' . 30 T h i .  w ould  r . Pr « .« n t  .  o o o - . u b j . c t i v .  

e v e n t .  On c h .  o t h . t  h .n d ,  h .  p L c .  c h .  r . . p o n . i b i l i t y  f o r  c h .  .v e n t  

s q u a r . l y  i n  c h .  l . p  o f  « . n  by . . y i o g  t h . c  i n  o u r  e g .  c h .  I - I t  r . l . t i o n -  

e h ip , g i g . n c i c . l l y  s w o l le n ,  h . .  u .u r p .d  c h .  I-T h o u  r . l . c i o n . h i p .  I t  i s  

c h .  o m n ip o te n t  ' I *  C h i t  s t e p ,  i n  b e tw e e n . »nd s h u t ,  o f f  from  u .  th e  

l i g h t  o f  h e a v e n . 31 M an, t h e n ,  c l e a r l y  l i m i t s  God.

M an 's c o u r s .  o f  a c t i o n  d u r in g  t h .  p e r io d  o f  . c l i p s ,  i s  to  a w a it  t h .  

r e a p p e a ra n c e  o f  t h .  'h i d i n g  o n . '  and  when h .  c o m ., a g a in  'th o u g h  H i. 

com ing • p p . a r a n c .  r . s e n b l .  no . . r l L r  o n . .  «  s h a l l  r . c o g n i r .  a g a in  

our c r u e l  and m e r c i f u l  W rd" ?2 Man. th ro u g h  h i .  i n t r a n s i g e n c e ,  

p a r t i a l l y  r . s p o n . i b l .  f o r  t h .  . c l i p . . .  1"  t h .  m . . n t i « .  h o w .v .r .  

D iv in e  i s  u n r e s p o n s iv e  to  th e  v i c t im s  o f  e v i l .

p .  23. 31. Ib id . p. 129.



v - a k e s t  point in  hie philosophy. I f  our time is  characterised  by 
a i t i n g ,  what guarantee i s  there  th a t God w ill reappear? Could not 

Samuel Beckett be more accurate when in  h is  play Uaiting fo r  Godot, 
G o d o t, a la s , never comes? Man's agonised w aiting might simply be 
u n fu lf ille d  and meaningless. Kaufmann also regards Buber's hiding 
G od, with man aw aiting h is  reappearance, as a ch ild ish  game of 
' h i d e  and se e k '.  He suggests th a t w ithin the context of Buber's 
philosophy, we are e n t i t le d  to  a nobler conception of God, which he 
b e l i e v e s ,  could be found in  a concept of the 's ile n c e  of God'

35. Ib id . I t  can be mentioned in passing th a t C hristian  theology 
o ffers  a highly  soph istica ted  explanation of the 'hiddenness 
of God w ith in  the context of seme in te rp re ta tio n s  of Christology 
Just as God was "hidden' in  the incarnation  of the Word and in 
the c ru c if ie d  Je su s , so he remains hidden in  the ascension of 
Jesus. The ru le  of God in  h is to ry  i s ,  according to th is  view, 
charac terised  by an e sse n tia l hiddenness. I t  remains a matter 
of f a i th .  The 'kingdom of God' which is  believed to  have been

world. The following statem ents by A. A. van Ruler give a 
c la r ify in g  explanation of th is  view.

A. A . v a n  R u le r ,
1945, pp. 68, 138, 119.
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v e n  Buber's conception of the E ternal Thou, i t  i s  questionable 
T e th e r  everyone is  capable of meeting God a t  a l l ,  even i f  he goes 
out with h is whole being to  meet the world, and through meeting, 
is supposed to  find  the  e te rn a l Thou. What may be true  in Buber's 
c a se  may decidedly not be a un iversal human experience. This would 
r e n d e r  Buber's encounter with God meaningless from a universal point 
of view. He could , l ik e  Rubenstein, be accused of making theology 
in to  a m atter of a very p riv a te  su b je c tiv ity . When Buber speaks of 
God 'a llow ing these  th ings to  happen', he severely lim its  the moral 
dimensions of d e ity . He in d ic ts  God by speaking of the estrangement 
as too cruel and the hiddenness too deep.

A hiding God i s  an in ac tiv e  and lim ited  God, a concept which is  open 
to moral o b jec tio n s . However, there  may be great psychic efficacy 
in the b e lie f  th a t  God i s  somehow uninvolved in  the problem of human 
su ffe ring . In  h is  a r t i c l e  'A B attered People Syndrome?' S. Levin 
argues for such psychological e fficacy . Using the analogy of the 
battered  baby syndrome in  which the ba ttered  child ren  usually become 
b a tte rin g  p a re n ts . Levin questions why the Jewish people 'b a tte red  as 
no o th er, b tu i.e d  . .  oo o th e r '38 should h e r . b .co« . .  c h .r i t .b le  end 
non-violent people in  i t .  two-thousand year, of d in.pore e x i.t.n ee  
I s r a e l ' .  r . l . t i o n . h i ,  to  God i .  c l . e r l ,  on. o f .on to  f . th e r .  God i .  
both transcendent and yet vary near. He i .  lovingly * d d r .. . .d  a . 
Cottanpn in  T id d i.h , an Intim ate and endearing t i t l e .  The re lig io n .

q u e s t io n s  are ra ised  and answers sought.

36. Kaufman., C o n t r a r y  PHUo'cpHU,. 72,

. .  5  s - ' ' -

38. I b i d .  p. 217.
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o extremes, may lead to  the  a sse rtio n  ttia t God is  to ta l ly  absent, 
here is  ample b ib lic a l  b a s is  fo r the invocation of a God who is  

unconcerned, in ac tiv e  or even perhaps, absent. The concept of the 
hidden God developed in  a uniquely Jewish way.

The advantage of the e l  m ie ta ter  is  th a t i t  permits continuing fa ith  
despite e v i l ,  hope fo r  a God of compassion, tem porarily hiding h is face. 
I t  p ro tec ts  the  in te g r ity  of God on whom i t  would be in to le rab le  to  
place the blame fo r undeserved human su ffe rin g . From Job to Wiesel, 
the ’modern Job’ , 39 God the fa th e r  is  th e re , and yet absent when 
the blows f a l l .  ’An ob liga to ry  th e is t ,  the Jew i s  a t the same time ^  
a tender a th e is t ,  sh ie ld ing  h is  fa th e r  from accusations of b a tte r in g .’ 
Thus, the reason th a t the Jews did not become a b a tte rin g  people lay 
in the fa c t th a t they opted fo r a h id ing , lim ited  God, for a painful 
home ra th e r  than for "he deso la tion  of a non-hurtfud orphanage.
Based on the non-vio lent behaviour of the ba ttered  cbild-people.
Levin p o s its  the view th a t a ba ttered  c h ild , should he grow up to 
be a gen tle  and considerate  person, w ill have adopted the Jewisn 
mechanism of e l  m ie ta te r  in  re la tio n  to  h i .  b a tte rin g  paren ts. H. 
w ill find  an excuse fo r them and defend them.

W hile  the concept of a h id ing  God h a . ample b ib lic a l precedent, is  
i t  not u ltim ate ly  a t ra g ic  psychic se lf-decep tion  in  order to  re ta in  
m eaning  in  the face of su ffe ring?  I t  r a t . . .  the problem of whether 
God is  .  transcendent r e a l i ty  o r a projected illu s io n  when loosed

a t in the manner described above.

If a h id ing  God is  a transcendent r e a l i ty ,  then the Bible - h e .  no

a * .
-  •“ ' : 7

40. L ^ i T 'A  B ettered People S y n d i W .  P- ^

41. Ib id .



a1 so claimed, to  be the e te rn a l power overcoming e v il, in  and 
through the  phenomenon of e v il  i t s e l f .  We perceive a glimpse of 
th is  b e lie f  which demands a un iversal eschatological application  in 
Genesis 50:20 when Joseph reassures h is  b ro thers, 'You meant to do 
me harm; but God meant to bring good out of i t  by preserving the 
liv es of many people, as we see today .’•

I f ,  however, God i s  a pro jected  i l lu s io n , the p rac tica l re su lts  of 
the e l m ia ta ter  may be sh ie ld ing  and b e n e fic ia l. E ither way, a 
tru ly  hiding God, one who is  to ta l ly  unavailable for human solace, 
is  awesome indeed.

Is  not p ro te s t ,  or even d e n ia l, a more understandable response to 
the problem of God and the existence of ev il?

E l i e  W ie se l : Q u e s tio n  and P r o t e s t

'I n  the beginning there  was n e ith e r the Word, nor Love, but Laughter, 
the roaring , e te rn a l laughter whose echoes are more dece itfu l than 
the mirages of the d e s e r t '42 says E lie  Wiesel and as a corollary  to 
th a t statem ent 'I n  the beginning there  was the ho locaust'.

Wiesel, the  Job of our i .  .  Holocaust survivor of intense
s e n s i t iv i ty ,  t o u r . , . ,  honest, end sheer a b i l i ty ,  -ho apeak, hauntingl, 
to  our po .t-H o loc .ua t n a ta tio n  in  a Holocaust universe. He is  
a rad ica l questioner of Cod who f in d , himself unable to  a f f im  God or 
h i .  sav in , presence and, a t the tima. unable to transgress
beyond the  theodicy by to ta l ly  denying h i .  e ris ten ce . As a young 
boy Wiesel was reared  on the  la lm d . He aspired to  im ts . t io n  in to  
study of the Kabbalah and . . .  dedicated to the E ternal. The Holocaust 
. a .  responsible fo r h i .  lo s .  of f a i th ,  for 'the: death o f M  in the 
soul of a ch ild  who suddenly d iscover, absolute e v i l ' .

in  .Vicbt,45 h i .  f i r a t  book, lie speak, of h i .  loss of f a i th :  'Never
shall I fo rget th a t s - k e .  Never sh a ll 1 forgot the faces of the

42. W iesel, E lie , THe A ooijsot. H ill and Wang. New York. 1962. , .  49.

45. W iesel. E lie . M fAt. Fontana looks. 1972.
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children whose bodies I saw turned to wreaths of smoke beneath a
s i le n t  sky. Sever sh a ll I  fo rget those flames which consumed my
fa ith  fo re v e r .. .  .Sever sh a ll I  fo rget th a t nocturnal silence  which
deprived me, fo r a l l  e te rn ity , of the d esire  to  l iv e . Never shall
I forget those moments which murdered my God and my soul and turned
my dreams to  d u st. Never sh a ll I  fo rget these th ings, even i f

46I am condemned to  l iv e  as long as God Himself. Never.’

Wiesel has been tormented by a search fo r h is lo s t God who is  both 
there , and yet p a in fu lly  absent. This is  the paradox which is  basic 
to  W iesel's d ia le c t ic .  God i s  the centre of h is concern. He speaks 
about l i t t l e  e lse  in  h is  b o o k s . T h e  Holocaust is  h is problem. I t  
is  also God's problem. He cannot conceive of the Holocaust with  
God, and he can as l i t t l e  conceive of the Holocaust without God.
His courage l ie s  in  h is  continuing a b i l i ty  to remember and in terrogate  
the Holocaust in  ways th a t honour the dead and teach the liv ing .

He is  not p rim arily  a philosopher, a theologian, or a p o lit ic a l  
th e o r is t .  In stead , he is  a s to ry - te l le r  exploring with se n s it iv ity , 
concern and p ro te s t the deepest questions of our tim es. God, 
rad ica l e v i l ,  free  choice, re sp o n s ib ility , p ro te s t, despair, defiance 
and questioning -  constant questioning, are among the many themes 
th a t are woven in to  the fab ric  of h is ta le s .  W riting mainly in French 
he employs prose, poetry , fa c t and f ic tio n  and draws heavily on 
Jewish legend and tra d i t io n . He echoes th inkers lik e  Kierkegaard,
Kafka, Buber and Camus, transform ing a l l  h is resources in to  a  l i te ra tu re  
of la s tin g  power and moral au th o rity . H i, ta le s  bear the indelib le  and 
u n m i s t a k a b l e  stamp of the M idra.hic mould. Michael^Berenbaum considers 

W iesel's w riting  to  be a Midrash on the Holocaust.

4 6 .

4 7 .

4 8 .

4 9 .

Ib id . p .  4").
Wiesel, 'Jewish Values', p • 298.
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W ith in  th e  M id ra s h ic  fram ew o rk , h o w ev er, he  d e m o n s tra te s  th e

i n c o m p a t i b i l i t y  o f  t h e  p r e v io u s  M id ra s h ic  t r a d i t i o n  w ith  th e  p o s t -

H o lo c a u s t  w o r ld .  The t r a d i t i o n a l  M id rash  on Exodus 3 4 :2 0  a sk s  why

man c o u ld  n o t  s e e  God and  l i v e .  W ie se l an sw ers  th e  t r a d i t i o n a l

q u e s t io n  w i th  new and h o r r i f y i n g  im p ac t and t r a n s f o r m a t io n .  'Why

c a n ' t  man s e e  God and  l i v e ?  B ecause  God i s  asham ed, d e e p ly  asham ed,
50t h a t  he l i k e s  t o  s l e e p  w i th  tw e lv e - y e a r - o ld  g i r l s . '  E q u a lly  

c h a l l e n g in g  t o  God, h e  s t a t e s  in  a n o th e r  p a s s a g e :  ' T here  i s  a  leg e n d

in  th e  M id ra sh  t h a t  d i s t u r b s  me. When d id  God d e c id e  to  l i b e r a t e  

h i s  p e o p le  from  E g y p t ia n  bondage?  When P h arao h  o rd e re d  t h a t  l i v i n g  

J e w is h  c h i l d r e n  be u s e d  a s  b r i c k s  f o r  h i s  p y ra m id s , th e  Angel 

M ic h a e l c a u g h t  one su c h  c h i l d  -  a l r e a d y  d i s f i g u r e d  -  He was overcom e 

by c o m p a ss io n  and lo v e  and c h o se  t o  redeem  h i s  p e o p le . '

'A nd  I  o f t e n  sa y  t o  m y s e l f :  Ribona ah el o lm .  M a s te r  o f  th e  u n iv e r s e ,

one  c h i l d  w as enough  to  move you -  and one m i l l i o n  c h i l d r e n  w ere 

n o t ?'51

W ie s e l d o es  n o t ,  h o w e v e r, s h i r k  r e s p o n s i b i l i t y  by b lam in g  God. He 

e x p lo r e s  t h e  c r u c i a l  n a tu r e  o f  human r e s p o n s i b i l i t y  in  a w o rld  

w h ich  n o t  o n ly  l a c k s  enough in s u r a n c e  f o r  th e  good , b u t e v e r  p e rm its  

o u r  d o in g , a s  w e l l  a s  t h i n k i n g ,  th e  u n th in k a b le .  On th e  o th e r  h a n d , 

he b e l i e v e s  t h a t  f o r  th e  f i r s t  t im e  i n  h i s t o r y  God h a s  b ro k en  h i s  

c o v e n a n t w i th  h i s  p e o p le  by f a i l i n g  them  in  t h e i r  d e s p e r a te  h o u r o f  

n e e d . 53 T h a t i s  why th e  H o lo c a u s t  h a s  such  t e r r i f y i n g  th e o lo g ic a l

5 0 . W ie s e l ,  The A c c id e n t,  p .  93 .

E  P C

A Beggar in Jerusalem, p .68.



i m p l i c a t i o n s .  ’W h eth er we w an ted  i t  o r  n o t ,  b e c a u s e  o f  i t s  

s h e e r  d im e n s io n s ,  th e  e v e n t  t r a n s c e n d s  man and in v o lv e s  more 

th a n  him  a lo n e .  I t  c a n  be e x p la in e d  n e i t h e r  w i th  God n o r 

w i th o u t  h im .1'*^

D e s p i te  h i s  g r a p p l in g  w i th  God, th e  dom inan t m o ti f  seems to  be 

God’ s  s i l e n c e  and  t h e  m o ra l  e m p tin e s s  o f  th e  V o id . S i le n c e ,

V oid and t h e  Kingdom o f  N ig h t w h ich  he  was fo rc e d  to  en d u re  a l l  

shadow  h i s  r e a s o n s  f o r  l i v i n g ,  y e t  he r e f u s e s  to  y i e l d  to  d e s p a i r  

b e c a u s e  f o r  W ie se l t n  b e  J e w ish  i s  ’ n e v e r  to  g iv e  up -  n e v e r  to  

y i e l d  to  d e s p a i r ’ . ^  D e f ia n c e  t r a n s c e n d s  d e s p a i r .  ’D u rin g  and 

a f t e r  th e  H o lo c a u s t ,  i t  was im p o s s ib le  f o r  any Jew  n o t to  choose

d e f i a n c e  a s  a m eans o f  t r a n s c e n d in g  d e s p a i r . ’ 6̂ T h a t a f f i r m a t io n
,

i s  a  c a t e g o r i c a l  im p e r a t iv e  and i t  a p p l i e s  to  m an’ s r e l a t i o n s h i p  

w i th  h i s  f e l l o w  men an d  w i th  G od, r e g a r d le s s  o f  th e  te m p ta t io n  

to w a rd  d e s p a i r  th e y  may p ro v o k e . I t  i s  a  d i f f i c u l t  commandment 

to  k e e p  and  one w h ic h , f o r  W ie s e l ,  h a s  r e q u i r e d  a l i f e t i m e  o f  

g r a p p l i n g .  I n  o r d e r  t o  keep  th e  commandment, W ie se l h a s  had  to  

w r e s t l e  f o r  and  a g a i n s t  th e  J e w ish  t r a d i t i o n ,  f o r  and a g a in s t  

God and hum ankind  t o g e t h e r .  H is  w r i t i n g s  r e p r e s e n t  th e  e f f o r t ^  

to  d i s c o v e r  and c r e a t e  t r u s tw o r th y  r e s o u r c e s  a g a in s t  d e s p a i r .

5 4 . W ie s e l ,  ’ J e w is h  V a lu e s ’ , p .  261 .
5 5 . W ie s e l ,  ’ From H o lo c a u s t  to  R e b i r th ’ , The C o u n c il o f  J e w ish  

F e d e r a t io n s  and  W e lfa re  F u n d s , New Y ork , 1970.

W ie se l on  D ecem ber 8 , 1973 .

'  w m m

See p. 11-



mmummmk

. . .

F o r  W ie se l t h e r e  i s  a  p o s t - H o lo c a u s t  s e n se  o f  o b l i g a t i o n  and 

commandment w h ic h  d o e s  n o t  s tem  from  a  r e l a t i o n  betw een  man 

and God, o r  b e tw e e n  I s r a e l  and God, but. be tw een  I s r a e l  and i t s  

m em ories o f  p a in  and  s u f f e r i n g ,  God and m ean in g . W ie se l q u e s t io n s  

th e  n a tu r e  o f  God t h e  com m ander. He c a n n o t deny t r a d i t i o n a l  J u d a is m 's  

em p h a s is  on  G o d 's  s a v in g  p r e s e n c e ,  y e t  he  c a n n o t f in d  such  sa v in g  

p r e s e n c e  i n  h i s  p o s t - H o lo c a u s t  w o r ld .

M ic h a e l B erenbaum  h a s  s u g g e s te d  t h a t  W ie se l i s  a th e o lo g ia n  o f  th e  

V o id ,5^ a  t h e o l o g ia n  who b o th  d e s c r ib e s  and u n d e rs ta n d s  th e  

s h a t t e r i n g  im p a c t o f  A u sc h w itz  on J e w is h  t r a d i t i o n  and Je w ish  b e l i e f .  

F o r  W ie se l th e  s t r u g g l e  o f  th e  s u r v iv o r  i s  d e e p ly  e x i s t e n t i a l .  I t  

i s  n o t  m e re ly  an  i n q u i r i n g  w ith  th e  m ind w h i le  knowing i n  th e  h e a r t ,  

b u t  a  s h a t t e r i n g  o f  t h a t  k n o w led g e , t h a t  t r u s t  i n  God. W iese l s 

God i s  n o t  o n ly  a  God who gave man freedom  in  h i s t o r y ,  b u t  one who 

p ro m ise d  d e l i v e r a n c e  and  rem a in e d  s i l e n t  i n  I s r a e l ' s  m ost f e a r f u l  

h o u r  o f  n e e d ,  a  G od, t h e r e f o r e ,  who made i t  im p o s s ib le  f o r  him  to  

b e l i e v e  i n  t h e  p ro m is e  o f  f u tu r e  d e l i v e r a n c e .  He s u g g e s t s ,  o b l iq u e ly ,  

t h e  c r u c i f i x i o n  o f  G od, t h u s  im p ly in g  th e  d e a th  o f  God. In  re sp o n se  

t o  th e  o u e s t i o n :  'W here  i s  God n o w ? ', W iese l r e p l i e s ,  'W here i s  He?

H ere  He i , .  h e n g in ,  on  t h i .  g e l l o * , . . . ' 60 T h i .  p . . . . g .  1 .  o f t e n  c i t e d  

t o  p ro v e  t h e t  w i e s e l  i s  a  d e a th  o f  God th e o lo g ia n  -  v h ic h  i s  n o t th e  

c a s e .  God i s  n o t  d e a d , b u t  i s  b u r ie d  a l i v e  by human i n d i f f e r e n c e .

The God who d i e .  i n  W i e s e l ' .  w r i t i n g ,  h a .  th e  f a c e  o f  a  c h i l d ,  a  fa c e  

o f  in n o c e n c e  and  h e l p l e s s n e s s ,  v i c t im i s e d  by human b r u t a l i t y  and 

i n d i f f e r e n c e .  When man becom e, a  c r i m in a l ,  e v e .  th ro u g h  c o m p l ic i ty  by

58 .

59 .
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8 e r .n b .u m , ' E l i .  W ie se l and C o n tm q w r .ry  J e w ish  T heology .

p. 28.
60. W iesel, Night, p. 76.



i n d i f f e r e n c e ,  th e  im age o i  Qod sw ings to  i t s  d e a th .  The s ig n  o f

God upon man i s  h i s  o n ly  c l a i  i t o  t h e  p o s s i b i l i t y  o f  b e in g  human.

Once th e  s ig n  i s  rem o v ed , man becom es a  Golem, d u e t  i n  e s se n c e  and

r e c k l e s s l y  d e s t r u c t i v e  in  p r a c t i c e .61 A lth o u g h  W iese l may be seen  
.t o  be G o d - in to x ic a t e d ,  w i th  an  i n t e n s e  y e a rn in g  f o r  th e  God he l o s t  

a t  A u s c h w itz , h i s  th e o d ic y  re m a in s  a  th e o d ic y  o f  th e  V o id . H is God 

i s  a  God o f  s i l e n c e .  H ie  s t r u g g l e  i s  t o  l i v e  in  th e  f a c e  o f  th e  

v o id  w here  God o n ce  s to o d .  H is  h o n e s ty  p r e c lu d e s  an  a f f i r m a t io n  o f  

God i n  t h e  f a c e  o f  t h e  V o id . H is  dilem m a becom es e x p l i c i t  i n  h i s
62

s ta t e m e n t :  ’ How c a n  you  n o t  b e l i e v e  in  God a f t e r  w hat h a s  h ap p en ed ? '

In  N igh t W ie s e l  s p e a k s  o f  God in  te rm s  o f  h i s  b ro k en  p ro m ises  to  th e  

J e w is h  p e o p le ,  w h i le  c o n t r a s t i n g  th e  f a c t  t h a t  H i t l e r  k e p t  h i s  p ro m is e .

In  The A c c id e n t  h e  s e e s  God a s  a  d e c e i t f u l  p u p p e te e r  who u se s  man 

f o r  h i s  am usem en t. A lth o u g h  many s e e  in  W ie se l* s  m ost r e c e n t  w r i t i n g  

a r e —a f f i r m a t i o n  o f  f a i t h , 63 h i s  im ages o f  God rem ain  f r i g h te n i n g ly  

a m o ra l ,  th o u g h  l e s s  a g g r e s s iv e l y  a c c u s a to r y .  G o d 's  re s p o n s e  i s  l i m i t e d ^  

to  em p a th y . I t  com es to o  l a t e ,  i s  to o  l i t t l e ,  and rem a in s  u n p e rc e iv e d .

Jew s h av e  n o t  s u r v iv e d  c e n t u r i e s  o f  a t r o c i t i e s  f o r  no p u rp o se . They 

h a v e  some m y s te r io u s  m is s io n  in v o lv in g  o th e r  p e o p le  and th e  w o r ld .

’ T h is  i s  w h a t I  t h i n k  we a r e  t r y i n g  t o  p ro v e  t o  o u r s e lv e s ,  d e s p e r a te l y ,  

b e c a u s e  i t  i s  d e s p e r a t e l y  n e e d e d : i n  a  w o rld  o f  a b s u r d i ty ,  we m ust

in v e n t  r e a s o n ;  we m ust c r e a t e  b e a u ty  o u t  o f  n o th in g n e s s .  And b e c au se  

t h e r e  i s  m u rd e r  i n  t h i s  w o rld  -  and we a r e  th e  f i r s t  on es  to  know i t  -  

and  we know how h o p e le s s  o u r  b a t t l e  may a p p e a r ,  we have  to  f i g h t  m urder 

and  a b s u r d i t y ,  and g iv e  m ean ing  to  th e  b a t t l e ,  i f  n o t  t o  o u r  ho p e .

• T h - s  i s  n o t  a  l e s s o n ;  t h i s  i s  n o t  an a n sw e r. I t  i s  o n ly  a q u e s t i o n . ’65

61. Sherwin, lyron I . ,  • t i t .  W ...1  j » i . h  T h.ology'. J M m .  
V o l. 1 8 , No. 1 , Winter 1969 , p . 51 .
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W ieael n e v e r  im p l ie s  d e f i n i t i v e  a n s w e rs , o n ly  q u e s t io n s .  The

q u e s t io n s  i n  h i s  w ork  s e t  an  ag en d a  f o r  a c t i o n  and th e  r e a l i s a t i o n  
.

of v a lu e s  i n  a  p o s t - H o lo c a u s t  f u t u r e .  H is  J e w ish n e s s  u n d e rs ta n d s  

t h a t  th e  f a t e  o f  h u m a n ity  d e p e n d s  on p u r s u in g  q u e s t io n s  t h a t  we 

c a n n o t ,  an d  p e rh a p s  m ust n o t ,  a n sw e r . As th e  Tanna Kama, m a s te r  

t e a c h e r  o f  t h e  new T alm ud ,**  W ieae l a t t e m p ts  to  e x p la in  why G od 's  

p r a y e r s  a s  w e l l  a s  m a n 's  p r a y e r s  have  n o t  b een  a n sw e re d .

I : : B r a m M  67
I t  h a s  b e e n  s u g g e s te d  t h a t  W ie s e l  i s  w r i t i n g  a new b t b l e  in  w hich  

th e  H o lo c a u s t ,  th o u g h  th e  a b s o lu t e  a n t h i t h e s i s  o f  S i n a i ,  i s  i t s  e q u a l 

in  s i g n i f i c a n c e .  T h is  new b i b l e  w ould h av e  as  i t s  m a jo r them e n o t  

G o d 's  d is a p p o in tm e n t  w i t h  man b u t  m a n 's  d is a p p o in tm e n t  w i th  God. As 

J e w is h  'p r o t e s t a n t *  a f t e r  A u s c h w itz , he  w a lk s  th e  t h i n  l i n e  betw een  

f a i t h  and h e r e s y .  F o r  W ie se l God h a s ,  i n  a  s e n s e ,  d ie d  and men m ust 

t a k e  up a  s t a n c e  o f  d e f i a n c e  a g a in s t  t h e  God who h a s  f a i l e d  them .

In  c o n t r a s t i n g  th e  a t t i t u d e  o f  th e  J e w ish  community to  W iese l and to  

R u b e n s te in  one  f i n d s  t h a t  W ie se l  h as  b een  g r e e te d  w ith  d e s e rv e d  

a c c o la d e  and  h o n o u r w h i le  R u b e n s te in  h a s  been  s u b je c te d  to  p e r s o n a l  

and  p r o f e s s i o n a l  a b u s e  w h ich  h a s  s e rv e d  t o  e x i l e  him  from  Je w ish  

com m unity l i f e .  Y e t ,  t h e i r  t h e o l o g ic a l  r e s p o n s e s  to  th e  H o lo c a u s t ,  

w h i le  n o t  i d e n t i c a l ,  b e a r  s t r i k i n g  s i m i l a r i t i e s .  W iese l i s  a th e o lo g ia n  

o f  th e  V oid  w h i le  R u b e n s t e i n 's  God i s  t h e  Holy N o th in g n e s s . R u b e n s te in  

c a n n o t  b e l i e v e  i n  a  re d e e m in g  God who i s  a c t i v e  in  h i s t o r y  and who w i l l  

u l t i m a t e l y  redeem  m an k in d , a .  t h i s  w ou ld  im ply  t h s t  A uschw itz  was p a r t  

o f  th e  d i v i n e  p l a n .  He d o e s  n o t  m e re ly  s u s p e n d , b u t  r e j e c t s  th e  

r a b b i n i c  Cod a .  a  'd r a a d  I l l - . i o n '  ■ Whan h i .  v i e w  f i r s t  banana 

g e n e r a l l y  know n, a t  l a a . t  d u r in g  th e  n in e t e e n  . i a t i e . ,  R u b e n .te in

l l B F
f»7 S h e rw in , 'E l . e  W ie s e l  and J e w ish  rh eo lo g y  , p .

b , :  s e e  v n t e m a n ,  A la n . J e w :  ^
R o o t l e d ,e  and  Kagan P a u l ,  19»1. P- 8 7 -

6 9 . R ub en stein , Homoland <md Holocaustp. 61.



ce rta in ly  did not see in  th is  re je c tio n  of God an end to Judaism 
i t s e l f  in th a t  he continued to emphasise the immense importance 
of Jewish r i tu a l  and p rac tic e  w ith in  the Jewish community. He 
remains d is t in c t  from the C hristian  death of God theologians in 
th a t nowhere does he ce leb ra te  or exult in God’s death, but 
emphasises i t s  tra g ic  aspec ts .^0 The a sse rtio n  tha t we are liv ing  
in the time of the death of God is  one marked by agony and the 
trag ic  v is io n .

Wiesel, l ik e  Rubenstein, s tre sse s  the importance the Holocaust 
in  terms of i t s  theo log ica l im plications. He finds i t  d i f f ic u l t  
to  speak about God a f te r  Auschwit*. He challenges the tra d itio n a l 
theodicy of Is ra e l  w ith sh a tte rin g , o ften  shocking, im plications.
He contends with God, accusing, re je c tin g , questioning him, yet 
is  unable to  abandon h is  quest for him. Like Rubenstein, he stresses 
the need fo r human s o lid a r ity  in community and the p r ie s tly  functions 
of r e l ig io n .71 They share the trag ic  v ision  resu lting  from the death 
of the innocent. Both men regard the re-establishm ent of the State

7°* opponents in s i s t  ^ g ^ ^ p in g ^ h im ^ i th 'th e  C hristian 
death of God theologians and then attacking him as a 
proponent of th e ir  movement desp ite  the immense 
d ifferences h is  v ewe ex h ib it.

m



of Is ra e l as the  most p o s itiv e  fac to r in  present-day Jewish

H T  1 1  i B T B I  1 1
Why, then, has the community's response been so u tte r ly  d ifferen t?

73Michael Berenbaua suggests some of the possible reasons.

F ir s t ly ,  Wiesel is  very much an 'in s id e r* . He was reared in the 
t ra d i tio n s , language and symbol se t of Judaism. His mythic 
s tru c tu re  is  profoundly Jewish in tha t he presents h is argianents 
in  the s tru c tu ra l  form of Midrashic exegesis, although, as we have 
already observed, he uses the Midrashic tra d itio n  in  ovder to 
express the very fa i lu re  of th a t tra d itio n  when applied to contemporary 
events. Auschwitz i s  compared to  S ina i, and in the language o f  S inai, 
he expresses the view th a t the covenant a t Sinai has been shattered . 
Wiesel undoubtedly d isp lays an innate 'Jew ishness '.

72. R ubenstein 's views on power have been discussed in Chapter 
of th is  th e s is .  In Homeland and Holocaust, he deals with 
Zionism as the  end to  Jewish powerlessness. Wiesel posits 
some sim ila r views in A Beggar in  Jerusalem, a novel on the 
Six Day War, and in One Generation A fter . For example, 
'There are two p o s s ib i l i t ie s .  E ither you stay and dismiss 
a l l  thought o f possib le  defeat from your mind, or, i f  i t  s

sS sarssIs?-
iMBI



Secondly, W iesel, while not a m ystic, has a penchant for 
m ystifica tion  in  h is  w r it in g .74 He m ystifies Hasidism, his 
understanding of the Holocaust, h is  portrayal of h is own o rig in s , 
the Sir Day War and the s ta tu s  of Russian Jewry. Correspondingly, 
the Jewish community o ften  accords him the reverence and s ta tu s  of 
the charism atic H asidic rebbe. 75 The m ystifie r shows sim ilar 
c h a ra c te r is t ic s  to  the mystic in  th a t he tends to  use the prevailing 
symbols and imagery of the tra d itio n  in  which he was reared. He 
would tend to  be conservative , rediscovering the basis of the root 
of au tho rity  fo r h is  t ra d i tio n  in  the expression of his ideas 
perta in ing  to  h is  experience. He would use the symbolic language 
of the t r a d i t io n  or the coesnunity to communicate h is  experience.

Rubenstein, though bom to Jewish paren ts, came to  Judaism as an 
o u ts id er. His education and conceptual framework were markedly 
d iffe re n t from W iesel*s. He w rites of Auschwitz and Sinai through 
v astly  d if fe re n t conceptual lenses than does Wiesel. He does not 
view these events through the prism of covenant and Midrash. Having 
entered . <e tr a d i t io n  as an o u ts id er, Rubenstein is  able to evaluate 
the t r a d i t io n  using ex ternal categories and is  able to deny the 
u ltim ate au th o rity  of tr a d i t io n . His experiences have not allowed 
him to bow to  estab lished  au th o rity . His work naa not enhanced, 
but ra th e r  a ttacked , the mythic and symbolic system i t s e l f .

74.

75.

pmppii
th e ir  o r ig in s '.  The Sacred Canopy, p. 90.

" " " o r i i l n

to  be turned away.



R ubenstein '3 once avid Zionism was unable tv  mediate h is 
re la tio n sh ip  with the Jewish community and th is  area of h is thought 
may be seen to  be of v i t a l  concern to  the Jewish c o m m u n i ty T h is  
concern for I s r a e l ,  in  addition  to Rubenstein's emphasis on the 
importance of r i tu a l  and community taken together with the h o s tile  
reaction  to him, would tend to  suggest th a t the au thority  of forms 
speaks more loudly than the content of the statem ent. Rubenstein 
and Wiesel say s im ila r  th ings with regard to  God, Auschwitz, and 
the S tate  of I s r a e l ,  but the community seems to be a? sensitive  to 
the forms of the language as to  the meaning of the words, i f  not 
more so.

Rubenstein* s work can bv seen as a constant attempt a t dem ystification. 
He wishes to  demystify Jewish chosenness by resto ring  to  the Jew a 
s itu a tio n  of normalcy. He dem ystifies rabbinic myth and legend by 
analysing the basic  peychic and physical needs which produced them.
He speaks of the functional or dysfunctional aspects of the rabbinic 
tr a d i t io n  ra th e r  than of th e ir  au tho rity . While the reader is  given 
in sigh t in to  rabb in ic  wisdom and adaptive responses, the rabbis are 
divested of th e ir  absolute au tho rity .

A b r ie f  comparison between the views and methods of Wiosel and 
Rubenstein reveals Wiesel*s innate Jewishness and the uanner in which 
he reaffirm s the symbolic tra d itio n  of Judaism by te s tify in g  to i ts

7 6 .

77.

The need fo r I s r a e l 's  continued existence for Judaism as a

m m m



v i a b i l i t y  i n  e x p r e s s i n g  n ew  d im e n s io n s  o f  r e a l i t y ,  e v e n  th o u g h

c h a l l e n g i n g  t h e  c o n t e n t  o f  t h a t  t r a d i t i o n .  T he r e s p o n s e  o f  th e

com m u n ity  t o  t h e  tw o  m en , d e s p i t e  t h e  s i m i l a r i t y  o f  t h e i r  t h e o l o g i c a l

p e r c e p t i o n s ,  f o r c e s  o n e  t o  c o n c lu d e  t h a t  t h e  J e w is h  com m unity  may

b e  f a r  m ore s e n s i t i v e  t o  t h e  form s o f  t h e o l o g y  th a n  t o  i t s  c o n t e n t .

W i e s e l ' s  t h e o l o g y  i s  u t t e r e d  i n  an  a u t h e n t i c a l l y  J e w is h  fo r m , e v e n

th o u g h  i t s  c o n t e n t  e x h i b i t s  a  s i g n i f i c a n t  b r e a k  fro m  t h e  p a s t .  The

V o id  i s  p a i n f u l l y  a p p a r e n t  i n  h i s  t h o u g h t .  U n l ik e  F a c k e n h e ie : h e

c a n n o t  m in im is e  i t .  U n l i k e  B e r k o v i t s ,  h e c a n n o t  a f f i r m  a t r u s t  in

t h e  f u t u r e .  W ie s e l  i s  r a d i c a l  en o u g h  t o  q u e s t i o n ,  b u t  n o t  r a d i c a l

e n o u g h  t o  t r a n s g r e s s  b e y o n d  t h e o d i c y ,  and  i s  t h e r e f o r e ,  fo r c e d  t o

r e - i n t e r p r e t  t h e o d i c y  i n  t h e  f a c e  o f  t h e  V o id .  U n l ik e  R u b e n s f c e .n ,
78

h e  c a n n o t  t r a n s c e n d  t h e  V o id .

I  h a v e  n o  d o u b t ,  h o w e v e r , t h a t  t h e  m o st c o g e n t  e x p la n a t io n  f o r  t h e  

d i f f e r e n t  r e c e p t i o n  a c c o r d e d  t o  t h e  tw o men l i e s  i n  t h e  f a c t  t h a t  

W ie s e l  w as t h t r e .  He i s  *a  m e s s e n g e r  o f  t h e  d ea d  among th e  l i v i n g * .

H is  t h e o l o g y  w as f o r g e d  i n  t h e  f i r e s  o f  A u s c h w it z .  He e x p e r ie n c e d  

G o d 's  s i l e n c e  in  t h e  e t e r n a l  H o lo c a u s t  n i g h t .  He s u r v iv e d  th e  

u n l e a s h i n g  o f  h e l l  o n  a  c a r e f u l l y  s e l e c t e d  s e c t i o n  o f  h u m a n ity  w h i le  

t h e  r e s t  o f  t h e  w o r ld  lo o k e d  t h e  o t h e r  w a y . Who w ou ld  d a r e  q u e s t io n  

a t h e o l o g i c a l  t r a i n i n g  g a in e d  i n  A u sc h w ir ?  no m a t t e r  how n e g a t i v e  i t s

c o n c l u s i o n ?

