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Jesus in Mk,xi11:19-20, the most likely influence on the author's
thinking at this point. It is also worth neting that in his resumé
of this section in vs 19, he 15 very much in Tine with the thinking
of inter-Testamental Judaism, when he refers to God as a faithful
Creator (nrtorﬂg).] As Bigg suggests, 1 Peter probably chose this
title for God here, "because it invoives power which is able, and
Tove which is willing, to guard His creatures”, and he goes on to
say that this "shows in a striking way how deeply the 01d Testament
affected his thoughts".-2 The choice of this title for God might also
imply that the author regards the God-willed suffering of the faith-
ful as an act of eschatelogical recreation.

Such recurring instances of Jewish turns of phrase and tninking
in the common patterns of persecution teaching in the New Testament,
make 4t abundantly c¢lear that the material was derived from the

early Jewish church centred in Jerusalem. [

A most interesting feature emerges when I Peter iv:12-19 and b
Jamas {:2-18 are examined side by side as foilows:-

1 Petor vilB ~ 18 Jopes L3 2 - 18, |
o . I
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1. In a similar passage Jas. i:18 uses wtloua to describe
believers as creatures of God. See p. 122 infra. it
¢
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; 2. C. Bigg, op. cit. p. 182. |
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Similar ideas and expressions appear in rxactly the same sequence
of thought - joy, reproach, blessing, God's creation - indicating
their common indebtedness to a corpus of catechetical paraenetic

which may still have been current in an oral form.

Xalpete ~ ooy xoedy Avicaode (I Pet. ivi13 - Jas. 1:2.)

These parallel Verses] express the same paradox of exultation in the
midst of suffering in the expectation of the Parousia. The thought
has striking parallels with the Q passage in Mt. v:12 (Lk. vi:23),2
but is developed further in I Peter by being given a Christological
interpretation along the lines of Acts v:41.3 James does not apply
it to specific suffering, but refers rather to diverse unspacified
temptations.

bueldliTery (I Pet. 1v:14 - dJas, 1:5.) This word is freaguently used
to describe the insults heaped on God's people in the LXX version of
the Psa]ms,4 witile in the New Testament it has alsoc become associ-
ated with the indignities which Jesus had to endure,s Similarly
here, I Peter uses it to describe the reproaches which Christians
have to endure. Admittedly James uses &veld(lewv in a different
context where he denies that God reproaches those who appeal to Him
in prayer, but its {importance in the present argument is that it
occupies the same position in the sequence of thought in James

as it does in I Peter,

1. See alse 1 Pet.i:6. Parallels between this section of I Pet.
and other NT bookg will be discussed later.

2. See also Rom.viii:17; 2 Cor.i:5-7; Phil.111:10f; 2 Tim.i1:
113 Heb.x:32-39; xi:263 xiii:13-14.

3. See H. Conzelmann, 70¥7 IX, p. 368.
4, See w x11:11y Tivi13y Ixviiisto.

5. See Matt.xxvii:d4; Rom.xv:3:; Heb.xi:26; xiii:13.
See also J. Schneider, 7DNT V, pp. 238-242.
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wdoror. (I Pet. ivi14 - Jas. 1:12.) The parallel here will be ,
mych closer if with Dibeiius7 we treat James 1:12 as an isolated ; :
saying and reject Spitta‘'s view that the "one who endures" refers
to the rich man in the preceding section. We may then see in {
thase parallel verses the sacred paradoxes of the New Testament [
Beatitudes where "the pre ominating estimation of the Kingdom of .
God carries with it a reversal of all customary evaluations®.Z e
Indeed el &velblieode &v dvbary Xowotol, wodprow (I Pet.iv:il4), so 3_
strikingly resembles the ( passage in Matt,v:11-12, that these Verkta 5‘ 
Christi must have been known to the writer in almost the very form .
in which they have been transmitted to us in Matthew's Gospel. While 1
this is the only New Testament passage where &voua Xpuotol occurs, i<iV
the idea of suffering for the Name is a common phrase as evidenced in |
Matt.xix:29. Similarly James maintains that his readers are blessed
because they endure trials. For them the light of future glory shines
over the sorry state of their present condition, and reflects the kind
of thinking about heroic suffering which is expressed in 2 Mac.vi:12-
17, 30f; 4 Mac,ix:29~-323 10QH ix:9-12,24. Such thinking was based on
the Judean church's interpretation of Jesus' suffering in terms of

the Suffering Servant of Isa.1:4-9 and 111:13-1i41:12, and the general
apocaltyptic appreciation of the suffering of the faithful as an in-
dication of the imminence of the Kingdom of God,3 which was a cause
for great rejoicing. Their own experience suggested that the time

was near, for everywhere in the contemporary diaspora converting te
Christ entailed disputes with fellow Jews in the synagogues and de-
risive scorn from the Gentiies.

wriom ~ wruondwey., (I Pet. iv:19 -~ Jas. 1:18.) I Peter -
follows the thinking of intertestamental Judaism in speaking of §'

God as a faithful Creator (wtiomg). This word is not used e
elsewhere in the New Testament, but occurs frequently in the LXX,

1. Op. cit. p. 88. 2. F. Hauck, 7pyr 1V, p. 368. §
3. Cf. Matt.iii:2; Mk.i:15. 4, 1 Pet.iv:7. ;
%
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the Apocrypha and Philo.] At the same point in the sequence, James

uses the related word wrlouy to describe believers as creatures of
God, when he too encourages his readers to stand firm in their suf- !
fering. We have already noted the similarities between Jas.i:18 and
I Pet,i:3, 23 in terms of the thought of rebirth, That comparison L

revealed that this verse of James is best understood in a soterio-

logical context similar to I Peter. If we also interpret Jas.i:18

and I Pet.iv:19 in this way, 1t may well be that the authors regard
the result of God-willed suffering of His faithful followers as an

act of eschatological recreation.

Individually, these similarities of language and expression
may not amount to much, but collectively, together with the fact
that they occur in exactly the same sequence, they are most
striking. This occurrence can only be explained if both writers
were influenced in their thinking by the common pattern of
catechetical instruction on joy in the midst of suffering, in
which joy, reproach, blessing, and God's creation, featured in R
the same sequence of thought. ; :

That sequence yoed - GvelbLouds - wodipLlog ~ KTiowx / wtlomg :
reflects the way in which the primitive Judean church medified the E*& ;
01d Testament views of suffering in the light of Jesus' passion and oL X
resurrection. His suffering was a divine necessity3 which had been
Taid upon the Son of Man. It had atoning worth, because he was wil- .
ling as the siniess one to give His 1ife for sinnersa'in perfect o
obedience to God's judgement.s Fram such an interpretation of the I
passion of Christ, the primitive Judean church approached {ts own ;
experience of suffering. Being united with the risen Lord, in His ;
body the church, believers not only served His cause, but by
sharing His suffering also participated in the atoning work of

1. See W. Foerster, Ipy7 III, pp. 1000-1035. Cf, T.Jud.ix:12; L
Sir.xxiv:8; 2 Mac.1:24.

2. See pp. 36~38 supra. 3, See Mk.viii:31.
18. Cf. I Pet.{:18f; Mk.x:45.
" 5. Phil.ii:8; Heb.v:8. n

4, Rom.v:6-8; I Pet.ii:24; 111i

..
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Christ.' Thus suffering was the inescapable lot of the Christians. {mff?v
However, it was no longer simply the result of the individual's sin,3 {*;yﬁ'? .
Instead suffering had been elevated to become part of the missionary P ﬁ
activity of God's people in His plan to deal with the sinfulness of §~
menkind. The great tribulation® which would come upon the human race b
had started with the passion of Christ and would continue until His e
Parousv’a,5 which was expected shortly.6 Christians, therefore, would ff;”
endure suffering patient1y,7 without fear or anxiety,a because of the }
certainty of Christ's final triumph over all the powers of evi],g |
which they would experience in their own Tives. 'O Hence while purging B
the dross of self-love from the beTievers,]1 their short lived suf- [
‘5’@1’:1912 allowed them to share in God's g1ory.13 | %3“”;f

Y

Consequently, in the life of a Christian there would be the joy ; .
(xopd&) of faith in Christ, which in contemporary experience led to L

reproach (Guelbog) from Jews and Gentiles alike. Paradoxically, this by
sharing in the suffering of Christ meant that they would also share f |
in Chrigt's triumph which was a real blessing (uosdolopa) as it b

heralded their eschatological rebirth or recreation (utloua/utliomg)
as members of Christ in the Kingdom of God shortly to be revealed.

1. Rom.viii:31-39; xii:4-21; 2 Cor.i:5; iv:i10f; Phil.iii:10;
Col.i1:124; 1 Thess.ii:13~16; 1 Pet.iv:12-13,

2. Acts xiv:i22; Rom.viii:l7; 1 Cor.xii:i26; Phil,i:29f; 111:10;
1 Thess.ii:143 iii:4; 2 Tim,i19:12; I Pet.i44:14; iv:13; vil. -

I Pet.iv:15,
Dan.xii:l; Matt.xxivi2l; Mk.xi1i:19; Lk.xxi:23; Rev.vii:l4, o

3

4

5. Matt.xxvi:39;-Mk.xiii; 2 Thess.i:5. 6. I Pet.iv:7.
7. Rom.v:3f; 1 Thess.iii:3; 1 Pet.ii:21-23. B
8 a

Matt.vi:25-33; x:26-~31; Lk.x7i:4,7,32; 1 Cor.vii:29-32;
Phil.iv:6; I Pet.i11:14; v:i7; Rev.ii:l10. . =

9. 1 Cor.xv:27; Phil.ii:10f; Rev.viB; vii2; xviiildy xx:9,14f. s =

10. Rom.viii:37; 1 Cor.xv:67; 1 Pet.v:10; Rev.91:7,11,13,17,26; "
xii:11ly xxii7,

11. 1 Pet.i:7; Jas.i:2. Cf. Rom.v:3, “ 5
12. 1 Pet.i:6; Rom.viii:10. 13. Rom.viii:18; I Pet.iv:13.
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Such an interpretation of suffering went far beyond the highest
views of any Roman or Greek moral philosopher, or even the ideas of
later Christians who had given up hope of an imminent end. While it
was rooted in the 01d Testament ideas of God's purposes and the
problem of suffering, it re-interpreted that problem in the 1ight
of Isafah1iiiand Christ's suffering, combining it with an eager
expectation of the final Parousia, which would shortly vindicate
His victory. Historical circumstances suggest that such theological
thinking could only have developed in a pre 70 AD Judaeo~Christian
community. The fact that both I Peter and James reflect that same
view, reveals their indebtedness to that community.

There are still a number of other e%pressions in this section’
of 1 Peter which need to be examined.

ivi16 g Yorotiavdg. It appears that this name did not originate
among the followers of Christ themselves.' Acts xi:26 records that
they were first called Xorotionol in Antioch shortly after they had
converted a large number of Gentiles. From this account it is obvious
that the followers of Jesus referred to themselves as padSmuat and

that the new term was a nickname, )ike “Hpwdiovol.and Kanooprovol,
coined by the Tocal populace or Roman officialdom to distinguish

them from the Jdews. Indeed the use of the verb yomurilw in Acts
X3:26 suggests that Xprotiavol may even have been a term of derision.
Luke, who clearly knew the church at Syrian Antioch, places the initial
use of the name within the context of events of the 40's of the first
century AD, namely the contemporary persecution by Herod Agrippa I, as
narrated in Acts xii:1. 1t probably evoked the name Xpioriavol as a

parallel to their foes, the ‘Hpaﬁuavot.z Moreover, Acts xi:20 describe{

now it was at Antioch that the word was first spoken to the Greeks,

making it possible for pagans to see Christianity as something other
than a Jewish sect. Appropriate names For the converts would not be
long in coming. By the &0's the term Xoioriavdbg must have been well

1. See H.B. Mattingly, "The Origin of the Name Christiani",
JTS ns 9:26-37, 1958.

2. See H. Haenchen, The Acts of the Apost]es,Oxford Blackwell,
1971, 1 pp. 367f. CFf. J.H. ETTiott, HFH, op. cit. pp. 73f, 87
et passim.

Y U




W,‘fwtwam gy ~ -

P Y

2 P RV , . -

R P N S A S T

125 A.

established, because the "smart" Herod Agrippa II uses it again in
Acts xxvi:28 in mocking Paul's attempts to convert him. Similarly,
Tacitus describes how in 64 AD Nero trumped up a charge against a
sect "whom the common people were calling (appellabat - the tense is

significant) Christians (Chrestianos)".' These factors make the
view that the term Xouotuavde had a late provenance untenable.
Grundmann has suggested that an impartant consequence of the early %
use of the term was that the Church would now be "viewed as a e
separate society rather than as a section of the Jewish synagogue".2 e
Furthermore, they would become distinguishable as a separate fellow- ;* }5
ship in the eyes of Government authorities and lose the protection | §  f
as a religio lieita which they enjoyed as a Jewish sect. This is the ;f i
situation implied in I Peter's admonition not to be ashamed to suffer %
as a Christian. 51;
v |
; t\
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1. Annals 15.44. See p. 215 infra. b

2. W. Grundmann, TDNT IX, p. 537. ﬁ[ﬁ
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vi17 6 uoupdsg ol SpEuoSal o wplie.  This phrase emphasizes the
nearness of the Parousia. Now is the time for Jjudgement to begin,
as may be seen from the eschatological woe expressed in the follow-
ing verse, which reflects the heightened expectations in Judaism
leading to the revolt of 65 AD.?

ivi17  ofuwog el @eob. In view of thz Jewish disposition of the
author, this expression is obviously a reference to Israel. It
implies that the addressees are Jews and that the unbelievers are
fellow diaspora Jews who do not accept the Gospel. This is borne
out by T. Benj.x:8 which reveals that terms like &lmaLog - p1y are
typical of Jewish piety, as are doepic and &uopwadg — yus and ywh.
Similarly the L¥X uses &prorde to translate nvn.  These words, as
Rengstorf points out, are used to describe Jews and are not
concerned with Gentiles.4

ivi19  mopattStotuony thg Yuxds adriv suggests the words of Jesus
from the Cross as recorded in Lk.xxiii:46, which are a quotation

of Psalm xxxi:5. It is not possible to determine absolutely whether
the author was merely thinkiﬁg of the Psals, or whether its im-
portance was enhanced by Jesuc' use of it as He was dying. However,
its use in Luke would suggest that the latter is more likely. re-
flecting as it does, an early tradition in which believers were
urged to imitate Christ, which 1s prominent throughout the letter.
If Peter is the author, it may also be based on his experience re-
corded in John gxi:18~22.5

e e e M 0

1. Cf. Mk.xii{:35; Lk.xix:44; Jdn.v
1 Cor.vii:29 and possibly Jas.i

i

19065 xi1:31; Rom.xifi:11;
vil4,
2. See Str-B III, p. 336.

3. Cf. Zeph.ii1:11 and Dan.ix:5 where the LXX uses doeBéw.

4, K.H. Rengstorf, Zoyr I, pp. 317-333.
5. Cf. I Pet.ii:21; Eph.v:1.
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WViT7 b woupdy ol dpfaodar b wplwa,  This phrase emphasizes the
nearness of the Parousia, MNow is the tiwe for judgement to begin,
as may be seen from the eschatological woe expressed {n the follow-
ing verse, which reflects the heightened expectations in Judaism
leading to the revolt of 66 AD.%

iv:17  oluog tol @ccl, In view of the Jewish disposition of the
author, this expression 1s obviously a reference to Israel. It
implies that the addressees sre Jews and that the unbelievers are
fellow diaspora Jews who do not accept the Gospel. This is borne
out by T. Benj.x:8 which reveals that terms like 6luarog = pay are ;
typical of Jewish piety, as are doeBhg and duopmilde - ywa and ywﬁ.3 o e
SimilarTy the LXX uses dpoorade to translate won. These words, as e
Rengstorf points out, are used to describe Jews and are not P
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vi1E noparidtotuoon tae duxde oltiiv suggests the words of Jesus
from the Cross as recorded in Lk.xxii{:46, which are a quotation

of Psalm xuxi:5. It is not possible to determine absolutely whether
the author was merely thinking of the Psalm, or whether its im- u‘{?f”
portance was ehhanced by Jesus' use of it as He was dying. However, f ;~“,
its use in Luke would suggest that the latter is more Tikely, re- L
flecting as it does, an early tradition in which believere were
urged to imitate Christ, which is prominent throughout the Tetter.
If Peter is the author, it may also be based on his experience re-

corded in Jdohn 3x?:18~22g5
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T, Cf. Mk.xii1:35; Lk.xix:44; Jdn.vi
1 Cor.yiii29 and possibly Jas.iy
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1:63 x11:3%; Raom,xiii:il;
4,

2, See Str«B IIT, p. 336,
3. Cf. Zeph.i11:11 and Dan, 1x:5 where the LXX uses docBén. b

4. K,R. Rengstorf, #oy7 I, pp. 317-333, o

of. 1 Pebii:21; Ephyvil,
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v:1l Tpeofutépoug. . .ouvipeoBliepog.  The Tanguage here is parallel
to Paul's speech to the elders at Miletus in Acts xx:18-35. In both
passages, the elders are regarded as shepherds of the flock over
whom they must exercise oversight (&muowonobvreg). The origin and
development of the ministry is greatly disputed as there was no
uniform nomenclature for the leaders of the churches in the first ST
century and the New Testament presents us with contradictory evidence.] ‘iiff 
Yet one very interesting observation must be made. In the first »
generation mpecButépol were officials of the Judean church. Acts
xiv:23 marks the last occasion when Paul, who was still in the [k
company ¢f Barrabas and therefore still as missionary of the Jerusalem L
mission, appointed mpecButépoL. Except for Acts xx:17, where he is [
addressing elders from the Ephesian church which was also a Jerusalem ai‘f
foundation,2 no mention is made of npeoButépol in the Pauline churches,

1. See J.H. E11iott, "Ministry and Church Order in the New
Testament: A Traditio-Historical Analysis (1 Pt 5:1-5)", s
0BG 32:367-391, 1970; E. Schweizer, Church Order in the New L

Testament, London: SCM, 1961; M.H. Shepherd, "Ministry, . %f
Christian", Ipe III, pp. 386-388 & "Elder in the N.T.", it

ipB 11, pp. 73-75; G. Bornkamm, TDNT VI, pp. 651-680; J.B.
Lightfoot, St. Paul's Epistle to the Philippians, London:
MacMillan, 1913, pp. 181-263; B.H. Streeter, The Primitive R
Church, London: MacMillan, 1929. e

2. It should be borne inmind that Paul did not found the
Ephesian church. When he started his work there, he already
found twelve "disciples" there, who knew nothing of the
Holy Spirit and had only been baptised into the "Baptism of R
John" (Acts xix:1-7). Similarly, Apollos from Alexandria I
(where he was probably converted by Jerusalem missionaries)
only knew the Baptism of John and had to be put right by
Priscilla and Aquila. These incidents suggest that the first
mission to Ephesus was probably undertaken by the Jerusalem
church. Such a view is confirmed by the fact that there was P
a large Jewish population there, ( See W.M. Caider, "Asia SN
Minor", in 4 Companion to the Bible, T.W. Manson, ed. pp. S
157-171, 1950; D.C. Pellett, IDB I, pp. 257-259.) Further,
Asia, of which Ephesus was the capital, was one of the areas
which was originally closed to Paul by the Holy Spirit. (Acts
xvi:6) John, the other "pillar" of the Jerusalem church with
Peter and James (Gal.ii:9) is also traditionally associated
with the church at Ephesys. Hence it is not surprising that
the Ephesian church reflects the Jerusalem pattern of elders
as church leaders. Moreover, Eph.1:14 and I Pet.ii:9 des- T SRt
cribe their readers as mepinotiovg and dadg elg mepimolnovy © A
which is the LXX rendering of nbab ny, the exclusive name
for Israel in Ex.xix:5.
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nor does Paul ever refer to to himself as "an elder”. The term is
also singularly absent from his letters. A quick glance at a con-
cordance confirms that where the term does occur elsewhere in the
New Testament, it is always in a Judean church context.] This in-
dicates that the Gentile churches under the leadership of Paul de-
veloped their own hierarchy of ministry, while the congregations
acaressed by I Peter, James and the author of the Apocalypse con-
tinued with tne Judean form of Church Government which the first
missionaries had brought to them from Jerusalem. I Peter definitely
Teaves the impression of an early stage in the evolution of Judean
church leadership. Goppe1t2 argues that, despite the temptations
implicit in the office of elder as suggested in verses 2 & 3, Acts |
xx and I Pet,v:1-4 reflect the same stage of development. For = | g‘Tf_
instance, there are no distinctions between ministries as in 1 Tim. [
i11:1-13; v:17-19 and Tit.1:5-9; the elders are not regarded as

the custodians of sound tradition and doctrine; nor is there an ‘
hierarchicai system such as emerges in the letters of Ignatius very : il 3 1
early in the second century. In this discussion it is also worth PRER
noting that F.J. Foakes~dackson3 has drawn attention to the sim- S
ilarity between Paul's description of the church as purchased
(nepremouficaro) by the Lord with His own blood in Acts xx:28 and

1 Peter 11:9, where they are described as God's possession (nepimolnoig).
This further enhances the view that Acts :4:18-35 and I Peter reflect

the same stage of development. We al:w cannot avoid the vexed

problem of the interpretation of cuvmpeofltepog. Together with i:1

and v:12-14, it 1s the only description of the person of the author

given in I Peter. Scholars who deny the Petrine authorship of this
letter, have interpreted it as either "part of the apparatus of

1. See Jas. v:14; Rev.iv:4 et al. See also A.S. Geyser, "The
Twelve Tribes in Revelation. Judean and Judaeo Christian S
Apocalypticism", NT'S 28:388-399, 1982. o

2. L. Goppelt, op. cit. pp. 319-320 contra Bornkamm, op. cit. p. 666. e

3. F.J. Foakes-Jackson, The Acts of the Apostles, London: 5
Hodder & Stoughton, 1931, p. 19Z.
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pseudepigraphy" and ”meek-modesty“1 or as "self-effacement of apo-
stolic status".% In turn, we may ask whether a pseudonymous author
would not have chosen the higher title which correctly belonged to
FFeter, under whose name he was writing. Such arguments, however,
fail to take proper account of the fact that up to Acts xvi "pres-
byters" and “apostles” are mentioned in the same breath,3 forming
one college to direct the affairs of the Jerusalem church. Peter
would have been a member of that group both as &mbororog and
pecBiTEPOg, and it would therefore be quite appropriate that having
already called himself an apestle in I Pet.i:], he should emphasize
the importance of pastoral oversight in v:2-3 by associating himself
with that responsibility of the eldership as well. Moreover, as
"the Twelve" soon disappear from the Jerusalem scene, A,S. Geyser
suggests that they were incorporated into the new governing and
administrative body of elders under James. Therefore Peter could
most aptly be described as a "fellow elder".

4

vil pdotog v tob Xoiotod modmudmov.  To understand the New

Testament usage of worug it is important to bear in mind that it

is used both in the sense of witness to ascertainable facts and in

the sensze of confessing convictions.5 Those scholars who deny the

Petrine authorship of the letter argue that here udptug is used in

the sense of confessing a conviction, implying that the writer was

simply somecne who testified to Jesus and the Resurrection rather

than an eye witness of His passion.6 Another interpretation, in

Tine with the thought of I Pet.i1:2, is that it implies personal
participation in the sufferings of Christ as well as "in the glory .

1. F.W. Beare, The First Epistle of Peter, 3rd ed. Oxford:
Blackwell, 1970, p. [98.

2. See J.N.D. Kelly, A Commentary on the Epistles of Peter and
of Jude, BNTC, London: Black, 1969, p. 198, who 1ists the
various views.

3. Acts xv:2,6,22f; xvi:d., Cf. Acts xi:30 where npeocfutépot
seem to be in charge of the Jerusalem church.

4, Op. cit, pp. 388-399. 5. See H. Strathmann, 7ony7T IV, p. 489.