B y ro n  L . S h e n r in  p o i n t ,  t o  t h .  f a c t  t h a t  t h e  d . . t h  o f  Cod m ovem m t  

c o n s i s t s  o f  c o n te m p o r a r y  c o m f o r t a b le  A m e r ic a n . «h o  g a in e d  t h e i r  

t h e o l o g i c a l  t r a i n i n g  c o n te m p o r a n e o u s ly  u i t h  A u s c h u i t z ,  and who m ad. 

t h e i r  c l a i m ,  a f t e r  A u a c l n r i t , . 7 9  W i e s e l ' .  t h e o l o g i c a l  t r a i n i n g  . . .  

g a in e d  <«  A u s c h v i t z .  B e r k o v i t s  m akas a c l e a r  d i s t i n c t i o n  b . t v e e n  t h .  

a u t h o r i t y  o f  t h o s e  - h o  - e r e  t h e r e  and  t h o s e  - h o  - e r e  n o t .  W h ile  I  do  

n o t  b e l i e v e  t h a t  t h o s e  - h o  - e r e  n o t  t h e r e  h a v e  n o  r i g h t  to  s p .a a .  one  

c a n n o t  co m p a re  t h .  - e i g h t  and  c r e d i b i l i t y  o f  t h e  t h e o l o g i c a l

— — z : '
t h e  H o lo c a u s t  an d  R u b e n . t . i n  d id  n o t .  « u . t  p la y  a c r u c i a l  r o l e  

c o m m u n ity 1 s  a c c . p c . . c .  and u n d a r a ta n d in g  o f  t h e i r  v i e - . ____________________

, 8 .  B eren b a u m . ' E u T w i e s . l  and C o n tem p o ra ry  J e - i . h  T h e o lo g y ' .  » .  3 9 .  

7 9 .  S h e n e in .  ' E l i e  W ie s e l  ant' J e » i s h  T h e o lo g y  .  p .
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Some C h r i s t i a n  R esp o n ses

While the Holocaust looms as a stumbling block fo r contemporary
Jewish theology, i t  has, on the whole, not played a s ign ifican t
generative o r transform ative ro le  in  C hristian  theology. While
many C h ris tia n s , theologians astong them, might have been deeply
affected  in  th e ir  h e a rts  and minds and in  th e ir  ecumenical and
in te r f a i th  in te n tio n s  and a c t iv i t ie s  by the event, u n til  recently
i t  was seldom a c e n tra l  issue , and is  often not even mentioned in
the considered e x p lic i t  theo log ical works of C hristian  theologians,

80
even when they deal w ith such themes am God's action  in  h isto ry .

Jo h n  H i c k 's  E v i l  and th e  God o f  lo v e

Although works on th e  Holocaust are emerging, the problem has tended 
to  centre on theodicy. One of the major quests for a theodicy has 
emerged from the C h ris tian  w rite r  John Hick in h is  Evil and the God 
o f  Love.81 h ile  i t  is  not d irec ted  sp e c if ic a lly  at the Holocaust, i t  
attempts to  understand God's dealings w ith mankind p a rticu la rly  when 
confronting  God's r im is s io u  of e v il .  While Hick suggests that a 
complete theodicy may not be obtainable, some approaches may b> less 
inadequate than o th e rs , and the th eo d ic is t may acquire a modest degree 
of genuine illum ina tion  and thereby discover some helpful c r i te r ia  by 
which to d isc rim ina te  among speculations concerning responses to the 
question o f e v il .  Hick favours the approach of Irenseus (second 
century C .E .) who saw the world with i t s  hardships and challenges as 
an appropria te  arena fo r the emergence of values which m ake man 

God-like in  h i .  . t r u to l .  fo r good, and . g - i ,  him. th . , .b y  to  .n jo ,  God 
forever. He oppo.ee the v i e . ,  of Augu.tine which .tre .a e d  the .  
o f . . . .  . .  th e  primer? « . . .  of ev il in  t h i ,  » o rld . The G ene.i. .ccount 
rep re sen t, the n e tu r . l  condition of men . .  .  f in i te  c re e tu r . remote

p. 263.
Hick, John. C m l W  U .  God o f  love, M .= -ill.« . 1%6.
(2nd. e d it io n ) , I-'77*



"rom God. Hick sees th is  as the na tu ra l s ta te  of man and not as 
t h e  re s u lt  of a 'F a l l ' .  Only in  a world in  which there has to be 
a strugg le  fo r the good can man free ly  choose God.

Hick examines comprehensively the free -w ill defence. The world is
not a vale  of te a rs  but is  a va le  of soul-making. He considers
the meaning of God's omnipotence in  th is  l ig h t . God cannot do

.the abso lu te ly  impossible as th is  involves a contradiction in 
terms. Even God cannot give man free  w ill  and the opportunity of 
exercising  i t  in  a world in  which no choice is  possib le .

m
H ick's theodicy , however, does not account for the in tensity  of 
su ffe ring  in  the  world as well as the su ffering  of children and 
animals which is  both p o in tle ss  and unnecessary for men's moral 
development.82 He re so r ts  here to  an impenetrable mystery. 'The 
mv \ery  of d y ste leo lo g ica l sufferings is  a real mystery, imprenetrable 

c the ra t io n a liz in g  human m in d .'83 This tends to indicate the 
.n so lu b ility  of the problem of innocent su ffering  and points to 
che fac t th a t there  i s ,  perhaps, no theodicy.

Hick a sse r ts  th a t  the random element in  nature is  e sse n tia l, for 
i f  i t  were always possib le  to discover te leo lo g ica l necessity behind 
each kind of su ffe rin g , man's free  choice would be lim ited . The very 
world in  which we l iv e , w ith a l l  i t .  n e g a tiv it ie s , provides the basis 
fo r a vale of soul-making. I t  ie  through the ambiguities of 
ex is tence , out of i t s  con tinuation , v a ria tio n  and the transformation 
o f  th is  p resen t l i f e  th a t the in f in i te  good symbolised by the 
Kingdom of God w ill  f in a lly  come. Our moral natures can develop 
p rec ise ly  because of the mystery th a t reward, and punishments are no

83. Hick, Eoiland tk*  P-
371.

g p p ™ !  ....
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ju s t ly  apportioned to  our deeds. A world in which the ultim ately 
constructive  use of adversity  was an estab lished  sc ie n tif ic  fa c t, 
could not function  as a soul-making sphere.**

The T h eo d icy  o f  A. A. van R u le r

A. A. van Ruler o f fe rs  an attempt towards a theodicy within the 
context of a b ib l ic a l  philosophy of h is to ry . Although he does 
not respond to  the Holocaust par ee, h is  views are noteworthy in  
th a t they stand as the  polar opposite to  the views of Rubenstein.
He accepts the f u l l  r e a l i ty  of d ivine rev e la tio n , and thereby, the 
r e a l i ty  of h is to ry . He constructs h is  theodicy within th is  frame 

of reference.

According to  Van Ruler the meaning of h isto ry  should be found in 
the divine ac ts  of the revealing  of s in  as the g u ilt of man, and 
the re c o n c ilia tio n  of h is g u i l t .  The ascension of God to h is throne

84. Hick, John, 'God of Evil and M ystery', Religioue Studies, 
A pril 1968, pp. 539 -  546.

He concludes th a t :

" >  r x r r
God's c rea tio n .

E H m rS E H .
too large p a r t ,  a lso  bad.

“  m m t m E z

overcome ad v ersity . Tnnoma„ a
S . .  Lout. Jaco b .. 4 D ,r t ',n - LOn8“ n
Todd, London, 1973.



is  to  be understood in  terms of h isto ry  as h is struggle to subject 
h is adversaries to  h is  power and h is reign . God's presence in the 
world should not be sought in  unambiguous revelations of h is saving 
and redeeming power. I f  i t  i s  true  a t  a l l  th a t God is  present in 
the world, then i t  i s  a presence in medio inimiooman in  tho depths 
of human s in  and of cosmic and universal depravity. The p ra e e e n tia  

r e a l is  of God in  h is to ry  i s  the  abaaonditae Dei. ' Wenn Gott 
gegenwartig i s t ,  daim i s t  e r  auch warhaft gegenwartig: in  der
Gegenwart, in  der Z e it, in  der V erfellenheit und V erlorenheit, in 
der Sunde und C o ttlo s ig h e id .' 85 This is  the e ssen tia l c h a rac te ris tic  
of the kingdom and the  ru le  of God in  h is to ry : 'I n  medio inimicorum,
in  teneb ris  regnat lig n o l ' I t  i s  only through, and by v irtue  of the 
presence of God in  the  world th a t sin  i s  exposed, and qualified  as

g u i l t .  I  1 1  |  ■  |  B  H E g i  III I

The C h rie tian isa tio n  of the world, for which the Torah is  the 
indispensable instrum ent, the medium between revelation  and existence 
should never be understood in  an id e a lis t ic  sense, in the sense of 
imr covement of the  world. Sin and g u ilt  are r e a l i t ie s  about which 
only Is ra e l  had a revealed knowledge. C hristian isa tion  c a lls  fo rth  
! , « „  .m r i t ,  Cod and i .  c h ., .fo re  a .  l l t t l .  Co b . und.r.tood
in  n o ra lie tic  c . t .g o r i a .  »  .1= Sin. f i r a t  and fo ran o .t, i
an . .L t a n t i a l  r a a l i t , .  not a  » r . l  datU iancy . Th. of
God in  h ia to ry  can only b .  undar.tood a .  h i .  praaanc. in  ch. . i n  of 
man with .11 i t .  a h y m l  im p ltc .t i .n a . Thi. i .  -ha t i .  prim arily 
revealed by th .  C h r i . t ia n i .a t lo n  of th .  world, which ha. i t .  
h ie to r ic a l  p a ra l le l  and paradigm in  the h ia to ry  of la ra a l .

Paul . . .  deeply concerned w ith th .  a tru .g l .  fo r * o£ h i“ 0r7

w m m m

8 5 . Van Ruler, A. A., C W s t f  (b r
N e u k i r c h e n ,  1956, pp. 46 49.

86. Van R uler, Ib id .



presence of God in  the world ac tua lly  renders the world s in fu l and
g u ilty . For th is  purpose God revealed hiar.^lf to  Is ra e l and was
present in  th e i r  midst so tha t not only would they come to a knowledge
and recogn ition  of sin  and g u il t ,  but th a t the world i t s e l f  would

88be revealed to  be s in  and g u ilt .

The im plications of Van Ruler’ s theodicy are stunning and also 
disarmingIv r e a l i s t i c .  The presence of God in the world, 
p a r t ic u la r ly  in  the h is to ry  of I s ra e l  with the Torah, aaueee a 
s in fu l and reb e llio u s  world to  s in  and to rebel against the divine 
w ill and in te n tio n s . God, with h is  in ten tion  to e s tab lish  his 
kingdom of ju s t ic e  and peace in the world, seems to be the loser in 
the g igan tic  s trugg le  of rec rea tio n , but h isto ry  with i t s  essen tia l 
ambiguity, is  a necessary phase in  the process of divine redemption.
The rea lity *  of s in  should be rendered absolute so th a t man can 
recognise h is  absolute  g u i l t .  Man, in the f u l l  knowledge and 
recognition  of s in  could thus know with God the deepest and most 
abysmal r e a l i ty  o f the  dapth mhlcb a r is ta  between man and tied, namely, 
g u i l t .89 Absolute redemption can only be wrought for absolute g u ilt .
The accumulation of g u i l t ,  th e ra fo ra . is  an e ssen tia l component of 
the b ib lic a l  proclam ation of the coming kingdom of Cod. In the lig h t 
of rev e la tio n , of which t . r . e l  and C h ris tian ity  a r .  the bearer, par 
excellence, the  ...m ace  of h is to ry  is  to be seen . .  .  'p e m « ..n t 
. , „ i «  of g u i l t  and re c o n c ilia tio n ' -90 The fundament.I form 
(orW rorm ) of the kingdom of God in  h is to ry  is  tha t of the cross, 
the presence of Cod in  the abyss and chaos of e r i . t a n c .  for th is

■ »



H istory, in te rp re te d  as the ascension of God to h is  throne, is  not 
so much to  be understood in  a celebratory  sen e, but ra th e r in  the 
sense of a m ilita n t s tru g g le . I t s  positive  aLpcct finds expression
in  the b e lie f  th a t God's reve la tion  of himself to Is ra e l has i t s
e sse n tia l signif* cance, not in  the f in a l redemption of I s ra e l, but 
in  giving a hi: o r ic a l qu*’ rty  to  the e n tire  re a lity  and process of 
ex istence . Wi tut reve la tio i there  would be no rea l h is to ry . I t  
i s  only through the  in te rven tion  of God in  the chaos of existence 
th a t time and space acquired the qua lity  of h is to ry . The kingdom of 
God th e re fo re , is  not to  be understood in  an ideal sense ( in  een 
sta tisch -on to log ischen  s in  a ls  een andere ruim te, s feer of wereld 
naast of boven onze tijd ru im te lijk e  w ereld ') but in  a dynamic sense 
( ' doch a ls  handelen Gods met daze onze v e rk e lijk h e id ') . God appears 
as the Lord on the scene of r e a l i ty  and thus renders existence 
h is to r ic a l .  The cycle of nature i s  broken and re a l ity  is  orien tated  
toward i t s  fu tu re . This in  i t s e l f  is  an insight of ' soterio logicaV  
s ig n ifican ce . 'De kringloop der natuur is  doorbroken en de w erkelijk- 
heid is  op haar toekomst g e r ic h t. ' God, therefo re , is  not to be called 
before the forum of man to  be judged. His in tervention  in the world 
through the rev e la tio n  of himself tc  Is ra e l proves nothing rpore than 
that he claims to be the God of h is to ry , tha t world evrn ts, enigmatic 
and abysmal as they may be, have an 'e .ch a to n ' se t to -hem by God

him self.*"
Thus the kingdom of God should be described as a 'm ili ta n t holiness' 
ra ther than a 's t a t i c  theocracy '. Through the r e v e l a t i o n  given to 
Is ra e l we know th a t i t  is  God who determines h isto ry  althoug

inminent.

9 2 .
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rhe obverse s id e  of th is  b e lie f  is  th a t the struggle  of God with
h isto ry  goes hand in  hand with the ’ incarnation  of S atan '. The
n e c e s s i t y  and in  th is  regard, a lso  the meaning of h is to ry  l i e  in
the incarnation  of Satan in  which the reb e llio n  against God becomes
fu lly  re a lis e d . R eferring to Luke 21:22, 24 Van Ruler suggests
th a t i t  is  d i f f i c u l t  to  deny th a t  th is  te r r ib le  thought f i t s
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s tru c tu ra lly  in to  the kerygma of the new Testament.

Van Ruler does not deal with the Holocaust in  p a r tic u la r , but with 
h isto ry  in  general and with the problem of theodicy. I t  is  c lea r, 
however, where th is  phase of h is to ry , which w ill forever remain 

m ortifying to  God and man, has i t s  place w ithin the framework or 
h is  th ink ing . The rev e la tio n  of God gives the qua lity  of 'h is to ry ' 
to  ex istence. At the same time i t  c r l l s  fo rth , out of the chaos of 
ex istence, which is  to  be redeemed abeolutely, the absolute evxl, 
the incarnation  of Satan as an e ssen tia l moment in  h is to rv . The 
ascension of God to h i .  throve is  •  " tru g g 'e  ra th e r than a celebration. 
As he ru les in  the m idst of h is  enemies a l l  the rebelliousness of 
man against the ru le  of God s r -v .a le d  in W  by the process o

' In -  d . .chu ld  . .  d .  versoenins -  U  h . t  '

V l r ic h  E. S t - o a 's  d T h e o l o g y  o f  A u e o h o i t .
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id, as a committed C h ris tia n , he connects Auschwitz with the 
izdeoptive process as seen by C h ris tia n ity . The Babylonian e x ile ,
i  — — 1 j  i  n C  • • V i a  T a i a a I  a  V V im  C I  / .  4  f  4  i r l  A T I t* Vl i> f a l l  O  t  J s m S a l l

^ d e m p t i v e  p r o c e s ®  a a  s e e n  o y  v n r i . 8 i . i i a n L L y • i n e  D a o y a v h a .<xi* *

the sp o lia tio n  of the  Temple, the C rucifix ion, the f a l l  of Jerusalem, 
are a l l  seen as lin k s  in  the chain of events which desp ite  or because 
of th e ir  ca tas tro p h ic  import grant us in sig h t into God's dealings 
with man which na tu re  and speculation  cannot supply. Auschwitz must 
be viewed aga in st the backdrop of t ra d itio n  even i f  a new element of 
e v il has to  be comprehended.3 Old answers to the pn »l*m of ev il are 
not adequate when viewed against Auschwitz.

Simon affirm s the fa c t th a t anti-Sem itism 's h isto ry  which ie  the 
h isto ry  of the Jews since 70 C.B. is  inseparable from C hristian 
theology. The m iracle  of diaspora survival is  not perceived of as 
such b , t h .  Church. Th. if .n d .rlrB  « «  .v id .n c . of Cod's displeasure.

In th . C hurch '. in * , with t h . J w .  th .r«  »*• *l«.ya
never to ta l  « .  a tion . C h ri.tio n . . «  too l . t .  th a t Law,
Prophecy, Wiado. Cospal . . r e  re jec ted  In c o = o . . i t h  the Jew..

He perceives a 
trag ic  Holocaust

w  In nhich th .  c roe. of C hrist in te rp re t ,  the 

■
, he no forgiveness for Auschwitz.

London, 1967, p. 105.



hat he seems to  be saying is  th a t 'Auschwitz demonstrates the
horrors which re s u l t  from the loss of the personal and of the idea
of law and from the r e l a t i v i s t  idea in  m orals. Hence a blow ha-
b e e n  struck fo r  a l l  time fo r human freedom under God, so th a t those
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who went to th e i r  death were martyrs fo r the tru th ’ . Though
Simon’ s ic  a powerful analogy Jacobs a sse rts  th a t nothing i s  gained
by the asso c ia tio n  of Jewish symbols and su ffering  with the passion
o f  Jesus ’which had no meaning whatsoever fo r the m ajority of the 

oe
v ic tim s '.**

The notion o f God su ffe rin g  w ith h is  people is  present in  the Bible 
and is  well developed in  rabb in ic  thought.** I t  also appears in 
modern Jewish theology. W tesel's account of the hanging child  would 
tend to suggest th is  analogy.100 Abraham Heschel speaks of the 
divine pathos in  which God su ffe rs  a t having to punish h is  erring  
people .101 Ign&z Maybatsn in te rp re ts  the Holocaust in  terms of a 
churban, a tu rn ing  po in t to  a new and b e tte r  age. A ohurban is  a 
w o rld -h is to rica l event, the unavoidable work of God. During the 
Holocaust th e  Jews, according to  Maybaum, died for the sins of 
mankind, a .  Suffering  Servant, High P rie s t and S ac rifica l Lamb, 
a l l  in one. Maybaum is  not unaware of the possibly offensive, even 
seemingly in c red ib le  connotations of h i ,  in te rp re ta tio n  of Auschwitz 
as a ohurban. He n o te , the s tr ik in g  C hristian  pattern  of his schema, 
Auschwitz being the analogue of Golgotha. He see. Auschwitz not:::: r: r

p. 351.

su ffe ring  God.

-  —  —  Society o ,

America, 1962.



astroyed by H it le r .  Therefore, genocide did not take p lace. This
i l l s  for lam entation fo r the m illions who perished, but also for

102ia lle lu :ahs for the m illions who were saved.

Ju rg e n  M o ltm an n 's  The C r u c i f i e d  God

Jurgen Moltmann in  The C rucified  God addresses himself to the 
Holocaust in  terms of God's su ffe ring  w ith the people. Pointing to 
the theology of Abraham Heschel as pa thetic  theology he suggests 
tha t the prophets had no 'id e a ' of God but understood themselves and 
the people in  the  s itu a tio n  of God, th is  s itu a tio n  being the pathos 
of God. God is  a ffec ted  by events and human actions and suffering  
in h is to ry . He is  e ffec ted  because he i s  in te res ted  in  h is  creation 
and h is people. God su ffe rs  as a re su lt of I s r a e l 's  disobedience 
and h is passion fo r  h is  rig h t and h is  honour in th is  world. I t  is  
h is in te re s t  in  h is  c rea tio n  and h is  people by which he tran sfe rs  
h is being in to  the h is to ry  of h is  re la tio n sh ip  and h is  covenant with 
man. 'God takes man so se riously  that he su ffers under the actions 
of man and can be in ju red  by them. At the heart of the prophetic 

proclamation th e re  stands the cer^ n ty th a t God is  in te rested  in the 
world to the po in t of s u f f e r in g . '1

Heschel has developed a dipolar t h e o l o g y God i s  free  in hm selt 
and a t the same time in te re s ted  in h is covenant re la tio n sh ip  and 
affected  by human h is to ry . This suggest, a dual personality  in  God. 
Both notions can be followed in  the theology of the rabbis who 

fu rther deepened them.

Judaism ha. argued for an idea of the t W
time th . ap a th e tic  God became a fundamental p rinc ip le  for j « r . hrr-rrn rr =; r:::r-rjz;rn.
102.

103.
i Z u L I .  Jurgen. T», CrucifUiGod. SCM Press. L U ited . 
London, 1974, p. 271.

104. Ib id . p . 272.



/  cor' to  Maioooides, no pred icate  which involves corporeality  
i  t.. capacity  fo r su ffe rin g  may be applied to  God. ’God is  

iree  from passionsi he is  moved n e ith e r by feelings of joy nor 
’ '  * Spinoza asserted  th a t ’God ne ither lovesfeelings of g r i e f . ’ 105

nor hates’ . 106

On the o ther hand Judaism has also  acknowledged the theology which 
a sse rts  the pathos of God. I t  i s  upon th is  basis tha t Moltmann 
constructs h is  theodicy. He argues tha t because of God’s intense 
involvement in  h is to ry , p a r t ic u la r ly  in  terms of the covenant, he 
is  injured by disobedience and su ffe rs  in the people. The wrath of 
God therefo re  i s  a category of divine p a th o s j|th e  opposite of 
ind iffe rence . In d iffe ren ce , not wrath, is  the opposite of love.
The rabbis spoke of the stages of the self-humi l ia t io n  of God in the 
c rea tio n , in  the c a l l  of Abraham, Isaac and Jacob, in  the h isto ry  
of I K 3, \  in  the Exodus and E xile. Like a servant he bears the 
torch before I s ra e l  in the w ilderness. Like a servant he bears 
Is ra e l and i t s  s in s  upon h is  back. These accomodations of God to 
the lim ita tio n s  of human h isto ry  a t the same time contain an tic ipa tion  
of h is fu tu re  indw elling in  h is  whole c rea tion . God’s whole existence 
with Is ra e l is  in  su ffe ring . He cannot forget I s r a e l’s suffering  f , r  
he would then have to  fo rget ’h is  own r ig h ts ’ . He goes with the 
people in to  e x ile . He fee ls  sorrow with the martyrs of the Holocaust. 
Moltmann sees a sh a tte r in g  expression of the theologicc oruoie a .

would condemn men to in d iffe ren ce .

105. «o lt~m >. The O o d . ^  Ee^ . ,  ml.
106. Ib id . Quoted on p. 2/1.

107. Ib id . p. 274.
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c a n  experience communion with him. God him telf was hanged on the 
108g a l l o w s . I f  th a t i s  taken seriously  i t  follows th a t lik e  the 

cross of C h ris t, even Auschwitz is  in  God him self. Even Auschwitz 
is  taken up in to  the g r ie f  of the Father, the surrender of the Son 
and the power of the S p ir i t .

This -toes not ju s t i fy  Auschwitz o r & ^ ^ ther inhumanity to man.
'God in Auschwitz and Auschwitz in  the crucified  God -  th a t is  
the basis fo r rea l hope which both embraces and overcomes the world, 
and the ground for a love which is  stronger than death and can 
su sta in  d e a t h . ' T h i s  conviction forms the ground for liv in g  with 
the te r ro r  of h is to ry  and the end of h is to ry , and nevertheless 
remaining in  love and meeting what comes in openness for God's 
fu tu re . I t  i s  the ground for liv in g  and bearing g u ilt  and sorrow
Cq^ w a  n f  m nn 1 n  find . ^r tu re  of man in  God.

S i

John  K. R o th 's  A Consuming Fire

deeply sincere  and moving confrontation with the ’ ole aust has 
emerged in  John K. R oth 's A Consuming Fire: Enoou. evt w ith E he
Wiese I and the H olocaust.111 Through h is  contact with the thought 
of Wiesel he searches the re lig io u s  and theological im plications of 
the Holocaust, and as <iese are illumined by Wiesel, examines th e ir  
im plications for C hristian  b e lie f  a f te r  Auschwitz. The emphasis 
l ie s  more in  questions than in  answers. Through question, p ro test 
and ac tive  involvement against in ju s tic e , he asks the C hristian  to

- r.
on the gallows.

109. Ib id . p. 278.
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112exam ine h i s  f a i t h  and  become m ore J e w ish  'V i e s e l - s t y l e ' . The 

v e ry  p o s s i b i l i t y  o f  C h r i s t i a n  te s t im o n y  a f t e r  A u sch w itz  i s  e x p lo re d .

He e c h o e s  W ie s e l 's  p r o t e s t s  and q u e s t io n s  f o r  a  programme betw een  

c r e a t o r  and h i s  c r e a t u r e s  a f t e r  A u sc h w itz , s p e c i f i c a l l y  f o r  th o s e  

who c la im  t o  e n c o u n te r  God th ro u g h  J e s u s  o f  N a z a re th .  The H o lo c a u st 

b eck o n s  t h e  C h r i s t i a n  t o  s h a r e  in  th e  d e s o l a t i o n ,  d e s p a i r ,  th e  h e a l in g .  

N o th in g  a b o u t  th e  f i r s t  day  i n  th e  b e g in n in g  was q u i t e  a s  good a s  

God p ro n o u n ce d  i t .  The H o lo c a u s t  was enough t o  make one g iv e  up in  

d e s p a i r ,  y e t  i t  i s  p r e c i s e l y  d e s p a i r  w h ich  m ust be fo u g h t .

I n t e r e s t i n g l y ,  one o f  th e  p e r s o n s  to  whom R o th 's  book h as  been  

d e d ic a te d  i s  R u b e n s te in .  H ow ever, R oth  f in d s  R u b e n s te in 's  God to o  

im p e rs o n a l  and h i s  t h in k i n g  to o  p o l i t i c a l  and s o c i o l o g i c a l .  Though 

o p p o sed  to  R u b e n s te in * s  c o n c lu s io n s ,  R oth  a d m its  h i s  in d e b te d n e s s  to  

R u b e n s t e in 's  q u e s t i o n s ,  t o  h i s  c o n c e rn  f o r  h o n e s ty , and h i s  o p en n ess  

to  g iv e  e v e ry  p o i n t  o f  v iew  i t s  d u e .

L ik e  R u b e n s te in  and Sim on, R o th  a l s o  g iv e s  an  a c c o u n t o f  th e  te a c h in g  

o f  c o n te m p t p ro m u lg a te d  by th e  e a r l y  C hurch a g a in s t  th e  Jew s. J e w ish -  

C h r i s t i a n  r e l a t i o n s h i p s  w ere  a  n e c e s s a ry  c o n d i t io n  f o r  th e  H o lo c a u st 

t o  Ivrre t a k e n  p l a c e .  U n lik e  Sim on, he  r e f u s e s  to  push  th e  a n a lo g y  

o f  C h r i s t ' s  s u f f e r i n g  w i th  th e  d e s t r u c t i o n  o f  E uropean  Jew ry  to o  f a r .  

D w e llin g  to o  much on  th e  p a s s io n  o f  C h r i s t  c a n  m is p la c e  p r i o r i t i e s  

b a d ly .  J e s u s  d ie d  q u ic k ly  w i th  o n ly  one p r o t e s t .  He d id  n o t s u f f e r  

th e  i n t e n s e  d e h u m a n is a t io n  and d e g r a d a t io n  f o r  in te r m in a b le  weeks o r  

m onths a s  d id  th e  in m a te s  o f  th e  d e a th  cam ps.

I n  a  H o lo c a u s t  u n i v e r s e  R o th  a s s e r t s  t h a t  t h e  t e m  'c h o s e n ' m ust mean 

e m p ty in g  o n e s e l f  i n  t h .  s e r v i c e  o f  o t h e r s .  T here  m ust be no 

e x c lu s i v e n e s s ,  no sm u g n ess , no t r iu m p h a l is m .

" p p S S B s :

nature of a slave..



Exclusiveness must never reign  again. For the C hristian  Jesus 
must remain the way and the tru th  but Both re je c ts  the claim 
'no-one comes to  the Father but by me*. (John 14:6).
This must no longer be held as a requirement for admission to
the Kingdom of God. The C hristian  must not condone a l l ,  but neither
must he give up as lo s t  any one whose commitments d if fe r  from his

1"5 I Ira 8  1 8  1  8  8  mown. " This s ta r t l in g  a sse rtio n  can be a llie d  with Rubenstein’s 
d esire  for the Jews to  demythologise the doctrine of chosennesii.
In the f in a l a n a ly s is , both these options, as a ttra c tiv e  as they 
a re , may prove to be impossible.

Roth urges the  C h ris tian  to ask, 'Because the Messiah has come, 
in  sp ite  of the conviction that the Messiah has come, what are we 
to  do u n ti l  the Messiah comes?'116 The Holocaust forces him to 
question God's goodness and h is power. The view chat God i s  a cosmic 
sa d is t  is  m orally in to le ra b le . I f  God is  purely l ig h t , with no 
darkness, the death camps suggested th a t God is  too weak to make h is 
goodness m atter. To ju s t i f y  God may be to speak against human l i f e .
To p ro te s t against God may be to defend what is  good. Not simply 
to  accept God's w ill  but to question i t  long and hard can be essen tia l 

fo r se n s it is in g  us to  each o ther.

He asks u ltim ate ly  fo r a new C h r i s t i a n 'p ro testan tism ' for and against 
God, a choice of l i f e  against despair, a s tr iv in g  for healing in a 
world in which for the Jew the Messiah has ro t come, and in  which for 
the C hristian ,, the second coming is  imperative. In the wake of the 
Holocaust the C h ris tian  should seek so lid a rity  with the burdens of the 
Jews and become lik e  the Jews. The C hristian  must learn th a t to be a 
Jew today i s  not to  make the world Jewish or C hristian . The task is  
to oe Jewish, to  be C hristian , to l iv e , in  order to humanise ‘he world, 

and to die in  the attem pt i f  necessary.

Though th .  Holocaust . . .  a huwm action ba.ad on f r a .  cholca. God 
t o ,  is on t r i a l ,  lo th  God and h u M n it, hav. .tnnad and n.ad fo rg iv e ,.. .  
from each o th e r. He »  'reedom. but not the kind of freedom

™  ' m k t s s
Conawmng Fire.)>

116. Ib id . p. 156.



hat permits a Holocaust. Wa; t  necessary for God to 
o r l d  of such freedom th a t h is  own a b il i ty  to intervene was 

c u r t a i l e d  to  prevent a Holocaust?
T  M n l  I  , ,

Any world w ith a Holocaust must be worse than one without i t .  I t  
seems, th e re fo re , tha_ God w illin g ly  and free ly  opted for a world 
that could and did  become leas good than i t ,  or some o ther, might 
have been. We emphasise God's goodness and innocence a t the expense 
of h is  power. I s  i t  s t i l l  possib le  to see God's face a fte r  Auschwitz? 
Can there  be any meaning in  making the p r ie s tly  benediction a f te r  God 
has so hidden h is  face?

The A reas o f  T h eo d icy

I t  i s  c le a r  th a t the  th ree  areas in  the problem of theodicy are God's 
omnipotence. Cod's goodness and the r e a l i ty  of e v il. In our century, 
the r e a l i ty  of e v i l ,  in  fa c t rad ica l e v il ,  cannot be denied. I t  
cannot be seen as a p riv a tio n  or lack but as an end in  i t s e l f ,  i f  not 
an ob jec t of w orsh ip .117 The sheer nakedness of e v il ,  i t s  vast extent 
and colossal sc a le , and the fa c t th a t i t  has occurred in the most 
rad ica l form in  a century in  which man is  supposed to  have reached a 
high stage of moral and in te l le c tu a l  development, renders a l l  e a r lie r  

attempts a t so lu tio n  of theodicy banal.

A. rad ica l «v ll i .  •  r . . l U y ,  and cannot b . den i.d , ch. » o  dominant 
a rea , for conc .m  ..« «  to  11. in  C od', o m ip o t.n c . and Cod', goodn.aa, 
n e ith e r of which can be conceived . i m p l i . t i c . l l ,  or in « . t . r - t i , h t  

compartments.
C d 'a  goodnesa h e . been que.tioned in  p a .t  J .« i .h  g u e .t. for theodicy, 

t h e  J e w .  f r o .  Spain. L u r i. . . . e r f d  th a t :  _ _ _ _ _ _ _ _ _ _ _ _ _

117.

118.

Kenneth R. S a . a H ^  Vol. 29.

iini : % . T. ,
S ..  Jecobe, "The P rob le . of B ril in  our Tim. . p.

347.

p r e
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1) t h e r e  i s  an e v i l  e le m e n t i n  God,

2 ) th e  e x i s t e n c e  o f  e v i l  i n  th e  w o rld  i s  n e c e s s a ry  as a 
b y - p ro d u c t  o f  t h e  c r e a t i v e  p r o c e s s ,  and

(3) a p o s s ib l e  f la w  i n  th e  p r o c e s s  c a u se d  more th a n  t h e 119 
minimum n e c e s s a r y  am ount o f  e v i l  t o  b e  g e n e r a te d .

T here  i s  b i b l i c a l  p r e c e d e n t  to  th e  v iew  t h a t  e v i l  i s  a c r e a t i o n  o f

God (Jo b  2 :1 0  and I s a i a h  4 5 : 7 ) .  W ie se l  and R oth  p r o t e s t  a g a in s t

God, s e e in g  i n  h im  an  e v i l  e le m e n t .  N ot f a r  rem oved from  t h i s „ h o w ev er,

i s  th e  q u e s t io n  o f  G o d 's  o m n ip o ten c e  w h ich  r a i s e s  s e v e r a l  d i f f e r e n t

q u e s t io n s .  One o f  t h e  m ost n o t a b l e  i s  th e  ' f r e e  w i l l '  e x p la n a t io n  o f
120

th e o d ic y  t o  w h ich  I  now t u r n .

F re e  W ill  and  G o d 's  O m nipo tence
.

Some, th o u g h  n o t  a l l ,  e v i l  ca n  be a c c o u n te d  f o r  by l o c a t in g  th e  c a u se  

in  m a n 's  freed o m  o f  c h o ic e  r a t h e r  th a n  i n  God’ s p ro v id e n c e . I f  God 

g r a n te d  man f r e e  c h o ic e ,  God c a n n o t b e  h e ld  r e s p o n s ib le  i f  man c h o o ses  

e v i l .  S e e s k in  m akes t h e  i n t e r e s t i n g  o b s e r v a t io n  t h a t  th ie  view can  

o n ly  be  d e fe n d e d  i f  God a l s o  endowed man w ith  r a t i o n a l  f a c u l t i e s  

s u f f i c i e n t  t o  a l lo w  i n t e l l i g e n t  c h o ic e s .  I f  man h a s  n o t been  g ra n te d  

a d e q u a te  i n t e l l i g e n c e  t o  u s e  h i s  freed o m  c o r r e c t l y  th e n  God, n o t man, 

i s  r e s p o n s i b l e  i f  man f a i l s  t o  do s o .

This issue is  brought in to  focus in  Anthony Burgess' 4
in  w hich  .  c o n d i t i o n i n g  p r o g r * ™ , i .  i - p o s e d  on  .  v i o l e n t  young c r i s . iu .1 

w h ic h , in  o r d e r  t o  c u t  down c r is w  end v io l e n c e ,  r e n d e r ,  h i .  i n c e p .b l e  o f 

c h o o s in g  e v i l .  The t h r u s t  o f  th e  , o v . l  how ever i s  t h e t  when .  - n  

c a n n o t  c h o o se  he  c .  . . .  to  be  .  « n ' . l23 W ith o u t c h o r e ,  he  b e c o .e s  

p r o g ra m e d  c lo c k w o rk  o r e n g e .  To be  h u .a u  i s  t o  be endowed w rtb
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choice. To re e l is*  one’s humanity i s  co choos<e co rrec tly . The 
sicken Log r e a l is a t io n  in  A Clc^<bxjrk Qrmigj is  th a t the boy is  
stripped  of h is  humanity by being deprived of free  choice, a lb e it a 
choice of e v i l .  His version  of ' humanity' is  only restored ehen 
he re tu rns to  h is  choice of v io lence. When applied to  the re a lity  
of rad ica l e v i l  in  tb& world one i s  tempted to  wonder whether wan 
indeed, is  endowed w ith the genuine capacity for waking the righ t 
choices. This view of wen, however, i s  scep tica l, perhaps ju s tif ia b ly  
so in  the l ig h t  of modern experience. The Judaic view of wan is  th a t I 
he i s  capable of grasping the d ifference  between good and e v il . Man 
is  p e rfe c tib le  otherwise the giving of the covenant would be fu t i le .
God could only have given a Torah to beings capable of grasping i t s  
in te n tio n s .124

An in te re s tin g  aspect to  the free  w ill problem is  th a t God, having 
endowed *m  w ith choice could have intervened to rescue innocent 
victim s when Inman choices inclined  toward catastrophe. Rescue is  a 
current theme in  the Bible. Abraham was free  to  choose the sa c rif ice  
of Isaac. The rescuing in terven tion  of God came only a f te r  the 
decision was w ’e . The Egyptians pursued the I s ra e l i te s  across the 
Red Sea, thus exercising  free  choice. God rescued the people a f te r  
Egyptian free  w ill  had been exercised. In p rin c ip le , therefore, the 
lives of s ix  milL'on Jews could have been saved without robbing the 
Germans of free  w il l .  Seeskin suggests tha t many Jews fa iled  to re s is t  
the S atis p rec ise ly  because they believed in  the in e v ita b ili ty  of such 
a rescue .125 In th is  regard perhaps Rubenstein’ s scepticism  is 
ju s t if ie d . Those who awaited deliverance simply perished. Perhaps 
ihe Jewish view of God has indeed become dysfunctional when facing 
the exigencies of the tw entieth  century.

When one looks a t the free  choice explanation in re la tio n  to the 
Holocaust one can find n e ith e r a teaching nor a punishing aspect. It 
man must endure some su ffe ring  in order to  develop h is v irtu e s , and 
i f  human su ffering  serves some higher purpose the children who were

124. See S e e s k in ,  'T h e  R e a l i t y  o f  R a d ic a l  E v i l* ,  p . 450



choice. To re a l is e  o n e 's  humanity is  to choose co rrec tly . The 
sickening r e a l is a t io n  in  A Cloofatork Orange is  th a t the boy is  
stripped of h is  humanity by being deprived of free  choice, a lb e it  a 
choice of e v i l .  His version  of 'humanity' is  only restored when 
he retu rns to h is  choice of v iolence. Than applied to  the re a li ty  
of rad ica l e v il  in  the world one i s  tempted to  wonder whether m-n 
indeed, is  endowed w ith  the genuine capacity for making the righ t 
choices. This view of man, however, is  scep tica l, perhaps ju s tif ia b ly  
so in  the l ig h t  of modern experience. The Judaic view of man i s  tha t 
he is  capable of grasping the d ifference between good and e v il .  Man 
is  p e rfe c tib le  otherwise the giving of the covenant would be fu t i le .
God could only have given a Torah to beings capable of grasping i t s

An in te re s tin g  aspect to  the free  w ill problem is  th a t God, having 
endowed man with choice could have intervened to  rescue innocent 
victim s when human choices inclined  toward catastrophe. Rescue is  a 
current theme in  the B ible. Abraham was free  to  choose the sa c rif ice  
of Isaac. The rescuing in terven tion  of God came only a fte r  the 
decision was made. The Egyptians pursued the I s ra e l i te s  across the 
Red Sea, thus exercising  free  choice. God rescued the people a f te r  
Egyptian free  w ill  had been exercised. In p tin c ip le , therefore , the 
lives of s ix  m illion  Jews could have been saved without robbing the 
Germans of free  w il l .  Seeskin suggests th a t many Jew. fa iled  to r e s is t  
the Nazi, p rec ise ly  because they believed in  the in e v ita b ility  of such 
a rescue .125 In th is  regard perhaps Rubenstein*s scepticism  is  
ju s t i f ie d .  Those who awaited delive.ance simply perished. Perhaps 
the Jewish view of God has indeed become dysfunctional when facing 

the exigencies of the tw entieth  century.