6. See Acts xxii:15; xxvi:l16,
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that is to be revealed" of the following clause. In this sense the
author would see himself as a%sympathisant of the passion of Christ
and would come very close to the technical use of the word in Acts
xxi1:20, where Paul in his prayer in the Temple refers to Stephen as
Toh udprUp6g~oou.] Such interpretations, however, are very forced
attempts to wriggle out of the obvious implication that in the phrase
under discussion, the author is claiming to be an eye-witness of the
facts of the passion of Christ, just as Acts vii:58 describes Saul
of Tarsus as an eye-witness of the stoning of Stephen. Acts 1:21-27
clearly proves that this is the correct interpretation of udprug,z
for to qualify as a member of The Twelve, the candidate must have
personally witnessed everything in the 1ife of Jesus from the bap-
tism of John to the Resurrection.3 Hence I Peter uses the word in
the same sense as the early Judean church, and there is nothing
spectacular in his thought here which would indicate that the import
of later usages of the word should be read into the phrase.

vi2 mouwhare. The thought of God's chosen people as His flock 1s
deeply rooted in the O.T.z Further, in the Psalm of Solomon xvii:43 : 5
the Messiah 1s represented as "shepherding the Lord's flock in faith
and righteousness". Similarly in the Damascus Document of Qumrana,

we read of the "mebagger" or overseer, sustaining the people "as

a shepherd his flock", Yet the thought here in I Peter bears specially
on the hazardous duties of leadership, as is shown by the warning
against the temptation to dominate in verse 3. In broader terms,

the picture of the "good shepherd" as drawn in John x:11-16 seems !
to be suggested. The shepherd may be called to lay down his life
for the sheep, to bring others into the fold, to see th». the flock

1. The sense of blood withess or martyr is not applicable to L
I Peter here.

2. Cf. Acts 1:8,22; 11:323 i11:15;5 v:32; x:39,41; xiii:31. =

3. N.B. Acts 1:27, & mavtl xpdwy § elofiddev wal EEfAdey &p' Hudg.
4. E.g: Ps.xxiii; Isa.x1:17; Jer.xxiii:1-4; Ezek.xxxiv:1-10,

5. 6QD xiii:0.

o
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is provided with spiritual nourishment even in the presence of its

enemies. The same thought underlies Jesus' teaching in Mk.vi:34; };‘
Matt.xviii:11-14 and Lk.xv:3-7. Further, one cannot overlook the
threefold pastoral charge to Peter recorded in John xxi:15-17, where
in the second charge ywoluoive is used in caring for the sheep. The
charge to the elders here in I Peter would derive a special poignancy
from the command which Peter himself had received, if he were the
author. Moreover, "the flock", "the sheep" and "the lost sheep" are % L
fairly commonly used as prophetic metaphors for the tribes in the ff%;
dispersion,] just as in Matt.xv:24 Jesus refers to "the lost sheep @ngl
of the house of Israel". Such a description would be most meaning- §  “
ful if the addressees were descendants of the "lost tribes" of 5f
Israel who had been settled in that area by Tiglath Pileser and ? e
Nebuchadnezzar, or had been moved there by Antiochus the Great.2 f‘ﬂ~~

vi3  womosuotebovteg. One of the greatest temptations to those in
official positions is to extend their power and authority. The true f”?
ide1] for the Christian leader is taught by Jesus in Mk.x:42-45, o
where the compound watostporetxs is also used, Probably the author gw@
had this teaching in mind as he thought of the perfect example set ;"
by the chief Shepherd Himself. I Peter's command that the younger 7= 7%
- {vedrcepor) should be subject te the elders (wpecButépol) is very R
reminiscent of Jesus‘ command in Lk,xxii:26. Again in I Peter, the
elders are to be wirnot of humble-mindedness to the flock, which
recalls Jesus' prime example of humble service described in Jn.xiii:
4—5.4 which the author sums up in the very unusual but picturesque
word éyuouﬁéouuu.s There is also a common eschatological reward motif.
When the chief Shepherd appears, an unfading crown of glory will be
given. This is paralleled in the Q passage in Lk.xxi1:25-30 and Matt.
xix:28 which allocates the disciples a share in His glorious Kingdom.

1. Isa.x1:11; Jer.xiii:20; Ezek.xxxiv:12,31; Hab.iii:17; Zech.xi:7.

2. Jos.Ant.12:119:4, recounts how Antiochus the Great resettled
2,000 Jewish families from Mesopotamia and Babylon into the L
Anatoljan areas of Phrygia and Lydia. oo

! 3. Cf. Matt.xx:25-28. & o
'iffili‘ﬂ 4. Cf. The Judean confessional hymn in Phil.ii:6-11. 5. I Pet.v:5. )
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v:5-9. Amonhg the many parallels between these verses and the writings
of the New Testament, these with James iv:6-10 appear to be the most
significant and may best be examined by setting them out as follows:-

1 Peter yib « 9

§ ‘amdie, unbttoon, tnoslynie monsfuviooles dviee
st Wbaig thy wanetvonmiciny fysadkioeste, dtt
& eede bypoahoue dvit dearean, @
mnei\ote O Ay .
6 Tomgywinee ofv bnd v keowtdy xelon 1o
peetle Lva lapde bideg by watedy &)
7 ndooy B wlnunay e dneolloveee i slsdy
Ari ohvy gt ol Guive
8 Mhiate) yorverdonte. & dvribimoe el fudialey
de Aww douduevos seoumited oy Tttt wveietv

9 & dvrfomer ool W ndorens eladneg W ot

dames (vi6 - 10

5 Mellor 68 BlEuny plowve 8L Ayre,
o oube bupipboors dvecuisoemi
xaiwole S 6i0uny giowy, (D
7 tonboue o v oo, gvriome 6 1 Bttie @) (3)
¢ oyl gedkerat St Hi.
§ dyylonre o 6l Ml dyrloer tuty, mandoleave
xeleog, dummiol, wl drvlodte wwslons Silubi.
9 mdeimiodarite dal reviddne b wiakare, &
vl AN ele néutos Devamsadoe mab A ok
tle ol

v rostrisdan < v W rbovs (ay daeedovie 16 mye\wiOnre Gwlen Koilo, wal Sdoes dnc, @

trttedetetats

Here too, there is a striking parallel of content and sequence of
thought in the two passages, namely, (1) a quotation of Prov.iii:34;
(i1) an exhortation to submit to God; (iii) a call to resist the devil.

The quotation from the LXX version of Prov.iii:34, expresses an
jdea which is axiomatic to the 01d Testament and is splendidly pro-
claimed in the Magnificat.] Notably in this citation & @ed¢ is sub-
stitued for the original KCotog and is paralleled in its Petrine v
form ia Jas.ivi6.% In both instances the quotation is followed by %(
the injunction, "Submit then, to ch".3

1. Lk.i:51-53. 5,37

2. This change is a notable characteristic of the early Judean s
church, for I Peter, James and Paul alike, always distinguish b
between & @edg and & wuplog My “Incols Xplotog (see Rom. ;
vil, 175 vi:23; Jas.i:13 I Pet.i:3.). As this distinction L
faded after the first century in the Greek church, its |
presence in I Peter indicates the priority of the letter and
the Jewishness of its author.

3. Unotdynte olv ) Oef. Jas.ivi7.

: .
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vib, 6 TOELVOEOOCUVIN. . . TaateLVolg. . . tomeLvwiddnTe.  An example of the ﬂ“ 
humility in service before God which is enjoined here, can be found in
Paul himself as he quotes his own example to the elders in his speech ¥
at Miletus in Acts xx:19. It is a thought which he expresses in é
further detail in Phil.11:3-11 and illustrates by quoting the words

of an ancient Kurios hymn of the Judean Church.1 The thought of the

quotation from Prov.iii:34 is typically Jewish, for as Grundmann

shows in his study of mmnenv&g,z the high estimation which the New

Testament writers give to this word group in regarding it as a virtue, §‘ ;
contrasts dramatically with the low appraisal accorded it in Greek Lo
literature where {t is treated contemptuously. Hence the New Test~

ament authors c¢learly carry on the tradition of the 01d Testament

and the Hasidim in their high evaluation of humility. This vircue

is so important because it is ascribed to the character of God Himself.

In Ps.cx1ii:5-6 God is represented as being -incomparably high and

great, and yet He humbles Himself to take note of the things which ;
are created, while in Ps.xviii:35, the greatness of God's servants §,ﬁ 
is attributed to the humility which God has displayed towards them.S |
Such Towliness is closely connected in its derivation with affliction,
which is sometimes brought upon men by their fellows and sometimes
attributed directly to the purpose of God. Such affliction is always
calculated to produce humility of spirit. So, for instance, the
Qumran Community call themselves "the poor" uv3173x4 and the "lowly" |
nv12y and in their Rule nyay is demanded, "Al1] should act in true 3
unity, gracious humility, loving concern, and right thinking towards

their neighbours in the community of holiness and as sons of the

eternal fei1oWship".5 Other Essene groups and separatist communities

also took pride in practising a deliberate life of poverty‘G Even

1. Cf. E. Lohmeyer, KYRIOS JESUS, op. cit. and R.P. Martin,
An Early Christian Confession, op. cit.

2. See W. Grundmann, 7py7 VIII, pp. 1-26.
3. Cf. Prov.xv:33; xviii:12.
4. 4QpPs 37,11:9-10. 5. 105 11:24. o

6. CFf. CD vi:2]; xiv:14; Jos.Ant.18:xx; Bell.2:cxxii; Philo,
Quod.Omn.Prob.Lib.84; Plin. Hist. Nat.V.xvii:4.
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the 1ittle that can be deduced about the followers of John the Baptist,
suggests that they adopted similar practices.] In its religious £
development in Judaism, therefore, the word j17an and its Greek trans-
lation mwwxde or mevig or Latin equivalent “"pauper" became a term of
honour.2 Similarly, humility appears as a prized attribute of the y“
Judean church as reflected in the Palestinian Q material of Matt.v:3

and Lk.vi:ZO,3 which states that humility is a quality to be Tauded

and that God's blessing is frequently poured upon those who possess

it. Corresponding teaching is given in Lk.xiv:11, where the imper-

sonal passive in typical Jewish fashion denotes God as subject, as ;7
in Jas.iv:5,10 and I Pet.v:6. Likewise, James associates the humble j 
brother with the poor in i:9-10, and also keeps up a running attack
on the rich (both inside and outside the community) who are in op= f
position to the rdneuvot4 and the nxmxoLS throughout the rest of his
letter.

It is against this background that we need to examine the oo |
earliest statements about the Jerusalem church which occur in Gal. éf, |
19:9-10 and Rom.xv:26. According to the Galatians passage, the P
"Pillars" of the Jerusalem church laid only one obligation on Paul -
to remember "the Poor" - udvov TV mrwxdv Uva pvnvoveluwuey - while

in Rom.xv:26 Paul refers to wuol v &ylwv 1@v &v " Iepoucaiu. Fooff
‘ 'S x # . 0y ¥ : - A ;/
The erux interpretun here is whether mrwyxol whv dylov is to be taken q{

I3 » K3 . . - a <o X § # » % \: A
as a partitive or a semitic descriptive genitive. Traditionally Y

from the Vulgate's "pauperes sanctorum qui sunt in Hierusalem" to
the New English Bible's "the poor among God's people at Jerusalem"
it has been interpreted as a partitive genitive. It even features
as an example of the use of the partitive genitive in New Testament

t

1. Cf. LK.191:10-125 Matt.xi:7-11.
2. See E. Bammel, IpNr VI, pp. 902-909.
3. See J. Jeremias, The Sermon on the Mount, Philadelphia:

Fortress, 1963, pp. 13-18; A.J.B. Higgins, Jesus and the
Son of Man, Philadelphia: Fortress, 1964, p. 119,

4, Jas.i:9; 1v:6,(10). 5. Jas.1i:2,3,5,6.
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Greek in B]ass-Debrunnerl and C.F.D. Mou1e.2 Not surprisingly, o

therefore, L.E. Keck, who fully documents and discusses this term- “
jnotogy in two artic]es,3 still accepts the traditional view.