When on. look. «  the f r e .  cho tc . .npL netion  in re la tio n  to the 
Holocaust on. can find  n e ith e r a teach in , nor a puni.hlng a.pec .

must endure , o «  a u it .r in g  in order to  develop h i .  v i r t u . . ,  and 
i t  human .u tte r in g  a .rv e . aom. higher purpo.. -he children  who were

124. See Seeskin. 'The R eality  of Radical E v il ',  p. 450.



s la u g h te r e d  w e re  c e r t a i n l y  n e v e r  g iv e n  an  o p p o r tu n i ty  t o  d e v e lo p  

anything vr f u l f i l  a n y th in g .  I f  t h i s  a rg u m en t c o n ta in s  m e r i t ,  

s u r e l y  God c o u ld  h a v e  d e v is e d  a  m ore humane way o f  t e s t i n g  th e  m oral 

f i b r e  o f  h i s  c r e a t u r e s .  L ik e w is e , w h a te v e r  c rim es  t h e  Jew s had 

committed c o u ld  n o t  m e r i t  t h e  i n t e n s i t y  and s e v e r i t y  o f  a  pun ishm en t 

such as th e  H o lo c a u s t .  What k in d  o f  t e a c h in g  e x p e r ie n c e  c o u ld  i t  

h a v e  been  i f  God tu r n e d  h i s  f a c e ?  'W ere n o t  th e  Jew s o f  E urope a s  

d e s e r v in g  o f  r e s c u e  a s  t h e  Jew s o f  a n c ie n t  E gypt? I f  n o t ,  o f  w hat^^

c r im e  w ere th e y  g u i l t y  -  w here  th ey  i n c lu d e s  a  m i l l i o n  c h i ld r e n ?

R u b e n s t e i n ' s  V ie w

R u b e n s te in  h a s  t u m e a  to w a rd  th e  m y s t ic  v iew  o f  God by i n s i s t i n g  on 

t h e  d a rk  a s p e c t s  o f  d i v i n i t y .  H e, h o w ev er, h a s  added  e le m e n ts  o f  

T i l l i c h ' s  G round o f  b e in g  and th e  F r e u d ia n  d e a th  i n s t i n c t  to  h i s  

G o d -c o n c .p t  by  . u g g . . t i n g  t h s t  God I .  t h .  Ground o f  B .in g  f r o .  w hich 

we cone and  t o  w h ic h  w . . h u l l  u l t i . a t . l y  r e t u r n ,  a n d , in  f a c t ,  to  

w h ich  w . d . a i r e  t o  r . t u m .  God b . = o « .  t h .  C a n n ib a l « = t h . r  who , i y a .  

b i r t h  o n ly  t o  co n a u m .. Cod i .  t h a  o m i p o t . n t  H oly N o t h i n * , . . . -

R u b en ste in  c u t .  t h .  G ordian knot in  r e la t io n  to  t h .  b i b l i c a l  G od', 

om nip otence and g o o d n . . .  by  d en y in g  h i .  « i . t . n c « ,  an a r . t e n c .  

w hich  he c o u ld  n e v e r  r e a l l y  a M l r .  H i ,  God d ie d  a t  A u .c h . i t z .  I t

i * i E
o f God.

126. Ib id . p. 452.



b eca u se  Rubenstein i s  fu lly  cognisant of man’s inherent ev il he 
ca n n o t re jo ice  in  the death of God and, in  my view, exhib its a 
n o s t a l g ia  fo r  th a t lo s t  world in  which God once functioned, as w e ll  

as a groping toward a finding of God in the fu tu re . Although he 
show s a deep awareness of some kind of divine presence, he appears 
to be groping toward a new aspect of d iv in ity .

His view of the  b ib lic a l  God as an i l lu s io n  forces one to conclude 

th a t as far as the b ib lic a l  God is  concerned, Rubenstein is  moving 
w ithin the Freudian c ir c le  with a l l  the presuppositions th a t that 
position  im plies. He cannot be assessed on the same basis as the 
th e is t ic  theologians fo r whom the b ib lic a l  God is  a re a lity  and a

conf roo tat io n .
C h a ri.. W. S t.ck e l h a . cut th .  Cordiah knot = a to ta l ly  d i f f . r a n t ^  
.,V  from Rubenstein by arguing th .  to ta l  i r r ,  U vanc. of theodicy.
R. p o in t, out th a t t h .  'Cod Is  dead' q u ..t io n  r .U a d  by « - .r ic .n  
rab b i, and not by su rv iv o r, of th ,  Rolocauat. Th. .u rv ivo rs, on 
th .  uhol«, d id  nor. lo a .  fa ith  in  God. Thay r .b .H W  a g . l - . t  .o c i .  y

fee ling  i t  n o t. I b . l i . . .  in  Cod evan «h.n He i .  '

129.
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because he be lieves th a t eventually  ev il w ill  be punished and good 
rewarded. For those in  the middle, however, who have e ith er 
experienced  the Holocaust o r have reacted sen sitiv e ly  to  i t s  
h o r r o r s , some search fo r a theodicy is  understandable. Some Jews 
have kept s i le n t  because they fe e l i t  ir re lig io u s  to  probe too 
deeply. They invoke a hallowed tra d itio n  'And Aaron was s i le n t . ' 
(Leviticus 10:3).

However, God i s  not to  be defended a t the expense of laying the 
blame a t  the doors of European Jewry who have spontaneously been 

given the name kedoehim, m artyrs.

At the o ther extreme despair has led to a denial of God aud en 
affirm ation  of Jewish values. Jacobs a sse rts  th a t th is  is  a form 
of atheism and should be recognised as such even though i t  may 
b« wrenched from fe i th fu l  h e e r t .  to n . in  egony. ' "Nothing" is  ^  
. t i l l  "not anything" even i f  i t  i .  .p e lled  with .  c . p l t . l  "N" ' .

In .  favourable r.viaw  of R uban.tain 's d f tc r  d u e t t s  Arnold Jacob 
Wolf 1 3 1  s u g g e s t e d  th a t R ubanst.in 's  view of God a . Holy N othingn...
a..d of t h .  Messiah a .  t h .  Angal of Daath war. traa tad  to . b r ie f ly  
for th .  consaqusntial and -dsiguou. conc .p t. thsy rap rasan t. Wolf 
f a i t  th a t  Rubanatain 's . . a t  task  . . .  a l .b o r .t io n  a n d  alucidatron

:  —

I do not believe th a t he has done th is ,  

e q u a lly  a t iackenheim.
I t  is  to  a c o n .id a r .tio n  and c r i t ig u .  of R u b a n .t . l . '.  p ro p o ..! . that

I now tu rn .
348.
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131.
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C H A R T V I I I

T f  mankind ie  to  be destroyed, i t  w ill  be a re su lt o f  
Ausokwits. I f  there i s  a lesson to  be found ir  
Auschwitz i t  i s  fo r  the world to learn, not for' us. He 
are s t i l l  engaged in  te l l in g  the ta le . The world should 
learn i t s  own. lesson on i t s  own leve l for- i i*  own good, 
namely: when people do things o f  th is  ruxture to Jews,
tomorrow they w il l  do them to  themselves. Thxo, perhaps, 
may be our mission to  the world: we are to  save i t  from
se lf-d e s tru c tio n .

E lie  Wiesel

RUBENSTEIN’ S REJECTION OF THE DOCTRINE OF CHOSENNESS

As already ind ica ted , Rubenat.in re je c ts  the doctrine of chosenness. 
He has done so fo r several reasons, many of which are compellmgly 

s ig n if ic an t as well as genuinely illum inating .

( 1) Prim arily , h is  re je c tio n  seems to stem from the question 
concerning the way in which Jews view themselves as a 
causative or exacerbating fac to r behind C hristian  a n ti-

S e m itism .

( 2)

(3) He

(4)

H. view, the d o c tr in . fu n c t to n .i l ,  . .  .  c o n p .n ..to r , 
claim of ,u p .r= rd in a t. worth in  th .  f t .  of rn .rg ln .U t, 

and powerlessness.

S ., q u i t . ,  c o rre c tly , d o ., not i n t . r p r . t  th .  d o c trin . . .  
on. o f ra c ia l  .u p a r lo r l t , .  hut g o ., much fu rther in  . . .m g  
in i t  a .o u rc . of m illennia of pa th e tic  « l f - h t —  t d

g u i l t .zzzcr rr:.rr^; ;:.r •:: rrrrrrr rrr-.



(5)

(6)

(7)

( 8)

accepted as a normal human being possessing the 
average spectrum of v ir tu e s  and v ice s , but is  a lte rn a te ly  
praised as Je su s -lik e  or condemned as Judas-like. Fhilo- 
Semitism is  as dangerous as anti-Semitism in  th a t undue 
a tten tio n  and expectation focused on the Jew can always 
lead to v io lence .

Because of the specia l ro le  claimed by the Jew in the divine 
drama, he assumes inord inate  importance for C h ristian ity  as 
chosenness passed from the Old Is ra e l to the New I s r a e l .
This re s u l ts  in  dynamics of jealousy not unlike those 
operative in  s ib lin g  r iv a lry  as to  which son is  to  be the 

F a th e r 's  fav o u rite .

The whole s i tu a tio n  thus assumes an Antigone-like qu a lity , 
for the C h ris tian  is  forced to  view the Jew as chosen, 
otherwise the C hrist event is  stripped  of meaning and the 
C hrist makes absolu tely  no theological d ifference.

This tension  i s  v astly  complicated by the deicide accusation 
against the Jews and th e ir  re je c tio n  of the C hrist as

The doctrine  of e lec tio n  is  inex tricab ly  tie d  with the 
giving of the covenant which d ire c tly  implies reward and

punishment.

Taken to i t s  lo g ica l conclusion, as God* e hand has always 
been ac tive  in  h isto ry  in  term., of reward and punishment, 
the Holocaust can be seen leg itim ately  a . a con.eouence 
of divine re tr ib u tio n . The d ifference between the Jewish 
and C h ris tian  in te rp re ta tio n  of the Holocaust as divine 
punishment revolves around the nature of the sin  conm tte . 
In the C h ris tian  view i t  is  fa ilu re  to recognise in  Christ 
the Messiah. In the Jewish view i t  l i e .  in  in f id e lity  to

Torah cousaandments.

sc cu la rity  t o r e  h i .  to  w j .c t  th .  d o ttrio o .

10)



The Modern P e r io d  and th e  D o c tr in e  o f Choeennese

L ev i A. 01 an1 po in ts  out th a t there  are two major phenomena in  our 
tim e  which compel us to re-examine the doctrine of chosenness, 
a lth o u g h  the th ru s t of h is  argument and the f in a l conclusion he 
re a c h e s  are th a t the doctrine should be reta ined  as the Jew's 
'm o s t p o ritiv e  way of giving w itness to  the r e a l i ty  of the l iv in g ]
God who i s  L ibera to r as He i s  Creator* .

The f i r s t  phenomenon is  the development of seculsrism  smong Jews 
which, s tran g e ly , is  accompanied by increased observance of the 
sacerdotal end the c u l t ic .  People live  th e ir  l iv e .  . .  i f  God 
does not e x is t ,  n e ith e r denying Cod, nor formally acknowledging 
h i ,  ex is tence . For such modem Jews, the doctrine of cho.ennes.

is  as unreal as God h im self.

The second ph-oocE m  is  the Bolocsust. Despite mo thousand year, 
of anti-Sem itism  end v io len t persecution, Jew. survived, re ta in ing  
be lie f in  cho .ennes.. The covensnt . . .  e te rn a l eve. i f  ^  ‘  ~  
saving remnant survived. The Holocaust h a . shaken Jewish 
cod end c e r ta in ly  in  Jewish cho.ennes.. 'The Jew todey more

# # # # -  
questioned.

i w M M

1  T i e .  A  p . 46



ibeostein has been drawn toward Reconstructionism because i t  does 
iot emphasise the chosenness issue  but focuses ra th e r on the ethnic 

or national q u a lity  of Judaism. I t  would appear then., th a t i t  s 
s im p le r  fo r Jews to  bypass the doctrine of Jewish e lec tio n  than i t  is  
for C h ris tian s . He is  acutely  aware of the fac t tha t men are not 
r e s p o n s i b l e  fo r the mythic s tru c tu re s  o f the trad itio n s  in to  which 
they were born. We are  a l l  thrown absurdly in to  the world with our 
inherited  t r a d itio n s  and th e ir  accompanying myths. I t  i s  d i f f ic u l t ,  
perhaps im possible, to  r id  ourselves of the encasing meaning of these 
myths. Thus, d esp ite  R ubenstein 's personal choice to re je c t the 
doctrine of chosenness, he, to  some ex ten t, re ta in s  h is special 
unwanted destiny  and sign ificance  a .  a Jew, as do .11 Jews.

C O . . ™ . . . !  C o v . n . n t  M o . . t h . L .  «
i n  J e w i s h  C o n s c i o u s n e s s

■ ■ e
form t h . t  i t  in f l . .n = .d  l . t e r  W .to ry .

her understanding of her ______________________

in Hietoria Religic^jnt, . • « {n  Hie to  in  a n e n -y

G. W idengren, E J- i r i n .



>61 iod did I s ra e l  not believe she was the  chosen people of God. This 
wareness dates back to  the Exodus and beyond, to the promises made

to Abraham.

Israe l was a people born of th is  promise, brought out of bondage in 
Egypt, an event which ws*» confirmed by a covenant w ith them a t  S inai.

Although scholars sometimes argue th a t absolute monotheism only 
emerged during the time of c la s s ic a l  prophecy, i t  seems th a t monotheism 
was e x p lic i t  a t the very beginning.6 The prophets were appetUng to 
tra d itio n a l values when they inveighed against id o la try  and f i d e l i t y  
to the covenant. Werllowsky thv.3 terms I s r a e l ’ s chosennesa #
' u n iv e rsa lis tic  ex c lu siv en essV  I t  is  s ig n if ic a n t th a t I s r a e l 's  
e lec tion  to  be a kingdom of p r ie s t ,  mid a holy nation  is  preceded 
immediately by the words: 'f o r  the whole earth  i s  mine’ . While other
p e o p le s  - e lk  lo  the of th e ir  «ods. these ,o d . s r .  sheer w u y
end nothingness. I . t s s l ’ s U,rd .lone  i s  God of heaven and ee rth .

(Psalm 96:5-10).

— i -

should w a lk s

. r i g h t ,  John. A M s t o r p  •

™  " "  LCd-  L° nd0” :  .  n .  . o d d . ,  e r u p tio n  in to  h is tSCM P r ; . . ,  L td .. London, '  tn to  M .t . r ?
Y e h e z k . l  Kaufmsnn s r g u e s ^ ^ t j  s ^  ^

of L td ., London, 1W1-



The concept of chosetmeee passed autom atically into the rabbinic 
consciousness and the development of the Midrash te s t i f i e s  to the 
d i f f ic u l t ie s  implied by the doctrine . A rabbinic trad itio n  re la te s  
th a t God offered  the ro le  of chosenness to  a l l  the other nations of 
the world but he was turned down by each in tu rn . In desperation, 
i t  seems, he asked the Jews, who a lso  declined the ro le  of becoming 
h is  people. Only when God held the mountain over th e ir  heads as a 
th re a t, did the people of I s ra e l  consent to become God's chosen 
people (Avodah Zarah 2b -  3a) . The Midrash thus indicates th a t the 

ro le  was not popular.

The ro le  has been in te g ra lly  re la ted  with the su ffering  of the Jewish 
people. A le i tm o t i f  which runs through I s r a e l 's  dealings with God is  
the c e n tra li ty  of the Akedah, the binding of Isaac , which is  inextricably 
tie d  to  the notion of I s r a e l 's  chosenness and su ffering . Bert Breiner  ̂
points to  the c e n tra l i ty  of the Akedah in  the Jewish self-consciousness.
I t  is  through Isaac th a t God's promise to Abraham concerning the 
e lec tion  of the Jews was to be f u l f i l le d .  Yet Isaac , the son of the 
promise, was to  be sa c rif ice d . Herein l ie s  an impenetrable mystery 
concerning the t r i a l s  with which God t r ie s  his chosen ones. 'I s ra e l  
has learned th a t su ffe ring  is  somehow an in tr in s ic  part of her iden tity  
as the chosen people of God.’10 The Talmud s ta te s :  'Three precious 
g if ts  did the Holy One blessed by He, bestow upon Is ra e l, and a l l  of 
them He gave only through the medium of su ffering . They are Torah, 
the land of I s r a e l ,  and the world to  come.' (Bar. 5a). The Jew thus 
sees in  the Akedah the sa c r if ic e  of h i - s e if .  A. the child  of Abraham 
through the lineage of Isaac , he look, back to the Akadeh through 
which he became p a rt of a p r i a . t  peopla, God's suffering  servant to 
l i v e  by the law and bear the burden of woe, th a t might come upon h i .  
p e o p le  in order to achieve redemption both for themselves and for mankind

See Olan, 'The Doctrine of the Chosen People R e a f f i r m e d ' ,

10. Ib id . pp. 12, 13.

8 .

9.
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Thus, in looking back, the Jew also  looks forward to  the Messianic 
age for humanity as a whole.11

C h a lle n g e s  to  th e  D o c tr in e

The f i r s t  challenge to  the doctrine  came from the early  Christians who 
declared themselves the New Is ra e l .  They affirmed the Jewish claim, 
but pronounced th a t i t  has now been fo rfe ited  because the Jews had 
sinned aga in st God by worshipping the golden c a lf ,  bu t, more seriously , 
by re je c tin g  the C hrist as the Messiah. In Romans 11 Paul wrote that 
I s r a e l 's  fa i lu re  had not completely destroyed i t s  e lec tio n , since 
u ltim ate ly , there  would be a rec o n c ilia tio n . I  Peter 2:9 le f t  no room 
fo r re c o n c ilia tio n . Despite such ambiguities C hristian  succession to 
I s r a e l 's  ro le  as God's chosen people became church dogma.

With two re lig io n s  claiming chosenness by the same God, and the 
p e rs is te n t re je c tio n  by the Jews of Jesus as the Messiah, and i t s  
refusal to  en te r the  Church as the New I s r a e l ,  there was constant 
chastisement of the  Jews by the more powerful Church.

p .r s i . tc n c  , . r .« c » t io n  of th .  J .« .  * U  . .  th .  c re d ib ili ty  and 
a t t r a c t i v e ,  o f th .  l.g .n d  of the W .cd.ricg J « ,  hom .1... and 
belonging nowhere, led to .  re ticence  by Jew. to  declare th e ir  r o t .  a . 
the chosen people and they thu . confined i t  to  the privacy of Jewr.h 
litu rg y . The b e lie f  in choeenne.e and covenant had become th . 
foundation upon w hich-th. re lig io n  of t . r a . l  . . .  eetabliahed. Th.

r z z z :  = • •
Kaplan, founder of th .  R eco n .tru c tio n i.t -»v.m .nt, who omitted eny 
reference to  choaenn ... in  th .  K .c o n .tru c tio » i.t prayer book.

132.
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century in  terms of Jewish nationalism  and Jewish socialism . In the 
former case, a search fo f a Jew ish .national homeland was inaugurated 
in which Jewish re la tio n sh ip s  with the outside world could be 
norm alised. In the l a t t e r  case, as an a lte rn a tiv e  to Jewish 
n ationalism , a small group of Russian Jewish rev o lu tio n aries , the 
Bundists, promoted atheism , vigorously an tagon istic  to  a l l  expressions 
of ttia Jewish re lig io u s  h e rita g e . Along with tra d itio n a l Judaism, 
they discarded the t ra d i tio n a l  doctrine of chosenness.

Religious Judaism, whether Orthodox or Reform, continues to  pay homage 
to the doc trine  of chosenness and re ta in s  i t  in  the l i tu rg y , with the 
exception of the R aconstruction ists.

In the non-Jewish world the claim to chosenness has been subjected 
to deris ion  and scorn , and Jews have been charged with brazen arrogance, 
o u n  quot.9 Georg. Bernard The.: 'The fa u lt  of the Jev 1 . h i .  enomou.
arrogance baaed on h i .  c l .  4. to  belong to  Cod', cho.en race. The ^
Nordic nonaenee 1. only an attem pt to  im lt .te  the p o . t . r i ty  of Abraham.'

Whan viewed in  the l ig h t  of t h i .  .ta tam m t, B u b .n .t.in 'a  quaation 
conc.ruing the **/In  which Jaw. th e M .lv ..  •* •  c a n .a tiv . factor
behind a n t l - S a n i t i m  aeaiaM. enormous import. George Sterner echoes 
Rubenatcin'a . a n t i - o t . . 13 B. .o g g e . t .  th a t in  the .a h .  of th . Holocauat 
J a w . have a unique taak  to  teach th .  la.M U of c o m m . h » a n lty  a .  t . .
J e w . moy hav. l.unchad upon h i . t o t ,  ««i t h « . l v . .  th . nurderou.rr “r=.r r r f “r
not put fo r th , w. know today th a t Nm I . -  aubtly »i«ed th .  n i l  enary

to
Z l ' Z l Z L g  MUght th .  daw. out and n a .rly  da.troyad

:  m s s : ; — : :

14. Ib id . p. 279.



the people to ta l ly .  S te iner warns th a t the in struc tion  of th a t is  
th a t Jews must never again accept those claims and those nationalism s. 
S te in e r  points out th a t the Nazis couched th e ir  messianic and m illen ia l 
c l ' i m s  in  the very words and phrases culled  from the Old Testament,
'e in  Reich fu er  I im e e 't 'e in  ewigea Volk', 'e in  Volk unter VOlkem'. 
Other na tio n s, before the Germans, also sought a f in a l solution to 
the Jewish problem. One of the f i r s t  b lueprin ts for such a solution 
was by Cdline in  1937 in  Bagatelle pour un Massacre.15 ’I f  we ask 
for the root of th a t te r r ib le  ha tred , I  say, ju s t p rov isionally , i t  
may l ie  in the fa c t th a t  other human nations found i t  in to le rab le  
that the Jews had made c e r ta in  claims of m illen ia l and Messianic 
p riv ile g e .* 16 The d e v ilish  parody between Jewish chosenness and 
anti-Sem itism  i s  demonstrated by the fac t th a t even the language of 
the Jewish books passed in to  the ro s te r  of anti-Sem itic propaganda 
from 1880 u n t i l  the Nazi onslaught. In th is  respect Rubenstein’s 
in sig h ts  are valuable in  tha t not only does he emphasise the negative 
fea tu res inherent in  the doctrine of chosenness, but he accom panies 

his ex p lica tio n  w ith the teaching of contempt promulgated by the 
Church against the d e ic id a l Jews, thus rendering th e ir  claims to 
chosctmess even more provocative fo r the outside world. Perhaps there 
i s  something about the way in  which Jew. view themselves which 
con tribu tes to  the incitem ent of antagonism and violence.

I s  A b a n d o n m e n t  o f  t h e  D o c t r i n e  P o s s i b l e ?

T h . p r o c c . t .  o f  R u b * n .t .in  . . . »  «o » .  - o r .  c o . . » t  t h . .  h i .  , r o p o . . U .■air
h ,  c o n e d . .  t h . t  M o .. .  - y  h . «  r . c . i v « d  .  r « . L t l o n .

S r S S S z s *  S L S S X
p e r s o n a l  c o m m u n i c a t i o n ) .



For those who regard the doctrine  as being of divine o rig in  there 
is no p o s s ib il i ty  of denying i t s  c e n tra li ty  no m atter how 
c a ta s t r o p h ic  or problem atic i t s  entailm ents. Furthermore, for the 
b e l i e v in g  Jew the problem of su ffering  i s  explained by the impenetrable 
m y ste ry  of I s r a e l ’ s chosenness, as was indicated by B reiner. I t  is  
n o te w o r th y , however, th a t Rubenstain’s position  cannot be denied or 
d is p ro v e d  when viewed from the vantage point of naturalism , non-faith  
or atheism and the doc trine  can leg itim ate ly  be viewed as a simple 

case of ethnocentrism .

Rubenstein, u n t i l  very rec en tly , has had a tendency to d is to r t  the 
doctrine by giving the impression th a t i t  is  pecu liar to  rabbinic 
Judaism and the  s ta te  of Jewish powerlessness which ensued a fte r  
70 C.E. As he is  fu lly  aware, but does not always make apparent, 
the doctrine was no invention of the rabbis to compensate for a 
s ta te  of o a rg in a li ty , but dated back to  the a a r l le a t  conaciouaoa.. 
o f  the Jewish people. Rubenstein appears t o  over-saphasise the break 
which occurred between p r.-7 0  and post-70 C.E. Jewish ex is t.n ee .
The doctrine of e le c tio n  was held when the Jewish people had a national 
existence of i t s  own (tenuous as i t  wight have been!). Thus, even 
as a s ta te  which could en te r in to  the power arena, I s r a e l 's  chosenness  

was always c e n tra l to  i t s  self-consciousness.

1„ a rscen t a r t i c l e  which . . .  sent to  -  by R -b an st.i, sod which is soon 
to be published,*® he a x - i n a .  the Jewish v ie .  of h isto ry  in t.rw . of

the Exodus event i t s e l f  and the b ib lic a l  period.

18.
19.

Ib id .

Ibid.
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previous a llo ca tio n  of power by the Exodus event and her subsequent 
h is to ry , up to  the present day, was to be characterised by a tension 
and c o n flic t between the  power of a s ing le , inv isib le  Lord of h is to ry , 
who demanded e th ic a l covenant ob ligations, and the only concrete 
power which e x is ts ,  namely, human power.

He in te rp re ts  the Exodus event, accompanied by the covenant and 
chosenness in  functional terms as the breaking away of an a m o r p h o u s  

group of people, the 'Hebrews' from the oppression of the sacred 
kingship of Egypt. The 'Hebrews' were united only by comnon experience, 
yearning and hatred fo r th e ir  overlords. The Exodus and covenant, 
w ith i t s  revolu tionary  doctrine of chosenness of a slave people by 
an all-pow erful God, served to  weld them into a people by transferring  
power from the Egyptian king to  the one almighty God. They were united 
and bound by the e th ic a l entailm ents of the covenant, thus rebelling 
against a l l  previous soc ia l h ierarch ies with revolutionay and long-term

consequences.

Accord -itg to  Rubonstein the a«t ot v«lu«» needed to  a
comnunity ere  veetly  d if fe re n t from thoee needed to I t .  when
I . r e e l  entered I t .  ovn lend I t  we. faced with power p o l i t i c .  A ten .ion 
between e th ic a l comandment. of the covenant and the exigencie. of 
.ta tehood , which o ften  require  the m th le e . .e c r if lc e  of e th ica l norma, 
ensued. I . r a e l  responded lik e  a l l  o ther c a tio n .. In i t .  national 
existence force took precedence over e t h i c .  I s ra e l, and .u b .e q u .- t l , .  
Judah f e l l  to  foreign power.. l h .  prophetic in te rp re ta tio n  . . .  that 
th e , f e l l  a .  a r e .u l t  of in f id e li ty  to  the covenant. However, because 
the prophet, accurately  predicted doom, there i .  no certa in ty  tha t th e ir  
analysis of the c u a . s  of doom . . .  co rrec t. Ruben.t.in . . . e r t .  that 
the two ,m .ll  kingdom, f e l l  b c .u a .  of th e ir  re la tiv e  m ilita ry  w e ak ,.... 
The prophetic in te rp re ta tio n , however, served to c o l .  and give hope.

A fter the f a l l  of the ..cond temple in 70 C.E. the r .b b i .  adopted the 
same in te rp re ta tio n  a .  had the prophet.. Ruben.te.n regard , the 
period , of the Exodu. and the a ft.,m ath  of the = .t . . t ro p h . in 70 C.E. 
a ,  being sim ila r in th a t in both . . . .  a new comnunity had to be 
forged and i t .  existence given cohe.iv . meaning and hope. I-  these 
two period , covenant.! re lig io n , which ha. been the hallmark of 
Judaim. from the Exodu. u n til  the p re.en t tim . he , been both function.



and d y s f u n c t io n a l  d e p e n d in g  on th e  c ir c u m s ta n c e s  o f  th e  p e o p le  in  

r e l a t i o n  t o  p o w er. R u b e n s te in  c o n c e d e s , how ever, t h a t  th e  v i s i o n  o f  

hope i t  gave  was e s s e n t i a l  f o r  th e  s u r v iv a l  o f  th e  Je w ish  p e o p le  

f o r  two th o u sa n d  y e a r s  o f  d ia s p o r a  e x i s t e n c e .  F o r  th e  g r e a t e r  p a r t ,  

i t s  f u n c t i o n  c o u ld  be se e n  p r im a r i l y  i n  p s y c h o lo g ic a l  te rm s .

T h ere  i s  a  g r e a t  d i f f e r e n c e ,  h o w ev er, be tw een  r e c o g n i s in g : -

(a )  t h a t  c o v e n a n t a 1 r e l i g i o n  was f u n c t io n a l  f o r  Jew s d u r in g  much o f  

t h e i r  h i s t o r y ,  lb )  t h a t  i t  h a s  a l s o  been  f u n c t io n a l  f o r  c e r t a i ;  

d is a d v a n ta g e d  c l a s s e s  in  t h e  w o rld  who a re  n o t  n e c e s s a r i l y  Je w s , a n '

(c )  m ak ing  th e  c la im ,  a s  b o th  C h r i s t i a n  and Je w ish  th e o lo g ia n s  te n d  

to  d o , t h a t  c o v e n a n t r e l i g i o n  i s  th e  p re e m in e n t m odel f o r  a l l  of 

h u m an ity  a t  i t s  f i n e s t . 20 R u b e n s te in  s u g g e s ts  t h a t  f o r  many in d iv id u a l s  

who f e e l  m ore o r  l e s s  a t  home i n  t h e i r  w o rld  and who do n o t  e x p e r i e n c e  

e x i s t e n c e  a s  s l a v e s ,  o u t s i d e r s  o r  e x i l e s ,  a l t e r n a t i v e  r e l i g i o u s  o p t io n s  

a r e  l i k e l y  to  p ro v e  m ore a p p r o p r i a t e  th a n  th e  God o f  th e  c o v t . im c ,  

even  i f  th e y  h a v e  b e e n  b o rn  in to  c o v e n a n ta l  f a i t h  and r e t a i n  m e m b e r s h ip  

i n  a  r e l i g i o n  w h ic h  f o rm a lly  a f f i r m s  th e  s o v e re ig n ty  o f  th e  God o f 

th e  c o v e n a n t .  T h is  i s  t h e  p o s i t i o n  in  w hich  h e ,  no d o u b t , f in d s

h i m s e l f •

W erblovsky p o i n t ,  t o  t h .  f . c t  t h n t  t h . r .  1 .  .  d l f f . r « , = .  b . t . . . n  

h i s t o r y  .n d  o n . ' ,  p . r c p t i o n  o f  h i . t o r y .  H . t h a t  t h . r .  i .  .

t e n d e n c y , p a r t i c u l a r l y  a n o n j C h r i s t i a n  . c h o l . r s ,  to  d i t f . r e n t r . t .  

s h a r p ly  b e tw e e n  t h .  p r . - e x i l i c  p e r io d  o f  J e w i .h  h i . t o r y ,  c a l l i n g  i t  

. I s r a e l i t e  r e l i g i o n '  and p o . t - e x i l i c  J e w i .h  h i . t o r y ,  c a l l i n g  i t  

' j u d a i m ' .  T h is  i .  b . . . d  on  th e  d i f f e r i n g  p r e .o p p o s i t i o n ,  in  r e l a t i o n  

to  th e  C h r i s t  and -h e  d iv e r g e n t  w ay . in  w hich  C h r i s t i a n ,  .n d  Jew . 

v iew  th e  c a r e e r  o f  J e . u a .  f o r  t h .  f o m e r ,  th e r e  i .  * l l " e



I s ra e l ' a re  the same and what is  called  the re lig ion  of b ib lica l 
Is ra e l i s  but one chapter of a long and variegated h is to rica l 
continuum.

Likewise, I  fee l th a t Rubenetein, rely ing on h is  personal t h e o l o g i c a l  

premises, makes too great a  break between Jewish existence before an d  

a f te r  70 C.E. in  terms of power and chosenness. The basic c o n s c i o u s n e s s  

which motivated the rabbis in  regard to  I s r a e l 's  chosenness went back 
to  the very beginnings of Jewish existence. Indeed, the rabbis l e d  a  

c o m m u n ity  now stripped of p o l i t ic a l  power, but t h e i r  i n s i g h t s  w e re  

based on sc rip tu re  and could, in re a lity , have been no d iffe ren t with 
regard to  the question of chosenness. Equally, for those whose l i v e s  

are motivated by the basic tenets of Judaism chosenness would be 

impossible to elim inate.

The D e ic id e  A c c u sa tio n  and Chosennese

I„ h i .  p resent e ^ h e . l .  on p o « r  in  r e l . t l v .  le o le t l" .  f ro . d i .c u e .io . 
of the deic ide eccue.tlon , Hubenetein tend, to  d i . to r t  the doctrine of 
choeenneee. . . . i n ,  i t  "  .  c l e i .  of ino rd ine t. north in the fee . of 
m srginelity . P .rhep . he . . .  - o r .  . c c . r . t .  -h .n  in  A fter AnooWlte. 
instead of b . . l n ,  h i .  . . . n a t i o n ,  on the fac to r of p ~ . r l .M n . . , .  h . 
focused more f i n . I ,  on th . C h ri.tU n  -y th ic  .t ro c tu r .  . .  lying h.hin 
.n t i - S . - i t iM  Md resu lting  - l t U . t . 1 ,  in th .  B oloCM t. ^ o u b t .d  v

for a d isa s te r  of the proportions of the Holocaust. .

21. Uerblow.ky, Birtorio to lig io rm ,  »o l. I I .  p.



myth o f th e  murder o f  God. The Germans resen ted  the im position  of 

th e Jew ish  God through C h r is t ia n ity  and a lo s s  o f  th e ir  Teutonic  

fo lk  gods. H i t le r  had an avowed contempt fo r  C h r is t ia n ity  and f e l t  

th a t German a l ie n a t io n  could  on ly  be term inated by an end to  the  

Jew ish 'god s' o f  C h r is t ia n ity .  The a n cien t Jew ish -C h ristian  quarrel 

over the ' t r u e '  I s r a e l  led  to  th e u t i l i s a t i o n  o f  the o r ig in a l I s r a e l  

as a su rroga te  v ic t im  and scapegoat fo r  the presumed s in s  o f  the New 

I s r a e l  in  a f f e c t in g  th e  a lie n a t io n  o f  the German people from th e ir  

n a tiv e  t r a d i t io n s .  The B a r is  were cb le  to  r id  them selves of the la s t  

r e s t r a in t s  a g a in s t  v io le n c e  imposed by th e Jewish God and avenge h is  

death  a t th e very  same tim e.

The p a in fu l te n s io n  in h erent in  the opposing cla im s o f the two fa ith s  
i s  p in -p o in te d . The e a r ly  Church became the Hew I s r a e l  supplanting  

th e  'O ld' I s r a e l .  Paul f e l t  th a t u lt im a te ly  t h .  Jews would accept 

th e  C h r ist and he f e l t  a r e a l s e n s ,  o f  k in sh ip  w ith  those whom he 

regarded as h io  e r r in g  b reth ren . However, the ten sion  inherent in  

P a u l's  view  d eveloped  in to  b i t t e r  r e l ig io n ,  antagonism. In the w r it in g ,  

o f  some o f  t h .  Church fa th e r .  P a u l's  m ild  d o ctr in e  o f  the Old and New 

I s r a e l  developed  in to  an extrem e co n tra st between the Church and t h .

New I s r a e l  and t h .  Synagogue a .  t h .  d esp ised  snd re jec ted  o f God In 

J u s tin  M artyr's w r it in g ,  an o ld  Jewish id e a , God's punishment o f  I s r a e l ,  

h a . been combined w ith  a new s in ,  the murder o f  C h r ist, which soon 

became regarded as the murder o f  God.

R u b en ste in  h a . g iv en  a c le a r ly  c o n s id er e d  accou n t o f th e  o r ig in ,  o f  

Jew h a tred  in  d / t a r  A usehw it, s e e in g  in  th e  C h r is t ia n  co n cep tio n

■



fro m  t h e  d e i c i d e  a c c u s a t i o n ,  w as a  much m ore im p o r ta n t  m o t iv a t io n  

b e h in d  t h e  H o l o c a u s t .  R u b e n s t e in ' s  a s s e r t i o n  t h s : th e  f i r e s  

w h ic h  i n c i n e r a t e d  t h e  c o r p s e s  a t  D achau w e r e  l i t  by T i t u s  and  

H i t l e r  c o m p le te d  w h a t T i t u s  b e g a n  ,u l d  p e r h a p s  b e  m ore a c c u r a t e l y  

s t a t e d  a s :

'T h e  f i r e s  w h ic h  co n su m ed  t h e  J e w s  d u r in g  t h e  H o lo c a u s t  w ere  

l i t  b y  t h e  d e i c i d e  a c c u s a t i o n  i n  t h e  G o s p e ls .*  The d e f c i d e  

a c c u s a t i o n  p r o v id e d  t h e  f u e l  f o r  t h e  c r e d i b i l i t y  o f  t h e  N a z i ^  

p r o p a g a n d a  d e l i n e a t i n g  t h e  Jew  a s  T i e r m e n e a h  o r  U n t e r m n a o h .

F a r  from  b e in g  a  p l a t i t u d e  t h i s  s t a t e m e n t  f i n d s  r e m a r k a b le  

c o r r o b o r a t i o n  i n  m uch r e s p o n s i b l e  and s e r i o u s  C h r i s t ia n  t h e o l o g y .

T h e r e  i s  a  l i n e  o f  c o n t i n u i t y  b e tw e e n  t h e  G o s p e ls  o f  t h e  New 

T e s ta m e n t  and  A u s c h w it z .  I t  d i f f e r s  som ew hat from  t h e  s u p e r f i c i a l  

and  h y p o c r i t i c a l  a c c u s a t i o n  o f  d e i c i d e  made a g a i n s t  t h e  Jew s and th e  

t h e o l o g i c a l l y  s u p e r f i c i a l  J e w is h  in d i g n a t i o n  i t  e v o k e s ,  and c o n c e n t r a t e s

o n  m an’ s  s i n  o f  a c t u a l  ’ d e i c i d e '  a s  o n e  o f  t h e  tw o g r e a t  m om ents 

w h ic h  d e t e r m in e  t h e  e s s e n c e  o f  h i s t o r y  a s  a s y n t h e s i s  o f  a b s o l u t e  

g u i l t  and a b s o l u t e  r e c o n c i l i a t i o n .  I t  s h o u ld  b e  n o t e d ,  h o w e v e r ,  

t h a t  t h e  a c c u s a t i o n  o f  d e i c i d e  w h ic h  w as made th r o u g h o u t  th e  

c e n t u r i e s  e g . i n e t  t h e  j . «  b ,  t h e  C h r i s t i a n ,  i .  an  e p i p h e n c n u n  o f  

w h a t C h r i s t i a n i t y  p r o t a s . . .  i t ,  i t s e l f ,  t o  b .  in  i t .  v a r y  . . . a n c

G iv e n  t b .  C h r i s t i a n  b a l i a f  t h a t  J a  n .  o f  N a s .r a t h  w as God i n c . r n . t a ,  

t h a  s a c o n d  p a r c o n  o f  th a  d i v i n .  t r i n i t y  i n  t h .  f l a s h ,  t h a t  w h ic  

h a p p e n .d  o n  G o lg o th a  . . .  • d a i c i d a ' .  A t th a  , « «  t i n .  J . s u .  « . •  

p r o c la im e d  b y  t n .  Haw T a s t — t  t o  b .  ' t b .  L » b  o ,  God who t a k a .

22 .
e x a m p le , P a u l  v a n  B u ren  s t a t e d .



away th e  w in th e  w o r l d . ' (Jo h n  1 :2 9 ) .  A cco rd in g  to  C h r i s t i a n i t y  

th e  c r u c i f i x !  n  o f  J e s u s  was a  d iv in e  a z t  o f  w o rld  h i s t o r i c a l  

im p o r ta n c e  in  e h ic h  s i n f u l  man w a s , and had to  be, in s t r u m e n ta l .

M an 's  a b a o lu ' & g u i l t  ( h i s  r e j e c t i o n  o f  th e  r e v e l a t i o n  c l  God h im s e lf  

in  th e  f i e f  > t o  th e  e x t e n t  o f  c r u c i f y i n g  h im ) , was a t  th e  sen-, 

t im e ,  a d i v in e  s a c r i f i c e  o f f e r e d  by God h im s e lf  f o r  th e  ?aku o f  th e  

a b s o lu t e  f o r g i v e n e s s  o f  t h e  s i n  o f  th e  w o r ld . P a u l in e  te a c h in g ,  

p a r t i c u l a r l y ,  e m p h a s ise s  t h i s  d i a l e c t i c a l  t e n s io n  betw een  a b s o lu te  

s i n f u l n e s s  and  a b s o lu t e  f o r g iv e n e s s  b u t  C h r i s t i a n i t y  l i v e s  by th e  

f a i t h  t h a t  man i s  to  be r e n d e re d  a b s o lu t e ly  g u i l t y  b e fo r e  God in  

o r d e r  to  r e c e i v e  a b s o lu t e  f o r g iv e n e s s ,  r e c o n c i l i a t i o n  and r e d e m p t i o n .  

The C h r i s t i a n ,  i n  o r d e r  t o  be  a  t r u e  C h r i s t i a n ,  can  o n ly  s ta n d  

b e f o r e  God w i th  a  c o n f e s s io n  o f  h i s  a b s o lu te  s i n  w hich  found  th e  

m o s t c o n c r e te  e x p r e s s io n  i n  a  r e a l  and a c tu a l  c o - r e s p o n s i b i l i t y  f o r  

t h e  c r u c i f i x i o n  o f  C h r i s t .  O nly he o r  she  i s  a  t r u e  C h r i s t i a n  who 

c a n  b r in g  ' t h e  s a c r i f i c e  a c c e p ta b le  t o  G o d ', n am ely , ' a  b roken  

s p i r i t ,  a  b ro k e n  and  c o n t r i t e  h e a r t '  (P salm  5 2 : 1 / ) ,  c o n f e s s i n g -

'E n ’ t  z i j n  de  J o d e n  n i e t ,  i k  b e n ' t ,  0  H e e r, ik  h a n ' t  d ie  U d i t  

h e b  g e d a a n ! ' (Reviue) .

W henever „  . c c n e . t i o n  o f  d . i c i d .  I .  . e d e  b ,  .  C h r i e tU n  e g e in e t  

a  Jew  i t  b e c o m e .  1 -  t h e  f i n a l  e n a l j . i e .  .  e l f  e c e n e a t io a .  B i™ . 

o f  th e  Jew  M e n .  b lem e o f  h i ™ . l f .  «  th e  C h r i . t i . n  f o r g e t ,  t h t e ,  

h i .  e c c n e e t io n  e g e in e t  th e  J e w  '  -“ t h in g  o t h e r  t h » .  .  P r o je c t io n  

o f  h i .  own . . . e n t l e l  g u i l t ,  th e  c o n f . e . l o n  o f  w h ich  i .  c o .d i t l o n .1 

t o  h i .  e a l v a t i o n  ( o r  a c c e p ta n c e  b ,  G o d ). M oreover, th e  Jew . o f  a n ,  

g iv e n  t i n e  i n c o r p o r a t e  f o r  h i -  a  a u b a t i t u t .  o r  e u r r o g a t .  f o r  J e . u . ,  

The Jews become a  s c a p e g o a t .

i n  h i .  r e a l  p r e . e n c .  i n  th e  n i d . t  o f  d ep ra v e d  h u n a n i ty .  Han r e b .  .  

a g a i n s t  Cod’ ,  r e v e l a t i o n  o f  h U . . l f  and h i .  g ra c e  b e e n . ,  in  h i .



to be the vearers of the reve la tion  of God and because the aessiah
'3

was bom of tnem. I

Responsible C h ris tian  theologians see in the persecution of the 
Jews by C hristians throughout the centuries a confirmation of the 
g u ilt  of C h r is tia n ity , or ra th e r , of the g u ilt  of the world in i t s  
re je c tio n  of God and h is  rev e la tio n . The stumbling block for man 
is  the mere h is to r ic a l  Tact th a t God repeals himself as God and 
saviour. I t  evokes man’ s anger and h o s t i l i ty  toward God. Just as

23. The re je c tio n  of Jesus by the Jews is  seen as an essen tia l 
moment in  the d iv ine act of revelation  i t s e l f .  The revelation 
of God was not re jec ted  by the Jews because they were Jews, 
but because they represented mankind to  whom th is  revelation 
was made.
’De were I d ,’ says M. BolkensteLi, ’heeft Hem n ie t ontvangen, 
ook de vrome wereld n ie t . . . .N ie t  a lien  b ij de vijandige massa, 
ook in de kring van Jesus’ d iscipelen  sluimert het ve izet tegen
Hdm. s e e

Zoo i s  het verzet tegen Jezus aanwezig over de hele l i n i e . . . .

m
der geheele wereld. , .
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th e  s tu m b lin g  b lo c k  assum ed c o n c r e te  r e a l i t y  i n  th e  i n c a r n a t io n  o f  

J e s u s ,  so i t  re m a in s  a  c o n c r e te  h i s t o r i c a l  r e a l i t y  in  th e  e l e c t i o n

o f  th e  Je w s . ’ F o r s a l v a t i o n * , s a id  J e s u s  a c c o rd in g  to  th e  Gospel
24

o f  Jo h n , 1 i s  from  th e  J e w s '. (R . S . V. 4 :2 2 b ) .

A lth o u g h  R u b e n s t e i n 's  fu n d am e n ta l a p p ro a c h  to  d i v i n i t y ,  and th e r e f o r e  

h i s  p r e s u p p o s i t i o n s ,  a r e  e n t i r e l y  d i f f e r e n t  from  th o s e  d e l in e a te d  

a b o v e , i t  i s  i n t e r e s t i n g  to  n o te  c e r t a i n  p a r a l l e l s  in  h i s  v iew . He 

p o i n t s  o u t  t h a t  se ld o m  i f  e v e r  d id  th e  Jew s r e a l i s e  t h a t  th e  

a c c u s a t io n  w as an a t te m p t  o f  th e  a c c u s e r  t o  deny h i s  own la w le s s  

t e m p ta t io n s  by a s c r i b i n g  them  to  th e  Je w s . Je w ish  p r o t e s t a t i o n s  o f

2 4 . A. A. v a n  R u le r  comments on t h i s  Jo h a n n in e  s t a t e m e n t .

•Pe z a l i g h e i d  i s  u i t  de Jo d e n . D i t  woord s t e l t  op een 
z e ld z a a m  k r a s s e  w ijz e  h e t  Jo o d sc h e  v r a a g s tu k  aan  de o rd e .

i & s s s w r
m w m & m i .
t o t  d e  v o lk e r e n  d e r  a a rd e  gekomen i s .

Ill
(Sto op to t do vreugdo.C ll.n b .c h . » n k .rk , 1947, 
pp. 47, 61., 62) .
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innocence were made a t the m anifest level and made m atters worse.
One of the worst aspect.! of the two-thousand-year-old Jewish-Christian 
encounter has been a mutual incapacity to understand what was v ita l  
to the o th er. Inner lawlessness i s  un iversal. 'E.ich side could 
only b o ls te r  i t s  own uncertain  conviction of v irtu e  by blackening 
the o ther. This dreary procedure has yet to  be term inated.'

Without C h ris tia n ity  the Jews could never have become the central 
victim s of the Holocaust. Nevertheless, i t  would be a vast over­
s im p lifica tio n  to suggest th a t C h ris tian ity  was responsible for the 
death camps. C h ris tian ity  provided an indispensable ingredient, 
th .  demonological i n t . r p r . f t i o n  of th .  J«w.. but only .n t i - C h r i . t i .n  
h e re tic s  could uee t h i .  - t . t i . l  . .  did th .  S ez i.. N e ti . .  . . .  «  
a n ti-C h rie tian  aou— n t but i .  n a u .r th a l . . .  d i . ta c t ic a l ly  t . l . t e d  to

C h ris tia n ity .
I  i-ertain ly  do not b . l l . v .  th a t th .  choaannea. iaaua, conaid .t.d  in 
iso la tio n  from th . d a ic id . accua.tion , could h .» . raanltad  in  th . 
d -on iaa . of th .  Nazi parody of th .  Old T . . tm . - t  a .  Stainer augge.t. . 
Choaenn... auat b .  c o n .id .r .d  to g .th .r  with .11 i t .  ra M fic .t io n . 
in  th .  l ig h t  of so h o rr if ic  an event a .  the Holocaust.

25. Rubenateir. A fter AuecWftz. 'R alig ion end th . Origin of 
the Death ’anrps', p. 16.

W H B
After Auechbritu, p. 7. . . .

After AueehuitXt p . 31.



In re la tio n  to  the doc trine  of chosenness causing m illennia of 
g u i l t  and self-b lam e, perhaps Rubenstein is  r ig h t in  suggesting 
th a t g u ilt  i s  b u i l t  in to  the ethos of rabbinic Judaism. I f ,  however, 
th a t argument is  v a lid , g u ilt  i s  equally b u i l t  in to  the ethos of 
b ib lic a l  re lig io n  and g u il t  already must have been present in the 
b ib lic a l  view of reward and punishment. I t  is  doubtful whether 
the successfu l e lim ination  of the doctrine of chosenness could in 
any way a lle v ia te  th is  g u i l t .  In any event Freud saw g u ilt  as the 
flywheel of society  and the  basis of c iv il is a tio n , therefore 
unavoidable, i f  not d esirab le . I t  could be argued, however, that 
Freud, as a Jew, was h e ir  to  a legacy of g u i l t .

Like so many of the areas which Rubens ta in  has investigated , h is  
exposure of the problems inherent in  the doctrine of chosenness 
serves to  en lighten  and to make us aware of the dynamics b e h in d

_ . «9   ia. Zm frsn
d e . t r u c t i v .  ro d  . x p l o . i v .  . i t u s t i o o . .  t  b .U « v .  t h l t  i t  t .  to o

i c b  t o  r o k  o t  t h .  J r o  t o  d r o y th o l o g ie .  ro d  t . j r o t  h i .  c h o . r o o . . . -
.  e  X W  £  _  ̂  wlmZ  +  t l Z M l f  T  W 1

mucn vu ae*. V*  ------- — " -  .  , .
I ,  th .  C hriet t r o  ro k . no d i t t . r o n o .  to  th .  C h t i . tU . v ithou , J . « . h
L L . U l i C  w a s * .  »  — ------------ -----

c h o . r o . . . . .  . . i t h . .  = . .  th .  Toreh r o k .  . r o . .  to th . j« r .  To troov, 
t h .  d o c tr iro  uod.rm in.s th .  p r o i . . .  of both f r i t h . .  I t  . . r o ,  u n f . i ,

a. a.1____m u ..:

in te rp re t i t  p o s itiv e ly .



Surely the reaeon fo r  my Buffering was not that I  and 
my e v i l  deeds may serve as manure fo r  some fu ture  'wrmony 
for- someone e lse . I  want to see with my own eyes the Ivon 
l ie  down w ith  the lamb and the murdered man n e e  up and 
embrace h is  murderer. I  want to  be there when everyone 
suddenly fin d s  out what i t  has a l l  been for.

F yodor D ostoevsky

A C R IT IQ U E OF SOME OF R U E E E S T E IS 'S  PROTESTS * 8 0  PROPOSALS 

i n  .  e r i e i q u *  o f  R u b . n . t . i , ’ .  th o u g h t i t   .............   to  . . p . t . t .

b . . n  su sp en d e d  f o r  d i s c u s s i o n ,  o r  s i g n i f i c n t l ,  - d i f t e d .

Z i o n i s m  s o d  t h e  P u t u r .  o f  D i . s p o r .  l u d . i . m

f a c e  o f  th e  H o lo c a u s t .

” .M  r s th e r ^ th s n * . smooth p r o f e s s i o n .



In  s p i t e  o f  th e  d e a th  o f  t h e  b i b l i c e l  God o f  h i s t o r y ,  he c o n tin u e d  

to  a d v o c a te  J e w is h  p r a c t i c e ,  e m p h a s is in g  i t s  r i t u a l  f u n c t io n s  3 

i n s i s t i n g  on  t h e  v a lu e  o f  th e  p r i e s t l y  a s p e c t s  o f  Ju d a ism  ove.: th e  

p r o p h e t i c  a s p e c t s .  He w as i n s i s t e n t  t h a t  man i s  a  c r e a ' . - a  o f 

in e s c a p a b le  w a r r in g  c o n f l i c t s  w h ich  a r e  o f  u n c o n sc io u s  o r ig i n  and 

t h a t  man i s  i n t r i n s i c a l l y  in c a p a b le  o f m o ra l im provem ent. C o n se q u e n tly  

m o ra l e x h o r t a t i o n  w ou ld  p ro v e  t o  b e  f r u i t l e s s  in  an  a tte m p t t o  im prove 

m an 's  l o t .  R i t u a l ,  on  th e  o th e r  h a n d , s e rv e d  to  i d e n t i f y  th e  i n d i v i d u a l 's  

r o l e  in  th e  com m unity and h i s  p la c e  in  th e  c y c le  o f  l i f e .  I t  a l s o  

s e rv e d  t o  c o n f i rm  and  e x p ia t e  m a n 's  g a i l t - r i d d e n  n a tu r e .  As a  c o r o l l a r y ,  

h e  i n s i s t e d  t h a t  t h e  T o ra h  and p r a y e r  book sh o u ld  r e x i  - a c t  and t h a t  

no 'e m b a r r a s s in g ' r i t u a l s  s h o u ld  b e  d e l e t e d .  What o u r  g e n e r a t io n  f in d s  

e m b a r ra s s in g  may n o t  b e  so  found  by f u tu r e  g e n e r a t i o n s ,  and f u tu r e  

g e n e r a t io n s  h a v e  t h e  r i g h t  to  r e c e iv e  th e  Je w ish  t r a d i t i o n  i n t a c t .  He 

p u ts  fo rw a rd  th e  v e ry  r e a l  dilem m a w hich  m odem  J e w . f a c e ,  th e  freedom  

to  ch o o se  a s p e c t s  o f  th e  T o ra h  and r e j e c t  o t h e r s .  M odem Jew s have 

a  t r a g i c  fre e d o m  c h a r a c t e r i s e d  by s u b je c t iv i s m  and r e s u l t i n g  in

u n a v o id a b le  a n x ie t y .

n A fte r

i t s  c a p a c i ty  t o  E in a  p ia c e  --------

==: m l  ■ -
« ..  ̂ * m i i a r •

E E f L i z . — "

E |» K «
J e ru s a le m  i n  v . n .   ~

7. R u b .n s t . i n ,  P~.r S tru g g U . P- 1“ '



a f te r  the f a l l  of Jerusalem . Rabbinic responses to  th a t catastrophe 
were expressed in  the  Talmud and became the normative responses of the 
Jew to  h is  God and h is  world. Meaning was given to  tha t catastrophe 
by rabbinic in te rp re ta tio n , and sim ilar meaning was derived for a l l  
subsequent h is to r ic  events.

I n i t i a l ly ,  Rubenstein*s preoccupation with the Holocaust was prim arily 
theo log ica l. He questioned the punitive nature of the event, but he 
did so with a strong Freudian undercurrent. The Germans have, as a ll  
o ther men, i r r a t io n a l  m otivations. A ll men, he believed, desired the 
death of God in  order to achieve an end to a l l  moral r e s t ra in t .  There 
was an anarchic i r r a t io n a l i ty  in  a l l  men.

In h is  more recent work, Rubenstein has become in te rested  in the 
Holocaust as a n a n lf .s ta tio n  of ptoblais-solving in  th e le s te m  world.
He has l e f t  the confines of theology and psychoanalysis to  a a lta c . 
so c io lo g ica l, p o l i t i c a l  and .conomic considerations. His work maintains 
theo log ica l import in  th a t man behave in  a world which ia flm sU m a lly  
godless and carry  out power d e c is io n .. .  i f  char, were no God. Ha. 
th e re fo r .,  i s  s t i l l  saying what he said  in d / te r  dua-iw ita, namely, 
th a t « . a re  l iv in g  in  the 'time' of the death of God. The death of God 
th e . mesne the absence of God from .11 human dealing , for .11 in te n t, 
and purposes, p a r tic u la r ly  in  th .  public sphare. Man have become 
Cod-like in  th e ir  dealing , with th e ir  fellow men deciding who is  to 
liv e  and who is  to  d ie , the ultim ate prerogative of God.

E H E 5 E H E P '

■



324

m ost u l t i m a t e  e x p r e s s i o n .  W h ile  t h e  b a r g a in  w as k e p t ,  th e  r e l i g i o n  

b a s e d  o n  p o w e r l e s s n e s s  w a s f u n c t i o n a l .  H i t l e r  b r o k e  t h a t  b a r g a in  

r e v e a l i n g  t h e  s u i c i d a l  e n t a i lm e n t  o f  f o l l o w i n g  a  p a th  p r o m u lg a te d  

f o r  d i f f e r e n t  c o n d i t i o n s  tw o  th o u s a n d  y e a r s  e a r l i e r .  R a b b in ic  

J u d a ism  h a s  b eco m e  d y s f u n c t i o n a l ,  i f  n o t  a  d i r e c t  a c q u ie s c e n c e  t o ,  

and c o m p l i c i t y  i n ,  t h e  a n n i h i l a t i o n  o f  E u ro p ea n  J e w r y .

F or t h i s  r e a s o n  R u b e n s t e in  r e j e c t s  i t .  He a l s o  r e j e c t s  i t  a s  a way 

o f  l i f e  b e c a u s e  o f  i t s  b e h a v io u r a l  r e s t r a i n t s  w h ic h  h a v e  c a u s e d  much 

r e p r e s s i o n  an d  b o t t l e d - u p  r a g e ,  b e h a v io u r a l  m ech a n ism s w h ic h  do n o t  

h e l p  J ew s t o  s u r v i v e  i n  an  i n c r e a s i n g l y  s a v a g e  w o r ld .  He p le a d s  now 

n o t  f o r  c o m . i t m .n c ,  b u t  f o r  a  r a d i c a l  a c t  o f  d i s b e l i e f ,  a d is a v o w a l  

o f  d y s f u n c t i o n a l  b e h a v io u r  p a t t e r n s .  A l l  h e  d o e s  i n s i s t  upon  i s  t h a t  

J ew s s h o u ld  h a v e  a  r e s p o n s i b l e  k n o w le d g e  o f  t h e  J e w is h  p a s t  w h ic h  ca n  

b e  a t t a i n e d  th r o u g h  o n l y  o n e  b o d y , p o w e r le s s  and in a d e q u a te  a s  i t  i s ,  

t h e  r a b b i n a t e .  J u d a is m  c a n  n o  lo n g e r  b e  r e j u v e n a t e d .  I t  c a n  o n ly  

b e  u n d e r s t o o d .  He p r e d i c t s  t h e  p o s s i b i l i t y  o f  a p o c a l y p t i c  c a t a s t r o p h e  

i n  w h ic h  t h e  w o r ld  a .  w e know i t  w i l l  c e a s e  t o  e x i s t .  I f  t h e r e  a r e  

s u r v i v o r s ,  and  i f  t h e r e  a r e  a n y  J e w , among th em , i r o n i c a l l y ,  i t  w i l  

b e  t h e  r e l i g i o u s  i n s t i t u t i o n ,  t o  w h ic h  t h e y  w i l l  t u r n  f o r  s o l a c e .  

Judaism 's m y t h ic  u n i v e r s e ,  h o w e v e r , w i l l  n o t  r e t a i n  a  sh r e d  o  

c r e d i b i l i t y  i n  t h e  f a c e  o f  g l o b e !  d i s a s t e r .  R u b e n s te in  t h e r e  

q u e s t i o n s  i t .  v a l i d i t y  and a p p l i c a b i l i t y  and p o s i t s  t h e  v ie w  

d ia s p o r a  J u d a is m  u l t i m a t e l y  i s  doom ed t o  d i s a p p e a r .

m u m
s „ „ .  j . u l . h

,  . . .  ‘ T h e r e  i .  » »  h o n . . t ,  and  . i H i n * , . . .  t o  com .



th e o lo g y .  One c a n u o t  b u t  be g r a t e f u l  f o r  su c h  h o n e s ty . The 

J e w ish  com m unity , b e le a g u e re d  from  w i th in  ana w i th o u t ,  i s  j u s t i f i a b l y  

alarm ed b y  r a d i c a l  p r o b in g ,  b u t  t h e r e  i s  power i n  an h o n e s t  v o ic e  to  

r a i s e  t h e  l e v e l  o f  d e b a te  and  t o  s t i r  th in k in g  a b o u t th e  m ost b a s ic  

i s s u e s  w h ic h  c o n f r o n t  m odern  J u d a ism . One n eed  no t e n t i r e l y  a g re e  

w ith  R u b e n s te in  t o  p e r c e iv e  th e  s i n c e r i t y  o f  h i s  s e a rc h  to  f in d  

i n s i g h t  i n t o  th e  dynam ics w h ich  l i e  b e h in d  o u r  d e e p ly  t r o u b le d  tim es  

and th e  h i s t o r y  o f  t h e  t w e n t i e th  c e n tu r y  w ith  i t s  two s h a t t e r i n g

kairo i.

G reen  s h a r e s  R u b e n r te in 's  d is a p p o in tm e n t  w i th  th e  sm all-m in d ed

b ic k e r in g  and i n c r e a s i n g  m o ra l i r r e l e v a n c e  w h ich  a r e  t y p i f i e d  in
_ _ — _ a___ « 4 n « t  1 i

bickering ana inutcaniu* usva»a. ----------------------

r a b b i n i c  and a cad em ic  d e b a te .  He c a n n o t deny  R u b e n s te in ’ s j u s t i f i c a t i o n
^ __hef o r  p e s s im ism , b u t  i t  i s  t h e  e x te n t  o f  t h a t  p e ssim ism  w hich  he 

4
q u e s t i o n s .

E l l i o t  D o r f f  e x p r e e .e e  e p p r . c i . t i o n  f o r  th e  » e y  i n  n h ic h  K u b e n e t.in  

e l o q u e n t ly ,  b u t  e n t i r e l y ,  r i v e t ,  o u r  a t t e n t i o n  t o  th e  n e g . t i v e  

. . p e e r ,  o f  o u r  e x l . t e n c .  end . . . .  t h e r e i n  .  g r e . t  M r v lc e .  He r . g . r d .  

o v e r - e o p h a e i .  on  i t .  h o m e r .  . .  »  . c t  o f  huiris in  t h . t  o v e r -  

c o n c e n t r a t io n  on  t h e  p r e d i c a n t ,  o f  - o d . m  - a n  l . « l .  to  an  t n f l . t .  

v iew  o f  o u r  own g e n e r a t io n  .n d  i t .  p r o b le n a .  A n c ie n t .n d  - e d i a e v a l

nen  w ere  p la g u e d  h y  fa m in e , d i . . . . . .  °r , 1̂.. th.,. u «n iu.tuic.tio.o,ti.i...«
n eed  a  c o r r e c t i v e  i n  o u r  v iew  o f  o u r s e lv e s .

■ m e n *
-inn



Man i s  s t i l l  c a p a b le  o f  l o v i n g  and c u l t i v a t i n g  a  s p i r i t  o f  l i f e .

G reen  r e s t s  h i s  program m e o f  c r e a t i n g  s u c h  s m a ll  c e l l s  on  t h e  m od el 

o f  b e n  Z a k k a i . I n  t h e  f a c e  o f  t h e  d e s t r u c t i v e  s o c i e t y  w h ic h  su r r o u n d s  

u s ,  t h e  o n ly  c o u r s e  o f  a c t i o n  i s  t o  b u i l d  a  s m a l l  h o u s e  w h ere  h u m an ity  

c a n  s u r v i v e .  I f  a  g l o b a l  c a t a s t r o p h e  c o o e s ,  f r e e z i n g  t h e  Jew  i n  a 

P o m p e i i - l i k e  p o s i t i o n ,  G r e e n  w o u ld  b e  h a p p y  t o  b e  fo u n d  in  a u c h  a 

h o u s e ,  s u r r o u n d e d  b y  t h o s e  h e  l o v e s . *

D o r f f  t a k e s  R u b e n s t e in  t o  t a s k  f o r  r e f u s i n g  t o  o f f e r  any h o p e  i n  t h a t  

i f  c a t a c ly s m  i s  a n n o u n c e d  and  p e o p le  b e l i e v e  t h a t  i t  w i l l  o c c u r  a s  an  

i n e v i t a b i l i t y ,  t h e y  w i l l  n e v e r  t a k e  p o s i t i v e  s t e p s  t o  a v o id  th e  

c a t a c l y s m .  P r o p h e c ie s  o f  t h a t  n a t u r e  t e n d  t o  b e  s e l f - f u l f i l l i n g .  I f  

R u b e n s t e in  i s  w i l l i n g  t o  b e  h o p e f u l  i n  som e s m a l l  m e a su r e , th e  

p r a c t i c a l  a p p r o a c h  w o u ld  b e  t o  e x h i b i t  t h e  r e a l  d a n g er  f o r c e f u l l y  and  

c o g e n t l y ,  b u t  t h e n  t o  a c c e n t  t h e  p o s i t i v e  and show  how t o  w ork on  th e  

p r o b le m  i n  a  s e r i o u s  w a y . T h e g r e a t  d i s c o v e r i e s  i n  h i s t o r y  h a v e  come 

fro m  men and  women who b e l i e v e d  t h a t  s o l u t i o n s  c o u ld  be fo u n d , n o t  

fro m  t h o . .  who - P  «  t h .  o u c t . 7 8 » . b . n . t . l n  . t o p .  s h o r t  by

. i m p l y  p o i n t i n g  t o  t h .  u n f o l d i n g  . c n n r l o  «nd t o  « p l i c . t i n g  i t .  

d e . p - r o o t . d  C U M .  w i t h o u t  . u g g c t l n g  .  w i * b l .  e l u t i o n .  S .y » o u r  

S i e g e l  s u g g e . t .  t h a t  t h .  . n t l n o n U n  g c l i t y  o f  t r o u b le d  t i c .  U  

h a s t e n e d  b y  p r o p h e t ,  o f  d o c  en d  p e i . i - i . - . 8 "  - h i c h  c t . g o r y  - .

may p l a c e  R u b e n s t e in .

B en Z a k k a i and  t h .  S e r . i l .  C o n . c i o u . n . . .e e
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can be l i t t l e  doubt th a t m illions of those who died, died with
dignity  and honour.* Rubenstein, he suggests, wants force and

#  MB ggE kg 
potency ra th e r than fa ith  and t r u s t . Force and potency, however,
iveo fao to , cannot be vmng from the language of any theology of
fa i th , covenant and e lec tio n . Consequently, Rubinstein turns to

10natural pagan re lig io n  as the only source of viable theology.

In re la tio n  to  Rubenstein1? accusation that the Jews are possessed 
of a se rv ile  consciousness and therefore played into the N asi'a 
hands, one must question the extent of resistance put up by other 
peoples during World War I I  which remains e ssen tia lly  beyond the 
scope of th is  th e s is . Suffice i t  to say tha t when people are subjected 
to te r ro r isa tio n  and passiv ity  they are unable to r e s is t  in any 
meaningful way. According to  Irving Greenberg, Rubens te in  slip s  into 
an unconsciously cruel moment in  h is contrast of diaspora and Is ra e li 
Judaism when he re fe rs  to  the powerless Jews cooperating in th e ir 
se lf-d estru c tio n  which 'marks the fin a l bankruptcy of the re lig ious.

9. Cohen, Arthur A., ' Commentary on Homeland and H olocaust'in  
D. R. C utler, ( e d . ) . , The Religious Situation 1968, p. 90.
Rubenstein in response to Cohen in s is ts  that a fte r  d iligen t 
study of the Nazi extermination project he is  aghast a t the 
ind ign ity  of what took place. The wholly unanticipated character 
of the onslaught le f t  Jews bereft of a ll  resources to counter

H a m simpact of i t s  recent past without illu s io n .
See Rubenstein's 'Response to " Commentary on Homeland and 
Holocaust"1 , pp. 102, 103.

m m m M r -
Publishers, L td ., London, 1975. 
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e th ic a l, and psychological values of diaspora Judaism '. ^  He ignores 
the fac t th a t Gypsies, Russian prisoners of war and even Russian 
c iv ilia n s  acted in  the same way as the Jews did when they were 
exposed to the same treatm ent. This was true even though they had 
no h isto ry  of d iaspora Judaism to mis t r a in  them for th a t te r r ib le  
moment. Greenberg a lso  po in ts out th a t  American prisoners acted in 
the same way a f te r  Bataan and that in  1966 a group of American nurses 
acted in the same way as they were s la in , one by one, by the mass 
k i l l e r  Richard Speck. 'The sh a tte rin g  tru th  is  tha t i f  the aggressor 
is  prepared to  k i l l  without re s tra in t  or re la tio n  to s ig n ifican t 
motives, then he w ill probably be able to te rro riz e  h is victims into 
p a ss iv ity , i f  not indeed in to  p a r t ia l  co o p era tio n .'12 I t  is  unfair 
to compare the  sheer te r ro r is a tio n  of uprooted, physically and mentally 
weakened people with the I s r a e l i  response, th a t of an en tire  nation, 
armed and on i t s  own so il  and not yet te rro rise d , and therefore able 

to  r is e  to  i t s  own defence.

In re la tio n  to  Jewish res istance  i t  is  important to point out the 

following fac ts

( 1)

( 2)

(3)

The Jew s w ere  g e n u in e ly  p o w e r le s s .

Y o c h a n a n 's  p a th  was th e  o n ly  r e a l i s t i c  p a th  f o r  th e  

s u r v i v a l  o f  Ju d a ism  i n  a  d ia s p o r a  w o r ld , a  f a c t  w hich  

R u b e n s te in  r e a d i l y  a c k n o w led g e s .

Y ehuda B au e r a f f i r m s  t h a t  J e w is h  r e s i s t a n c e  was w e ll  n ig h  

im p o s s ib le .  T h e re  hav e  been  in s t a n c e s  o f  armed r e s i s t a n c e  

in  J e w is h  h i s t o r y  b u t  armed r e s i s t a n c e  d u r in g  th e  H o lo c a u s t 

was o n ly  p o s s ib l e  u n d e r  c o n d i t io n s  t h a t  m ost Jews d id  n o t 

e n jo y . Jew s s im p ly  d id  n o t  p o s s e s s  a rm s. One n e ed s  th e  

a v a i l a b i l i t y  o f  w eapons and t h e  s u p p o r t  o f  a  c i v i l i a n  

p o p u l a t io n ,  n e i t h e r  o f  w hich  p r e c o n d i t io n s  e x i s t e d  f o r  th e

Jew s. 13

B .u . r  q u e s t i o n .  H aul H i l b e r , ' .  . . . . I t i o n  th .C  m e d  r e s i s t a n c e  

i .  t h e  o n ly  l . g i t i - a t .  t o t .  o f  r e s i s t a n c e .  B auer d e f i n e .

11. G re e n b e rg . I r v i n g .  •Co— n t . r y  on  p .  , 8 .

12. I b i d .  p. 98. , „ •



(5)

( 6)

Jewish re s is tan c e  during the Holocaust as 
action consciously taken in opposition to known 
surmised laws, ac tio n s , or in tentions d irected  against 
the Jews by the Germans and th e ir  supporters. *  ̂ He also 
questions Henri M ichel's d e fin itio n  of resistance  as 
'maintenance of s e lf  re sp ec t. . .  and (the refusa l to) y ield  
to  the blandishments of co llab o ra tio n '.^^  The d efin itio n  
applies in  Nazi Europe generally , but not to  i t s  Jewish 
victim s who were faced not with ' the blandishments of 
co llab o ra tio n ' but only with unappeasable te rro r  and 
re le n tle s s  murder.
Perhaps another d e fin itio n  is  needed to f i t  these
circum stances. Sometimes i t  is  extremity tha t discloses
the tru th . When death to  body and soul is  law, as
Fac'xenheim poin ts out, survival in both, so long as i t  is
p rac tised  as a group t s  i t s e l f  res is tan ce . For the Jewish
people th is  marks the beginning of the emergence from 

16powerlessness.

Ghetto reb e llio n s  never took place when a hope of survival 
could be en te rta in ed , only when the rea lis a tio n  fin a lly  
struck th a t a l l  Jews were going to  be k ille d  anyway. The 
re su lt of a ghetto  reb e llio n  was the ann ih ilation  of a l l  
Jewish res id en ts  and subsequent plundering of empty Jewish 
homes by the surrounding population.

Unarmed struggle  did take place in the early  phases of the 
war in  comparable measure to tha t employed by non-Jewish 
populations under Nazi ru le . However, Jews la te r  were 
subjected to  the Holocaust, whereas the other n a tio n a litie s  
were no t. Jews, on the whole, proved to be reca lc itran t 
and were highly sk ille d  a t  evasion which f a l l s  under Bauer’s

d e fin itio n  of resistance
18

14.

16.
17.

Ib id . p. 27. See also Emil Fackenh.im’ s foreword to  Bauer's

Fackenheim, foreword to  Bauer', work, op. c i t .  p. - i i .
Bauer, op. c i t .  p. 29. 18. H-W- P-



m u m  , m i
for the land of I s ra e l .  The Holocaust had an important 
esca la tin g  influence on the a ttitu d e s  and actions of 
Jewish p o l i t ic a l  bodies generally , and on those of the 
Yishuv in  p a r t ic u la r . The most d ire c t, immediate influence 
of the Holocaust was tha t exercised by the survivors themselves 
on the p o l i t ic a l  developments tha t led to the establishment 
sf I s r a e l .  ‘While i t  is  tru e  to say that the actual war for 
I s r a e l’ s independence, from 1947 to 1949, was fought largely 
by the sons and daughters of the small Yishuv who were 
subsequently joined by some of the European DPs, i t  must be 
concluded th a t the securing of the S tate  of I s ra e l ,  the 
emergence from pow erles.nes., was to a large degree the 
d irec t re s u l t  of the dynamics within the Jewish world as 
a whole which the Holocaust se t in motion. Relative Jewish 
power is  thus in tim ately  connected with i t .  former absolute 

,20absence.

I t  i .  c lear th a t R ub.natal, racogni.ed th a t there . . .  no o th rr 
r e a l is t ic  courae fo r Ju d a ic , than that cho.en by hen Z .kk.1 . yet the 
terminology he . . .  to  d .a c r lb . ben Z akkei'. progr— .  i .  «"°tive.



Words such as ' s e rv ile * , * submissive' and ’collaborationist*  are 
not unloaded words in  our vocabulary. Rubenstein denigrates the 
la s t  two thousand years of Jewish h isto ry  and Green avers th a t he 
cannot perceive what 'sin* i t  was for which Rubenstein holds 
ben Zakkai responsib le . B elief tha t death is  punishment is  not 
a c rea tion  of the galu t or e x ile , nor is  the idea tha t destruction 
is  punishment fo r s in  a creation  of ben Zakkai*s day. On the contrary, 
these a tt i tu d e s  (and, I might add, the doctrine of chosenness!), are 
a c rea tion  of the b ib lic a l period, m t  of the Pharisees and rabbis. 
'They emerged in  th a t period when the tough p ro to -Is rae lite s  were busy 
k i ll in g  o ff  th e ir  foes. I f  anyone i s  to be singled out for "blame in 

th is  m atter i t  should be Amos or Isa iah , not ben Zakkai.

In con trasting  Rubenstein* s emphasis on the lordly consciousness 
characterised  by Massada # defenders, and the se rv ile  consciousness 
of ben Zakkai*s follow ers. Green suggests th a t the world would not 
care i f  the Jews blew themselves up en masse in  Massada-like fashion. 
Massada has become dysfunctional, and only ben Zakkai can help Jews 
to survive. Massada has tremendous appeal as a symbol, but a fte r tl 
Israeli-A rab  war of October 1973, Massada went bankrupt.