Yet, the honourable qualities associated with y1var in its
Semitic environment and the many Semitisms in the theologi.al thought
of James and I Peter as well as their Jerdsalem catechetical source,
justify A.S. Geyser in questioning the traditional view, and taking
nwoxol v dylwv of Romans xv:26 as a semitic descriptive genitive |
instead.4 The high religious esteem accorded to “poverty" in the gﬁ"
Semitic world also confirms Holl's earlier theory that the rmwyol f
of Gal. i1:9f and Rom. xv:26 refer, not to the destitute among the a g”
Christians, but to the Jerusales church as a whole, and that &yiou’ |
and mwoxol are virtually equivalent self-designations of the early
church fin derUSa1em.6 Hence, E. Bammel regards nrwxol as & "
shortened form of the solemn nwwyol v &ylwv v &v “Iepoucodip =
pohw19%a BYayy nyayvar, It was not a phrase coined by Paul, but
"a self-designation or title of the primitive (Jerusalem) community”.

o

7

1. F. Blass, A. Debrunner and R.W. Funk, A Greek Grammar of
the New Testament and Other Early Chr1st1an Titerature. §
Chicago: CUP, 1661, E 164.1. )

2. C.F.D. Moule, An Idiom-book of New Testament Greek.2nd ed. |
Cambridge: CUP, 1960, p. ZI0. b

3. L.E. Keck., "The Poor among the Saints in the New Testament", A
ZiW 56:100-129, 1965 and "The Poor among the Saints in
Jewish Christianity", 2aw 57:54-78, 1966.

4. A.S. Geyser, "The Earliest Name of the Earliest Church",
De Fructo Orie Sut, A. van Selms FS. Leiden: Brill, 1971,
pp. 58-68.

5. Rom.i:7; xvi:l5s 1 Cor.i:2:xvi:l; 2 Cor.iilsix:l; Eph.i:l;
Phitl.i:1; Col.i:2 et al. :

6. K. Holl, "Der Kirchenbegriff des.Paulus in seinem Verhdltnis
zu dem der Urgemeinde", Sitzungsbericht der Beh11ner Akadem1e
1921, pp. 920-947, repr1nted in Gesamnelte Aufsdtze o
K%TGhqu@Schtchte 11, Tubingen, 1928, pp. 44-67. .

7. E. Bammel, TD0NT VI, p. 909. . ia
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Greek in B]ass—Debrunnerl and C.F.D. Mou]e.2 Not surprisingly,

therefore, L..E. Keck, who fully documents and discusses this term-
inology in two artic]es,a still accepts the traditional view.

Yet, the honourable qualities associated with 4y2an in it
Senitic environment and the many Semitisms in the theological thought
of James and I Peter as well as their Jerusalem catechetical source, ?q!‘
justify A.S. Gayser in questioning the traditional view, and taking b
s nrwoyol TV dytwyv of Romans xv:26 as a semitic descriptive genitive e
Qﬁl 4 The high religious esteem accorded to "poverty" in the

{ instead. L
1 }qﬂf Semitic world also confirms Holl's earlier theory that the mmoxol f N f
[} fif~ of Gal. 11:9f and Rom. xv:26 refer, not to the destitute among the LR
~fﬁg Christians, but to the Jerusalem church as a whole, and that awLOLs
: and ol are virtually equivalent self-designations of the early ‘
L church in JerUSaTem.s Hence, E, Bammel regards muoxol as a o ‘
: f&[ﬁ shortened form of the solemn ywmoxol tdv dylwv Ty & “Iepoucodiny =

ié f“i nY5WIM2a B7IYY nYa1eaN, It was not a phrase ¢ ined by Paul, but

£y "a self-designation or title of the primitive {Jerusalem) community".

~

1. F. Blass, A, Debrunner and R.W. Funk, A Greek Grammar of e
the New Testament and Other Early Christian Literature. .
Chicago: CUP, 1961, & lo4,l. f

2. C.F.D. Moule, An Idiom-book of New Testament Greek.2nd ed.
Cambridge: CUP, 1960, p. ZI0.

3. L.E. Keck. "The Poor among the Saints in the New Testament", L&
Zyw 56:100-129, 1965 and "The Poor among the Saints in y
Jewish Christianity", Zmw 57:54-78, 1966. i

4, A.S. Geyser, "The Earliest Name of the Earliest Church", % i
De Frueto Orie Sut, A. van Selms FS. Leiden: Brill, 1871, ;
pp. 58-68.

5. Rom.i:7; xvi:l5; 1 Cor.ii2ixvi:ly 2 Cor.itlyix:l; Eph.i:ls
Phil.1:1; Col.i:2 et al.

6. K. Holl, "Der Kirchenbegriff des.Paulus in seinem Verhdltnis
zu dem der Urgemeinde", Sitzungsbericht der Berliner Akademie
1921, pp. 920-947, reprinted in Gesammelte Aufsitze aur
Kirehengeschichte 11, TUbingen, 1928, pp. 44-67.

7. E. Bammel, IDNT VI, p. 909.
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Vie  Umd thv wearatdy xeloo tob ©eoll echoes a typical 071d Testament
phrase "A mighty hand" nprh 12 whick -an either indicate God's acts
of deh‘verance,1 or His discipiine.

vi7 oo THV uEpLuvany Uiy Ertuplidovree &' adtdv s a direct
quotation of the LXX version of Ps.1v:22, é&nlpubov énl KGpLov Thy
HES LY oou.3 Meanwhile the thought of casting all one's cares
upon God recalls the words of Jesus in the Q passage incorporated in
Matthew's Sermon on the Mount in Matt.vi:25-32 and in Lk.xii:22-34
and possibly also in Lk.xii:11-12,

vi8 Nfore, yonyophoore. These exhortatiens to be sober and watch
recall Luke's version of Jesus' commands in Gethsemane.4 ypnyoohoate
is also reminiscent of Paul's injunction to the elders of Ephesus

who had come to him at Miletus, in Acts xx:31. There Paul describes
the opponents of the flock as wolves, rather than the roaring 1ion

in this verse. This Tends weight to the view presented by E.G. Selwyn
that at this point I Peter and 1 Thessalonians are based on a com-
mon compilation of oral or written admonition. In line with I Pet.
v:5-6 and Acts xx:19, which we have just discussed above, it could
have come from the same catechism of the early Judean church which

we sought to isolate there.

5

Vi8 & &urldunog Uiy Sudporog resembles Lk.xxi1:31-32, where,
although the metaphor is different, the Devil is seen as an adversary
of Christ's disciple., In both passages everything turns on the
disciple's faith by which, if it is strong enough, he will be able

to overcome the adversary. The connection of these two passages is
further strangthened by the admonition to stand firm in the {aith as
a member of the brotherhood and the command to Peter to strengthen

1. See EX.i11:79; vi:1; Deut.ix:26.
2. See Job xxx:213 Ps.;xii:4; Ezek.xx:34-35.

3. Cf. Wis.xii:13. 4. Lk.xx1:34,36. See pp. 114f supra.

5. Op. cit. pp. 452-456. Selwyn's argument to support this view
is set out on p. 137 infra.
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nis brethren, It is noteworthy that & dvridunog s an exact trans-
lation of yw - the adversary,] while & BudPorog s an explahatory
qualification, 1t suggests that I Peter is using &vtléiunog to express
the concept of Satan in the time honoured sense of Jewish 1ore.2

“his exhortation to withstand the devil is also parallelled in Jas.
ivi7 and Eph.vi:1l - owfvol rede tefodlag tob Suapdiouv. In Ephesians
the readers are urged to oppose him with the whole armour of God in
¥$S 10*17.3 The use of the term & SwEdiog is a departure from the
usual Pauline use of the transliteration Zataudg from the Hebrew

yow, indicating that here Ephesfans is also dependent on a common
nattern of Judaeo Christian ethical teaching. While Paul expresses

3 similar thought in urging the Colossians to "continue 7. the faith,
stable and steadfast",4 he does not mention the devil, which makes

3 direct relationship between him and I Peter at this point very
doubtful, In addition, Se%wyn5 has presented the view that at this
juncture I Peter and 1 and 2 Thessalonians are based on a common
admonition, Although the verbal parallels are not exact, he argues
that these passages are linked because 1 Thess.{ii:13; 2 Thess.{1:17
and 111:3 all use ompllewv which has the same root as otfival. More-
sver, he argues that this admonition was compiled with persecution

in view. But Paul does not apply it in that context in Thessalonians.
Instead, he places it in a general exhortation and only in 1 Thess.
i11:13 loosely connects it with the coming of the Lord. This again
makes any direct relationship between I Peter and the Thessalonian
sorrespondence doubtful,

The description of the devil as a roaring lion, prowling around
and seeking someone to devour, s very pertinent in trying to es-
stablish the source of the teaching given here. While PerdeWwitzﬁ

1. See T.H. Gaster, 108 IV, pp. 224-228,

2. For an extensive exposition of the Jewish concept of jvw,
see Str-B I, pp. 136-149.

i, See P. Carrington, op. cit. pp. 38-40. 4. Col.i:23.
5. E.G. Selwyn, op. cit. pp. 4b2-456.

s

6. R. Perdelwitz, op. c¢it. pp. 101-102.
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138. Pl

sees a parallel with the 1ions of the goddess Cybele in Asia Minor, jff‘
Goppe]t] yehemently denies that there is any connectjon between them ; o
and the symbolism in this passage. He argues most forcefully that h
this image of the devil as a rcaring Tion is a traditional image gf
taken over from the 01d Testament. In Judaism persecutors were § ‘
often cescribed as lions. Thus in ¥ xxi:74 we read fivoLEav &' éug %ﬁj
W otéuc abTav de Mwv & dordlov ol douduevoc.> This psalm would e
have been specially familiar in the early church because of its as- L
sociation with the passion of desus.3 Similarly, the writers at
Qumran adopted this image in describing the adversary,4 while Heb. 5_5
x1:33 testifies to its use in the Jewish circles of the early church. %fg;
Morznver, the fact that a Jewish writer like James joins I Peter in Ey
referring to the devil as & StupdAr-~ .-ather than using the Grecized o
rendering of jow - Zarcodg, points ts - Jewish rather than a Greek-
Christian origin of this term. It also suggests that in this matisr
Ephesians follows the sam . wish tradition as distinct from the
Pauline practice outlined . ove. A1l of this increases the evidence
that a Jderusalem Catechism lies behind the teaching presented by

I Peter and James in these passages.

As an alternative explanation, Boismard5 suggested that the ir«m
paraylels between I Peter v:5-9 and James iv:6-10 have arisen because ;H
both authors were using a common baptismal hymn. The difficulty of
that view soon become~ apparent when the passages are placed side
by side as has been done above. If the writers both had the same ';V 
hymn in mind, one might reasonably expect that the poetic rhythm Q ; iy
of the hymn would have caused far more of the hymnodic Tanguage *
to have been kept intact, just as happened with the quotation 3
From Prov.ii1:34, where both authors have emended the LXX version g'

1. Op. cit. pp. 339-341.

2. RSV Ps.xxii:13, "They open wide their mouths at me, 1ike
a ravening and roaring lion".

3. Cf. vss. 7,8,9,16-19,24. 4. TQH v:9,13f; 4QpNah 1:5.

5. Op. cit. pp. 133-163.
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by replacing the original Klpiog with o @ebg.] Yet nothing of the f,@ '
sort happens in the subsequent verses. While the basic thought ?ifah‘ q
pattern is the same and similar phrases occur, there are differences . j
in application and expression in a number of respects. In I Peter

the quotation is adduced to reinforce his instruction to the younger
members to submit to “he elders for the good of the community, whereas
in James it is used to illustrate the abundance of God's grace. ;
While James simply claims that God will exalt them if they humble ?Lp
themselves and resist the devil, 1 Peter places this exhertation ?_

in an eschatological setting by adding &v walpd in verse 6 and by 35;ﬁ (
connecting the devil with the suffering of the brotherhood throughout f“ |

the world. He also omits James' simple claim that if they resist R |
the devil he will flee from them, a claim which Jacks any eschato- o
logical significance. Moreover, both writers add so much extraneous
material, that it is improbahle that they were inspired by a common
hymn. What does emerge, however, is a common pattern of Judaeo

Christian teaching om resistance to the devil, desrite the varied
trials and persecutions to which their readers may have been sub-
jected. Most 1ikely the basic teaching and stock motifs on resistance
to the devil formed part of the regular pre-baptismal catechetical
instruction in view of the danger of persecution to which the mem-
bers of the church might be liable. Indeed, the teaching here
probably provided the seed-bed of the fully developed baptismal ;
ceremony in later years, in which the solemn renunciatoin of Satan
became a dramatic partaz

vi10 waroptioel, omplEel, ofewoel, Seueitdoet. A number of 7x‘y
manuscripts3 omit Sepeiudoer, but the majority, including P 7¢ 5&\
support it. Its insertion is hard to explain if we assume that it §i‘§§

& - lf;*é 1. See p. 132 supra. |

7 2. See Hippolytus, Trad. Apost,xxi:9; Cyril of Jerusalem, L
i L Cat. myst.i:2-9, g

3. A, B, the Vulgate and a number of cursives probably omit
it through homoioteleuton.
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was originally absent. 1Its inclusion in the text enhances the view
that the thought of this verse is inspired by the teaching in the Q
passage relating the parable of the house built on the rock rather
than on the sand in Matt.vii:25 and Lk.vi:48. The point of the
parable, the same as that of this passage in I Peter, is that only

a firmly based faith can survive any storm, nersacution or suffering
that may be experienced.

v:lz.] AL Traotevol. . .8L! SAlyavy Eypoys. Se]wyn2 has suggested 7«?f
that the good Greek of I Peter must have been due to Silvanus "by
whom" the Apostle Peter wrote the letter. The precise role of }n;
Silvanus as amanuensis will be discussed in a subsequent chapter.3 ﬁ‘;ﬁ
Here it is sufficient to note that there is no reason to dispute the
identification of Silvanus with the Silas of Acts and the associate-
of Paul and Timothy in the Thessalonian epistles.

vi13 4§ &v BoBuAive. The obvious parallel here is with Reveiation4

where Babylon is used as a pseudonym for Rome. Historically there

were two Babylons, one in Mesopotamia and the other in Egypt on the

site of modern Cairc.s Yet there is no tradition associating Feter

with either of them. Documents from Peter's 1ife time and Jater

Judaism use Babylon as a code name for Rome.6 Therefore, because

Babylon as a pseudonym was already well known and the author so B
casually introduces the term, it is argued that he uses the name éif{
in the same sense. Yet unlike Revelation, I Peter does not betray -
the same bitterness towards the capital city, and even urges his

1. For discussion on the doxology in v:11, see iv:11 p. 117 supra.

g
A TR

2. Op. c¢it. pp, 9-17. 3. See chapter 4 infra.

4. Rev.xiv:8; xvi:19; xvii:B; xviii:i2,10,21. 3

5, See E.G. Selwyn, op. cit. p. 243. %( .

6. 2 Apoc. Bar.xi:1-2; Txvii:7; 2 Esdr.ii{:7,2,28; Sib.0Or.v: %ﬂ‘5~
143, 157-159; and 1in the Rabbinic Titerature, see Str-B III, {: i
p. 816. &K&;
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readers to be subject to Caesar,1 suggesting that the root cause of
his readers' problems stemmed not from the Imperial Government, as
such, but from the Jewish elements in their immediate society.
Hence in this letter it may well be an overstatement to associate
the simple reference to Babylon with the savage hatred of Rome and
its technical use as a code name in the Apocalypse. Instead it is
possible that I Peter was written from the original Babylon, which
was the capital of the diaspora of the Jews. In this study it has
become clear that the addressees were Jews who had become Jesus
believers through the mission to the circumcised and had subsequently
endured triais and harasswants at the hands of fellow Jews. Within
such a Jewish context there is much to be said for associating the

Jetter with Babylon in Mesopotamia at a date prior to Peter's tra-

ditional visit and subsequent martyrdom in Rome.

Rosults

A number of important results emerge from this examination of
Theologically and ethnically significant words and expressions in
I Peter.

Jewish influences

The letter reflects extensive influences of the 01d Testament
and Palestinian Judaism, which provide the key to the author's
religious understanding. Indeed, the force and meaning of a number
of his turns of phrase are lost if this background is ignored,2 sug-
gesting that the addressees must have had a similar cultural and
religious heritage. In this respect additional material from Qumran
and other inter-Testamental Jewish writings provide mounting evidence
for the inherent Judean character and style of the epistle.

1. I Pet.ii:17.
2, I Pet.i:1,12,13,17,20,23; 11:11,12; iv:12-19; v:2,
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readers to be subject to Caesar,] suggesting that the root cause of

his readers' problems stemmed not from the Imperial Government, as
such, but from the Jewish elements in thelr immediate society.
Hence in this letter it may well be an overstatement to associate
the simple reference to Babylon with the savage hatred of Rome and ;Ef
its technical use as a code name in the Apocalypse. Instead it is b
possible that I Peter was written from the original Babylon, which
was the capital of the diaspora of the Jews. In this study it has j
become clear that the addressees were Jews who had become Jesus !
believers through the mission to the circumcised and had subsequently \EQ»'
endured trials and harassments at the hands of fellow Jews. Within :
such a Jewish context there is much to be said for associating the 1
letter with Babylon in Mesopotamia at a date prior to Peter's tra- [
ditional visit and subéequent martyrdom in Rome. '

Results

A number of important results emerge from this examination of
Theologically and ethnically significant words and expressions in
I Peter, o

Jewish influsnces

The letter reflects extensive influences of the 01d Testament
and Palestinian Judaism, which provide the key to the author's
religious understanding., Indeed, the force and meaning of a number
of his turns of phrase are Jost 1f this background is ignored,2 sug-
gesting that the addressees must have had a similar cultural and
religious heritage. In this respect additional material from Qumran
and other inter-Testamental Jewish writings provide mounting evidence
for the inherent Judean character and style of the epistle.

1. I Pet.ii:l7.
2. 1 Pe't-i:]:]2:13’~)73203233 '”:.”,]2; ivi12-19; vi2. |

MRS ihee % e, 4 gt .

e
e




s=am-

BPSA O y it

141,

readers to be subject to Caesar,] suggesting that the root cause of |
his readers' problems stemmed not from the Imperial Gnvernment, as ‘ {;“{ g
such, but from the Jewish elements in their immediate society. e

Hence in this letter it may well be an overstatement to associate -
the simple reference to Babylon with the savage hatred of Rome and iéj 
its technical use as a code name in the Apocalypse. Instead it is ”j' 
possihle that I Peter was written from the original Babylon, which f:Q
was the capital of the diaspora of the Jews. In this study it has
become clear that the addressees were Jews who had become Jesus
believers through the mission to the circumcised and had subsequently
endured trials and harassments at the hands of fellow Jews. Within
such a Jewish context there is much to be said for associating the
letter with Babylon in Mesopotamia at a date prior to Peter's tra-
ditional visit and subsequent martyrdom in Rome.

Results

A number of important results smerge from this examination of
Theologically and ethnically significant words and expressions in
1 Peter.

Jewich influences

The letter reflects extensive influences of the 01d Testament
and Palestinian Judaism, which proyide the key to the author's
religious understanding. Indeed, the force and meaning of a number
of his turns of phrase are lost 1f this background is ignored,2 sug-
gesting that the addressees must have had a similar cultural and
religious heritage. In this respect additional material from Qumran
and other inter-Testamental Jewish writings provide mounting evidence
for the inherent Judean character and style of the epistie.

w

1. I Pet.ii:17. g ‘
2. 1 Pet.1:1,12,13,17,20,23; i1:11,12; ivi12-19; v:2.
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Parallels with other New Testament epistles

There are significant parallels between I Peter, the Pauline
epistles, Ephesians and James. Occasjonally exact verbal corres-
pondences occur between all these writers,1 although parallels
between 1 Peter and one of the sther letters are more frequent.

In other passages where the wording 1s not exactly the same, the
writers nevertheless follow the same sequence of thought. The
differences within such corresponding passages rule out any direct
dependence as a plausible explanation of the similarities. Instead
the most promising solution to the problem of I Peter's Titerary
relationship with the other New Testament epistles, is the hypothesis
that all the early Christian writers used a Primitive Christian
Catechism which Seeberg, Klein, Carrington and Selwyn have iso1ated,3
since this accounts for both the similarities and the differences
between their works. From this it becomes clear that the author of

I Peter draws heavily on common catechetical teaching. Where this
common material does not consist of direct quotiations from the 0ld
Testament, it n~netheless betrays such typical traits of Jewish
thought and expression, that it too must have passad through a Jewish
or Jewish Christian stage in its formulation. By not altering
Hebraisms ir this material to comply with normal Greek expression

and grammar,4 the writer, along with the other New Testament authors,
shows that he regarded the original verbal formulation very highly.
Such esteem can only be explained if the material originated in the
very early Judean church and was endowed with Apostolic authority.

1. 1 Pet,i:6,7; §i:18-25; 141:1-7,8-12,21; iv:3.
2. 1 Pet.i:24-25; 11:13~17; 191:4-12; iv:8,12-19; v:5-9.

3. A. Seeberg, Der Katechismus der Urchristenheit, Leipzig:
Deichertschen, 1903 G. Klein, Der Alteste Christliche
Katechismus und die Jlidische Propaganda-Literatur, Ber)in:
Georg Reimer, 1909; P. Carrington, The Primitive Christian
Catechism, Cambridge: CUP, 1940; E.G. Selwyn, The First
Epistle of St. Peter, 2nd ed. London: MacMillan, 1947.

4, Such as imperatival participles, see I Pet.ii:1; iii:l.
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Common liturgical matertial

Another suggested explanation of the similarities between the
New Testament writers has been that at some points they are referring
to common Jiturgical or hymnodic material. Tha present study has
shown, particularly in I Pet.v:5-9, that the possible hints and
allusions to hymns are far too vague and scaitered in comparison to
the treatment of Proverbs, which is quoted verbatim. If the writers
were indeed inspired by the poetic and rhythmic expression of hymns,
it might reasonably have been expected that they would have retained
a much larger proportion of the hymnodic language intact. Thus while
odd Titurgical phrases occur in I Peter, they do not constitute the
common factor with the other episties.

A primitive Jerusalem catechicm

A far more plausible solution is to postulate a common catechetical
source for the authors' quotations, adaptations or allusions. It would
explain the similarities as well as the differences between the New
Testament writers. Moreover, the way in which Jewish traits of thought
and expression are preserved in this common teaching shows that it
came from the Apostles in Jerusalem, who were the highest authority
in the early Judean church. Therefore such material is most appro-
priately described as a primitive Jerusalem catechism,

I Peter and James

The fact that a manifestly Jewish letter 1ike that of James of
Jerusalem reflects the same scheme of teaching, further enhances the
view that this common catechetical teaching had an overriding Jewish
content and flavour. Indeed, the most 1ikely centre for the com-.
pilation of such teaching would be the headquarters of the early
church as 1t blossomed out of Palestine into the wider worid, namely,
Jerusalem, which since 42 AD had been under the leadership of James,
the Lord's brother. This consideration confirms the thesis that a

“Jerusalem catechism is the common source 1inking the corresponding
paraenetic material in the New Testament documents.
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Again, we have noted that, with one exception, James regularly |
quotes from the LXX instead of the hebrew text of TNK ds one f; e J
might have expected from such a Jewish writer. Moreover, his ad- ;%W - %
ditional insertion of a definite Semitism in i:11 clearly shows fé"" |
that we are dealing with a Jewish thinker. Hence the objection el
to the Petrine authorship of I Peter on the grounds that a Jewish
apostle would only use the Hebrew text rather than the LXX, has
Tost 211 merit. Paradoxically, the similar practice of James and
I Peter on this matter proves exactly the opposite. It was, in
fact, the most natural thing for a Jewish writer to quote from the
LXX when he was writing in Greek, even if, as may be true of James,
he was addressing fellow Jews exclusive]y.l

AT oy o o e iy

I Peter and Hebrews

Some very interesting and close parallels also emerge from a Ve &g
comparison of the thoughts and expressions in I Peter and the letter o i
to the Hebrews. Indeed, if Montefiorezg{andgLuther) are corrett, CoEE F

: 3 l’

and Apollos of Alexandria wrote Hebrews, one can expect him to
o repeat the Jerusalem catechism, for he would have been a convert o
e of the Jerusalem missionaries.> [
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1. A full discussion of this point is given in chapter 4 below.