D ia sp o ra  Ju d a ism  and R e p re s s io n

Green h . . .  R u b e n .t.in ', eentiment. .bout th .  r .p re .i io n  inherent in 
rabbinic JudsLm. But tra d itio n a l W a.t.rn r« li,io u a  ao c i.ty  is  .dually  
r e p r . s a i v e  and .e l f - d . . t r u c t iv e  p a rticu la rly  with regard to the 
sensuous. Judaism was no mot. repressed than C hristian ity . 'Was 
Yehuda Ha Lavi more repressed then A ugustine?...is not the Beal Shea.
Toy t a r t a r  a 1 . . .  am a.cul.tad figure than a Calvin or a Kierkegaard?
I f  th .  problem of r .p ra .s io n  . . .  re a lly  a re su lt of th .  point 
experience and th .  doing, of be . Zakkai. an Aim, Watt, or Bar , . ,  Co, 
would not have to  f ig h t the .am. sm biv .l.n t b a t t l .  with h i .  C hristian ity  
tha t you and I f ig h t with our Judaiam .'23 R uben.t.in ha. regarded 
P h ilip  Roth's Portnoy 'a Ccmplainta. an expr.s .ion  of Jewish r.pr«k ,l»n
in our own age.26 While there might be a re fle c tio n  of tru th  in th is

21. S . .  Green, 'A R.spona. to R i c h a r d  R u b e n .t.in '. pp. 28, 29.

“ 1 ,7 1



are
observation, P e ter Shaw suggests th a t Roth reso rts  to  fam iliar
stereotypes. Both Portnoy’s and Sarah Maulshy’ s sexual fa ilu res  —
products of th e ir  upbringing, and seeing tha t she is  from an old New
England C hristian  fam ily, what is  so specia l about the Jewishness of
Portnoy's background? Roth's theory tha t in a b ility  to express oneself
sexually in  a healthy and normal way is  a special Jewish problem is
thus d isproved.25 Milton Himnelfarb suggests th a t Judaism is  not only
a system of repression  but of se lf  expression. T raditional or rabbinic
normative Judaism 's b ias has been less  repressive sexually than ^
C h r is t ia n ity 's .  Celibacy has never been a Jewish id ea l, only chastity .
However, i f  th ere  is  a c u lp r it  or 'v i l l a in ' behind the repression of
Western re l ig io n . Green blames the prophets. While the prophetic
passion is  s t i r r in g ,  th e ir  theology of punishment -  of death and.
destruction  as punishment fo r sin  -  i s  dead in  our day. Yet, with
honesty, Green admits th a t he s t i l l  cringes when facing the Yarn 

27Kippur l i tu rg y .

Green, lik e  Rubenstein, affirm s th a t there is  an anarchic urge in h is
soul. For th is  reason he finds himself unable to abandon the
re s tr ic t in g  bounds of the halaohah. He cannot abandon the Torah for the 
lure of antinomianism. He cannot share Rubenstein's i r r e s is t ib le  pull 
toward the antinomianism of Sabbetai Zevi for ' i f  I  go there ' he says, 
' I ' l l  go a l l  the  wcy. And then there w ill be nothing. That nothing 
may have a c a p ita l "N" -  but there may also be simply nothing.' He 
therefore  fe e ls  the need to observe the cycle of sacred time and 
Jewish c e leb ra tio n , of i t .  His e ffo r t may be small but i t  is  humanising,

thereby giving order to  chaos.

I t  i .  p rec ise ly  in  th is  erea that I  perceive the value of Rubenstein'. 
theology of the nineteen s ix t ie s .  Whilst he could not e f f im  the 
existence of the God of the - ih le .  he in sisted  on observance of Jewish 
tra d itio n  in p u rsu it of Jewish « » h o o d . While th is  - s t  h .v . r .su  ted 
in a log ica l s t r a in ,  i f  "o t absurdity , by d irec tin g  .  litu rgy  and r i tu a l  
to  a F . th .r  God, when in fact h i .  de ity  night well be a F ec .les. Abyss,

25. Shaw, P e te r, 'Portnoy snd h i .  C re .to r ', Gomsntdry, Pol. 47. No. 5.

26 . H in s a e I f a r b ^ M il t o n ,^ 'C o e B e n t .r y  o n  N cw eln n d  a n d  t o l o o m - s f  .  , .  7 1 .

27 . G re e n , 'A  R esponse  to  R ic h e rd  R u b e n s te in  , p p . 29 , 30.

28. Ib id . p. 31.
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a Cannibal Mother, a Holy Nothingness, Jewish so lid a rity  could s t i l l  
be maintained in  a re la tiv e ly  meaningful way, p a rticu la rly  in th a t 
he emphasised i t s  communal expression. In fa c t ,  for the sceptic or 
fu n c tio n a lis t , such p rac tice  can be of inestimable importance.

This aspect of h is  thought, for him, has now lo s t i t s  force and 
relevance. Yet I  find  h is  message of the nineteen s ix tie s  in f in ite ly  
more valuable fo r the Jewish community's ongoing l i f e - s ty le  than

which h is  present message i s  not. Despite i t s  resu ltan t logical 
s tra in , i t  could have enabled the p o ss ib ility  of Jewish l i f e  and I am 
amazed th a t  A fte r  Aueahuite provoked such anger and such a negative 
response in  the Jewish community. I t s  message was not nearly as rad 
as might i n i t i a l l y  have been perceived. Rubenstein's e a r lie r  stance 
might be echoed in  Green's statement to Jews: 'Know chaos, st!ir^ xt
in the face , but u ltim ately  sp it in i t s  eye by remaining human.'
I t  would c a l l  upon Jews not to give up, not to despair, but som ehow 

to remain Jewish, even without a tra d itio n a l God-concept.

A New Mode o f W itn e s s in g  f o r  Juda ism

his present s tan ce . I t  was a key to  the survival of diaspora Judaism

which prevailed  during b ib lic a l tim es.

’Dilemma of Iden tity  for the Emancipated Je 
4, (eds.) Marty and Peerman, op. c i t .30. Vogel, M a n fre d  H., 

in  New Theology No 
p p .  162  — 1 7 7 .



involved dec ie icm iak ing . Rabbinic Judaism, on the other hand, 
enforced the c rea tion  of a closed, unchanging and complete pattern 
as a mode o f w itnessing which le t  the concrete world and profane 
h is to ry  flow by i t .  Although there were changes in  the Law provoked 
by ex ternal and in te rn a l exigencies which cropped up from time to  time, 
these did not a ffe c t the basic  struc tu re  of rabbinic Judaism. The 
change in  rabb in ic  Judaism was in  the mode of w itnessing, not of 
vocation. I t  was a change not in content but in expression. The 
Torah and halaohah were always cen tra l to  Judaism, but with rabbinic 
Judaism there  was a new understanding of the Law and i t s  s ta tu te s .

■  - - 
In b ib lic a l  times the Law was only one mode of witnessing,
and not necessarily  always the most c h a ra c te ris tic .

The Law did not encompass the to ta l i ty  of l i f e .

The Law was not m onolithic. I ts  app lica tion  and 
in te rp re ta tio n  d iffe red  in  d iffe re n t areas and for 
d iffe re n t circumstances

Rabbinic Judaism transfo rm d  a l l  three areas.

a )

( 2)

(3)

The Law became the normative mode of w itnessing.

I t  was extended to a l l  contingencies.

The Law became hyposta tised . I t  became unchanging 
and u n ita ry , the e te rn a l a ll- in c lu s iv e  teaching.

The task  of the rabbi was to y ield  a response, the correct answer, to 
any and a l l  s i tu a t io n , f r o .  what had become a ll- in c lu s iv e  and permanent, 
as opposed to  the flux and ongoingness of b ib lic a l re lig ion .

T h .o r .tic .IV /, t h .  , . b b i . '  r ..p o n * . . »  • 1 " * ^  *"d
Thu. th . t o n  of th .  rabbi and th .  , r o ,h . t  . r .  d i m . t r i c . l l ,  o „ o . .d .
Th. unchangiB! Law guid 'd  d ia .p o r . « i . t . n = .  * 1 1 .  th . Ptoph.t a c t 'd  and 

spoke in an open s itu a tio n a l existence.

E m a n c ip a t ion



How, th e re fo re , could the people as a whole emancipate into the 
world a t large without losing  one or both of these constituents of 
i t s  e sse n tia l id e n tity  and therefo re  i t s  raieon d 'S tre l  Neglect 
of the Law was in ev itab le  as Jews needed a more flex ib le  form of 
w itnessing. Therefore one could question the very p o ss ib ility  of an 
emancipated Judaism. I f  Jews can be emancipated, Judaism, as a 
re lig io n , cannot. Jews acquire th e ir  vocation from Judaism. If  
na tional id e n tity  is  a etne qua non of Jewish existence, how can Jews 
be allowed by another nation to share power and control of th e ir  
world? The door is  open, there fo re , only to  the individual which 
re s u lts  in  the fac t th a t being Jewish s ig n if ie s  neither the vocation 
of fa i th  nor the notion of a Jewish nation and i t  therefore becomes 
empty. I t  is  impossible fo r the Jew to en ter society a t large as a 
mere ab s trac tio n , or human being in  general and remain a Jew. 
(In c id en ta lly , Rubenstein’ s re je c tio n  of the doctrine of chosenness 
was, in  p a r t ,  to  allow the Jew to  be 'merely human'. One might ask 
whether 'mere humanity' is  not i t s e l f  an abstrac tion  and therefore 
im possible. He seems to  have modified h is  views on th is  aspect of man 
in h is more recent w ritin g , although not embracing the concept of 

chosenness.).

Vogel points to  ♦ wo ways out of the dilensna:-

(1) Conversion to  .n o th .r  re lig io n  vhich is  not r e .11, possible 
from the Jewish po in t of view es one csnnot escape one's 
Jewish b ir th .  I ro n ic a lly , the ethnic bond obstructs Jewish 
e x it  from the Jewish side I Increased intermarriage make, 
conversion possib le  for Jewish descendants of s Jewish 
paren t. (Here 6 u b .n s t.in  i s  rig h t in  predicting s rapid 

decline in  diaepora Judaism .).

(2) The other p o s s ib il i ty  is  to  withdrew f ro . emm.cip.tion, 
become more Jewish, and re tre a t  in to  orthodoxy.

Both these m e c h a n i s m s  ere apparent in  Jewish behaviour.

Th .  R . - e s t a b l l . h . . n t  o f t h .  M e t .  o f I . r . e l



secular ncciohel viewpoint and also from the Teligious vocational 
viewpoint. Once agail. the Jew can, and has en ter ad the concrete 
world of profane History of his own waking. The Jewish world is  
entered by rig h t and not by sufferance. The Jew enters Is ra e l as 
a Jew and not as an abstrac tion . However, the c r is is  of the rabbinic
forei of w itness is  not s im ila rly  resolved. The c r is is  of Law as
’ fixed* f a i l s  in Is ra e l as i t s  formulation which corresponds to  
diaspora existence does not cater fo r  the openness and ongoing
character of the new form of Jewish l i f e .  This has become especially  
poignant because the e n tr y  of the enancipsteo I s ra e l i  into the concrete
world is  so complete and unambiguous. There has beer a re jec tion  of

ijo r i ty  of I s ra e lis  which could be in terpretedrabbinic Judaism by the 
as a secular move, but is  not necessarily  so. Vogel suggests that the 
mode of witnessing may be changing. The new se cu la n ty  in  Israel may 
be tra n s ito ry  and p a r tia l  in  search of s not yet emergent re a lity  of a
new mode of w itnessing .

Perhaps th is  new mode w ill resemble th a t of b ib lica l Israe l wh^ch is
in  modern Is ra e l bv the en thusiastic  turning toward the

“ * r  B B .. 1
Bible. The evidence a t the m o m en t looks very negative The c r is is

which ex is ts  now is  comparable only in  sev en ty  to  the c r is is  which 
emerged in the change from b ib lic a l to  diaspora Judaism. We are not 
in a position  to p red ic t the  course and development of Israe l s mode o. 
w itnessing. E lbe future is  open and does not admit of prophecies but 
something positive  may yet emerge.

R u b e n s6*in has long perceived something of a re lig ious novelty happening 
in Is ra e l, although he has currently  lost d irec t in te res t in Is ra e l. 
Perhaps Vogel's view o ffe rs  more than a 'redemption of combat’ and a 
return to paganism. Rubenstein may be pointing toward a re a l ity  Which 
yet has to develop, although how i t  w ill emerge we cannot know. 
Rubenstein is  probably rig h t in suggesting that rabbinic Judaism may 
yet y ield to another form of Judaism.

O v e r c o m i n g  H i s t o r y

The Jewish view of h isto ry  as the arena of God s a c tiv ity , in terpreted  
in terms of reward and punishment, and therefore g u ilt ,  was the 
o rig inal focus of Rubenstein's thought. H is preoccupation w ith  the
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in I s r a e l ,  a lth o u g h  he h a s c u r r e n t ly  l o s t  d ir e  

P erh ap s V o g e l’ s  v ie w  o f f e r s  more th a n  a redes  

r e tu r n  t o  p a g a n ism . R u b e n ste in  may b e p o in t i i  

yet h a s t o  d e v e lo p ,  a lth o u g h  how i t  w i l l  emer* 

R u b e n ste in  i s  p r o b a b ly  r ig h t  in  s u g g e s t in g  th . 

yet y i e l d  t o  a n o th e r  form  o f  Ju d a ism .



a f te r  two thousand years of a liena tion  from i t  and a concomitant 
re tu rn  to  nature and the pagan gods of n a tu re . Time ceased to 
be lin e a r  but reverted  to  pagan c irc u la r ity . In h is to r ic a l relig ion  
g u ilt  i s  cumulative. In the re lig io n  of nature, each generation 
is  the same as another, each liv ing  out i t s  l i f e  as part of a 
replenishing cycle. One generation does not carry the g u ilt of 
previous genera tions. In order to a lle v ia te  the burden of g u ilt ,  
h is to r ic a l  man needs to  overcome h isto ry  which can be achieved only 
by a re je c tio n  of the b ib lic a l God of h isto ry  and a return  to the 
pagan earth  d iv in i t ie s .  Rubenstein believes (or believed) th is  
to  have occurred in  I s ra e l .  I t  also has been achieved to some 
extent by the highly technological world in  which we liv e . As a 
re su lt  of rap id  comminication, time is  experienced as cyclic .

Rubenstein recen tly  has concluded, however, that h isto ry  which he 
thought came to  an end in  I s ra e l ,  quite  obviously continues. 
C ircu la rity  is  seen in  more tra g ic  terms than ever before, in that 
the d ia le c tic  of h is to ry  is  now world-wide. I t  has escaped i t s  
re lig io u s  o rig in s  and has become secularised  in technological 
c iv i l is a t io n . I t  however is  (a) a f a l l ,  and (b) i t s  end 
must be catastrophe. Rubenstein takes very seriously  the^b ib lical 
doctrine of the f a l l  a t  the level of symbolic in tu itio n .

While acknowledging the great gains which have resu lted  from the 
h is to ric  xl period Rubenstein suggests th a t though we learn from 
i t ,  we should not be enslaved by i t .  *1 recognize the energizing 
and ac tiv a tin g  ro le  of the great m onotheistic re lig ions in 
c rea ting , fo r b e tte r  or for worse, the world of modernity. Since 
th is  is  my world, I  find that my re jec tio n  of the God who acts

» •  d l t , d

S . .  c h . u s t  c h .p t .r  o f  R u b .n .t.ln 1.  t h .  Cwunvg
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purposefully in  h is to ry  is  not my la s t  word. I emphatically 
re je c t any notion of the e lec tio n  of I s ra e l ,  but I recognize the 
c ruc ia l ro le  of the myth of the omnipotent God of h isto ry  in 
c reating  our world . ' ^  The demand th a t we should not be enslaved 
by the lin e a r  h is to r ic a l  view of the world may prove to be 
impossible.

In h is most recen t thinking 9 benstein  has emphasised the most 
negative aspects of the h is to r ic a l  period which is  ultim ately 
associated with the b ib lic a l  view of h is to ry . I t  is  wall 
acknowledged th a t the b ib lic a l view of God, h isto ry  and nature has 
been the source of secu la risa tio n  in  i t s  positive  sense. This 
movement re leased  the earth  from mysterious powers and made possible 
the development of science and technology. However, in  Rubenstein's 
view, the Bible has been responsible not only fo r secu larisation , 
but for rad ica l secu la risa tio n  indicating  a sophisticated technology, 
accompanied by the dehumanisation of man and the rape of nature.
The modern world, characterised  by rad ica l secu la risa tion , is  thus 
an unmitigated d is a s te r .  I f  one wishes to find the o rig ins of Che 
modern secu lar world one must look fo r i t s  beginnings a t Sinai.
Radical se cu la risa tio n  i s  the unintended consequence of b ib lic a l 
fa i th . In The Cunning o f  Hiatcry Rubenstein has seen in the Nazi 
Holocaust and in  the concentration camp as i t s  most h o rr if ic  cynosure
and metaphor, a nodal point not only in  Jewish h isto ry , but m the
h isto ry  of man. The Holocaust i s  simultaneously a working out of 
the premiaea of the Judaeo-Christian ethos and a turning point in 
the development of that ethos. I t  is  both a culmination of h isto ry , 

and a turning point in h is to ry .

IT., mark of rad ica l , .c u L r i .« t io n  i .  th . t  man ha. turned h im ..If
in to  a ’ .o d ' w ith io d - lik . power, n— ly . th .  power to dacid. who 
i .  to  l i v .  and who i .  to  d ia . Thi. god-lik . power b .c = » . p a rticu la rly  
manifest in  s itu a tio n s  of massive population redundancy. With radical

32. p .rsonal c o r r e s p o n d - n e e .  L ette r dated 21 August 1081.
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se cu la risa tio n , the dehumanisation of man and the to ta l 
dem ystification of nature occurred. Decision-making bodies, those 
with power to decide both the fa te  of other human beings and of the 
ea rth , therefo re  ’play God'. While the b ib lic a l God appears 
to ta l ly  absent from the a ffa irs  of men we continue to live  in  the 
time of the death of God.

In support of h is argument th a t b ib lic a l h isto ry  l ie s  a t the orig ins 
of rad ica l secu la risa tio n , Rubenstein a sse rts  that as God became 
increasingly  transcendent in the C hristian  tra d itio n , t ic u la r ly  
in the C alv in ist tra d itio n , the modern ethos of rad ical secularisation 
became increasingly  predominant. Man's thought patterns accommodated 
to God's increasing  distance and he developed a calculating 
r a t io n a l i ty ,  unfettered  by any sense of mystery, which a ffec ts  h is 
p o l i t ic a l  and economic decis ion-making in re la tio n  to o thers. Events 
such as the Holocaust, Rubenstein argues, would not have been possible 
without the ethos of rad ica l secu la risa tion . Because the world in  
which the Holocaust took place is  one characterised by radical 
secu la risa tio n  and th a t rad ical secu larisa tion  finds i t s  roots in 
our most basic tra d itio n , the B ible, the Holocaust cm  b<* seen as one 
of a se ries  of events in which population cm  be elimi ed successfully. 
R epetition is  not only possible but probable. Rubenstein sees no 
hopeful fu ture  for the world while th is  modern secular s p ir i t  p revails 
because i t s  o rig in  l ie s  in the heart of b ib lic a l trad itio n  and the 
b ib lic a l understanding of h is to ry . H isto ry 's  'cunning' l ie s  in the 
fac t tha t i t  has fooled mm into  a ra tio n a lity  which has led ultim ately 

to h is own irrelevance.

Rubenstein has admitted tha t Western man is  unlikely to give up the 
lin e a r  v iew  o f  history  because he no longer cm give up that view s 
u n i n t e n d e d  consequence, namely, technological c iv ilis a tio n . Restoration 
o£ c irc u la r ity  would only be possible with a return to a subsistence 
economy which, c le a rly , no longer is  possib le . Nevertheless, he 
perceives lin e a r ity  as an illu s io n  and expresses the hope tha t th is  
illu s io n  can be maintained for as long as possible, for i ts  end w ill 
signal global catastrophe in which the world as we know i t  w ill 
cease to e x i s t .34 I t ,  therefo re , seems that man is  enslaved perforce

34. The thoughts in th is  paragraph were expressed in  a le t te r  to 
me, from Rubenstein, dated 5 July , 1979.



by h is  lin e a r  view of h isto ry  and th a t in  re a l i ty  there is  no

Does R a d ic a l  S e c u la r i s a t i o n  D eriv e  from  th e  B ib le?

Rubenstein has made a serious accusation in  asserting  that the Bible 
l ie s  a t  the root cf the Western world’s i l l s .  I t  ce rta in ly  is  a 
view, though containing elements of tru th , which cannot re s t  
unchallenged. There is  no way of knowing how the world would have 
developed in iso la tio n  from the b ib lic a l view of h is to ry . Rubenstein 
c le a rly  acknowledges th a t as long as the b ib lic a l ethos was redeemed 
by genuine fa i th ,  i t  was l i f e  affirm ing. I  find i t  unconvincing 
tha t th is  fa i th  was lo s t prim arily as a re su lt of increasing divine 
transcendence.

Rubenstein acknowledges, a lso , tha t there is  no way in which we can 
overcome our b ib lic a l tra d itio n  and that re jec tion  of i t  would be 
qu ite  u n re a lis tic . He, therefo re , seems to be asking for a rad ical 
probing into the possible causes of the world’s malaise, even if  
tha t e n ta ils  a ru th less examination of the Bible as the possible 
cause of our p lig h t. He, however, im p lic itly  acknowledges tha t the 
revelation  a t S inai, as i t  was intended to be understood, should not 
have caused such d isastrous consequences. There seems to be a missing 
link  in  Rubenstein's argumentation. The Bible is seen to be God's 
reve la tion , demanding e th ica l conduct from man. Yet because of the 
exigencies of statehood and because of God’s increasing transcendence 
man has loot sigh t of the e th ica l requirements vts-fr-vts h is neighbour, 
and has elevated himself to the rank of God, having lo s t both fa ith  
and awareness of God a t some point which remains unclear. The manifest 
values of the therefore , do not accord with i t s  la ten t values.

The b ib lic a l view of chosenness has led to  the p o ss ib ility  of creating 
destructive  ideologies based on the superio rity , and therefore , the 
r ig h t of some groups to  survive both physically and economically, while 
o thers are relegated to  the sphere of to ta l redundancy. This is  apparent 
in Rubenstein’ ,  statem ent: ’ I oust confess tha t there are times when
I wonder whether we may yet be destined to render fu ll  account for 
having accepted a re lig ious ideology that denies the mystery and magic



of the na tu ra l order and cKvidee the human order xnto the eleo t and
1 35 the damned.

I t  i s  in te re s tin g  to  note th a t in  a recent paper g  Rubenstein 
admits th a t in  sac ra lised  kingships, such as th a t practised  in 
ancient Egypt, the S ta te 's  r ig h t to govern every sphere of human 
a c tiv ity  is  completely legitim ated and that th is  is  the fundamental 
p o l i t ic a l  purpose of such a kingship. This type of kingship or 
in s t i tu t io n  is  the very opposite of th a t foreseen by b ib lic a l 
re lig io n . I t  a lso  is  one of the areas in  revo lt of which secu larisa­
tio n  took place; the d esacra lisa tion  of p o l i t ic s .  In such a kingship 
there  can be n e ith e r p riva te  property nor human r ig h ts . The ru le r , 
s t r ic ly  speaking, can do no wrong. As a divine being, or a t least 
a d iv inely  sanctioned being, a l l  of h is actions are se lf-leg itim ating . 
Any p riv ileges accorded to h is  subjects derive so lely  from the king’s 
cosmically—grounded au tho rity .

In ancient Egypt corvde labour was practised  and Rubenstein suggests 
th a t when the slave numbers exceeded labour requirements population 
elim ination was p rac tised . I t  is  in  th is  lig h t that he in te rp re ts

Rubenstein, 'The Elect and the P re te r ite ’, op. c i t .  p. 371.(ayemphasis)
I t  is  in te re s tin g  to note tha t Rubenstein attempts to uncover 
the causes of the Holocaust by looking into the Judaeo- 
C hristian  tra d itio n , the Bible, and in b is e a r l ie r  works, 
in to  the C hristian  mythic s tru c tu re . For example, he always 
in s is ts  th a t i t  is  not h is in ten tion  to blane any group or 

but ra ther to expose i t s  possible causativera ti tu t io n , 
capacity.
Stein in the a r t ic le  c ited  above questions th is  stance as being 
ambivalent. 'No sooner is  something implicated in the road 
to Auschwitz, than Rubenstein in s is ts  th a t i t  is  not to blame. 
Everything is  absorbed by an ethos tha t reconciles and. 
subletes a l l  co n trad ic tio n s .’ Stein then proceeds to give
examples of ind iv iduals, groups and in s titu tio n s  which are

p. 222.

Chicago Press, 1982.
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Pharaoh'• order to  destroy a l l  Hebrew infants at b ir th  (Exodu 1:1(0 
-  an early  method of elim inating surplus population -  and th is  in 
a sacra l kingship1

Any form of sovereignty that recognises no trsnscendent divine
au thority  is  se lf-le g itisw tin g . Ancient Egypt lived by such a system
and i t  was th is  very system against which the Bible in the Exodus
tra d itio n  revolted. Obviously sacral kingdoms are not the only s ta te s
whose ru le rs  regard th e ir  actions as se lf-leg itim ating . The same thing
happened in Nasi Germany. Whether 'i n  ancient sacralised  kingdoms or
modern secular s ta te s  there i s  no lim it to the actions thaw can be
committed and legitim ated by those who command the p o litic a l in s titu tio n

37and control the s ta te 's  monopoly of power'. While power need not 
always be abused, there i s ,  in e ffec t, no effective  check on those 
in command.

During the Exodus, God was tb ' supreme power who sealed his redemptive 
action with a covenant requiring unswerving loyalty and involving 
e th ica l action . Rubenstein is  convinced, however, that people are 
always regarded aa expendable in  the in te re s ts  of s ta te  security . As 
soon, therefo re , as Is ra e l was faced with national survival and the 
v ic iss itudes of p o lit ic a l  and m ilita ry  l i f e ,  she responded like  a ll  
other nations, and force took precedence over e th icc . God's demands 
were suspended, resu lting  in tension between ethics and p o litic a l 
su rv iva l. The re lig ion  of landless slaves, the re lig ion  of the Bible, 
became dysfunctional to  men who had to defend th e ir  own land.

The b ib lic a l view of power and history  contains hope and consolation. 
According to Rubenstein i t  is  valuable for the formation of a new 
community, but incapable of sustaining an established community which 
inevitably must deal with the challenge of the only real power that 
e x is ts , namely, human power.*®

If  th is  is  the case then b ib lica l relig ion  has been dysfunctional 
for most of i t s  h isto ry , with the exception of c r is is  periods such as 
the Exodus and the f a l l  of Jerusalem in 70 G.E. There certain ly  must 
have been tensions during the b ib lica l period, and wo see these in the 
prophetic books, but re lig ion , on the whole, was fr ic tio n a l throughout



I s r a e l 's  existence and during the diaspora period in which i t  was 
a cornerstone of Jewish su rv iva l. I  cannot agree with Rubenstein* s 
asse rtion  th a t b ib lic a l re lig ion  is  only functional in times of 
new formation of a society . If  th is  is  so, one wonders why radical 
secu la risa tio n  did not take place before the twentieth century, and 
also why b ib lic a l  re lig ion  is  fa ilin g  to be functional in  the utw 
State of Is ra e l a t the moment.

Both systems, sacra l kingship and b ib lic a l re lig ion  are open to 
abuse and both remain options which society car choose. Though both 
are perennial, n e ith er is  permanent. 'Each contains the seeds of i t s

3 9  BFjt"own d is so lu tio n .' I f  both systems are open to the verv same abuses, 
namely, ' playing God', the hallmark of rad ical secu larisa tion , then 
i t  no longer is  convincing th a t the b ib lic a l view of h istory  is  the 
ultim ate cause of rad ical secu la risa tio n .

Rubenstein* s views concerning the e le c t and the p re te r ite  ultim ately may 
not find th e i r  roots in the Bible e ith e r . Already in pre-Exodus 
times there  existed  those who were sacrificed  in the in te res ts  of 
the S ta te , and by no more humane a method than mass slaughter.
Rubenstein thus contrad icts h is own argument. One should perhaps look 
for the answer in  h is deeply pessim istic  view of man. No system, i t  
seems, can ensure lasting  human values when given into the hands of 
man. However, w hilst one might be tempted to agree with Rubenstein's 
to ta l ly  pessim istic  view ot man in the lig h t of modern h isto ry ,
Howard F. S teii nas pointed out tha t in  Rubenstein's world-view no 
allowance is  made for the positive  evolution of childhood. There is  
no progression in the psychohistoric sense of reality -adap tive cognitive 
capacities and human love. 'We have progressed only in our capacity 
for e v i l . '

The B i b l i c a l  T r a d i t io n  as th e  Root of R a d ic a l S e c u la r i s a t io n  
and R a b b in ic  Judaism

Rubenstein c learly  ind ic ts the b ib lic a l trad itio n  as lying behind the 
secular modern s p i r i t  which found one of i ts  most h o rrific  manifestations 
in the Nazi ethos. I t  must also lie th is  very same b ib lica l trad itio n

39. Ib id .
40. S te in , Howard

p. 216.
F . , 'The Nazi Holocaust, History and Ps^chohistory' ,



which l ie s  behind rabbinic Judaism. Therefore, i t  seems tha t taken 
in one d irec tio n , with i t s  various influences, the b ib lica l trad itio n  
leads to a murderous calcu lating  ra tio n a lity , population riddance 
and 'p lay ing  God’ , while d irected in to  another path, also with i t s  
influences, the same root trad itio n  re su lts  in cowardice, submissiveness 
and a se rv ile  consciousness. Both the Nazis and th e ir victims were 
influenced by the b ib lic a l tra d itio n , yet th e ir actions could not have 
been more d iffe re n t.

Both behaviour patterns are d is ta s te fu l fo r Rubens ta in  -  in the case 
of the Nazis, ju s tif ia b ly  so; in the case of the Jewish response, I 
find Rubenstein's revulsion for th e ir powerlessness somewhat harsh. 
Possession or lack of power seems to be the key to the two opposing 
responses. However, when power becomes the causative fac to r, 
Rubenstein's claim about the b ib lica l trad itio n  as lying at the root 
of the problem tends to be invalidated.

h  ’eed, i t  was the Hebrew Bible which lay at the root of the 
secu la risa tio n  process. Rubenstein acknowledges that as long as 
b ib lic a l secu la risa tion  was accompanied by genuine fa ith  and the moral 
r e s t r a in t ,  inherent in  the relig ious trad itio n s  based on the Bible 
were operative, a Holocaust could not occur. Likewise, he in s is t]  
th a t the path of Yochanan's followers was only functional and l if e  
affirm ing when i t  was redeemed by genuine fa ith . It.seem s, therefore, 
that i t  was the lose of fa ith  and the dropping of moral re s tra in ts  
which resulted  in a catastrophe of Holocaust proportions. I t  is  the 
oauae of loss of fa ith  and re s tra in t,  and the point a t which i t  
occurred which seems d if f ic u lt  to pinpoint and which, therefore, renders 
Rubenstein's basic premise unconvincing. He would at least have to 
give a more convincing explanation of how the eame root trad itio n , 
although i t  developed d iffe ren tly  in Judaism and C hristian ity , 
resu lted  in Buoh opposing behaviour patterns in the Western world 
vt large and in diaspora Judaism.

The H o lo c a u s t:  An I r r a t i o n a l  O u tb u rs t o r E x p ress io n  of
C a lc u la t in g  R a t io n a l i ty ?

In The Cunning o f  History Rubenstein argues tha t the Holocaust was 
perpetrated as a re su lt of a perfectly  constructed bureaucracy and 
therefore was a highly rational procedure which grew out of the



b ib lic a l tra d itio n  and i t s  resu ltan t 'ca lcu la ting  r a t io n a l i ty '.
In A f te r  A uschw itz  he emphasised the very i r r a t io n a l  nature of the 
Nazi ou tburst. He analysed the psychological dynamics behind the 
choice of the Jews as scapegoat and the mechanism by which they 
became seen as an a lien  group and as a th rea t to the fragmented 
id e n tity  of the German Volk a f te r  the hum iliating defeat of World 
War I .  The Holocaust thus, in  h is view, became a giant r i tu a l  
murder re f le c tin g  the manifold disorders within German society at 
the time of World War I I .  There is  a vast difference between 
i r ra t io n a l  outburst and calcu lating  ra tio n a lity . Rubenstein, 
th ere fo re , seems to have changed h is premises fa ir ly  rad ica lly .

In a review of The Cunning o f  H is to ry  Howard F. S tein41 emphasises 
the highly i r r a t io n a l  nature of the Holocaust and seeks i t s  causes 
in  the German childhood which culminated in the Nazi ethos. He 
s tre sse s  the complicated psychological mechanism necessary for the 
Germans to view themselves as an 'i n  group* and the Jews as a 
superfluous group, suggesting tha t superflu ity  is  a s ta te  of mind 
before i t  is  tran sla ted  in to  a fa c t .  The prim itive repertory of 
s p l i t t in g ,  d issoc ia tion  and projection seems at least necessary to 
explain how a people can f i r s t  be f e l t  to be foreign, then made into 
foreigners, and f in a lly  dealt with in accordance with a stereotype.
A p a r t ia l  tru th  is  d is to rted  in to  a sacred fic tio n  to serve the 
unconscious need for tha t f ic tio n  and the conscious need to make 
th a t f ic tio n  appear eminently reasonable.

Those who become superfluous embody the dissociated odious 
c h a ra c te r is tic s , and therefore represent something in to lerab le  
w ithin the unconscious of those who assign the labe l. Those who 
become superfluous represent something 'ego-alien* which the 'normals' 
must elim inate le s t  i t  contaminates th e ir  id en tity . Superfluous 
people become a social scapegoat or group safety-valve through which 
the group expiates i t s  g u ilt  for unconscionable wishes and eliminates 
represen tation  of i ts  fea rs . Through the scapegoac they seek to 
extrude a repudiated aspect of themselves.

41. S tein , Howard P ., 'The Nazi Holocaust, History and Psychohistory', 
The Journal o f  P sych o h is to ry ,  Vol. 7, No. 2, Fall 1979, 
pp. 215 -  227.



H itle r 's  in sistence  on l^ebensraym is  stressed greatly  by Rubenstein 
in his argument th a t H itle r wanted to r id  Germany of a large surplus 
population. He sees th is  in  terms of a calculating  ra tio n a lity . 
Stein suggests th a t the voracious geographic exten t of th a t 
Lebcneraum a tte s te d  to the decidedly d e re is tic  purposes i t  was to 
serve as a compensation for Germany's hum iliating defeat in 
World War I .

In response to Rubenstein*s assertion  th a t no ' law' was broken a t 
Auschwitz, Stein suggests th a t the Nazis did  recognise e th ica l and 
legal re s tr ic tio n s  binding them to th e ir  victim s. This is  a ttes ted  
by the complicated r i tu a ls  employed to dehumanise the victims and 
render them superfluous, as well as the need to create a complicated 
social machinery to  deal with the problem. Because Rubenstein does 
not d iscern  the c lin ic a l fac ts  th a t found expression in bureaucratic 
compliance, he becomes gu ilty  of bureaucratic reductionism which 
leads to  e th ica l re la tiv ism .

Stein undermines Rubenstein*s en tire  emphasis upon bureaucracy.
He believes th a t emotional elements are not eliminated from 
o ff ic ia l  business a t a l l .  The very impersonal o rderliness of the 
Nazis a t te s ts  to  em otionality by the fac t of i t s  eradication from 
everyday business. Through the mechanism of iso la tio n , a ffec t can 
be s p l i t  o ff with scotomised perfection . Eradication of Jews and 
Gypsies occurred because the ' fina l so lu tion ' was the chief item 
on the Nazi agenda and not because Germany was knee-deep in 
bureaucra tisa tion . From the very beginning, German bureaucracy 
was subordinated to the Nazi ethoe. In addition to th is ,  behind 
the apparent emotionless bureaucracy lay an ir ra tio n a l fervour, 
conviction and commitment without which the charismatic 
Fiihverprinzipt perhaps the highest ' good' in Nazi Deuteohtumet 
would not only have been unnecessary, but ludicrous. The Nazis 
revealed th e ir  ir ra t io n a l ity  by attempting to conceal i t  in  the 
guise of uncompromised ra tio n a lity .

Stein challenges Rubenstein's view th a t the Holocaust is  unique 
and incommensurable with anything e lse  in h isto ry , suggesting 
that magnitude and scale are part of our own fantasy of the



42Holocaust which we use to view i t  as such. In S te in 's  view the 
form, scale and apologia fo r s a c r if ic ia l  carnage vary widely from 
age to age and from cu ltu re  to cu ltu re . I f  the h isto ry  of childhood 
and cu ltu re  reveals anything, i t  is  the s ta r tl in g  fact that things 
get worse, not b e tte r , the fu rther back one goes. As a concomitant, 
S tein questions Rubenstein's assertion  th a t there once prevailed 
an e th ic  of 'kn igh tly  comradeship*, of mutual respect between 
adversaries. There was a great deal of h o s t i l i ty ,  suspicion and 
anxiety in previous forms of warfare for which d iffe ren t psychological 
mechanisms were employed.

Rubenstein m islocates the source of the Holocaust by seeing i t  
ultim ately in the b ib lic a l tra d itio n . Stein sees the source in 
something fa r  more basic than the Judaeo-Christian tra d itio n , namely, 
in the human condition i t s e l f  with the ex p lo itab ility  of childhood 
and the subsequent regression to i t s  fan tasies in adulthood. Various 
ethno-national groups have indigenised the Judaeo-Christian trad itio n  
d iffe ren tly  and in d iffe ren t times i t  has manifested i t s e l f  d iffe ren tly  
within the same community. In Germany i t s e l f  there was a waxing ind 
waning of anti-Sem itic ivnagery. However, what became neutralised  in 
normative German cu ltu re , became reprim itiv ised under traisna. The 
defeat of Germany in World War I served as a trauma which p rec ip ita ted  
the regressive solution wherein H itle r , the bound delegate of his 
mother, became, in tu rn , the bound delegate of the German masses. 
Childhood experiences, individual and group defences of an era , play a 
decisive ro le . The German c u ltu re 's  ethos therefore was the source of 
the problem. I ta ly , for example, was a wretched fa ilu re  in persecuting 
Jews.

42. I t  is  worth noting that Stein is  deeply c r i t ic a l  of Jewish
behaviour patterns and sees Judaism as a martyrology. Within 
th is  context he views Auschwitz as one of a series of 
unconsciously self-imposed Jewish catastrophes. See ' Judaism 
and the Group Fantasy of Martyrdom; The Psychodynamic Paradox 
of Survival Through Persecu tion ', Journal o f  Psychohiatory,
Vol. 6, No. 2, Fall 1978, pp. 151 -  210. The severity  of 
Rubenstein's accusation that Jews have a se rv ile  consciousness 
though bearing some s im ila ritie s  to th is  view, pales into 
insignificance by comparison. Stein and Rubenstein have 
c o n flic t over th is  issue. See 'Psychohistorians Discuss 
Psychohistory'. 'Comment by Richard L. Rubenstein', pp. 543 -  555, 
and S te in 's  reply , pp. 565 -  569, especially  pp. 568 and 569. 
Journal o f  Peychohistory. Vol. 6, No. 4, Spring 1979.
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German c u ltu re , there fo re , must be examined with pa rticu la r 
reference to family l i f e  and childhood which

(1) made for cathexis of German symbols and in s titu tio n s  
(including bureaucratic ra tio n a lity , father leaders 
and anti-Sem itism ), and

(2) the meaning of the Post-World War I trauma which made for 
the fa te fu l marriage of H itle rian  charisma and 
bureaucratic e ffic ien cy .43

Nazi bureaucracy was a revolutionary one which transformed trad itio n a l 
German bureaucracy into a Nazi bureaucracy. H itle r was essen tia l to 
enable the embodiment of the German ethos. When the Nazis purged the 
world of subhuman excrement, they did so not in the name of bureaucracy 
but for the honour of the fatherland and the FiXhrer. The tex t which 
motivated the sacred struggle was not the dible but H it le r 's  Mein 

Kampf. Indeed, the struggle was perceived as sacred. The en tire  
society  became sacra lised  and i t s  bureaucracy was invested with the 
mana and mission of the Ftihrer. Stein sees Nazism as a contemporary 
'ghost dance', a variant on m illenarian movements and not at a ll  
unique in human h is to ry . Each ghost dance proposes and attempts to 
e - t  out i t s  own 'f in a l  so lu tion’ to the tuanan condition, to veplcce 
the e x p lo ita b ility  of infancy with omnipotence of thought and action.