2. See H.W. Montefiore, The Epistle to the Hebrews, BNTC
Landon: Black, 1964, pp. 9-18.

3. Alexandria was the intellectual and 1iterary centre of the é
Jewish Dispersion. The LXX had been produced there and, when ot
in the second century AD its Christianity came to the fore, |
it had clearly developed from the Judaism of that city, with P
its philosophic apologetic, allegorical exegesis and Biblical o

- commentary.  Undoubtedly, therefore, the "mission to the i
circumcised" from Jerusalem (according to Gal.{i:9) must have
laid the foundations of Alexandrian Christianity. Apollos o
would have Tearnt all that he knew about Jesus and his profound «
understanding of the 0T from those Jerusalem missionaries.

o

et o s e

| SR Using his gift of eloquence (1 Cor.ii:2-4; 2 Cor.xi:6) he en- b b
B thusiastically proclaimed the truth as he knew it, when he P
Y R 8 arrived in Ephesus. (Acts xvi{i:24f.) Although he had been |
BT taught the way of the Lord as a catechumen, he only knew the )
baptism of Jdohn (Acts xviii:25) and a conspicuous gap in his s

b e knowledge concerned the outpouring of the Holy Spirit and the
Tt consequent rite of Christian baptism.. This was made good by g
' the patient instruction of Priscilla and Aquila. (Acts xviii:26) [

j% According to Acts xix:1-7, Paul found 12 other disciples at
! i |
e \, 5
. &% |

;
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Archbishop Carrington has in fact found traces of his postulated
Primitive Christian Catechism in Hebrews.! When the author turns
to ethical exhortation, after ten and a half chapters of theological
reflection, his traditional piety comes to the fore. There the
same leading features of the catechetical instruction can be found.
From Hebrews x:19 onwards Faith, Hope, Love, and the need for en-
durance are stressed, with examples from a gallery of 01d Testament
heroes of faith. Then in chapter twelve the leading

Ephesus who similarly knew only the baptism of John and had
not heard that there was a Holy Spirit, which corroborates the
view that the church at Ephesus was also founded by Jewish
missionaries from Jerusalem. (See note 2, p. 127 supra)
Meanwhile Apollos, armed with letters of reconmendation from
the brothers in Ephesus, had arrived in Corinth where he pub-
1icly and vigorously refuted Jewish objections to Christian
teaching in true Alexandrian style. (Acts xviii:27-28) Un-
fortunately this led to factions in the Corinthian church,

(1 Cor.i:12) which Paul had to correct, (1Cor.iv:6) showing
that both he and Apollos were working together under the hand
of God., (1 Cor.iii:4-6) They probably arose because some mem-

bers of the Corinthian congregation preferred Apollos' polished

eloquence to the style of Paul and other missionaries. From

1 Cor.xvi:12 it seems that despite Paul's request, Apollos did
not return to Corinth, because he wished to lessen the con-
troversy which his preaching had aroused.

1. Op. c¢it. pp. 41-44,
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words of the catechetical pattern appear, Deponentes - &modepevol
wivia ual Thy etngplowitov duoptlav... Subiecti — Unowwynoouede;
Vigilate - necoedyEcdE. o Although venivopetlv is missing here, it is
associated with‘prayer in other catechetical passages.4 Only the
Resistite - oifite - dvrto%nre W SuaPddw — is missing, Instead the
author warns against diverse and strange teachingsss“ Thus the
Primitive Jerusalem Catechism, which is reflected in I Peter and
the other epistles, was also known to the author of Hebrews.

Selwyn has drawn attention to a special relationship which ap-
pear's to exist between Hebrews xiii:20, 21 and I Peter.: Whenever
I Peter closely resembles I and II Thessalonians, its Tanguage
is also echoed in these two verses of Hebrews. While Selwyn
considers very tentatively that this may be an indication of the
hand of Silvanus in the composition of all these episties, it is
more probable that the author is making use of a prayer current in
the Titurgy of the primitive Church.

A further interesting possibility has been put forward by Prof.
C.F.D. Moule.” He suggests that in addition to the catechetical
material which we have already examined, there may also have been
some teaching, "designed to meet the objections of Jews and also
pagans who expressed a sense of outrage that Christians should have
no sacrificial system."B‘ He calls this item of teaching "the theme
of the new sanctuary and sacrifice."gﬁ The kerhel of this tradition
is to be found in Acts vi:13f., where Stephen is accused of opposing
the temple and the law, claiming that Jesus would destroy the temple

T. Heb.xii:1=I Pet.{i1:1~2; Jas.i:21.
Heb.x17:9=1 Pet.i1:13; i11:18; v:i6-7; Jas.iv:7,10.

2
3. Heb.xiii:18. 4. Col.iv:2; Eph.vi:ls: 1 Pet.iv:7.
5. Heb.xiii:9. 6. Op. cit. pp. 464-466.

7

C.F.D. Moule, "Sanctuary and Sacrifice in the Church of the
Neiv, Testament", J76 ns 1:29-47, 1950.

8. Ibid. p. 29. 9. Ibid.
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and change the Mosaic customs. Stephen expounds this view in his
defence in chapter 7. There the 1ine of argument, that nothing
humanly manufactured - yelponointog - can really be the abode of God,
is exactly the same as that followed by the author of Hebrews. The
basis of all this may indeed be a memorable saying of Jesus,
"Destroy this temple”, | with which the LXX version of Psalm x1:6°
was closely associated. Moule3 Tists the occurrence of the key-
words of this proposed teaching, showing how they appear in the
work of the different New Testament writers.4 This, he believes,
indicates that the early Christian catechism also embraced such an
apologia to Judaism. Thus, according to Moule, in answer to the
outraged questions why the Christians had no temple, no priesthood,

no sacrifice or circumcision, the catechuimens would be taught to

answer:- 5

1, Matt.xxvi:61; xxvii:40; Mk.xiv:58; xv:29: Jdn.{i:19.

2. Quoted in Heb.x:5-9 with the famous LXX addition,
"a body hast thou prepared for me".

3. Op. cit. p. 41.

4, vade (tomog): MK.xiviS8; Jn.1i:19-215 Acts vi:13f; xx1:18
1Cor.i11:16f; vi:19; Eph.ii21f.
oluog! Acts vii:d7; 1T1m 7171153 Heb.ii1:3; x:21; IPet. i1:5.
XELPOMOLNTOL: M. XAV 58; Acts vii:48; xvii:14; Eph.ii:11
Heb,ix:24.
&yevporointos {00 yeiwporolnrog) ¢ Mk, xiviE8; Col.ii:11;
Heb.1x:11.
AoyuLrdg: Rom. xii:ls IPet {i:2.
' nweuuamuuég (1o nweuuarcg, v TTVEDLLTL) & Jw iv:23; Rom.i:9;
29; 2Cor.iii:8; Eph.{1:223 Phil.iii:3(cf. Heb.ix: ]4)

IPet 1915 (bie).

oty (cdperrer) ¢ dn, 110215 Rom.xii:l; 1Cor.vit193x: 16 (§ .B.v:18)
0

X1:29; xi1:13; &c., Eph.i116; 1v:16; vi23(?); Col.i:18,
223 11:17(2) 11 193 i11:15; Heb.x:8,7%0.,
eﬁdpeorog (euap&cvsuv, etnpdodentog) . Rom.xii:2; Heb.xii:28;

x111:16¢ IPet.i1:5.

6. 0Op. cit. p. 39. Note that Revelation (ivjvixix) and Qumran
(1QH) hold the same views about having a temp]e not made with
hands, and instead of blood offerings they give praise-offer-
ings to God., Cf. Test. Levi 3 which speaks of spiritual and
bloodless sacrifice, - Aoyuud mal dwiuomtos moocxpopd.
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‘We heve a temple not made with hands, a temple which is
the Body of Christ, in which we are built together as living
stones; for we are the temple of the living God. The veil of
the temple at Jerusalem was rent at the death of Christ, for
his death abolished the old barriers between priest and people,
Jew and Gentile, God and man. He is our great High Priest; and
we are a kingdom of priests; we all have access, in Christ,
into the holy place. - - S :

‘We Zape an altar and we kave a sacyifice. The sacrifice
is the Body of Christ, his obedient self-surrender; and in him
we too offer ourselves, our souls, and bodies, our praise and
our deeds of Rindness. These are the sacrifices which are weli-
pleasing to God; it {s thus that we worship in spirit and in
truth -~ spirftually as oppused to materialistically, really as
opposed to symbolically. 3

"Circumcisiony, too, we practice:’ it is the putting off of
selfishness, Just as Christ on the cross divested himself of
his mortal body and thus left the forces of evil no handhold;
so the Christian who in Christ dies to self, is circumcised
spiritually; he has stripped off all self-centredness; he has
clothed himself with Christ,

"And all this was itself witnessed to by the Law and the
Prophets: Judaism, taken seriously and properly understood,
bears witness to its own supersession by the New Covenant.'

In the 1ight of this "body of Christian apologia to Judaism®,
Mou?e2 believes that some of the references to persecution are far
more Tikely to refer to conflict with Jews than to official action
by the Roinan authorities.s The death of Stephen at Jewish hands
corroborates the view that the persecutions referred to in Hebrews,
are to be regarded as pogroms organised by Jews of the Temple hierarchy
against Jewish Christians. This in turn has a bearing on the per-
secutions alluded to in I Peter, suggesting that they too need not
necessarily have been due to official Roman action, but were caused
by private and unofficial harassment.

From this comparison it becomes very clear that like I Peter,
the Letter to the Hebrews is also indebted to the teaching of
the Primitive Catechism. Moreover, both epistles reveal

v 1. Cf. Rom.ii:25-29. 2. Op. cit. p. 40,

3, Before AD 70 such Jews would most likely have belonged to
the Temple hierarchy.
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‘We have a temple not made with hands, a temple which 1is
the Body of Christ, in which we are built together as living
pus stones; for we are the temple of the living God. The veil of
. the temple at Jerusalem was rent at the death of Christ, for

: his death abolished the old barriers between priest and people,
Jew and Gentile, God and man. He is our great ngi Priest; and
ATaN we are a kingdom of priests; we a’1 have access, 1n Christ,

4 into the holy place. - -
s ‘We Zave an altar and we havg a sacr1f1ce. The sacr1f1ce
i is the Body of Christ, his obedient self-surrender; and {n him
we too offer ourselves, our souls, and bodies, our praise and
our deeds of kindness. These are the sacrifices which are well-
L pleasing to God; it is thus that we worship in spirit and in
g eI truth - spiritually as opposed to materialistically, really as
: SO oppesed to symbolically. 1
"Circumcision, too, we practice:' it is the putting off of
se1fishness. Just as Christ on the cross divested himself of
his mortal body and thus left the forces of evil no handhold;
i so the Christian who in Christ dies to self, is circumcised
‘ S spiritually; he has stripped off all self-centredness; he has
- i clothed himself with Christ.
2 'And all tnis was itself witnessed to by the Law and the
Lidy Prophets: Judaism, taken seriously and properly understood,
- bears witness to its own supersession by the New Covenant.’

In the light of this "body of Christian apologia to Judaism",

Mou?e2 believes that some of the references to persecution are far
more likely to refer to conflict with Jews than to official action
by the Roman au’chom‘ties.3 The death of Stephen at Jewish hands
corroborates the view that the persecutions referred to in Hebrews,
are to be regarded as pogroms organised by Jews of the Temple hierarchy
against Jewish Christians. This in turn has a bearing on the per-
! secutions alluded to in I Peter, suggesting that they too need not

gy necessarily have been due to official Roman action, but were caused
u![;QL? ' by private and unofficial harassment.

From this comparison it becomes very clear that likas I Peter,

the Letter to the Hebrews is also indebted to the teaching of | %
i the Primitive Catechism. Moreover, both epistles reveal i
? 1. Cf. Rom.ii:25-29. 2. Op. cit. p. 40.