Rubenstein suggested that the Judaeo-Christian tra d itio n , German 
cu ltu re  and bureaucratic ra tio n a lity  added up to the secular ingredients 
for the r is e  of Nazism. Stein sees i t  in terms of a d e re is tic  c r is is  
c u lt which occurred as a re su lt of epidemiologically shared fa ilu re  
of defence. Although in Nazism the Judaeo-Christian trad itio n , the 
German ethos and bureaucratic structure  are far from irre lev an t, 
th e ir  meaning is  redefined by a d isjunctively  new c u ltic  ethos which

43. The psychopathological nature of the en tire  Nazi venture is 
supported by Erich Fromm, in The Heart o f  Man : I t e  Genius 
f o r  Good and E v il ,  Routledge and Kegan Paul, L td ., London,
1965. He analyses H it le r 's  ev il as deriving from severe mental 
i l ln e s s . H itle r  was motivated by inclinations directed  against 
l i f e ,  namely, necrophilia, malignant narcissism and symbiotic 
incestuous fixa tion  to h is mother. These tendencies, when 
predominant and in combination,form a nucleus of severe mental 
illn e ss  or the syndrome of decay as opposed to the syndrome of 
growth. A lead er 's  or a so c ie ty 's  choices for good or ev il are 
determined by the re la tiv e  strength  of these unconscious forces.



taps in to  the deepest co n flic ts  of Germin childhood. The c r is is  of 
a 'c r is is  c u l t ' is  inseparable from chilihood traumata. Regression 
occurs, only now with adult bodies, adult cognitive capacities and 
adu lt a b i l i t i e s  to attempt to coerce re a lity  to conform to fantasy. 
Nazism's jchanisms appear more ra tional than those of other cultures 
such as ie Melanesians or American Indians, but th is  was only 
because tue Nazis were able to  use techniques of the cu ltu ra l system 
of the West so successfully . Rabid ethnocentrism is  not new, and 
certa iiily  not lim ited to those who adopted the Judaeo-Christian 
t ra d itio n . The ethnographic and h is to ric a l record is f i l le d  with 
the d e tr i tu s  of those whom so c ie ty 's  'normals' declared to be 
dangerous, and hence, superfluous.

In h is  early  thought, Rubenstein, in my opinion, gave a convincing 
account of the psychodynamics behind Nazism's murderous anti-Sem itic 
explosion emphasising i t s  i r r a t i o n a l i t y .  The fragmented German 
id en tity  which hankered a fte r  a cohesive Volkeg& neinachaft, led to 
the perception of the Jew as a lien  and as deicide. The Nazis wanted 
to destroy the Jews for the very crime they wished to perpertra te , 
namely, de ic ide , and to  extrude from themselves unconscionable wishes 
in the form of the Jews. The Jews were expelled an faeces and the 
camps became the anus mundi. H itle r , as leader, vas the enraged 
m tte r so n o h e n  who never outgrew his regressive hankering for the 
unrestrained g ra tif ic a tio n  of the anarchic desires of childhood.

Rubenstein*s sh if t  to a bureaucratic emphasis and calculating 
ra t io n a li ty , therefore,seems to have resulted  in a d is to rtio n  of 
h is  o rig ina l views. Stein finds i t  impossible to f i t  everything 
neatly  in to  Rubenstein's procrustean evolutionary schema as put forward 
in The Cunning o f  H is to ry . He therefore does not see the work as a 
s c ie n tif ic  explanation of h istory  but as a fantasy about h isto ry . 
Regarding Rubenstein as the Kafka of the macrocosm, he views 
Rubenstein's evolution of ev il as making absolute sense when bused on 
the Kafkaesque model of the world as an uncontrollable, murderous, 
mechanical monster. Bureaucracy is Rubenstein*s monster, and i ts  orig in  
and destiny is  the Judaeo-Christian trad itio n . For Rubenstein the 
universe ' i s  peopled by impersonal judgments made by inv isib le  judges, 
unappeasable superstructures, implacable High Commands, remote and 
elusive powers. There is no Yahweh, but His Court never goes into



recess. His Lav becomes more inscru tab le , and His Judgment only

Freudian family romance displaced onto the cosmos or society. The 
Cunning o f  History is  a cu ltu ra l te x t, part of h isto ry  in need of 
in te rp re ta tio n . I t  is  not h is to r ic a l explanation.

therefo re  s tre sse s  the underlying psychological dynamics behind the

increases in s e v e r i t y * T h i s ,  according to S tein , is  the fam iliar

I t  must be noted tha t S te in 's  emphasis is  psychohistorical and he

I I WWIWi
with Rubenstein on th is  issue, seeing in the Holocaust an event 
which is  unique and which is  ' unassimilable* into Jewish h isto ry .

Attempted to do th is  with some convinci g And provocative re su lts .

p. 43.



the b ib lic a l tra d itio n  and a l l  i t s  f r u i t ,  he has rejected the God
of h isto ry  as a 'dread illu sion* . His God-concept contains no
th e is t ic  elements in i t  and is  drawn from the concepts of T il l ic h 's
'Ground of B eing', Freud's 'Thanatos* and the God of the Jewish
mystics as characterised by taimtavan or divine withdrawal. I t
bears s im ila r it ie s  to  the Buddhi&f concept of Nirvana, and, in  my
opinion, the Hindu Goddess K ali. I t  has som authentic Jewish
ro o ts , but i t  is  u ltim ately  unsatisfying from a Jewish viewpoint.
For Jewish p rac tice  one of the indispensable features for worship
is  the 'p e rso n a lity ' and th e is t ic  nature of God. Everything that
makes tra d itio n a l Jewish worship sp ec ifica lly  and d is tin c tiv e ly
Jewish becomes non-sensical without the metaphor of a divine Person,
in  a covenant re la tionsh ip  of mutual responsib ility  and love with
human p « Authentic Judaism, therefore, must have a concept
of a pe. God, a th e is t ic  Ultimate rather than a non-theistic
Ultimate use a concept of a personal Ultimate is  a t the liv ing

46heart o ' - ; ish  symbo1-system.

God as the Great Goddess

There are two noteworthy features of Rubenstein's concept of deity  
in  re la tio n  to femininity. F irs tly , from his e a r l ie s t  work he has 
considured the goddess princip le  in deity  tc be p rio r to the male 
p rinc ip le  h is to r ic a lly . He in sisted  tha t the primal crime was not 
primal enough and Freud should have taken into account the o o ss ib ility  
tha t the f i r s t  form of de ity  was feminine. Secondly, he has always 
emphasised the maternal quality  of deity  as being indispensable. He 
has elaborated l i t t l e  on h is concept of God as the Holy Nothingness 
and the corollary  that there is  no a f te r l i f e  and no ultim ate redemption. 
His notion of God as the Great Mother deserves some discussion. God,

46. This argument is  put forward by Rita M. Gross in her a r t ic le  
'S teps Toward Feminine Imagery of Deity in  Jewish Theology', 
Judaism, Vol. 30, No. 2, Spring 1981, p. 185.
I t  w ill be noted that I argue for the reasonableness of 
Rubenstein's emphasis on relig ious practice without a personal 
God concept which characterised his position of the nineteen 
s ix tie s . See, in th is  connection, Marc E. Samuels' a r t ic le
* jji Pfgige of Doubt , eudavsm. Vol. 20, No. 4, Fall 1971, 
pp. 456 -  459. However, I do point out the logical s tra in  that 
Rubenstein's position imposes.



on the one hand, is  beyond m asculinity and fem ininity, but, on the
o ther. God i s  the Cannibal Mother who gives l i f e  to a l l  only to
consume a l l .  Earth gives fo rth  l i f e  only to take her own back into
h e rse lf  a t death. Every grave is  thus the open mouth of the Great
Mother. 'I n  the beginning, as babes we ate of the mother's
substance; in  the end we are a l l  destined to be eaten by her.

47Hers alone i s  the f in a l v ic to ry . '

The concept of a female God is  shocking to  many in  the Jewish and
C hristian  tradition,*®  yet views have been put forward tha t we
need to  give g rea ter prominence to the feminine aspects of deity
fo r  a b e t t e r  u n d erstan d in g  o f  God and fo r  th e  g r e a te r  p a r t ic ip a t io n

of in re lig io u s  l i f e . 49 I t  has been argued th a t the masculine
elements ot God have become over emphasised at the cost of feminine
aspects because of the androcentric character of Jewish society.
Whilst language is  b asica lly  inadequate in describing or expressing
God, i t  t e l l s  us about those who create and u»c God language. The
in t e n s e ly  m a scu lin e  em phasis in  th e  t r a d it io n a l  Jew ish  God—concept

expresses the profound evd long standing alienation  between women
and femaleness, and the cen tra l issues of Jewish re lig ious trad itio n .
All ex is ten t feminine a ttr ib u te s  of God have been imbedded in

50p a tria rch a l contexts.

Theories hove been proposed which a sse rt that the o rig inal 
c iv i l is a t io n s  of the world were gynarchic and tha t they were presided 
over by an omnipotent Mother Goddess. Periods of matriarchy have 
been characterised  by a golden age of plenty, of progress and of peace

47. Rubenstein, Power Struggle, p. 142.
48. Himselfarb expresses h is horror a t Rubenstein's assertion  

that the only God he believes in is  the cannibal Mother 
Goddess of earth , and r e to r ts :  'I s  i t  the poet Robert Graves 
speaking or a Jewish theologian? This must be some kind of 
outcry. To quote a French poet, "Take eloquence and wring 
i t s  n e ck ." .' 'Commentary on Homeland and Holocaust, p. 76.

Southern AfrCoa, No. 37, December 1981, pp. 23 -  37.

50. See Gross, 'S teps Toward Feminine Imagery in D eity ',
pp. 185 and 189.



m w a m m
P arad ise  was l o s t  w ith  th e  m a e c u lis t  r e v o lu t io n  which was accompanied 

by th e  em phasis on a m ascu lin e  Sky God. Peace and p le n ty  was 

rep laced  by w a r lik e  m a te r ia lism . The Mother Goddess wds rep la ced  by 

a s t e m  and v e n g e fu l G od.51

E liz a b e th  Gould D avis a t t r ib u t e s  th e  p resen t d ep ressed  s t a t e  o f  women 

to  th e  m a s c u lis t  J u d a eo -C h ristia n  t r a d it io n .  S o c ie ty  made a f t e r  the  

p a tte r n  o f  man i s  advanced in  m echan ical in v e n tio n  but i s  in v o lv ed  

in  a w h ir l in g  c o n fu s io n  and s t r i f e  w hich , on i t s  human s id e ,  i s  an 

u t te r  f a i l u r e .  With th e  im in e n t  f in a l  f la r e  o f  u n iv e r sa l v io le n c e  

and d e sp a ir  w hich may r e s u l t  in  g lo b a l c a ta c ly sm , D avis advocates  

th e  r e tu r n  to  th e  Mother Goddess worshipped by e a r ly  m an.E T here i s  

a sem blance o f  s im i la r i t y  between t h i s  v iew  and R u b en ste in 's  a s s e r t io n  

th a t  th e  B ib le  and the b i b l i c a l  God l i e  behind much o f  man’ s p resen t  

d e s t r u c t iv e n e s s .

Whether th e re  i s  r e a l  m er it  in  th e o r ie s  such as th a t  o f  D a v is , th ere  

i ,  no q u e s t io n  about th e  a t t r a c t io n  o f  th e  Hebrews to  a fem ale goddess  

f ig u r e  in  th e  B ib le ,  and p o s s ib ly  her a t tr a c t io n  la y  in  more than mere 

f e r t i l i t y .  The Hebrews found d i f f i c u l t y  in  su p p ressin g  goddess worship  

There are a t l e a s t  fo r ty  p la c e s  in  th e  Hebrew B ib le  in  which goddess  

w orship  among th e  Hebrews i s  m entioned , even a f t e r  th e  p a tr ia r c h a l  

e d it in g  o f  l a t e r  t im e s . A ccording t o  R u b en ste in , th e  Earth Mother 

never e n t ir e ly  l o s t  her hold  over th e  c h ild r e n  o f  I s r a e l ,  even in

r a b b in ic  t im e s .5^

Um.np o e t ,  , p . . k  i n t u i t i v . l y  o f  « t im . ,  in  the not too  d i . t . n t  p n .t ,  

b e fo re  th e  b ir t h  o f  th e  g o d .,  when e e r th  bed been .  .e m - p e r e d i .e  o f  

peace end t r a n q u i l l i t y ,  p r e .id e d  ov er  by an om nipotent Ooddeaa. 

L u c r e t iu . r e c a l l ,  the van ish ed  tim e when ' t e r r o r  and d . r k n . . .  were 

d is p e l le d '  by th e  goddea. 'm other o f  th e  g o d ., s o le  m i . t r . . .  o f  .1 1  

t h in g . ,  w ith o u t whom n o th in g  can be glad  and l o v e l y ' .  L ife  

a f f ir m a t io n , th e r e f o r e ,  .  em. to  be a . t r o n ,  c o r o lla r y  to  g o d d . . .

w orsh ip .

52. R u b en ste in , 'R esponse to  th e  M om entary on Honeland and Hclooaue. 
pp. 106, 107.

London, 1929.



t e i n ,  th o u g h  e m p h a s is in g  th e  fem ale  a s p e c t  o f  d i v i n i t y ,  ta k e s  

th e  goddess  c o n c e p t much f u r t h e r  th a n  th e  l i f e - g i v i n g ,  p e a c e fu l  

a s p e c ts  o f  h e r  n a tu r e  a s  p u t  fo rw ard  by th e  f e m i n i s t s .  He s t r e s s e s  

b o th  h e r  b e n e v o le n t  and h e r  d e s t r u c t i v e ,  a ll-c o n s u m in g  n a tu r e .  He 

p e r c e iv e s  i n  th e  r a b b in ic  Aggadah a deep t e r r o r  o f  th e  C an n ib a l 

M o th er, th e  h id e o u s  o g r e s s ,  s u g g e s t in g  th a t  th e  r a b b i s  p r e f e r r e d  

th e  m easu re  and j u s t i c e  o f  th e  F a th e r  God to  th e  i n f i n i t e l y  more 

t e r r i f y i n g  p r o s p e c ts  a s s o c i a te d  w ith  th e  l i f e - g i v i n g  b u t 

a l l - i n c o r p o r a t i n g  M other Goddess who i s  b o th  womb and tom b. In  

t h i s  r e s p e c t  h i s  v iew  o f  d e i t y  i s  r i c h  and a ll - e n c o m p a s s in g , m aking 

p r o v is io n  f o r  th e  d a rk  and d e s t r u c t i v e  a s p e c ts  o f  d i v i n i t y .  I  f in d  

i t  s t r i k i n g l y  s i m i l a r  to  th e  g r e a t  H indu Goddess who i n  h e r  t e r r i f y i n g ,  

d e s t r u c t i v e  m ode, i s  known a .  K a li  o r  D urga , and who in  h e r  b e n e v o le n t,  

c o m p a s s io n a te , l i f e - a f f i r m i n g  r o l e  i s  known by h e r  d e v o te e s  as  Uma 

(M other) o r  P a r v a t i .  She i s  m ea n in g fu l to  h e r  d e v o te e s  i n  b o th  modes 

a s  l i f e - g i v i n g  p r e s e r v e r  and a s  e v i l  d e s t r o y e r .  An im p o r ta n t  

d i f f e r e n c e ,  how ever, i s  t h a t  in  some m a n i f e s ta t io n s  o f  H induism  a 

t h e i s t i c  r e l a t i o n s h i p  i s  p o s s ib l e  w i th  t h i s  G oddess w hereas  t h i s  

would n o t  b e  p o s s ib l e  w i th  R u b e n s te in 's  M other G oddess.

R u b e n s te in  h a s  n o t  e x p lo i te d  th e  fe m in in e  a s p e c t  o f  d e i t y  to  th e  

f u l l ,  p a r t i c u l a r l y  w ith  r e g a rd  to  th e  m ore l i f e - a f f i r m i n g  q u a l i t i e s  

a s s o c i a te d  w i th  such  a  d e i t y .  Nor h a s  he e la b o r a te d  upon h i s  v iew  

o f  d e i t y  a s  th e  H oly N o th in g n e ss . He a p p e a rs  to  have moved away 

from  c o n c e rn  w ith  d e i t y  to  a  c o n s id e r a t io n  o f  th e  a is e n o e  o f  God in  

th e  a f f a i r s  o f  men. I n  h i .  a n a ly s i s  o f  o u r  w o r ld , he  now r e f l e c t s  on 

th e  i r r e l e v a n c e  o f  God i n  p o l i t i c a l ,  s o c io lo g ic a l  and econom ic 

d e c is io n  m aking and p rob lem  s o lv in g .

In  1971 C h a r le s  W. S t . c k . l  c o n fe s s e d  h i .  r e g r e t  th a t  R u b e n s te in '.  

p ro m isin g *  a lm o s t b r i l l i a n t  mind had n o t  found a  d i f f e r e n t  language  

to  convey  h i .  m sesag e . S t . c k e l  a s s e r te d  t h a t  he co u ld  p o s s ib ly  com. 

to  sn  u n d e r s ta n d in g  a .  t o  vhy R u b e n s te in , by j o in in g  th e  r a n k , o f  

c o n tem p o ra ry  P r o t e s t a n t  r . d l c . 1  th e o lo g ia n s ,  had se n te n c e d  God to  d i e .  

• b u t ' ,  he  s t a t e d ,  ' I  c a n n o t u n d e rs ta n d  vhy he c o n t in u e ,  t o  d i s t u r b  ^ 

Him To d e s c r ib e  "Cod aft e r - th e - d e a th - o f - C o d "  a s  "H oly  N o th in g n ess  . 

o r  th e  "o m n ip o te n t N o th in g n ess  i s  Lord o f  c r e a t i o n " ,  t e l l ,  th e  r a a d a r
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nothing at a l l ,  ce rta in ly  about N o t h i n g n e s s . I t  seems as i f  I 
Rubenstein, over a decade la te r , has now ceased even 'to  disturb 
Him' p referring  to examine the dynamics of a rad ically  secular 
world in which God could and has died for him.

I believe th a t the female elements of deity  should be reasserted ,
.but i f  Jewish worship is  t t  -*main sa tisfy ing ly  meaningful, i t  would 

have to  remain within a th e is tic  c o n te x t.P e rh a p s  th is  is  one 
reason why Rubenstein could u ltim ately not maintain h is emphasis on 
the performance of Jewish r i tu a l .  The resu ltan t logical s tra in  may 
prove to be ultim ately  unsatisfactory  and too d if f ic u lt  to sustain .

I n s i g h t f u l  Paganism

I t  i s  d i f f ic u l t  to ascertain  exactly what Rubenstein means when he 
relieves an ' in sigh tfu l paganism* as the only viable path open to 

modem Jews. In the nineteen s ix tie s  th is  was to be accompanied 
by h is to ric  forms of Jewish re lig ion  which he has now abandoned. 
Milton Himoelfarb has made the fa llac ious o*„&Tvatiou that i t  is 
not c lear which form of paganism Rubenstei n advocating, the 
ancient form or the modern form of atheism ov ido latry  as expressed 
in  Nazism.55 Indeed, any sensitive  reading of Rubenstein cannot
f a i l  to reveal that i t  is  the ancient form of paganism which he
commends.

His defence of paganism as such is  refreshing. Too often relig ious 
forms are condemned in re la tio n  to b ib lic a l monotheism without taking 
adequate cognisance of th e ir  value and life-affirm ing  q u a litie s . 
Rubonstein possesses an unusual capacity to elevate tha t which has 
for centuries been maligned. He does th is  with both paganism and 
Jewish p r ie s tly  re lig io n  with in te res tin g  and provocative re su lts . 
Merely to shake sta id  and fondly held presuppositions is  in i ts e l f  
a service. I t  ra ises the level of debate above commonplace clichds 
and p la titu d es .

54.

55.

Steckel, Charles W., 'God and the Holocaust', Judaism, Vol. 20, 
No. 3, Summer 1971, p. 281.
Hinmelfarb, Milton, ' Commentary on Homeland and Holocaust', 
pp. 66, 67.



R u b e n a te in  o p ts  f o r  th e  e a r t h  d i v i n i t i e s  and th e  r e a l i t i e s  to  

w h ich  th e y  p o in t  b e c a u se  th e y  a lo n e  o f f e r  men th e  o p p o r tu n i ty  to  

c e l e b r a t e  th e  human c o n d i t io n  w h ich , fo llo w in g  S a r t r e ,  Camus and

G e n e t, he r e g a r d s  as  e n t i r e l y  e n c lo s e d  w i th in  th e  f a t a l i t i e s
. 1 „

o f  an  a b su rd  a a r t h ly  e x i s t e n c e .  Man l i v e s  in  a  m ea n in g le ss  

cosm os w hich o f f e r s  no h o p e . Man s u f f e r s  o f  n e c e s s i t y ,  n o t  as a 

r e s u l t  o f  th e  p u n i t i v e  v i s i t a t i o n  o f  th e  God o f  h i s t o r y .  L i fe  i s  

b r a c k e te d  be tw een  two o b l iv io n s ,  o f f e r in g  no re d e m p tio n , a f t e r l i f e  

o r  m e s s ia h .

Man, f u r th e rm o re ,  h a s  re n d e re d  n a tu r e  m e a n in g le s s . Through r a d i c a l  

s e c u l a r i s a t i o n  he h a s  d e v e lo p e d  an  advanced  tec h n o lo g y  w hich  has 

le d  to  man’ s own redundancy  and i r r e l e v a n c e .  I t  seems cs  i f  

R u b e n s te in  i s  s u g g e s t in g  t h a t  th ro u g h  r a d i c a l  s e c u l a r i s a t i o n  th e  

n a t u r a l  w orld  h a s  become so  d e m y s t if ie d  and abused  t h a t  he  would 

w ish  t o  p u t th e  dem ons, o r  more s p e c i f i c a l l y ,  d i v i n i t y ,  back  in to  

n a t u r e .  As I  p e rc e iv e  h i s  m essage , i t  seems to  be a i^uest f o r  a 

renew ed a p p r e c ia t io n  o f  th e  n a tu r a l  w o rld  and a c e le b r a t io n  o f  th e  

d io n y s ia n  a s p e c ts  o f  l i f e .

B o d ily  g r a t i f i c a t i o n ,  R u b e n s te in  a v e r s ,  sh o u ld  n o t be d e la y e d  to  a 

tim e  o r  w o rld  h e r e a f t e r .  Man sh o u ld  l i v e  l i f e  to  th e  f u l l ,  f o r  

t h i s  i s  th e  o n ly  lif® . he w i l l  e v e r  h a v e , bu t a t  th e  same t im e , he 

s h o u ld  be aw are o f  th e  im p l ic a t io n s  o f  th e  c h o ic e s  he makes and 

th e r e b y  th e  a c t io n s  he p e rfo rm s . Men and women sh o u ld  n o t be 

l i b e r t i n e ,  b u t  r e s p o n s ib le  in  t h e i r  a c t i o n s .  He s e e s  r a b b in ic  

Ju d a ism  as h a v in g  i n s t i t u t e d  a r e p r e s s iv e  p a t t e r n  o f  b e h a v io u r . The 

Jew i s  th u s  l e f t  w ith  th e  awesome d e c is io n  o f  'p i c k in g  and c h o o s in g ' 

in  r e s p e c t  t o  th e  T orah  w hich m ust r e s u l t  in  t e n s io n ,  a n x ie ty  and 

g u i l t .  R u b e n s te in  p in p o in ts  th e  dilem m a o f  m odern s e c u la r i s e d  Jews 

who in d ee d  a r e  fa c e d  w ith  t e r r i f y i n g  freedom  b e fo re  th e  T o rah .

P u t t i n g  th e  gods b ack  i n to  n a tu r e ,  though  I  b e l ie v e  i t  to  fc. te m p tin g , 

y e t  u l t i m a t e l y  u n n e c e s s a ry , a s  th e  b i b l i c a l  v iew  demands r e s p e c t  fo r  

n a tu r e  as th e  c r e a t i o n  o f  G c i, may le a d  to  a renew ed r e s p e c t  f o r  th e  

n a t u r a l  w orld  and a  h a l t  to  o u r  o n s la u g h t  on n a tu r e  th ro u g h  tech n o lo g y  

and the  r e s u l t a n t  p o l lu t i o n  o f  o u r  env ironm en t w hich th r e a te n s  o u r  

c o n tin u e d  e x is te n c e  on t n i s  p l a n e t .  R u b e n s te in  seems to  r e .  e c t  th e  

s e n tim e n ts  o f  W illiam  W ordsw orth:



I t  m o v e s  u s  n o t .  -  G r e a t  G o d ! I ' d  r a t h e r  b e  

A P a g a n  s u c k l e d  i n  a  c r e e d  o u t u o m ;

S o  m i g h t  I ,  s t a n d i n g  o n  t h i s  p l e a s a n t  l e a .

H a v e  g l i m p s e s  t h a t  w o u l d  m a k e  me l e s s  f o r l o r n ' .  

H a v e  s i g h t  o f  P r o t e u s  r i s i n g  f r o m  t h e  se a -.

O r  h e a r  o l d  T r i t o n  b lo w  h i s  w r e a t h e d  h o r n .

A lth o u g h  te c h n o lo g y  c a n n o t b e  r e v e r s e d .  R u b e n s te in  seems on ly  to  be 

a s k in g  f o r  a  renew ed r e s p e c t  f o r  th e  w orld  th ro u g h  an  i n s i g h t f u l  

pagan ism  i n  o r d e r  to  m od ify  o u r  d e s t r u c t i v e n e s s .

In d e e d , th e  B ib le  le d  to  s e c u l a r i s a t i o n  w hich e n a b le d  th e  developm ent 

o f  an advanced  te c h n o lo g y . The d e m y s t i f ic a t io n  o f n a tu r e  m eant 

t h a t  th e  n a t u r a l  o r d e r  c o u ld  be e x p lo i te d ,  i n v e s t ig a t e d  and im proved . 

Man n eeds to  be  rem inded  t h a t  he was endowed w ith  r e s p o n s ib le  

dom in ion  and s te w a rd s h ip  o v e r  th e  e a r t h .  One need  n o t  r e tu r n  to  

pagan ism  to  r e a l i s e  t h a t  man h as  a  r e s p o n s i b i l i t y  f o r  th e  w o rld  in  

w hich  he l i v e s  and th a t  t h i s  r e s p o n s i b i l i t y  was g iv en  in  th e  b i b l i c a l  

v iew  o f  c r e a t i o n .  The g lo ry  o f  n a tu r e  can  b e  m a in ta in e d , and s h o u l d  

be  m a in ta in e d  w i th in  th e  b i b l i c a l  w o rld  v iew .

In  t h i s  c o n te x t  one c o u ld  c i t e  th e  w ords o f  E l iz a b e th  B a r r e t t  

B row ning:

. . .  e a r t h ’s  o r a r m e d  w i t h  h e a v e n  

a n d  e v e r y  com m on b u s h  a f i r e  w i t h  G od  

b u t  o n l y  h e  w h o  s e e s  t a k e s  o f f  h i s  s h o e s  

t h e  r e s t  s i t  a r o u n d  i t  a n d  p l u c k  b l a c k b e r r i e s .

R u b e n s te in 't  d e s i r e  to  p u t th e  gods back  i n t o  n a tu r e  i s  d i a m e t r ic a l ly  

opposed  t o  th e  b i b l i c a l  v iew  o f  c r e a t i o n .  A lthough  paganism  i s  

a t t r a c t i v e ,  i t  can n o t be m a in ta in e d  w i t h  th e  b i b l i c a l  v iew . Men need 

to  r e t u r n  to  th e  t r u e  i n t e n t i o n s  o f  th e  B ib le  in  r e l a t i o n  to  c r e a t io n  

and n a tu r e  in  o r d e r  to  prom ote s c ie n c e  and r e t a i n  a  r e s p o n s ib le  

a t t i t u d e  to  th e  w o rld .



O n t h e  i m p u l s e  o f  a  m o m e n t I  f o r s o o k  y o u . . .
I n  s u d d e n  a n g e r
I  h i d  m y f a c e  f r o m  y o u  f o r  a  m o m e n t;  
b u t  now  h a v e  I  p i t i e d  y o u  w i t h  a  l o v e  w h i c h  n e v e r  f a i l s ,  
s a y s  t h e  L o r d  w h o  r a n s o m s  y o u .

I s a i a h  5 4 :7 , 8.

I s a i a h  11 :10

On t h a t  d a y  a  s c i o n  f r o m  t h e  r o o t  o f  J e s s e  
s h a l l  b e  s e t  u p  a s  a  s i g n a l  t o  t h e  p e o p l e s ;  
t h e  n a t i o n s  s h a l l  r a i l ^  t o  i t ,  
a n d  i t s  r e s t i n g - p l a c e  s h a l l  b e  g l o r i o u s .

RUBENSTBIN AND A BIBLICAL THEOLOGY OF HISTORY

R u b e n s te in  s ta n d s  d i a m e t r i c a l l y  opposed to  th e  b i b l i c a l  v iew  o f 

r e v e l a t i o n  and h i s t o r y .  He h a s  c h a lle n g e d  th e  m ost b a s ic  a ssu m p tio n s  

o f  Ju d a ism : t h a t  t h e r e  i s  a  c r e a to r  God who re v e a le d  h im s e lf  in

h i s t o r y  and c o n tin u e s  to  d i r e c t  h i s t o r y  tow ard  a  consummate end . 

R u b e n s te in * s  ap p ro a c h  i s  n a t u r a l i s t i c  and f u n c t i o n a l .  H is  c h a lle n g e  

t o  th e  God o f  h i s t o r y  o r ig in a te d  from  h i s  r e f u s a l  to  a c c e p t  th e  v iew  

t h a t  th e  H o lo c a u s t was a  p u n i t iv e  d iv in e  v i s i t a t i o n .  H is i n i t i a l  

g r a p p l in g  w ith  th e  q u e s t io n  o f  God and th e  d e a th  camps le d  him to  th e  

in e s c a p a b le  c o n c lu s io n  t h a t  th e  God o f  h i s t o r y  i s  d ead . In  h i s  v iew , 

i n a b i l i t y  to  b re a k  f a i t h  w ith  th e  God o f  h i s t o r y  c a u se s  Jews r a t h e r  to  

• b e l i e v e  i n  a  cosm ic s a d i s t ,  more m a lig n a n t th a n  S a tan  in  h i s  d e a l in g s  

w i th  m ankind th a n  deny th e  t r a d i t i o n s  o f o u r f a th e r s  .

1. R u b en ste in , 'God As Cosmic S a d i s t ' ,  C h r i s t i a n  C e n t u r y ,  
V ol. 8 7 , No. 30 , J u ly  1970, p . 922.



I t  seem s t h a t  d u r in g  th e  n in e te e n  s i x t i e s  R u b e n s te ia  h im s e lf  was 

u n w i l l in g  to  abandon  a l l  th e  t r a d i t i o n s  o f  h i s  a n c e s to r s  and th a t  

J e w ish  p r a c t i c e ,  e m p h a s is in g  th e  p r i e s t l y  a s p e c ts  o f  i t ,  co u ld  

be m a in ta in e d  even  though  some l o g i c a l  s t r a i n  may have r e s u l t e d  in  

so  d o in g . In  h i s  c u r r e n t  th in k in g  he a p p e a rs  to  have  abandoned a 

programme f o r  o n g o in g  J e w ish  p r a c t i c e .  Not o n ly  does he le a v e  

l i t t l e  room f o r  Je w ish  p r a c t i c e  b u t  th e r e  i s  a  d i s t u r b in g  e lem en t 

i n  h i s  m ost r e c e n t  th o u g h t w hich goes beyond a r e s p o n s ib le  c h o ic e  

o f  a c t i o n  in  th e  f a c e  o f  freedom . H is r a d i c a l  p essim ism  f o rc e s  him 
to  f o r e s e e  a g lo b a l  c a ta c ly s m  in  w hich th e  w orld  a s  we know i t  w i l l  c e ase

to  e x i s t .  A p o c a ly p tic  pessim ism  c a u se s  him  to  a d v o c a te  a  t o t a l  

c a t h o l i c i t y  i n  Ju d a ism  in c lu d in g  a S a b b a tia n  form  o f  a n tin o m ia n ism .

He e x h ib i t s  an  i r r e s i s t i b l e  p u l l  tow ard  w hat seems t o  be  a r a d i c a l  

a n tin o m ia n is m . 2 He no lo n g e r  o f f e r s  a  v i a b l e  programme o f  a c t io n

2 . I n  'J e w is h  T heology and th e  C u rre n t  W orld S i t u a t i o n ' ,
C o n s e r v a t i v e  J u d a i s m ,  V ol. 2 8 , No. 4 , Summer 1974, R u b e n s tem  
c i t i n g  a  t h i r t e e n t h  c e n tu ry  K f l . ia a l i s t i c  t e x t ,  th e  R e y a  M th e m n a ,  
c o n t r a s t s  th e  two T o ra h s , th e  Torah , 'f  th e  T ree  o f  L i f e  and th e  
T orah  o f  t h e  T ree  o f  K now ledge. A f i r s t  s e t  o f  t a b l e t s  was 
g iv e n  to  Moses w hich  was in  harmony w i th  th e  p r i s t i n e  s t a t e  o f 
in n o ce n c e  o f  Adam b e fo r e  th e  f a l l .  T h is ,  th e  T ree  o f  L i f e ,  was 
th e  o r i g i n a l  T o rah . T here  was no need  t o  h o ld  in  check  th e  powers 
o f  im p u r ity  and d e a th  by means o f  p r o h ib i t i o n s  and r e s t r i c t i o n s .
In  t h a t  T orah  r e v e l a t i o n  and re d e m p tio n  c o in c id e d . When th e  
f i r s t  t a b l e t s  w ere sm ashed, t h e i r  l e t t e r s  'f l e w  a w a y '. The 
second  s e t  o f  t a b l e t s  was bestow ed  on I s r a e l  by M oses. These 
w ere  an  e x p re s s io n  o f  th e  T re e  o f  Knowledge w hich  r e d u c e d .I s r a e l  
to  o b e d ie n c e  to  a  T orah  in v o lv in g  p r o h i b i t i o n s ,  r e s t r i c t i o n s  and 
com nanduen ts , a  T o rah  in d is p e n s a b le  to  a w orld  governed  by th e  
pow ers o f  e v i l .  T h is  i s  th e  Torah w hich  R u b e n s te m  h as  i d e n t i f i e d  
w ith  th e  s o c i o - c u l t u r a l  i n h e r i ta n c e  o f  th e  men o f  Yavneh. The 
a u th o r  o f  th e  R e y a  M ehem na  looked  fo rw ard  to  a day o f  red em p tio n  
when th e  T ree  o f Knowledge would be d is p la c e d  by th e  o r ig i n a l  
Torah o f  p r i s t i n e  in n o c e n c e , th e  T orah  o f  th e  T ree  o f  L i f e .  
R u b e n s ta in  a sk s  in  t h i s  l i g h t ,  ' i s  i t  n o t  p o s s ib le  t h a t  th e  
aeon  o f  th e  A p o c a ly p se , w hich began f o r  I s r a e l  w ith  th e  H o lo c a u s t , 
h as  b ro u g h t th e  o ld  T orah  o f  th e  T ree  o f  Knowledge to  an end 
and t h a t  th e  c o n d i t io n  in  w hich  we f in d  o u r s e lv e s  j u s t i f i e s  
o u r  s e i z i n g  f o r  o u r s e l v e s  th e  o r i g i n a l  T orah o f  th e  T ree  o f 
L i f e  in  w h ich  a l l  i s  h o ly  and a l l  i s  p e m i t t e d % so t h a t  hence­
f o r th ,  we may be th e  f i n a l  a r b i t e r s  o f  w hat we choose  f o r  
o u r s e lv e s  in  o u r  modes o f b e h a v io r  and o u r c h o ic e  o f  r e l i g io u s  
e x i s t e n c e ' ,  p . 2 5 . (my e m p h a s is ) .
See a ls o  S c h o le o , G e rsh o a , K a b b a la h ,  L ib ra ry  o f  Je w ish  K now ledge 
K e te r  P u b l is h in g  House Je ru s a le m  L t d . , 1974, p p . I 06 f f .

I n  c o n n e c t io n  w ith  Adam's f a l l  and th e  lo s s  o f  in n o cen ce  in  th e  
K ab b a lah , s e e  a l s o  p . 124.



f o r  Je w s , c a l l i n g  f o r  a  r a d i c a l  a c t  o f  d i s b e l i e f  accom panied by 

th e  d ev e lo p m en t o f  in d iv id u a l  t a l e n t s  to  e n a b le  p e o p le , Jew s among 

them , t o  s u r v iv e  i n  an in c r e a s in g ly  savage w o r ld . H is  c u r r e n t  v ie w s , 

th o u g h  th e y  a r e  p r o v o c a t iv e ,  and though  th ey  expose  th e  t o t a l  r o t  

v/hich h a s  e ro d e d  o u r  c i v i l i s a t i o n ,  s im ply  a r e  to o  p e s s im is t ic  to  

o f f e r  any r e a l i s t i c  programme o f  a c t i o n  o r  th o u g h t f o r  Jew s.

He d i s p l a y s ,  on th e  one h a n d , a  N ie tz a c h e a n  w i l l  t o  pow er, a 

d i s t a s t e  f o r  any form  o f  im p o ten ce  w hich h as  le d  him to  c a s t i g a t e  

h i s  p e o p le ,  o f t e n  u n f a i r l y .  I t  f r e q u e n t ly  h a s  been  o b se rv e d  t h a t  

he shows a  m arked in d e b te d n e s s  t o  N ie tz s c h e . 3 T h is  i s  m ost obv ious 

i n  R u b e n s te in 's  te rm in o lo g y  c o n c e rn in g  th e  d e a th  o f God. I t  a ls o  

i s  a p p a re n t  in  R u b e n s te in 's  c o n t r a s t  be tw een  th e  s e r v i l e  c o n sc io u sn e ss  

and th e  l o r d l y  c o n s c io u s n e s s  w hich  may be p a r a l l e l e d  in  N ie tz s c h e 's  

s la v e  m o r a l i t y  a s  opposed  to  th e  m a s te r  m o r a l i ty .  N ie tz s c h e  saw 

i n  th e  e t h i c a l  s ta n d a r d s  o f  th e  J u d a e o - C h r i s t i a n  t r a d i t i o n  th e  

e s s e n c e  o f  s la v e  m o r a l i ty .  H ow ever, a s  th e  u n d e rg ird in g  f a c to r  

b e h in d  s la v e  m o r a l i t y ,  God, i s  now d e a d , s la v e  m o ra l i ty  sh o u ld  be 

overcom e by th e  e f f o r t s  o f  man, th e  U b e r m e n e o h ,  who h im s e lf  becomes 

God in  th e  p ro m u lg a tio n  o f  th e  e t h i c s  o f  m a s te r  m o r a l i ty .  The 

d i s t i n g u i s h e d  ty p e  o f  human b e in g  f e e l s  h i m e e l f  as  v a lu e -d e te rm in in g ;  

h e  does n o t  need  to  be r a t i f i e d ;  h e  ju d g e s  t h a t  h e  i s  th e  som eth ing  

w hich  g iv e s  h ono r to  o b j e c t s ;  he a r e a t e s  v a l u e s .  T his  ty p e  hono rs 

e v e ry th in g  he knows ab o u t h im s e lf ;  h i s  m o r a l i ty  i s  »3l f - g l o n f i c a t r o n  

In  th e  fo re g ro u n d  i s  th e  f e e l i n g  o f  f u l l n e s s ,  o f  p o w e r . . . . I t  i s  

th e  p o w e rfu l men who u n d e r s t a n d  how to  a c co rd  honor : t h i s  i s  t h e i r  

a r t ,  th e  dom ain o f  t h e i r  in v e n t io n . ' 4 N ie tz s c h e 's  o b v io u s  a d m ira tio n

3. F o r N ie tz s c h e 's  v iew s c o n c e rn in g  th e  d e a th  o f  God, s la v e

c r e a t e ^ e t h ic s ^ s e e  Ti.TzVZ . T l l d r L h T ^ ^ Z  "
f r a n s l .  by Thomas Connon, T. N. F o u l i s ,  E d inburgh  & London,
1910) w ith  p a r t i c u l a r  r e f e r e n c e  to  th e  w ell-know n p a ra b le  oE th e  
Madman in  T h e  J o y f u l  W is d o m ,  o p . c i t .  p p . 167 -  169 . flee a ls o  
B e y o n d  G ood  a n d  E v i l ,  A Gateway E d i t io n ,  Henry R egnery Company, 
C h icag o , 1955 (E ig h th  P r in t i n g  1 969 ), p a r t i c u l a r l y  p p . 202 -  206.