(€3]

Before AD 70 such Jews would most likely have belonged to
the Tempie hierarchy.
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traces of the "Jewish Apulogia" which Prcf. Moule has isolated.
This is a clear and significant indication of the Jewish character
of the commor teaching utilised by the authors of the New Testament
documents. The fact that traces of this tradition can also be
found in such an enigmatic work as the Letter to the Hebrews,
shows how readily in propagating the Christian mussage, such

oo Jewish teaching and thinking could be combined with Platonic
ideas of shadowy earthly copies of the heavenly realities. A1l
these factors add further support to the thesis that the common
guideline and inspiration behind the epistles of the New Tsstament
is to be found in an early Jerusalem Catechism. ' -

I Peter and the Speeches of Acts

The many and striking parallels between expressions in I Peter
and Peter's speeches in Acts bhecome manifest if tabulated next to
each other. By way of further comparison and evaluation similarities
with Paul's speeches, official church pronouncements and narrative
material in Acts are also listed.

I Peter Speaches of Narrative Speeches of Official ~Other !
Peter about Paul Church Narrative * 4
Peter Pronouncements P L
1:2 2:23
35 | 20132526118 [
P "
1:4 5 20:32 i
¥ {
1:5,9,10 4:12 E 13:26,47 16:17 i
; , !
1:653:165445 21113 '
1:5,20 2:17 %
1:6,834113 2126
1:6 20:19 1
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1 Peter Speeches of Narrative Speeches of pfficial Other
Peter about Pagl Church Narrative
Pater Pronouncements
A0 6:1 7:38
4:13 5:41
4:16 ; 11:26;26:28
5:1-4 20128-31
. 5 112252:32; 18 13:31;22:18, 1:8
10:39,4} T20:26:06
5:5-6 ' 20:19
5:8 2013}

The large amount of common paraenetic material which Acts shares
with this epistle is specially noteworthy. Understandably, by far
the greatest number of parallels are to be found in the speeches of
Peter and Paul as recorded in Acts. Even the masterful vesumé of the
decisions of the Jerusalem Council given by James in Acts xv and the
speech attributed to Stephen before his martyrdom in Acts vii, have
significant parallels with this epistle. Under the heading “other
narrative", most of the parallels occur in sther speeches in Acts.
Obviously the author of I Peter is well versed in the characteristic
Tanguage of the early Judean church leaders, as it is reflected in
the socurces used by Luke,

Evaluation of Material common to I Peser and the Speeches of dets

In the course of this comparison, attention has also been drawn
to the parallels with other New Testament writings which strongly -
suggest that there must have been an underlying fund of common parae-
netic and catechetical material. So, for instance, in I Pe%.ii:4-10
we have been able to distinguish a Al®og complex surrounding the in-

terpretation of Ps.cxviii and other 07d Testament texts which appear

to have been collected into a “testimonium" book and to have been
expounded Christologically. This would have been most useful in the
Judean church when they engaged in arguments with Jews over the
claim of the new faith that Jesus was the Christ.
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1 Peter Speeches of Narrative Speeches of pfficial Other
Peter about Paul Church Narrative
Pater Pranouncements
4:9 6:1 ~ . 7138
4:13 54t
4:16 131126526128
Bi14 20:28-31
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The large amount of common paraenetic material which Acts shares
with this epistle is specially noteworthy. Understandably, Ly far
the greatest number of parallels are to be found in the speeches of
Peter and Paul as recorded in Acts. Even the masterful resumé of the
decisions of the Jerusalem Council given by James in Acts xv and the
speach attributed to Stephen before his martyrdom in Acts vii, have
significant parallels with this epistle. Under the heading “other
narrative", most of the parallels occur in other speeches 1n Acts.
Obviously the author of 1 Peter is well versed in the characteristic
language of the early Judean church leaders, as it is refiected in
the “aurces used by Luke.

Evaluation of Material commen o I Peter and the Specches of Aets

In the course of this comparison, attention has also been drawn
to the parallels with other New Testament writings which strongly -
suggest that there must have been an underlying fund of common parae-
netic and catechetical materiai. So, for instance, in I Pet.ii:4-10
we rave been able to distinguish a AlSog complex surrounding the in-
terpretation of Ps.cxviii and other 01d Testament texts which appear
to have been collected into a "testimonium" book and to have been
expounded Christologically. This would have ke most useful in the
Judean church when they engaged in arguments with Jews over the

claim of the new faith that Jesus was the Christ.
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However, the most important paraliels with I Peter are to be
found within the sermons and speeches of Peter which he delivered in
Jerusaiem according to Acts chapters i-xii. Luke apparently used a
Jerusalem or Palestine source for this section of Acts,] which jmplies
that its catechetical teaching must have originated in the Judean
church. This view is further strengthened by the fact that we have
also found a number of close resemblances with the official pronounce~
ments made by James at the Council of Jerusalem, as well as with the
official circular letter issued by that body. Indeed, P. Carrington
first suggested that Christianity was presented as a neo-levitical

2

community and that I Peter and Acts xv summarize the conditicns for

membership. It becomes very feasible, therefore, to suggest that
the origin of this catechetical material is to be sought in the
Jerusalem church which was led by Peter, James and John, whom Paul,
in Gal.i1:9 calls the "Pillars" of the church.

1. Many Semitisms have been detected in the first twelve chapters
of Acts. This led C.C. Torrey (The Composition and Date of
Acts, Harvard Theological Studies I, 1916, pp. 6/-68) to argue
that this part of the book was simply a translatioi of an
Avamai¢ document. While it is agreed today that Torrey over-
stated his argument, (cf. M. Black, An Aramaic Approach to the
Gospels and Acts, 3rd ed. Oxford: Clarendon, 1967, p. |) we
may with F.F. Bruce ascribe chapters 1-12 "to a Jerusalem
source, without necessarily supposing that all the infor-
mation they contain was derived from one source only". (Com-
metary on the Book of Acts, 3rd ed. London: MMS, 1962, p. 23.
When Luke visited Jerusalem and Palestine with Paul, he must
have met many witnesses who could supply him with details of
the early days of the Jerusalem church under the charismatic
ministry of Peter. According to Acts xxi:8-10, Luke spent
several days in Caesarea at ihe house of Philip who could
have supplied him with the material presented in Acts vi-viif:
3, Some of it Luke may even have obtained from Paul himself,
who, together with Barnabas, could also have given an account
of the founding of the Antiochene chuich and their first
Missionary Journey. Thus, while he probably did not use an
Aramaic document, we can certainly hold the view that Luke
based hi. account in chapters 1-12 on Jerusalem and Palestinian
oral sources.

2. 0Op. cit. pp. 13-21.
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Attention must also be drawn to the significant fact that I Peter
and Peter's speeches according to Acts reflect the same indebtedness
to Jewish religious fdeas and expressions. In turn, these observations
cannot but have a decisive bearing on the question of the date and
authorship of I Peter, for they indicate that the letter fits in
very well with Acts' description of the first leader of the church
at Jerusalem. i

This 15 confirmed by further parallels, such as those between
I Pet.iv:i4, 14 and Acts xiii:45; xvii:20; xviii:6 and 1 Pet.iv:16
and Acts x1:26; xxvi:28, which reflect the same reaccions ofrédéﬁety
to the Cwistians, The Jews are incensed at the Messianic claims
the Christians make for Jesus, and cause trouble and unrest. Gantiles
are amazed at the way Christians stand aloof from all the social
pleasures of the world. From such initfal reactions it was but a
short step for anger and astonishment to be translated into harass-
ment and persecution. Clearly both these New Testament writings
reflect a similar Judean milieu.

Verba Chriati

In the course of this investigation many allusions to Jesus logia
and Gospel traditions were examined. In order to evaluate I Peter's
relationship to the correct stages of the Gospels' formation, special

note is taken o* Mark,1 Q and Q resembling materia1,2 Matthew, Luke g
and Johi. The results of this survey may be tabulated most con- ?f
veniently as set out in the following pages. =

M

DA

1. See Eusebius, H.E.II1.39:15-16, where Mark is described as
' e Peter's gpunveuthe - interpreter. Cf. 0. Cullmann, Peter,
e T Disciple-Apostle~Martyr, London:SCM, 1953, pp. 70-152.

??  ; 'ffij 2. Since I Peter may reflect pre-Q Jesus logia.
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From this table 1 soon becomes apparent that the allusions to
the specific sayings, teachings and deeds of Jesus, cover an even
spread of the Gospel tradition. Even if Q is inflated with Q resem-
celing material, the number of allusions to Mark's Gospel remain sig-
i nificantly higher in view of Mark's comparative brevity in relation
/! to the other gospets. Other than that no particular Rospel source : ;ﬁvj g
1 § a . : " . 3 : . R -
) can be said to dominate the allusions in I Peter, While, therefore, o
: ‘ﬁ noneg of these traditions can be regarded s a special source used jﬂ
oy ié . . ¥ () . » . :
SR by the author, the paraliels with Mark confirm the early church's §
ijg asgeciation of Peter with that Gospel and the Tetter's ascription e
i to him in T Pet.i:).
?‘:\,; 1’
: *,7§§l‘ 1
191 However, in the course of this comparison we came ucross a number 5‘,
A e ’ . . ’ . \
i of instances wherd the author could be drawing on a catechetical b
‘ l’\ ‘4 » ¥ . . P P ¥ » : " :
s tradit{on common to himsell and the other Gospel writers. This is TN
: ERt

1. See I Pet.i11:8,14,18<P2; iviB8; v:3-5 as examples.
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borne out by other recent studies of epistolary paraliels to the
Gospel traditicn,] which suggest that the authors used & commen
nucleus of Jesus logia. Peter, Paul and James turn those sayings
into exhortation, whereas the Gospel writers expand them with nar-
rative material about Jesus. In this connection, it is most inter-
esting to see how in this comparison the § and § resembling material
featured equally with the other Gospel paraliels. Thus it would
appear that the material which subsequently crystalized into a writien
G formed part of the earlier common catechetical fund while sti171 in
an oral stage. Indeed, if that were correct, it would furnish a
further reason for the growing importance accorded to the § material,
so that it was eyentually incorporated into the works of Matthew and
Luke a}ike.g Taking this a step further, we may well ask what is
implied when we find such correspondence in thought and expression
between pre~Q passages, Puul, James and I Peter. The suggestion ir
this thesis is that we are dealing with traces of a Jerusalem Cate-
chism which was agreed upon when Paul went to Jerusalem to Tay before
James , Cepha% and John the gospel he preached among the Gentiles,
lest somehow he should have “run in vain"'3

The Gospel contexmts of Verba Chricti reflected in I Peter
Approaching the question from a slightly different angle, R.H.

Gundry4has drawn attention to a most Tascinating feature of the Vembe
Chrieti in 1 Peter. They all refer to contexts in the Gospels which

1. d.P. Brown, “Synoptic Parallels in the Epistles and Form-
History", mrg 10:27-48, 1963; R.H. Gundry, Viyerba Christi!
in I Peter: Their Imp11cat1ons concerning the Authorship of
I Peter and the Authenticity of the Gospel Tradition", ¥7%
13:336-350, 1967; E. Best, "I Peter and the Gospel Tradition",
yrs 16:95-113, 19703 R.H. Gundry, "Further Verba on Verba
Cnristi in First Peter", Bib 55:211-232, 1974; J.H. Eltiott,
"The Rehabilitation of an Exegetical Step~Chi?d: I Peter in
Recent Research", JBL 95:243-254, 1976.

2. At the same time it wou]d also be an important indication of
the primitive origin of I Peter.

3. Gal.ii:2. Cf. Gal.i{:1-10. 4, Op. cit. p. 350,
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are either closely associated with the Apostle Peter, or cover subjects
which would be of special interest to him. We need to examine this
feature further, and discover how far 1t applies to all the Gospel
allusions which we have found in this epistle in addition to those
examined by Gundry.