4 N ie tz s c h e , F r i e d r i c h ,  B e y o n d  G ood  a n d  E v i l ,  pp . 203 , 204.

t h ‘

E r o s .



f o r  th e  G reek  s e n se  o f  a r i s t o c r a c y  and th e  h e ro e s  o f  German and I  

S c a n d in a v ia n  le g e n d s  i s  r e f l e c t e d  i n  R ubenste in*  s a d m ira tio n  f o r  

p ag an ism  and i t s  v a lu e s .

R u b e n s te in ,  a t  t im e s ,  seem s t o  be  in f lu e n c e d  d e e p ly  by H egel who 

c r i t i c i s e d  th e  Je w ish  r e l i g i o n  a s  a f f e c t i n g  a  r a d i c a l  d eh u m a n isa tio n  

o f  m an, r e d u c in g  him t o  th e  c o n d i t io n  o f  a  s la v e  b l in d l y  s u b m it t in g  

to  an  o p p r e s s iv e  le g a l is m  im posed by an e x t e r n a l  a u th o r i ty  in  th e  

n«m«» o f  an  o m n ip o ten t t r a n s c e n d e n t  God. The God o f  th e  Jews i s  th u s  

an  a u t h o r i t a r i a n  m a s te r  and th e  Jew s th e m se lv e s  an i s o l a t e d ,  a l i e n a t e d  

p e o p le . 5 On th e  o th e r  h a n d , he  seems to  be s e a rc h in g  f o r  some form  

o f  d i v i n i t y  w h ich  w i l l  end th e  s t a t e  o f  g o d le s s n e s s  w hich p la g u e s  

him  and th e  w o r ld . He i s  a t te m p t in g  to  b re a k  o u t  o f  th e  'I r o n  C age ' of 
g o d le s s n e s s ,  m a in ta in in g  t h a t  th e  w orld  o f  th e  d e a th  o f  God i s  n o t 

p e rm a n e n tly  v i a b l e ,  th o u g h  w hat i s  to  fo llo w  rem ains  a m y s te ry . He 

a l s o ,  in  my o p in io n ,  e x h ib i t s  a n o s t a l g i a  f o r  a u th e n t ic  Je w ish

t r a d i t i o n  and f o r  th e  tim e  when t r a d i t i o n a l  m ora l r e s t r a i n t s  w ere 
6o p e r a t iv e .

5 . See M a s te rs o n , P a t r i c k .  A t h e i s m  a n d  A l i e n a t i o n ,  P e l ic a n  
B ooks, M id d le sex , 1973, p . 47 .
R u b e n s te in  i s  aw are o f  H e g e l 's  n e g a t iv e  e v a lu a t io n  o f  Judai.'.m . 
See P o w e -  S t r u g g l e ,  p p . 156 f .  Y et he  seems to  be in f lu e n c e d  
d e e p ly  by t h i s  n e g a t iv e  e v a lu a t io n .

6 . R u b e n s te in  g iv e s  a s t r o n g  im p re ss io n  o f  t h i s  n o s ta lg ia  and 
a d m ira t io n  when, f o r  exam ple, he t a l k s  o f th e  i n t u i t i v e  
p s y c h o lo g ic a l  -’isdom  and s e c u r i t y  o f  th e  t r a d i t i o n  from 
w hich  h i s  p a re n ts  a l i e n a t e d  th e m se lv e s  a s  a r e s u l t  o f  t h e i r  
d e r a c in a t io n  from  Ju d a ism . See P o w e r  S t r u g g l e ,  p . 39.

He a l s o  t a l k s  o f  th e  'm a je s ty  o f  t r a d i t i o n a l  r e l i g i o n '  b o th  
Je w ish  and C h r i s t i a n .  See P o w e r  S t r u g g l e ,  p . 39.

In  P o w e r  S t r u g g l e  p p . 100 f . ,  he t a l k s  o f  th e  
a u th o r i t y  o f  th o u sa n d s  o f  y e a rs  o f  t r a d i t i o n  w hich 
c h a r a c te r i s e d  h i s  te a c h e r  R abbi H u tn e r . TVenty f iv e  
y e a rs  l a t e r  he r e g r e t t e d  t h a t  he c o u ld  n o t have rem ained  
p e rm a n e n tly  a d i s c i p l e  o f  H u tn e r . Of a l l  h i s  r e l i g io u s  
t e a c h e r s ,  H u tner r e t a in e d  R u b e n s te in  s g r e a t e s t  r e s p e c t .

In  f tx w r  S t r u g g l e ,  p . 184 , he m en tio n s  th e  'i n n e r  d ig n i ty  and th e  m oral
i n t e g r i t y  o f Y ochanan 's  h o n e s t  r e l i g io u s  f a i t h  , and f i n a l l y
when d i s c u s s in g  h i s  c o m p lic a te d  r e l a t i o n s h ip  w ith  h i s  f i r s t
w ife  he. lam en ts  th e  f a c t ,  'we had no l a r g e r  s t r u c tu r e  in to
w hich  we m ight i n s e r t  o u r s e lv e s * .  P o w e r  S t r u g g l e ,  p . 79.



When lo o k in g  e t  R u b e n * te in 's  th e o lo g ic a l  developm ent and w hat he 

h a s  to  o f f e r ,  i t  seem s t h a t  i n  th e  f a c e  o f  d i s a s t e r  and human

s u f f e r i n g ,  th e  Jew  h a s  t h r e e  c h o ic e s  open to  him .

F i r s t l y ,  t h e r e  i s  th e  c o u rs e  o f  th e  R u b e n s te in  o f  th e  n in e te e n  

s i x t i e s ,  an  abandonm ent o f  th e  Cod o f  h i s t o r y  and any n o t io n  o f  

c h o s e n n e s s ,  accom pan ied  by a  r e t e n t i o n  o f  J e w ish  r i t u a l s  and sa c re d  

t e x t s .  Ju d a ism  w ould  s e rv e  a  f u n c t io n  in  th e  l i f e  o f  th e  in d iv id u a l  

m ark in g  th e  c r i s e s  o f  l i f e ,  su ch  a s  b i r t h ,  p u b e r ty ,  m a r r ia g e ,  d e a th ,  

a s  w e l l  a s  th e  s a c r e d  s e a so n s  o f  Ju d a ism  w i th in  a  com m unity, th e re b y  

endow ing r e l i g i o u s  p r a c t i c e  w ith  m ean ing . Thus a r a t i o n a l e  f o r  th e  

m a in te n a n c e  o f  Ju d a ism  and Je w ish  p r a c t i c e  was p u t fo rw a rd .

S e c o n d ly , and f a r  m ore r a d i c a l l y ,  t h e r e  i s  th e  way o f  th e  R u b e n s te in  o f 

th e  n in e te e n  s e v e n t i e s ,  an  i n c r e a s in g  d i s t r u s t  in  th e  w o r ld , a 

r e j e c t i o n  o f  J e w ish  p r a c t i c e  as d y s f u n c t io n a l  in  th e  l i g h t  o f  i t s  

r e p r e s s i v e  b e h a v io u r  p a t t e r n s  and i t s  f a i l u r e  to  f u n c t io n  in  th e  fa c e  

o f  th e  H o lo c a u s t ,  a  r a d i c a l  p ro b in g  o f  th e  J u d a e o - C h r is t ia n  t r a d i t i o n  

and i t s  s o u rc e ,  t h e  B ib le ,  a s  th e  u l t im a te  ca u se  b e h in d  th e  modern 

w o r ld 's  d e s t r u c t i v e n e s s .  I n  f a c t ,  no r e a l i s t i c  programme f o r  

r e l i g i o u s  p r a c t i c e  i s  o f f e r e d  s s  d ia s p o r a  Ju d a ism , he b e l i e v e s ,  i s  

doomed. R u b e n s te in * s  f u n c t io n  a t  t h i s  t im e  seems r s t h e r  to  expose th e  

c a u s e s  o f  o u r  m a la is e  th a n  to  p ro p o se  a way t o  d e a l  w i th  th e  r e l i g io u s

d im e n s io n s  o f  l i v i n g .

T h i r d ly ,  th e r e  i s  th e  'n o rm a tiv e *  Je w ish  p a th  based  on b i b l i c a l  in s ig h t ,  

upon w hich  o u r  g e n e r a t io n  can  b u i ld  a  modern f a i t h  t h a t  can  s u s ta i n  th e  

s p i r i t  w i th o u t  dem anding th e  a b d ic a t io n  o f  th e  m ind. I t  can n o t be 

o v e r e m p h a s i s e d ,  how ever, t h a t  t h e r e  i s  no p o s s i b i l i t y  o f  ju d g in g  

R u b e n s te in  from  t h i s  p e r s p e c t iv e .  The p re m ise s  o f  b i b l i c a l  f a i t h  and 

R u b e n s te in * s  n a t u r a l i s t i c ,  f u n c t io n a l  app roach  a re  d i a m e t r i c a l ly  

o p p o sed . One m ust c o n s id e r  th e  n o rm a tiv e  Je w ish  v iew s (a )  a s  th e  

b a se  l i n e  from  w hich  R u b e n s te in  h as  d e p a r te d ,  and (b ) to  in d ic a te  a 

v i a b l e  a l t e r n a t i v e  to  R ubenstein*  s r a d i c a l  s ta n c e .

God a n d  Hum an S u f f e r i n g

In  my o p in io n , th e  H o lo c a u st p r e s e n t s  p a r t ic u la r  p rob lem s in  r e l a t i o n  

to  th e o d ic y  p r im a r i ly  b e c au se  i t  was d i r e c te d  a t  th e  Je w s , G od 's  

ch o sen  p e o p le , and b e c au se  o f  i t s  s h e e r  d im e n s io n . I t  c a n , how ever, be



a rg u e d  t h a t  t h e r e  i e  a  form  o f  m o ra l b l in d n e s s  in  s e e k in g  d i f f e r e n t  

t h e o l o g ic a l  a n sw ers  f o r  t h i s  p a r t i c u l a r  e v i l  i t t  r e l a t i o n  to  o th e r  

f o m s  o f  human s u f f e r i n g .^  A t w hich  p o i n t ,  i t  may be a s k e d , does a 

s i n  a g a in s t  h um an ity  become m o n s tro u s , a t  s ix  m i l l i o n  v i c t im s ,  a t  

t h r e e  m i l l i o n  o r  a t  one m i l l io n ?  I s  n o t  th e  s u f f e r in g  and d e a th  o f  

a  s i n g l e  c h i l d  a  c a la m i ty  b e f o r e  th e  th ro n e  o f  God? Does th e  

H o lo c a u s t  d i f f e r  in  q u a l i t y  from  o th e r  m a ssa c re s  o f  Jew s th ro u g h o u t 

h i s t o r y ,  o r  from  o th e r  hum anly i n f l i c t e d  s u f f e r in g s  such  a s  th e  

c o n s c io u s  and s y s te m a t ic  s t a r v a t i o n  o f  m i l l io n s  d u r in g  th e  e a r ly  y e a rs  

o f  S o v ie t  R u s s ia ,  o r  th e  th o u sa n d s  o f  d e a th s  in  B ang ladesh  and B ia f ra ?  

The q u e s t io n  r e v o lv e s  around  w h e th e r  i t  i s  th e  s t a t i s t i c a l  y a r d s t ic k  

w h ich  m ust be  u sed  i n  J_ » e rm in in g  th e  d im ensions o f human s u f f e r in g  

afid w h e th e r  t h i s  p o se s  a s t e c i a l  c h a l le n g e  to  f a i t h  i n  God. The 

p ro b le m  o f  J e w ish  and gene a l  human s u f f e r i n g  i s  p e r e n n ia l  and d id  

n o t  a r i s e  f o r  th e  f i r s t  tim e  w ith  N azism . I t ,  t h e r e f o r e ,  i s  incum bent 

upon us in  th e  i n t e r e s t  o f  i n t e l l e c t u a l  and m oral h o n e s ty  to  exam iue 

th e  i n s i g h t s  a t  w h ich  men a r r i v e d  in  e a r l i e r  p e r io d s  o f human agony.

In  a d d i t io n  to  e v i l ,  cn e  o f  th e  m ost p r e s s in g  p rob lem s o f  o u r tim e i s  

t h e  t h r e a t  im posed by o u r  advanced  te c h n o lo g y . We m ust d e te rm in e  t o  

w hat e x te n t  we can  a f f i r m  m an 's  power and h i s  l i m i t s  in  a  t e c h n o l o g i c a l  

w o r ld .  F o r m a in s tre am  Ju d a ism , b i b l i c a l  i n s i g h t s  form  a  b a s is  f o r  

c o n s t r u c t i n g  a  v iew  o f  human l i f e  and d e s t in y  c a p a b le  o f  s u s ta in in g  Jews 

i n  th e  f a c e  o f  th e  e v i l s  o f  e x is t e n c e  and o u r  t e r r i f y i n g l y  advanced

tec h n o lo g y .®

The B i b l i c a l  T r a d i t io n

The J u d a e o - C h r i s t i a n  t r a d i t i o n  (w ith  few e x c e p t io n s ,  P r c c e s s - th e o lo g y ,  

f o r  e x a m p le ) , i s  unanim ous i n  a f f i r m i r ,  a  God who c re a te d  th e  w o rld  

ex  n ih i lo ,  who r e v e a le d  h im s e lf  and th e re b y  c a l l e d  f o r t h  h i s t o r y  as 

th e  a re n a  o f  h i s  p u rp o s iv e  a c t i v i t y .  H is to r y ,  in  w hich he r e v e a ls



h im s e lf  i s  l i n e a r  and i s  d i r e c t e d  tow ard  a  f i n a l  consum m ation and

re d e m p tio n  i n  t h e  f u t u r e . T hus, th e  b a s ic  c o n c e p ts  o f  th e  Je w ish

w o rld -v ie w  r e v o lv e  a round  th e  t r i p l e  cho rd  o f  c r e a t i o n ,  r e v e l a t i o n  
q

and re d e m p tio n .

C r e a t io n

The d o c t r i n e  o f  c r e a t i o n  p la y s  a  m ost im p o r ta n t  p a r t  in  th e  

b i b l i c a l - r a b b i n i c  w o r ld -v ie w . I t  a s s e r t s  t h a t  God i s  th e  o n to lo g ic a l  

b a s i s  o f  a l l  t h a t  e x i s t s .  He i s  a t  once c r e a to r  and s u s t a i n e r  o f 

th e  w o rld  w h ich  h e  ju d g ed  t o  be good . J r e a t io n  th e r e f o r e  a s s e r t s  

th e  m e a n in g fu ln e s s  and goodness o f  b e in g  w hich  i s  a s s o c ia te d  in t im a te ly  

w ith  t h e  b i b l i c a l  v iew  o f  man. The b i b l i c a l  v iew  o f  man in  c r e a t i o n  i s  

e s s e n t i a l  in  s e a r c h in g  f o r  an answ er to  e v i l  in  th e  w o r ld .

F i r s t l y ,  th e  d iv in e  g i f t  o f  human dom inion  o v e r  th e  e a r t h  i s  se e n  a s  

c o n d i t i o n a l .  Man i s  a c c o u n ta b le  to  God f o r  h i s  s te w a rd s h ip  over 

n a tu r e .  As th e  r a b b i s  a f f i r m e d ,  Adam was c h a rg ed  w ith  r e s p o n s i b i l i t y  

f o r  c a r i n g  f o r  th e  w o r ld . ’ B eh o ld , a l l  w hich  I  have c r e a te d  i s  f o r  

y ou r b e n e f i t ,  b u t  bew are l e s t  you d e s p o i l  and d e s t r o y  my w o r ld , f o r  i f  

you do t h e r e  i s  no one who w i l l  r e p a i r  i t  a f t e r  y o u . ' (XoTzeZet Rcbbah^ 
7 :2 8 ) .  As man can  and d o es  d e s t r o y ,  he  m ig h t be in  d an g e r o f  d e s tr o y in g  

th e  w o r ld . H is  pow er, p a r a d o x ic a l ly ,  i s  th e  u l t im a te  c o n f irm a tio n  o f  

h i s  f i n i t u d e .  The boundary  l i n e s  betw een th e  power o f  th e  C re a to r  and 

man’ s power h a s  s h i f t e d .  Even a s  man makes h i s  t e c h n o lo g ic a l  c o n q u e s ts ,  

he r e v e a l s  h i s  l i m i t a t i o n s .  Man h a s  made re m a rk a b le  s t r i d e s  in  

c o n q u e r in g  sp a c e  b u t  w i th  so much o f  o u r  g a la x y  u n co n q u e red , man s t i l l  

can  p e e r  from  h i s  s p a c e 's h ip  and a*k :

'When I  lo o k  up a t  th y  h e a v e n s , th e  w ork o f  th y  f in g e r s

th e  moon and th e  s t a r s  s e t  in  t h e i r  p la c e  by th e e ,

w hat i s  man t h a t  th o u  s h o u ld s t  remember him ,
a o r t a l  man t h a t  th o u  s h o u ld s t  c a re  f o r  h im ? ' (P salm  8: 3 -  4 ) .

S e c o n d ly , man’ s p r i v i l e g e  o f  freedom  i s  b o th  f a t e f u l  and p e r i l o u s .

Freedom  makes man th e  m ost n o b le  o f  c r e a tu r e s  and a ls o  th e  m ost dangerous,

m m m
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The r a b b i s  a s s e r t e d  t h a t  'A l l  i s  in  th e  h ands o f  heaven  e x c ep t th e  

f e a r  o f  h e a v e n .* (B a b y lo n ia n  Talmud Berakhot 3 3 b ) .

W ith  m a n 's  t e c h n o lo g ic a l  p row ess he can  tam p er w ith  t h i s  freedom  

th ro u g h  g e n e t i c  e n g in e e r in g  and th ro u g h  c o n d i t io n in g  programmes 

M an 's  h u m an ity  and d i g n i t y  l i e  in  h i s  g e n u in e  freedom  t o  choose 

b e tw e en  good and e v i l .  He i s  a  c o v e n an t p a r t n e r  a b le  to  say  yes 

o r  'n o '  t o  h i s  C r e a to r .  H is  power to  way 'n o '  re n d e rs  h i s  'y e s '  

a l l  th e  m ore s i g n i f i c a n t .  Man h a s  a  r e s p o n s i b i l i t y  in  th e  s o c ia l  

a s  w e l l  a s  th e  p h y s ic a l  a r e n a .  E v i l  can  be see.* n o t a s  th e  a c t  o f 

God b u t  as  th e  w i l l  o f  man. I n  i t s  v iew  o f  man th e  B ib le  c o n f ro n ts

t h e  s e c u l a r  w o rld  w ith  t h r e e  r in g in g  a f f i r m a t io n s

(1 )  Man i s  f r e e .

(2 )  H is  freedom  and d i g n i t y  in c lu d e  th e  power to  enhance o r  

b e t r a y  h i s  c o v e n a n t .  (T here  can  be  no freedom  to  do good 

w ith o u t  th e  pow er to  th in k  and do e v i l . ) .

(3 )  I n  th e  p r e s e n t ,  p r e - m e s s ia n ic  d a y s , b e fo re  m an 's  e v i l  

im p .* ie  h as  b e e n  f u l l y  tam ed , v i r t u e  rem ain s  n o t o n ly  as 

an ach ie v e m e n t b u t  a s  a  s t r u g g le  from  w hich  no p e rso n  i s  

immune.

Man in  th e  tw e n t i e th  c e n tu ry  i s  f r e e  to  w reak  u n b e lie v a b le  te c h n o lo g ic a l  

h o r r o r s  upon th e  w o rld  and h i s  fe l lo w  man. B u t, e q u a l ly ,  h i s  pow ers 

f o r  good have  been  e n la rg e d  by th e  m odern a g e . He need  n o t a c c e p t a l l  

form s o f  s u f f e r i n g  a s  i n e l u c t i b l e  e le m en ts  o f  th e  human c o n d i t io n .  War, 

p o v e r ty ,  r a c i a l  i n j u s t i c e  and s o c ia l  o p p re s s io n  need n o t  be c o n s id e re d  

a s  i n e r a d ic a b le  a s p e c t s  o f  m an 's  c o n d i t io n .  M an's m ajo r v i r t u e  in  the  

m odern age ca n  be h i s  r e f u s a l  to  a c q u ie s c e  t h a t  e v i l  i s  in e v i ta !  l e .

1 0 - S M I ; S IS
f r e e  c h o ic e  and make goodness a u to m a tic ,  th e re b y  deny ing  th e  
r e a l i t y  o f  freedom  and d ig n i ty  as  an i l l u s i o n .

1970.
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U n lik e  P l a t o ,  who r e g a rd e d  war aa  th e  perm anen t c o n d i t io n  o f  m ankind , 

th e  b i b l i c a l  p ro p h e ts  lo o k ed  fo rw ard  to  a  tim e when war would c e a se  

and p r o v e r ty  be overcom e. Man can  choose  to  d e v e lo p  h i s  p o t e n t i a l i t y  

f o r  good w i th  th e  r e a l i s a t i o n  t h a t  p a in  and d e s t r u c t i o n  rem ain  th e  

p r e lu d e  to  a  new heav en  and a new e a r t h .

T h i r d ly ,  d e a th  i s  man’ s  i n e l u c t i b l e  e n c o u n te r  w i th  h i s  own 

c r e a t u r e l i n e s s .  A ll  hope f o r  trvmeaendenae o f  d e a th  depends on G od 's  

pow er and lo v e .  D ea th  f o rc e s  man to  come to  th e  r e a l i s a t i o n  t h a t  he 

i s  n o t  God. D ea th  h a s  b een  se e n  as  pun ishm en t f o r  d is o b e d ie n c e ,  b u t ,  

e q u a l ly  im p o r ta n t  i s  i t s  r o le  in  m an 's  e n c o u n te r  w ith  c r e a t u r e l i n e s s .

Even i n  an  ag e  o f  te c h n o lo g y , man rem a in s  a  m ea n in g -se e k in g  c r e a tu r e  

who y e a rn s  f o r  u l t im a te  v a l i d a t i o n  o f  h i s  l i f e  w hich can  be bestow ed 

o n ly  by th e  u l t i m a t e  s o u rc e  o f  h i s  b e in g . D eath  o f  God th e o lo g ia n s ,  

w h e th e r  th e y  c e l e b r a t e  o r  mourn th e  d e a th  o f  God, a n t i c i p a t e  w ith  more 

c e r t a i n t y  th a n  e v e r  th e  i n e v i t a b i l i t y  o f  t h e i r  own d e a th .

F o u r th ly ,  m a n 's  r i g h t  and d u ty  to  c o n f ro n t  e v i l  in  th e  w orld  i s  a 

d e e p ly  in g r a in e d  b i b l i c a l  and J e w ish  t r a d i t i o n .  B i b l i c a l  f a i t h  does 

n o t  i n t e r p r e t  m an 's  c r u e l t y ,  w h ich  re a c h e d  i t s  apex in  th e  H o lo c a u s t , 

a s  a  p u n i t i v e  v i s i t a t i o n  o f  God t h a t  m ust be b o rn e  i n  su b m iss io n .

J e w is h  r e l i g i o u s  th o u g h t i s  r e p l e t e  w i th  c h a lle n g e s  a g a in s t  God 

accom panied  by demands t h a t  he  a d h e re  to  h i s  own m ora l law . From 

A braham 's 'S h a l l  n o t  th e  ju d g e  o f  a l l  th e  e a r th  do w hat i s  j u s t ? '  

th ro u g h  J e r e m ia h 's  q u e s t io n ,  'Why do th e  w icked p ro s p e r  and t r a i t o r s  

l i v e  a t  e a s e ? ' and th e  p r o t e s t s  o f  R abbi Y itz c h a k  o f  B e rd ic h e v , to  

th e  co n te m p o ra ry  J o b , E l ie  W ie s e l, God i s  c o n fro n te d  by man on b e h a lf  

o f  m a n 's  s u f f e r i n g  b r o th e r .  C h a lle n g e  and p r o t e s t  h as  been  a p e r s i s t e n t

them e th ro u g h o u t  Ju d a ism .

F i f t h l y ,  t h e r e  rem ain s  a  c o re  o f  m y ste ry  in  e v i l .  A lthough th e  B ib le  

and p o s t  b i b l i c a l  Ju d a ism  o f f e r  many p o s i t i v e  answ ers to  th e  problem  

o f  e v i l ,  th e  book o f  Job  p re v e n ts  men from  f o r g e t t i n g  th a t  a c o re  o f 

m y s te ry  in  e v i l  a lw ays re m a in s . A p ro fo u n d  i n s i g h t  o f th e  B ib le  i s  

t h a t  a f t e r  a l l  l e g i t im a te  e x p la n a t io n s  have been ad v an ced , th e r e  rem ains 

an  i r r e d u c i b l e  e lem en t o f  m y s te ry . In  th e  'S p e e c h e s  o f  th e  L o rd '

( J o b ,  C hs. 38 -  41), the poetfs) p r e s e n t s  th e  tr iu m p h a n t a f f i r m a t io n  o f 

th e  n a t u r a l  o r d e r ,  and by im p lic a tio n  p e rsu a d e s  us t h a t  th e  m oral 

o r d e r ,  t o o ,  h a s  p a t t e r n  and o r d e r ,  th o u g h  i t  may be v e i l e d  from  man.



f o r  b o th  a s p e c t s  o f  r e a l i t y  a r e  th e  c r e a t i o n  o f  th e  one God who 

i s  b o th  L ord  o f  n a tu r e  and God o f  h i s t o r y .

L a s t l y ,  t h e r e  i s  t h e  c o n c e p t o f  th e  in te rd e p e n d e n c e  o f m ankind.

Each human b e in g  i s  c r e a te d  i n  th e  d iv in e  im age a s  a  c r e a tu r e  o f

d i g n i t y  w i th  t h e  command t o  lo v e  h i s  n e ig h b o u r  a s  h im s e l f , and a l l

men a r e  u n i f i e d  by b e in g  d e r iv e d  from  a s in g l e  c a s t e r .  Me a r e  a l l

b r o th e r s  i n  a  m e r c i l e s s  a s  w e l l  a s  a  m e r c if u l  w ay. R o b e rt G o rd is

r e l a t e s  th e  g r a p h ic  p a r a b le  o f  th e  r a b b i s  w h ich  a f f i r m s  t h a t  a s  we

a r e  a l l  i n  th e  same b o a t ,  one man c a n n o t b o re  a  h o le  in  i t  w ith  th e

e x c u se  t h a t  i t  i s  o n ly  u n d e r  h ie  s e a t  t h a t  he  i s  m aking th e  h o le !

He a l s o  p o i n t s  o u t  t h a t  th e  in te rd e p e n d e n c e  o f  man i s  n o t  m ere ly  a

p io u s  a b s t r a c t i o n .  I s r a e l ’ s r o l e  a s  th e  s u f f e r i n g  s e r v a n t  came to  be

se e n  n o t  m e re ly  a s  a  r e s u l t  o f  i t s  s i n s  b u t  b e c au se  o f  i t s  r o le  as

t e a c h e r  and  w i tn e s s  t o  G o d 's  law o f  j u s t i c e ,  freedom  and p e a c e .

D e u te r o - I s a i a h  i s  n o t  e n u n c ia t in g  th e  c o n c e p t o f  v i c a r io u s  a to n em en t,

b u t  th e  r e a l i t y  o f  v i c a r io u s  s u f f e r i n g  w hich  i s  a  f a c t  o f  l i f e  and a
12 ■

datum  o f  human e x p e r ie n c e .

R e v e la t io n

God r e v e a l s  him self to  men 1= tv o  m odes, th ro u g h  h i s t o r i c  e v e n ts  snd 

th ro u g h  th e  s s  r e d  docum ents o f  o u r  t r a d i t i o n s . The C h r i s t i a n  

t h e o lo g ie n ,  A. A. van  K u la r .  p o i n t ,  tow ard  a  c o n v in c in g  th e o d ic y  

th ro u g h  h i .  a c c e p ta n c e  o f  t h e  f u l l  r e a l i t y  o f  d iv in e  r e v e l a t i o n ,  and 

t h a r a b ,  th e  r e a l i t y  o f  h i s t o r y .  T h . m e s - i-g  o f  h i s t o r y  sh o u ld  h e  

found in  t h e  d iv in e  a c t .  o f  th e  r e v a . l i n ,  o f  .  .  a .  th e  g u i l t  o f  man, 

and th e  r e c o n c i l i a t i o n  o f  h i .  g u i l t .  Cod i s  p r e s e n t  i n  th e  w o rld  in  

t h .  d e p th ,  o f  human s i n  and u n i v e r s a l  d e p r a v i ty .  v i r t u e  o f  th e  

p r e s e n c e  o f  Cod i n  t h .  w o rld  s in  i s  e ra o se d  and q u a l i f i e d  a .  g u i t .

The C b r l . t i . n i a . t i o u  o f  t h .  w o rld  to o k  p la c e  th ro u g h  t h .  i n d t . p - . M h l .

itli»



r e n d e r s  th e  w o r ld  s i n f u l  and g u i l t y  and i t  i s  f o r  t h i s  p u rp o se  t h a t  

God r e v e a le d  h i s w e l f  t o  I s r a e l  and was p r e s e n t  in  t h e i r  m id s t .  Not 

o n ly  w ould  th e y  oom ethereby  to  a  know ledge and r e c o g n i t io n  o f s in  and 

and g u i l t ,  b u t  th e  w o rld  i t s e l f  w ould be  r e v e a le d  to  be  s in  and 

g u i l t .  The p r e s e n c e  o f  God i n  t lw  w o rld  th ro u g h  th e  T orah  oaueee a 

s i n f u l  and r e b e l l i o u s  w o rld  t o  s i i  and r e b e l  a g a in s t  th e  d iv in e  w i l l  

and i n t e n t i o n s .  The e s s e n c e  o f  h i s t o r y  i s  a  'p e rm a n e n t sy n ta x  o f 

g u i l t  and r e c o n c i l i a t i o n ' . H is to r y  i t s e l f  i s  th e  p ro c e s s  o f  d iv in e  

re d e m p tio n . H is to r y  m ust be  i n t e r p r e t e d  in  te rm s < a  m i l i t a n t  

s t r u g g l e  i n  w h ich  Cod o f t e n  a p p e a rs  to  be th e  l o s e r .  The kingdom of 

God, t h e r e f o r e ,  i s  n o t  to  be  u n d e rs to o d  in  an id e a l  s e n s e ,  b u t  in  a 

dynam ic s e n s e .  God a p p e a rs  on th e  scu tie  o f  r e a l i t y ,  th e re b y  re n d e r in g  

e x i s t e n c e  h i s t o r i c a l .  The c y c le  o f  n a tu r e  i s  b ro k en  and o r i e n t a t e d  

to w ard  i t s  f u t u r e .  I n  r u i l t  and r e c o n c i l i a t i o n  th e  enigm a o f  h i s t o r y  

i s  n o t  s o lv e d  b u t  e x p re s s e d .  The d e e p e s t  f u n c t io n  o f  th e  T o ra h , 

a c c o rd in g  t o  th e  f u l l  i n t e n t i o n  o f  God, i s  to  be  a l i v i n g  i n s t r u t  on 

o f  God f o r  h i s  l i b e r a t e d  p e o p le  t o  l i v e  a c c o rd in g  to  h i s  w i l i g  I  

t h e r e f o r e  t o  r e a l i s e  t h e i r  t r u e  h u m srU  .

J e w is h  v a l u e s ,  on th ,  w h o le , p la c e  1 « |  em phasis on m an 's  in e s c a p a b le  

. s in f u ln e s s . Man h a s  two im p u ls e s , a  V * tze r  hatov, th e  good im p u lse , 

t  i  a  y f t z e r  hara. rhe e v i l  im p u ls e . He i s  e x p e c te d  to  s e rv e  God 

_ t h  b o th  h i s  y e t z e r e .  God c a l l e d  ev en  th e  e v i l  im pu lse  good , f o r

bTd b.i.t ^ 1 ^ . ^
The p r im a ry  e v e n t  th ro u g h  which God r e v e a le d  h im s e lf  to  h i s  p e o p le  

was th e  E x o d u s . I '  accom panying d o c t r in e ,  o f  co v en an t and chosenne-*

;r rr. rrrrrrrr
o f  Jew s.
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For Judaism the Torah i s  the best defence against the yetzer hara.
The ru les  of m orality are not seen as a burden but as fences of 
roses which d ire c t jews toward rig h t behaviour. The nomian principle 
of Judaism has been attacked consisten tly  and misunderstood. Paul 
implied th a t tl«c Law makes us aware of our g u ilt and that Judaism did 
ru t provide tne means for expiation of that g u ilt .  In modern times 
there again has been a tendency to  attack  the nomian princip le  as 
cripp ling  ra th e r  than lib e ra tin g . To troubled times, times of great 
upheaval, theologians lik e  Rubenstein suggest than each individual 
should find h is  own way. The ant incod an quality  of troubled times is  
hastened by prophets of doom, a category in  which we may place 
Rubenstein.

I t  i s  the b e lie f  of several modern Jewish theologians that the
c la s s ic a l concepts of Jewish theology, correctly  understood and properly
exp lica ted , f a r  from being outdated, represent the most authentic and
e ffe c tiv e  way of coping with t l  i th re a ts , ambiguities and promises of
the contemporary world. I t  can be argued, therefore , tha t the authentic
Jevish  response to  troubled times should be ju s t the opposite of
antLnosdanism. In times of s tre s s , i t  is  more necessary than ever to
hold fa s t  to Jewish Law, p a rtic u la rly  in  the e th ica l area. According
to Seymour S iegel, in  times such as ours, we need firm princip le and

14not personal ta s te .

Rabbinic chbngl*in t . r p r . t a  h - a n  av il a . d .riv in*  f ro . Cod. I t  i .
C od', r .a p o n a ib ility  but not h i .  i— d i . t .  u iU . Man', . v l l  r . .u l » d  
in th .  « p u l . lo n  f r o .  Edan. L ik w ia . Cod . a .  driven f ro . th .  uorld by 
th .  e v il  in  men (SareaH t SabbcK 19:7). Th. Shtkhinah. the indveU ln, 
n e e rn .. .  and p re .en c . of Cod i ,  exiled by evil and only can be brought 
back in to  th .  uorld by the r ig h t.o u . deed, of hum nity. O b..rv .nc. of 
Torah, in  th .  r .b b in ic  v ie . ,  i .  the primary to reunite ~ n  and Cod. 
R uben .te in '. perception of our g o d l . . .  world la  not unlike the r.bbtnrc 
view th a t hiauan e v il h a . to iled  God f r o .  htoto e c tiv it ie a . However, th . 
rab b i, offered a .o r a l  p .th  by which to  find God. Ruben.t.in tu rn , in 
the very o p p o .it. d irec tio n  toward aneiitoaieu i...

u .  S iegel, ’Theology for Today', pp. »9, 50.



Judaism is  p a in fu lly  aware of the gulf which ex is ts  between what is  
and what ought to be. Though i t  is  glaringly  obvious in  h is to rica l 
time, i t  w ill be overcome in the ’end of days' in the messianic promise 
which may be seen as one of the g lo ries of Jewish fa ith . The Torah 
is fo r the time between the tim es. I t  is  a Torah for those who have 
a y e tse r  hara, which w ill be ex tirpated  in the messianic era.

Many utopiant believe th a t rademption has been reached, while radical 
pessim ists believe tha t the earth  is  about to  explode or end in 
Malthusian horror. The re s u l t  of the f i r s t  view is  the loosening of 
re s tra in ts  and the polymorphous san c tity  which false  messianists 
propagate. The apocalyptista  urge men to  seize the day and overthrow

the Torah.
Normative Judaism attem pts to  avoid both these extremes. I t  promises 
a time of redemption which urges us not to despair. The time w ill be 
brought about by God and not by human e ffo r ts . We should a v o id  the 
twin p i t f a l l s  of despair and utopianism and thereby have the power to 
generate soc ia l action  which gives Jewish meesianicm i t s  power.
Siegel regard , me.sianism a . 'c e r ta in ly  the single most valuable 
concept which Hebraic re lig io n  bequeathed to the world. Of course, 
the price we pay for th is  extraordinary idea is  the p o ss ib ility  of

i t s  d i s to r t i o n '.15
Zionism should not b . vio-od . .  prsm stur. s » .. i« .i .m , although i t  
f i r s t  . . .  l t s . l l  . .  .  l . r  m .ssi.nism . Zionism hs, p h y .tc .U ,

" l l n l t y T L Z Z  ‘ l ™ - y  -<■ ‘ r . s t i . l t , ^  -But i t  did not

« ■ »
15. Ib id . p . 51. 16. Ib id . p. |  ■ ■  ■ ■ ■ !



i . i . h  ii i i .  IIy i ii

371

becomes.* ' In pre-m essianic times a l l  s ta te s  should be secular. 
This w ill f in a lly  be overcome by the ideal s ta te  envisioned by the
prophets w ith the coming of messianic redemption.

Normative Judaism thus revolves around the t r ip le  chord of creation, 
reve la tion  and redemption. In i t s  basic assumption i t  affirm s man's 
freedom, dominion over the ea rth  and covenant responsib ility  toward 
God, man and the universe, accompanied by the tru s t  and hope that 
God w ill overcome the present ambiguities of existence. I t  offers 
a fa ith  fo r liv in g  in  and through the present ambiguities. Authentic 
Jewish f a i th  challenges meaninglessness and proposes a programme 
fo r liv in g  which v a lid a te s  and affirm s l i f e .  In the face of 
meaninglessness and su ffering  i t  o ffe rs  meaning and hope. Faith  is  
a r isk  which l i f e  t e s t s .  'T his r isk , th is  f a i th ,  is  our destiny as 
Jews. We are born in to  a whole system of thought and l i f e ,  of 
precept and covenant. We are severely tr ie d . But out of the despair

1 Q
comes hope. ,18

I t  is  th is  hope th a t perhaps must be incorporated in to  the l if e  and 
thinking of Jews and must be transm itted by theologians to those 

who look to  them fo r guidance.

17. S iegel, "Theology For Today , p. 52.

18. Ib id . p. 53.
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C O N C L U S I O N

In  t h i s  t h e s i s  I  h ave exam ined th e  r e a c t io n s  o f  R u b en ste in  t o  th e  

H o lo ca u st w ith  h i s  e n s u in g  p ess im ism . In  a d d it io n ,  re sp o n ses  o f  

o th e r  J e w is h , a s  w e l l  a s  C h r is t ia n  th e o lo g ia n s  have been c o n s id e r e d .

B e r k o v its  and B o ro w itz  comnend an on g o in g  J ew ish  f a i t h  despite th e  

H o lo c a u s t . Fackenheim  commends an on go in g  J ew ish  f a i t h  because o f  

th e  H o lo c a u s t .  The ’ consnanding p resen ce ' o f  God fo r b id s  Jews to  

d e s p a ir  a s Jews l e s t  Judaism  p e r is h  and H i t l e r  i s  handed a 

posthum ous v i c t o r y  In d eed , th e  s u r v iv a l  o f  Judaism  is o f  in e s t im a b le  

im p ortan ce p a r t i c u l a r l y  a f t e r  th e  H o lo c a u s t . Fackenheim  a l s o  b e l i e v e s  

th a t  Jews can  and sh o u ld  h op e. Buber sp ea k s o f  th e  ' e c l i p s e  o f  G od', 

a h id in g  God who tu rn ed  h is  fa c e  whan h i s  p e o p le  w ere b e in g  s la u g h te r e d ,  

a v iew  w h ich  i s  c o n s i s t e n t  w ith  th e  b i b l i c a l  v iew  o f  God and w ith  th e  

a m b ig u it ie s  o f  human e x i s t e n c e .  W ie s e l ,  u nab le to  a f f ir m  or deny God, 

r e s o r t s  t o  q u e s t io n  and p r o t e s t ,  a f f ir m in g  th a t  Jews must n o t d e sp a ir  

even  in  a H o lo ca u st u n iv e r s e .

On th e  w h o le , th e  problem  r e v o lv e s  around th e  q u e s t io n  o f  how to  

rem ain J e w ish  ar.d a f f ir m  J ew ish  v a lu e s  a f t e r  th e  H o lo c a u s t . The 

predom inant r e sp o n se  h as been  in  fa v o u r  o f  th e  m ain ten an ce o f  Jew ish  

b e l i e f  and p r a c t ic e  accom panied by a g r a p p lin g  w ith  th e o d ic y .  Not 

one o f  th e  ' s o l u t i o n s '  t o  th e  problem  o f  God and th e  d ea th  camps i s  

e n t i r e l y  c o n v in c in g . Some e x p la n a t io n s  a re  l e s s  in a d eq u a te  than

o t h e r s .

E q u a lly , C h r is t ia n  r e sp o n se s  rem ain in co m p le te  and in a d eq u a te .

H ic k 's  ' v a l e  o f  so u l-m a k in g ' i s  n o t c o n v in c in g  in  th e  l i g h t  o f  th e  

en orm ity  o f  th e  H o lo c a u s t . Simon and M oltm ann's 'p a t h e t i c '  t h e o lo g ie s ,  

em p h a sis in g  th e  s u f f e r in g ,  c r u c i f i e d  God. w h ile  in  l i n e  w ith  Jew ish  

th o u g h t , may g iv e  some com fort t o  th e  b e l i e v e r ,  b ut would n o t have 

been  m ea n in g fu l f o r  th e  Jew ish  v i c t i m ,  o f  th e  N azi o n s la u g h t . R o th 's  

p r o t e s t  and q u e s t io n in g ,  e c h o in g  W ie se l, a re  v a lu a b le  in  th a t  he a s k .



f o r  a  r e a s s e s s m e n t  o f  b a s ic  C h r i s t i a n  c la im s  w h ich  have  had such 

d e s t r u c t i v e  c o n seq u e n c e s  i n  r e l a t i o n  to  Jews o v e r  th e  c e n tu r i e s .

Van R u ler*  s th e o d ic y ,  w hich  r e p r e s e n t s  God as  s t r u g g l in g  w ith  

m an’ s r e c a l c i t r a n c e  and freedom  i n  th e  c r u c ib le  o f  h i s t o r y ,  w ith  

God o f t e n  a p p e a r in g  to  be th e  l o s e r ,  g iv e s  r e i n  to  m an 's  t o t a l  

d e p r a v i ty  and s i n f u l n e s s  and God’ s s t r u g g le  f o r  th e  u l t im a te  

re d e m p tio n  o f  t h e  w o r ld .

U l t im a te ly  th e  q u e s t io n s  re m a in : Where can Jew s s ta n d  in  r e l a t i o n

to  o n g o in g  J e w ish n e s s  a f t e r  th e  H o lo c a u st?  How can Jews r e l a t e  to  

th e  w o rld  a ro u n d  them? Can t h e r e  be d ia lo g u e  and m u tua l u n d e rs ta n d in g  

b e tw een  Ju d a ism  and C h r i s t i a n i t y ?  Does th e  H o lo c a u s t n o t  on ly  

c h a l le n g e  b e l i e f  i n  God b u t  a l s o  t r u s t  in  o n e 's  f e l lo w  man, 

p a r t i c u l a r l y  i n  t h a t  man h a s  so  b e tr a y e d  h i s  freedom , and t h a t  much o f 

th e  p ro p ag a n d a  t o  a ro u s e  German a c t i o n  was b a se d  on a  d i s t o r t i o n  o f o u r 

r e l i g i o u s  i n h e r i t a n c e ,  b o th  J e w ish  and C h r i s t i a n ?

R u b e n s te iu  h a s  re sp o n d e d  h o n e s t ly  aud c o u ra g e o u s ly  to  th e  q u e s tio n s  

r a i s e d  by th e  H o lo c a u s t .  He a l s o  h a s  re sp o n d e d  c o m p a s s io n a te ly .

A fte r  A nsch tfitz  a t t e s t s  to  a  M it t le id  w ith  th e  H o lo c a u st v i c t im s ,  a 

c h a r s r c e r i s t i c  w hich  I r v in g  G reen b erg  r e g a rd s  a s  s tam p in g  R u b e n s te m  

a s  s p e c i f i c a l l y  J e w is h . 19 He c e r t a i n l y  was one o f  th e  v e ry  f i r s t  

th e o lo g ia n s  to  c o n c e rn  h im s e lf  w i th  th e  th e o lo g ic a l  im p l ic a t io n s  o f 

th e  H o lo c a u s t .20 When he  w ro te  A fter  A u e o h o if  o th e r  Jew ish  

th e o lo g ia n s  w ere  w r i t i n g  a s  though  th e y  d id  n o t  l i v e  in  th e  same 

c e n tu r y  a s  th e  H o lo c a u s t and th e  r e - e s ta b l i s h m e n t  o f th e  S ta te  o f 

I s r a e l  had  ta k e n  p la c e .  H is i n i t i a l  m essage was one by w hich

9 G re e n b e rg , I r v in g ,  ' Commentary on Homeland and H olocaust, p .  99 .

w ith  o u r s e lv e s ,  w ith  o t h e r s ,  w ith  God . p . 91.

-
Com m entary on Homeland ar.d H olocaust, p p .  100 f .



J u d a ism  c o u ld  c o n t in u e ,  by w hich  Jews c o u ld  c o n tin u e  to  p r a c t i s e  

J u d a is m  even  w i th o u t  God. He m ourned th e  d e a th  o f  God. One cou ld  

f e e l  h i s  g e n u in e  d e s p a i r ,  and h i s  c ry  o f  agony was a lm o st a u d ib le .

H is  s e n s i t i v e ,  c o u rag eo u s  p ro b in g  i n t o  th e  c a u se s  o f  th e  h o lo c a u s t  

and  h i s  abandonm ent o f  God and th e  c o n c o m ita n t l o s s  o f  a  m ean in g fu l 

u n i v e r s e ,  a f f i rm e d  h i s  e x i s t e n t i a l  d e s p a i r  a s  w e ll  a s  h i s  d e t e r m i n a t i o n  

a n d  c o u ra g e  t o  f a c e  th e  w o rld  and d e a th  a lo n e ,  uncom forted  by hope o r  

by m ean in g . He u rg ed  h i s  c o - r e l i g i o n i s t s  to  do th e  same r a t h e r  th a n  

t o  su b m it t o  b e l i e f  i n  th e  God who a c t s  in  h i s t o r y .

W hether one c a n  a g re e  w ith  h i s  v iew s o r  n o t ,  one can n o t a v o id  b e in g  

moved by th e  s i n c e r i t y  and s e v e r i t y  o f  h i s  s t r u g g l e .  One o f te n  f e e l s  

moved to  a  p o in t  o f  s i l e n c e ,  f o r  who can  prove  h i s  p o s i t i o n  in  

r e l a t i o n  to  God to  be  wrong? However, from  th e  p o in t  o f  v iew  of 

c o n s t r u c t i v e  th e o lo g y  f o r  Je w s , h i s  m essage o f  th e  n in e te e n  s i x t i e s  

h a d  some v a lu e .  H is  p s y c h o a n a ly t ic  r a t i o n a l e  f o r  th e  m a in ten an ce  o f 

J e w is h  p r a c t i c e  had a  c o n v in c in g  q u a l i t y .  H is c u r r e n t  th in k in g  has 

becom e in c r e a s in g ly  a n a l y t i c a l .  He p ro b e s  r e l e n t l e s s l y  to  f in d  th e  

c a u s e s  o f  t h e  H o lo c a u s t c h a l le n g in g  o u r  m ost fundam en ta l r e l i g io u s  

t e x t ,  th e  B i b l e ,  to  expose  th e  u n d e r ly in g  c a u se s  f o r  th e  e v o lu t io n  

o f  a  w o rld  v iew  w hich  a llo w e d  a  H o lo c a u s t to  ta k e  p la c e .  He s e e s  th e  

B ib le  as  th e  r o o t  c a u se  b e h in d  r a d i c a l  s e c u l a r i s a t i o n  o f  c o n s c io u s n e ss  

a s  a  r e s u l t  o f  w hich  m ass iv e  programmes o f  p o p u la t io n  r id d a n c e  can be 

e n a c te d  w ith  im p u n ity . God h a s  become in c r e a s in g ly  d i s t a n t  from  h is  

th o u g h t  a s  he  p ro b es  o u r  g o d le s s  w orld . H is  p r e s e n t  m essage i s  

o v e rw h e lm in g ly  p e s s i m i s t i c .  W hile he d i s p la y s  a c o n c e rn  and com passion  

f o r  m ank ind , he i s  d i s i n t e r e s t e d  in  th e  f u tu r e  o r  s u r v iv a l  o f  Ju d a ism , 

p a r t i c u l a r l y  d ia s p o r a  Ju d a ism . He a s s e r t s  t h a t  a l l  o f  u s 'm u st f in d  

new ways o f  b e in g  t r u e  to  w hat i s  u n iq u e  in  o u r  i n h e r i t a n c e ’ . T here  

i s  a  g r e a t  d e a l  o f  i n s i g h t  i n  t h i s  s ta te m e n t  as  i t  would te n d  to  

p r e v e n t  Ju d a ism  from  becom ing s t a t i c ,  b u t  I  am n o t conv in ced  t h a t  h i s  

a n tin o m ia n  o p t io n s  do n o t d i s t o r t  w hat i s  u n iq u e  in  th e  Je w ish  

i n h e r i t a n c e .  I t  w ould seem t h a t  a m in im al re q u ire m e n t f o r  a  Je>wieh 

th e o lo g ia n  would be a  c o n c e rn  f o r  th e  s u r v iv a l  and w e l l - b e in g  o f  

J u d a is m , even  i f  i t  s u rv iv e s  u n d e r a d i f f e r e n t  form  w ith  a d i f f e r e n t  

mode o f  w i tn e s s in g  to  t h a t  w hich  now p r e v a i l s .  However, a s  Judaism

21. Rubenstein, Power Struggle, p. 189.



a lw a y s , ev en  in  b i b l i c a l  t im e s ,  h a s  been  c h a r a c te r i s e d  by a nomian 

q u a l i t y ,  and a s  R u b e n s te in  d i s t a n c e s  h im s e lf  from  t h i s  q u a l i t y  

i n c r e a s i n g l y ,  a t t a c k i n g  i t  a s  s e r v i l e ,  su b m iss iv e  and r e p r e s s i v e ,

I  f e e l  t h a t  he , a t  t h e  same tim e , i s  d i s t a n c in g  f im s e lf  from  th e  

b a s ic  fram ew ork  o f  J u d a ism . He i s  m oving tow ard  a w o rld  th e o lo g y , by

w h ich  I  mean a  c o n c e rn  f o r  th e  f u tu r e  o f  th e  w o r ld , th e  s te a m in g  o f

m a n 's  d e s t r u c t i v e n e s s ,  i n  o r d e r  to  a v e r t  a g lo b a l  c a ta c ly s m . T h is  he 

a t te m p ts  t o  do by g a in in g  and g iv in g  i n s i g h t  in to  th e  c a u se s  w hich 

l i e  b e h in d  m an 's  d e s t r u c t i v e n e s s ,  and w hich  seem to  l i e  

i n  th e  J u d a e o - C h r i s t i a n  t r a d i t i o n  i t s e l f .  R u b e n s te in * s  p r e s e n t  

recom m endations  do n o t  p r e s e n t  a v i a b l e  th e o lo g y  f o r  l i v i n g  a s  Jeue. 
T h u s, h i s  p r e s e n t  s ta n c e  a s  a  J e w ish  th e o lo g ia n  f a i l s  u s a s  he f a i l s  

t o  g iv e  a  programme f o r  on g o in g  Je w ish  e x is t e n c e .

H is  o n e -s id e d  em phasis  on pow er, h i s  d i s t a s t e  f o r  im po tence  and h i s

u n r e l i e v e d  p e ssim ism  le a d  him to  fo c u s  on th e  n e g a t iv e  a s p e c ts  o f

n o rm a tiv e  Ju d a ism . T h is  s e l e c t i v e ,  o n e -s id e d  fo cu s  a t t e s t s  to  a 

b ia s e d  s u b j e c t i v i t y .  He, in  f a c t ,  does n o t  ap p e a r  t o  have been  a b le  

t o  t r a n s c e n d  h i s  s u b j e c t i v i t y  in  h i s  th e o lo g y . A lthough  s u b j e c t i v i t y  

i s  a com ponent o f  a l l  th e o lo g y , and h i s  p a r t i c u l a r l y  s u b je c t iv e  

ap p ro a c h  h a s  g iv e n  r i s e  to  s e n s i t i v i t y  as  w e l l  a s  t o  th e  r e v e l a t i o n  

o f  s e v e r a l  t r u t h s  w i th in  h i s  t r a d i t i o n ,  and t h e r e in  c o n ta in s  v a lu e  

and m e r i t , 22 u l t i m a t e l y ,  o v e r-e m p h a s is  on th e  s u b je c t iv e  te n d s  to  

f a l s i f y  o b j e c t iv e  r e a l i t y .

To c o n f r o n t  R u b e n s te in 's  th o u g h t i s  to  c o n f ro n t  h o n e s ty  and c o u ra g e . 

He r e f u s e s  to  b e  a 'y e s -m a n ' and w i l l  r e v e a l  th e  te n s io n s  b e h in d  h i s  

t r a d i t i o n  even  a t  th e  c o s t  o f  b e in g  c a s t  o u t  by h i s  own com m unity.

H is  p r o t e s t s  a r e  o f  g r e a t  and d i s t u r b in g  im p o rta n c e . He sh ak es  th e  

v e ry  fo u n d a tio n s  o f  b i b l i c a l  f a i t h  in  s e a rc h  o f  an  answ er to  th e  most

r r e a t i v i t v  in  th e o lo g y . See p . 245.



p r e s s in g  p ro b lem s o f  th e  tw e n t i e th  c e n tu r y . As Ja co b  N eusner 

s u g g e s te d ,  th e  a b u se  to  w h ich  R u b e n s te in  has been  s u b je c te d  s e rv e s  

a s  a  te s t im o n y  to  th e  c o m p e llin g  im p o rtan ce  o f  h i s  c o n t r ib u t io n .

The tim e  h a s  come t o  h a l t  a c rim o n io u s  b ic k e r in g  w i th in  th e  Jew ish  

com m unity and heed  an h o n e s t v o i c e ,  even i f  * ts  m essage i s  n o t 

p le a s in g  t o  u s .  A c c u s a tio n s  t h a t  R u b e n s te in  h as  made s ta te m e n ts  o n ly  

t o  p rove  a p o i n t ,  and more s e r i o u s l y ,  th%f he h as  p roven  a p o in t  on ly  

t o  enhance  h i s  r e p u t a t i o n ,2^ m ust be  r t  . t ^  is e d  a s  b o th  f a l s e  and 

p a t e n t l y  v i c i o u s .  S n id e  comments t h a t  Rubenst e i n  h a s  no r i g h t  to  

sp e ak  o f  t h e  H o lo c a u s t  b e c a u se  he i s  n o t  a  s u rv iv o r  c a r r y  l i t t l e  

w e ig h t ,  f o r  r e f u s a l  to  sp e a k , even o f  th e  u n sp e a k a b le , may le a d  us to  

a  r e p e t i t i o n  o f  th e  c a ta s t r o p h e  th ro u g h  ig n o ra n c e . F ack en h e in i's  

a s s e r t i o n  t h a t  R u b e n s te in  'd o e s  n o t  know w hereo f he sp e a k s ' i s  

c r u e l ly  u n j u s t .  Few th e o lo g ia n s  have ta k e n  th e  t r o u b le  to  p rcb e  

t h e  c a u se s  o f  th e  H o lo c a u s t i n  te rm s o '  i t s  m eaning f o r  Jews and in  

te rm s o f  i t s  m eaning f o r  th e  w o rld  w ith  su ch  r e l e n t l e s s  h o n e s ty , 

academ ic  in q u i r y  and e x i s t e n t i a l  invo lvem en t a s  has R u b e n s te in . One 

need  n o t  a g re e  w ith  h i s  c o n c lu s io n s  to  p e rc e iv e  th e  th o ro u g h g o in g  

c a r e ,  i n t e l l e c t u a l  h o n e s ty  and p a in f u l  g r a p p l in g  w hich  le d  to  them .

R u b e n s te in  h i g h l i g h t s  an im p o r ta n t  t r u t h  when h e  t a l k s  o f  th e  

f r u c t i f y i n g  and d e s t r u c t i v e  i n t e r r e l a t i o n s h i p s  betw een  ~udaism  and 

C h r i s t i a n i t y .  He i n s i s t s  on a r e c o g n i t io n  o f  th e  c o m p lic a te d  way in  

w hich  a p p a r e n t ly  a l i e n  w o r ld s , Juda ism  and C h r i s t i a n i t y ,  have sh a p ed , 

and c o n tin u e  to  shape  one a n o th e r .  He has n o t r e j e c t e d  Ju d a ism , 

b u t  w i l l  n o t  a llo w  any man, dead  o r  a l i v e ,  to  d e f in e  w hat Jew ish

23 . N e u sn e r, J a c o b , Understanding Jewish Theology, KTAV, 1973, 
p . 184 . t

24 . See H in m e lfa rb , 'Com m entary on Homeland and H olocaust, p p . 64 f .

25 . F ackenheim , E m il, 'T he  P eo p le  I s r a e l  L i v e s ' ,  C Jvristim  Century, 
May 6 , 1979. See a l s o  R u b e n s te in , God a s  Cosmic S a d is t  , 
C h ris tia n  C entury, J u l y  29, 1970, p . 921.

26 . I M e  was s t a t e d  in  Power S tru g g le ,  p . 187. p u b lis h e d  in  1974. 
A lth o u g h  he h a s  had a f r u i t f u l  e n c o u n te r  w ith  A sia  and has 
found  m eaning in  p a r t i c i p a t i o n  in  some E a s te rn  r i t e s  (he v i s i t e d  
th e  S h in to  s h r in e  a t  I s e  in  1980 and th e  S h in to  s h r in e  a t  Izumo 
in  1 9 8 1 ), and i s  a t t r a c t e d  a l s o  by th e  Rev. Sun Myung Moon and 
Swami M uktananda o f G a n e sh p u ri, a s  f a r  a s  I  am aw are , he h as  n e t

( P e r s o n a l  com m unication . L e t t e r s  d a te d  21 A ugust 1 9 8 L and 
20 Ju n e  1 9 8 0 ).



e x is t e n c e  sh ou ld  mean fo r  him. L ik e w ise , he r e fu s e s  to  r e j e c t  

J e su s  or  P a u l, a s th ey  t o o ,  are p a rt o f  h i s  p erson a l h is to r y  and 

h is  p e o p le 's  h i s t o r y .  However, he w i l l  not be t o ld  what Jesu s  

sh ou ld  mean t o  him. As a Jew, he knows i n t u i t i v e l y  what i t  means 

t o  be a s a c r i f i c i a l  v ic t im . He does not a ccep t a s im p l is t ic  view  

o f  th e  r e la t io n s h ip  and te n s io n s  between Judaism and C h r is t ia n ity .

The tim e has come fo r  Jews to  l i s t e n  to  Jew s, no m atter how r a d ic a l  

t h e i r  d i f f e r e n c e s .  The tim e has a ls o  come fo r  Jews to  l i s t e n  to%  

C h r is t ia n s  and fo r  C h r is t ia n s  to  l i s t e n  to  Jews in  search  o f  a 

r e s p o n s ib le  th e o lo g y  o f  h is to r y  by w hich, w ith  f u l l  cogn isan ce  of our 

fundam ental and mutual d i f f e r e n c e s ,  we can seek  a l i f e  o f mutual 

r e s p e c t  and m ean in gfu l c o - e x is t e n c e .  T his i s  the o n ly  v ia b le  

c o u n t e r - p o s i t io n  to  th a t  o f fe r e d  by R u benstein . I r o n ic a l ly ,  i t  a lso  

r e f l e c t s  some o f  h i s  d e e p e st  co n cern s. U lt im a te ly , by any rea d in g , 

Jew ish  o r  C h r is t ia n , th e  Torah i s  the r e v e la t io n  o f  God. I t  has 

la s t e d  through  m il le n n ia  o f  s t r u g g le ,  a g g r e ss io n , hope and f a i t h .  I t  

rem ains in t a c t  as th e  word o f  God as in s tr u c t io n  not on ly  fo r  Jew s, 

bu t a l s o  fo r  th e  w orld a t  la r g e . D eeply imbedded in  the Torah i s  the  

n o t io n  th a t  th e  Jews are  th e  chosen  p e o p le , but th a t u lt im a te ly ,  t h i s  

ch osen n ess  was to  be seen  in  term s o f  th e  in s tr u c t io n  o f  th e  w orld .

For th e  Jews th e  Torah has remained a l iv in g  r e a l i t y  under var io u s  

h i s t o r i c a l  c ircu m stan ces as in te r p r e te d  through th e  prism  o f  the  

Talmud. For th e  C h r is t ia n  i t  rem ains a l iv in g  r e a l i t y  through the  

r e v e la t io n  en sh rin ed  in  the New Testam ent. TVo t r a d it io n s  c la im  the  

a u t h e n t ic i t y  and v a l i d i t y  o f  th e  Torah as th e  l iv i n g  word o f  God 

through two d i f f e r e n t  in te r p r e ta t io n s  o f  i t ,  th e  Talmud and the New 

T estam ent. The Torah was g iv en  to  the Jews in  h is to r y  and has gone 

through th e  c r u c ib le  o f  h i s t o r y .  I t  d e liv e r e d  God's prom ise, but 

has faced  us w ith  humanly insurm ountable a m b ig u it ie s . Somehow, we 

need to  come to  a new und erstand ing o f th e  r o le  o f  Torah in  the world 

t o  se e  th e  r e v e la t io n  to  the Jews in  term s o f  w o r ld -h is to r ic  

s ig n i f i c a n c e .  F or, 'what i s  "new" in  th e  New Testam ent?' asks Ben 

E n g elb rech t. I t  n e ith e r  c o n ta in s  a new G osp el, in  th e  sen se  o f  

another G ospel from th a t  con ta in ed  in  th e  Old T estam ent, nor does 

th e  New Testam ent a n tiq u a te  th e  'O ld '. 'The "newness" o f  the New 

T Lament i s  on ly  to  be understood in  the sen se  th a t jod acted
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—
n o t  a p a r t  from  th e  T o ra h , b u t  w ith  th e  T o rah , and f o r  th e  sake  o f  

t h e  T o rah  and i t s  u l t i m a t e  r e a l i s a t i o n .  The f a c t  t h a t  God a c t s  

i n  e v e r  new ways w ith  H is T o ra h , i s  n o t  a c c id e n ta l  to  th e  Torah b u t

e s s e n t i a l  to  i t .  O nly th e  T o ra h , n o th in g  e l s e ,  rem ains  th e
27

im m utab le  w o r ld - p la n  o f  G o d .'
I I "I t  i s  h i s t o r i c  f a c t  t h a t  th e  T orah  b ro k e  th e  bvnds o f  Jew ish  

p a r t i c u l a r i s m  to  em brace  u n i v e r s a l i t y  in  th e  C h r i s t i a n ! s a t i o n  o f  

t h e  g e n t i l e  w o r ld . T h is  f a c t  m ust be  se e n  r e s p o n s ib ly  by b o th  

C h r i s t i a n s  and J e w s . ^  We h a v e , and s h a r e ,  a  d iv in e  p ro m ise . Y et we 

a r e  fa c e d  w ith  th e  a m b ig u it ie s  o f  h i s t o r y ,  w ith  m u tua l m isu n d e rs ta n d in g  

and d i s t r u s t . 29 B i b l i c a l  f a i t h  a f f i r m s  t h a t  God w i l l  v in d ic a te  h i s  Torah 

and e s t a b l i s h  a  kingdom  o f  p e a c e . F o r th o s e  who f i r d  t h e i r  answ er to  

th e  p ro b lem s o f  t h e  w o rld  in  th e  B ib le ,  God w i l l  be th e  v i c t o r  and w i l l  

overcom e th e  c h a o s  o f  h i s t o r i c a l  e x i s t e n c e .  Many Jew s, d e s p i t e  th e  

H o lo c a u s t ,  a r e  a b le  to  a c c e p t  th e  b i b l i c a l  w orld  v iew  w hich a s s e r t s  th a t  

th e  T orah  i s  th e  im m utable b u t dynam ic word o f God. I t  i s  incum bent on 

th o s e  who can  to  p r e s e r v e  t h i s  b e l i e f  and t o  hand i t  down to  f u tu r e  

g e n e r a t i o n s .

The o p p o s in g  v ie w , t h a t  a d o p te d  by R u b e n s te in , i s  t h a t  h i s t o r y  has 

no d i r e c t i o n  and h a s  b een  c h a r a c te r i s e d  by n e g a t i v i t y  and m ea n in g le ss  

s u f f e r i n g  and r h a o s .  T here  i s  no l i f e  beyond th e  e a r t h ly  e x is te n c e

i

27 .

28 .

2d .

o f  B irm ingham , 21 -  24 Septem ber 1981.
David Novak i n  ’ A Je w ish  R esponse t o a New C h r i s t i a n  Theology , 
Judaism, V o l. 30 . No. 1 , W in te r 1982, pp . 112 -  120, m arks w ith  
a p p r e c ia t io n  P a u l van B u re n 's  a tte m p t t o r e a s s e s s  C h r i s t i a n  
th e o lo g y  and a t t i t u d e s  tow ards Ju d a ism  in  th e  l i g h t  o f tn e

and u n sy m p a th e tic  v iew  o f  Juda ism  .
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we have b e e n  g iv e n . T h e n  i s  no re d e m p tio n , no u u sc iiah , and in  th e  

f i n a l  a n z t ly s is ,  no h o p e . The God o f  h i s t o r y  i s  more th a n  p o w e r le s s ,
E.", V-:

h e  i s  a  ro '  JLc s a d i s t  and th e  c a ta s t r o p h e s  o f  h i s t o r i c a l  e x is t e n c e ,sp jg
c u lm in a f  ng  i n  th e  H o lo c a u s t ,  have p roven  t h i s  t o  be s o . The w orld  

i n  w K u i  we l i v e  i s  one  d e v o id  o f  m eaning  and p u rp o s e .

W hich Weltaneohauur.g ca n  we choose?  R u b e n s te in  a f f i rm s  th e  d i f f i c u l t y  

w h ic h  many w ould  e x p e r ie n c e  w ith  l i v i n g  in  a m e a n in g le ss  cosmos 

w i th o u t  h o p e . I s  t h e r e  any p o s s i b i l i t y  o f  o p t in g  f o r  a s y n th e s i s  

b e tw een  t h e s e  o p p o s in g , c o n t r a d ic to r y  v ie w s? I t  seems t h a t  R u b en ste in  s 

m essage  o f  th e  n in e te e n  s i x t i e s  a tte m p te d  a com prom ise. He vehem ently  

r e j e c t e d  any  n o t io n s  o f  c h o sen n e ss  and he r e j e c t e d  th e  God of h i s t o r y .

G od, a s  an  i l l u s i o n ,  had p roved  to  be f u n c t io n a l  f o r  two thousand  y e a rs  

o f  d ia s p o r a  e x i s t e n c e ,  b u t in  th e  f a c e  o f  th e  H o lo c a u s t ,  t h i s  i l l u s i o n  

had  become r a d i c a l l y  d y s f u n c t io n a l ,  and t h e r e f o r e ,  d e a d . The T o rah , 

a  human docum ent w h ich  re c o rd e d  th e  Jew s’ e n c o u n te r  w ith  th e  d iv in e  

( i l l u s i o n ? )  had become th e  o n ly  g u id e  to  a u th e n t ic  Je w ish  s e l f h o o d .

O b serv an ce  o f  th e  T o rah  was th e  J e w 's  p a th  t o  a u t h e n t i c i t y .

A l l  th e  w r i t t e n  t r a d i t i o n s  sh o u ld  be p re s e rv e d  i n t a c t  and handed down to  

t o  t u t o r ,  g e n e r a t i o n . .  8u b . n t t . l n  p ie c e d  .  r e f r e . h i n g  em p h est. on t h . , t i . . t l y  

s a c r i f i c i a l  a s p e c ts  o f  J u d a is m  s e e in g  in  th e  o b se rv a n c e  o f them a 

p s y c h o lo g ic a l  f u n c t io n .  G u i l t  c o u ld  be overcom e th ro u g h  r i t u a l  

o b s e rv a n c e . The consmmal c o n fe s s io n  o f  c o rp o r a te  g u i l t  would s e rv e  to  

rem ove th e  f u t i l i t y  from  th e  Yom Xippur s e r v i c e .  He em phasised  th e  

a n a rc h ic  i r r a t i o n a l i t y  in  man and h i s  need f o r  r i t u a l  o b se rv a n c e  and 

c o n fe s s io n  o f  g u i l t .  A lthough  he d id  n o t deny th e  need f o r  e t h i c s ,  

h i s  p e s s i m i s t i c  v iew  o f  man le d  him  t o  g iv e  p r i o r i t y  t o  p r i e s t l y  r i t u a l  

i n  Ju d a ism . He i n t e r p r e t e d  kaekrutk ( th e  d i e t a r y  law s) w hich form s th e  

c o r n e r s to n e  o f  th e  Je w ish  h o u se h o ld , in  te rm s o f  th e  trem endous 

p s y c h o lo g ic a l  im p o rtan ce  o f  o r a l i t y  and th e  f a c t  t h a t  o r a l i t y  i s  h ig h ly  

e m o t io n a l ly  o v e r-d e te rm in e d . Most im p o r ta n t ly ,  he s t r e s s e d  th e  

i n d i s p e n s a b i l i t y  o f  p e rfo rm in g  r i t u a l  w i th in  th e  Je w ish  community.

Marc E. Sam uels a f f i r m s  t h a t  R u b e n s te in  a c c e p ts  (o r  a c c e p te d )  f u l l y  

• th e  w hole  i n s t i t u t i o n  o f Je w ish  n a t io n a l  and r e l i g i o u s  l i f e 1. He

30. S am u els , Marc E . ,  ' I n  P r a is e  o f D o u b t ', Judaism, V ol. 20 , 
No. 4 ,  F a l l  1971 , p . 458 .



had r e j e c t e d  th e  God o f  h i s t o r y  th ro u g h  co m p a ss io n a te  and r e l i g io u s  

r e a c t i o n  t o  th e  H o lo c a u s t .  'H ow ever, r e l i g io u s  liv in g  and 

com m itm ent, w i th  a  p h ilo so p h y  th a t  ) -cks a  s tro n g  c o n v ic t io n  in  the  

e x is t e n c e  o f  God, o r  a p h ilo so p h v  t h a t  p e rm its  doub t in  th e  a c tu a l  

e x i s t e n c e  o f  a  Supreme B e in g , n u n e tx e le s s ,  c o u ld  be p e r f e c t l y  

a c c e p ta b le ’ .31

R u b e n s te in * s  i n s i s t e n c e  t h a t  th e  Torah sh o u ld  rem ain  i n t a c t  and 

im m utab le  f o r  a l l  g e n e ra t io n s  p in -p o in te d  v e ry  c o g e n tly  th e  d ilenm a o f  

th e  s e c u l a r i s i n g  Jew . He i s  c o n fro n te d  w ith  th e  im m u ta b ili ty  o f the  

T o rah , and y e t  h a s  th e  f e a r f u l  freedom  to  choose th o s e  a s p e c ts  of 

T orah  o b se rv a n c e  w hich  can  be m ost m ean in g fu l to  h im . T h is  i s  an 

i n c r e a s in g ly  r e a l  and a c u te  p rob lem  f o r  s e c u l a r i s in g  Jew s, one w hich 

r e s u l t s  i n  g r e a t e r  o r  l e s s e r  t e n s io n ,  d epend ing  on th e  d e g re e  o f 

r e l i g i o u s  f a i t h  in  th e  i n d iv i d u a l .  T here  i s  no d o u b t t h a t  f o r  th e  

s c e p t i c  o r  th e  n a t u r a l i s t  who n e v e r th e le s s  f e e l s  t i e d  to  th e  Jew ish  

com m unity and a  g en u in e  s e n se  o f  b e lo n g in g ’ , R u b e n s te in 's  approach  

a s  s e t  f o r t h  i n  A fter A ueohuitz, c o u ld  p ro v e  to  be a m ean in g fu l form  

o f  J e w ish  e x i s t e n c e .  Sam uels s u g g e s ts  t h a t  o n ly  th e  fu n d a m e n ta l is t  

and th e  r e l i g i o u s  f a n a t i c  seem t o  have th e  need to  a s c r ib e  th e  o r ig in  

o f  r i t u a l s ,  o b s e rv a n c e , custom s and ce rem o n ies  to  d iv in e  a u th o r s h ip .

'T he  e n l ig h te n e d  r e l i g i o n i s t  does n o t have  to  r a t i o n a l i z e  and j u s t i f y  

h i s  o b s e rv a n c e s  by a s c r ib in g  them  d i r e c t l y ,  o r  even i n d i r e c t l y ,  to  

God. He p r a c t i c e s  r e l i g i o u s  o b se rv a n c e s  b e cau se  o f  t h e i r  som etim es 

c o sm ic , n a t i o n a l ,  c u l t u r a l  and g e o g ra p h ic a l  m eaning . They h e lp  make 

l i f e ,  o r  Ju d a ism , more m ea n in g fu l and , t h u s ,  more b e a u t i f u l . ' W ith 

f u l l  u n d e rs ta n d in g  f o r  th o s e ,  who a s  a  r e s u l t  o f  th e  H o lo c a u s t , o r 

f o r  any o th e r  r e a s o n , have l o s t  f a i t h  in  God, b u t f in d  m eaning in  Jew ish  

p r a c t i c e ,  one w onders f o r  how many, and f o r  how lo n g , such  commitment 

i s  p o s s ib l e .  The m ain p rob lem s o f R u b e n s te in 's  ap p ro ach  a r e  t h a t  i t  

o f f e r s  no h o p e , no u l t im a te  m eaning , and i t  r e s u l t s  in  a l o g ic a l  s t r a i n  

w hich i s  im posed by th e  ab sen ce  o f  a t ra n s c e n d e n t  r e a l i t y  to  w hich 

th e  r i t u a l  i s  a d d re s s e d .



U l t im a te ly ,  Ju d a ism  in  i t s  t r u e s t  s e n s e ,  r e s t s  on f a i t h  i n  a 
red e m p tiv e  f u tu r e .  Je w ish  s u rv iv a l  was b ased  on p r a c t i c e  and 
hope. T h is  v i s i o n  k e p t Juda ism  a l i v e  th ro u g h o u t i t s  two t h o u s a n d  

y e a rs  o f  d ia s p o r a  e x is te n c e .  In  th e  i n t e r e s t s  o f  Jew ish  s u r v i v a l ,  

and i n  th e  p u r s u i t  o f  g en u in e  human v a lu e s  w hich th e  B ib le  u n d e n i a b l y  

d lan d s, p e rh a p s  th e  b i b l i c a l  answ er i s  th e  answer w hich p ro v id e s  us 

w ith  t h e  m ost r e a l i s t i c  programme f o r  m ean ingfu l l i f e  and p r a c t i c e .

I t  p r e s e n t s  us w i th  a m b ig u it ie s  and t e n s io n s ,  and does n o t su p p ly  

th e  f i n a l  answ er in  r e l a t i o n  to  th e  H o lo c a u s t , b u t  o th e r  answ ers a re  

e q u a l ly ,  o r  even  more in a d e q u a te . The l i f e - a t t i t u d e  o f  th e  Jews 

sh o u ld  n o t  b e  one o f  i n t r o v e r s io n  b e c au se  the*- o f  which th e y  a re  

th e  b e a r e r s ,  nam ely , th e  T o rah , rem ains  som eth ing  o f  w o r ld - h i s to r i c a l  

s i g n i f i c a n c e .  Only t h i s  can  be b e l ie v e d  to  be th e  p r a e e m tic  r e a l te  

o f  Grd in  th e  w o r ld , by w hich  he s t r u g g le s  t o  e x p re s s  som eth ing  o f 

h i s  im age, and th e r e b y ,  th e  ru d im e n ts  o f  t r u e  hum anity  in  e x is t e n c e ,  

and by w hich  he u l t im a te ly  w i l l  redeem  th e  w o rld . T here  w i l l  alw ays 

be a  t e n s io n  betw een  Je w ish  s e p a ra te n e s s  and Ju d a is m 's  w o r ld - h i s to r ic  

m is s io n , b u t  w i th  a  v iew  t o  f u l f i l l i n g  i t s  v o c a tio n  in  th e  w o rld , 

p r o v is io n a l ly  and f r a g m e n ta r i ly ,  i t  sh o u ld  r e t a i n  th e  b e l i e f  t h a t  God 

h im s e lf  u l t i m a t e l y  w i l l  f u l f i l  h i s  T orah  when he e s t a b l i s h e s  h i s

kingdom  o f  j u s t i c e  and peace  on e a r t h .
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