I Pet.i1:13-17 alludes to Jesus' statement ahcut the freedom of
sons, which occurs in his conversation with Peter about the Temple
Tax 1in Matt.xvii:24~27.? This saying probably constituted the original
kernal, to which the author of Matthew added guidance on the Christian
attitude to taxes in genera1.2 Presumably the Jewish Christians con-
tinued to pay their dues to Jerusalem to avoid giving offence, although
they knew that their standing and accebtability with God was independent
of such ob1igations.3

The author's allusions to the Sermon on the Plain in Lk.vi:27-29
and 32—354 in which Jesus speaks of blessing, joy, and patience in
suffering, are set immediately after the Twelve were chosen and named
Apast]es.5 A sermon following that event would have made an indel-
1ible impression on Peter, who was the first to be chosen and, in
addition, was given the name Peter. Such an argument is inevitably
speculative, for it cannot be proved that the sequence of events and
sayings in Luke vi is strictly historical. Nevertheless, since most
scholars agree that the Lucan form of the saying in vss 27-28 is the
closest to the origina1,6 one can reasonabhly infer that Peter, the

1. See p. 83 supra.

2. Even the sceptical Bultmann accepts this when he writes: "This
1% oblem of tha Church, for which it seeks advice from
Jes *n this case perhaps by using a dominical saying handed
dow « the tradition". See R. Bultmann, The History of the N
Synopuic Tradition, Oxford: Blackwell, 1972, p. 35. I

il
A
"
O
i
I
I

3. See H.W. Montefiore, "Jdesus and the Temple Tax", N¥TS 11:64-71, 1964,
4, I Pet.ii:18-20; 1i1:9 & 16; iv:13. 5. Lk.vitl13.

6. See p. 87 supra. : %Qf.
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“first of the Apasﬂes“1 would have been present when it was first
uttered.

Undoubtedly, the stone motif in I Pet.1i:4 & 7 alluding to Mark
xi1:10 and parallels would interest the author if he was Peter. Had
not Jests made a great word play on his name “Cephas~Peter—R0ck"?2
Admittedly Peter uses AlSog¢ instead of ndtpoc and nétpa which figure
in the Gospel texts concerned. This can be explained, however, as
due to the influence of the 01d Testament quotation of Ps.cxviii:z2
used by Jesus in Mk.xi9:10 which I Peter similarly cites. From Paul's
use of néroo and AlSog as figures for Jesus in Rom.ix:33, it is clear
that they are synonymous and thai both terms would .engage-the attention
of Peter because of his name., Further corroboration of his concern
with this theme comes from Acts iv:11, where he appiies the same
saying to Jesus as the rejected cornerstone.

Obviously Jesus' teaching about "winning over a brother" in
Matt‘xviif:154 is not c¢learly understood by Peter who goes on to
ask how often he should fergive his brother. This evokes the famous
reply, "1 do not say to you seven times, but seventy times seven"’,5
Bultmann believes that Matthew has reformulated an ancient dominical
saying "into a disciplinary Church regulation".s I Peter, on the
other hand, retains the more intimate sense of uepbalwe in the
original utterance.7

Jesus' call to follow His example of suffering by taking a cr0558
and His example of service’ is alluded to in I Pet.i1:21, Both of
the Gospel references involve Peter. The saying in Mark follows

7. Matt.x:2, np&mog Sluov & Aeyduevor TTETpoc.

2. Matt.xvi:18; Mk.i1i:16; Jn.i:42. See also 0. Cullmann, Peter,
Disciple~Apostie-Martyr, London: SCM, 1953, pp.20-21.

3. See pp. 64-68 supra. 4., Cf. I Pet.iii:1. 5. Matt.xviij:21f,
6. R. Bultmann, op. cit. p. 147, 7. See p. 92 supra.
8. Mk.viii:34. 9. Jn.xiii:15.
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the incident where Peter has been rebuked severely for wanting to
stop Jesus from going to face rejection and suffering at Jerusalem,
“Get behind me, Satan! For you are not on the side of God, but of
men".] While the prediction of the passion in the Gospel narratives
may be regarded as a secondary reconstruction, the call to immitate
Christ is too deeply imbedded in the tradition not to have originated
in a dominical saying which had a profound effect on Peter and the

other discinles a1ike.2

The eschatplogical discourse on the Mount of Olives in which Jesus
exhorts the disciples to watch and pray,3 js alluded to in I Pet.i:1,
13,205 iv:7 and vi8-9. According to Mark it was given in response to
a private question by Peter, James, Johin and Andrew, "Tell us, when
will this be’?"4 It would b%'completeTy true to character, as portrayed
in the Gospels, if Peter actually asked the question as their spokesman.

Within the same context, Jesus speaks about suffering for His
name's sake, which I Pet.iv:14 refers to as suffering for the name
of Christ - &v &udikect Xﬁncroﬁ.ﬁ In Matt.x:1-6, Peter is the first
of the 12 disciples who are named and then sent out into the world
as sheep in the mid=t of wolves. There they will be hated for His
name's sake.  Even when the same idea s expressed slightly dif-
ferently, such as having to give up “houses, brothers, sisters...
for my name's sake', we find that the saying is in response to a
statement and question by Peter: "Lo, we have Teft everything and
followed you. What then shall we have?“9 The beatitude in Matt.
vi11-12 in which Jesus sums up this idea so succinctly, would
therefore make a deep impreszion on Peter.

1. Mk.viii:31-33. 2. See p. 88 supra.

3, Mk.xiii; Matt.xxiv; Lk,xxi:5-36. 4. Mk.xiii:4,

5. See also I Pet.111:18-22; iv:5-6.

6. For the derivation of this term from twa in the sense of "for
the authority" or "according to the injunctions and command-
ments" of Christ, see H. Bietenhard, ToNT V, pp. 261-280.

7. Matt.x:22. 8. Matt.xix:29. 9, Matt.xix:27.
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I Pet.v:3-5 alludes to Jesus' statements about authority and ministry ;} 8
as reported in Mk.x:35w45,] In that context, the evangelist records ‘f |
the request made by James and John to sit at Jesus' right and Teft in fg‘ g
His glorious kingdom of the future. The other ten disciples, inctuding o
Peter, were indignant. Petsr may well have seen this as a challenge to
his leadership, which had been conferred upon him by none other than |
Jesus Himself. The Lucan paraTieTz gives the lLord's Supper in the Upper ﬁ’\%f
Room as the setting Tor this dispute. Whatever the original context ;
of this leadership struggle may have been, it seems inescapable that
Peter was personally involved and could not fail to be struck by the
words of Jesus as He settled the dispute.3

Similarly, we have seen that I Peter's exhortations to Jove and
serve one another humbly, aie reminiscent of Jesus' practical exaﬁp]e ' ,j— k-
in the foot washing episode in John xiii. Here again Peter is deeply i
involved. At first he objects, "Lord, do you wash my feet?"d and
a conversation between him and Jesus ensues. Further in the same
chapter, after the command to love one another,6 it is again Peter g
who asks where He is going and offers to lay down his Tife for Him.” ié‘f
Jesus warns Peter that he will deny Him three times before the cock i
crows.8 Further allusions to Jn.xiv:1,6 in I Pet.i:21 suggest the R
same context.

The injunction to gird up loins and live soberly; to practise hos- ,3?ﬂ
pwta]vty as good stewards; the reference to the community as a flock; i)
and the contrast between perishable things on earth over against the
imperishable heavenly reward,g ali allude to Luke xii:32-48.10 Once

1. Cf. Matt.xx:20-28. 2. Lk.xxi1:24-30. 3. See p. 131 supra.
4, Cf. I Pet.i:21f; 111:8; 1v:8; v:3-5. See pp. 115f. supra. |
5. Jn.xiii:6. 6. Jn.xiif:4. 7. Jn.xiii:36f. »
8. Jn.xiii:38. 9. 1 Pet.i:4,13; jv:10; v:2. '

0. R. Bultmann would argue that in Lk.xi1:35-59 we are dealing P
with a "primitive stage of serializing the dominical sayings
without reference to their context". (Op. cit. p. 322.) Even
if the evangelist understood the teaching to be addressed to :
the whole church, Peter could still have been present when e
the teaching was first given. ) L
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again it is Peter who interrupts and asks, "Lord, are you telling -
this parable for us or for a]]?"]

According to Mark xiv:32-38 and the parallel passage in Matt. e I
xxvi:36-41, Jesus takes Peter, James and John with Him apart from L E
the other disciples as Hle agunises in the Garden of Gethsemane. e
When He comes back and finds them sleeping, Jesus upbraijds Peter
for sleeping. The command to watch and pray in I Pet.ivi7 is an
obvious allusion to this incident, which must have been indelibly
imprinted in Peter's mind.

The references to sheep and “shepherding the flock" in I Pet.i7:25 2
and v:2,4 allude to a poignant conversation between Jesus and Peter f"y
after the Resurrection, "Simon son of John, dofyou Love me ?... Tend . w
my sheep".3 The memory of this moving encounter could well have TR
highlighted the shepherd motif ir John x:11-16 for Peter.” e

In I Pet.i:10-12, where the author contrasts Jesus' past suffer-
ing and future glory, we noted that there was an allusion to Jesus’ ¥
conversation with the disciples walking to Emmaus.® When these dis- y
ciples returned to Jerusalem in great excitement to report that they
had seen dJesus, they were greeted with the news that He had also ap-
peared to Peter.® In view of this experience it is most natural to
assume that Peter would take a keen interest in their report.

g o i

1. Lk.xi1:47,
. Admittedly this is also a quotation from Isa.liii:6.

In.xxi:15-17.

B % A

While we must not loose sight of the question of the historical

reliability of the Fourth Gospel, we can agree with C.K. Barrett,

who writes, "there is no sufficient evidence for the view that

John freely created narrative material". Hence it is possible Lo
to "pick out from John simple and sound historical material. PR
(The Gospel according to John, 2nd ed. London: SPCK, 1978, p. 141.

5. Lk.xxivi25-27. See pp.44-45 supra. .

6. See 1 Cor.xv:5, where Paul confirms the appearance of the Eﬁ
Risen Christ to Peter. |

=
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We must also not Tose sight of the references to the suffering of ¥
Jesus in this epist1ﬁ.1 Together with the allusion in I Pet.iv:19 to Zé
Jesus' final word from the Cross,g they suggest that the Crucifixion |
made an indelible impression on the mind of the author. I Pet.i:18 |
is often adduced to support the view that the author was an eyewitness @ T%}
of Jesus' passion.g It could be argued that Peter did not actuaily } f”
see the Crucifixion because the Gospels are silent on this point and o
only tell of him going out and weeping.4 Yet closer scrutiny of the &,?55
passion navratives reveals that even after all the disciples fled and 1? }1
forscok Jesus,5 Pater followed Him at a distance36 right into the AR
courtyard of the High Priest's house. This action eventually led
to his final denia} of Jesus before the cock crew twice. 7 We may
safely assume, therefore, that Peter would want to see what happered ;
to Jesus. Even though Peter broke down and wept,8 he wouid not be - .
able to tear himself from the scene. Judging by his character, it v
is quite likely that he was among those who "stood at a distance
and saw these things“.g It would be impossible to wipe the memory f' &
of these things from his mind, particularly as they would later form
the central pivot of his preaching.

Significance of the Govpel comtexts of Verba Christi reflected in I Peter

Individually the Gospel passages just examined may not always prove
beyond any historical doubt that Peter was present when the dominical
sayings were uttered, but collectively they point to such a conclusion.
It is preposterous to ascribe every mention of Peter in those contexts
merely to the inventive whim of the evangelists. Instead, the re-
curring appearance of his name in those accounts suggests that the
tradition of Peter's involvement in the Gospel narratives has a
strong kernel of historical truth behind it.

1. I Pet.i:11,19; 19:23-24; {i1:18; dv:1,13; vil.

2, Lk.xxiii:46. 3. See p. 44 supra.

&, See E.G, selwyn, op. cit. p. 131, 5. Mk.xiv:50.
6. Mk.xiv:b4. 7. Mk.xiv:66-72. 8. Mk.xiv:72.

9. Lk.xxiii:49.
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Thus it becomes clear that all the Gospel passages alluded to in
I Peter, with the exception of John i39:3-8 and possibly John xx:29,
have a Petrine association. This evidence demands some expianation.

It is unthinkable that a pious forger, who 1ived late enough to
know a1l four Gospels, would have refrained from quoting his sources
more directly. One cannot imagine him restricting himself to cleverly
inserting such allusions to the Gospel tradition which Peter, more
than any one else, would most 1ikely have remembered. Judging by
other Apocryphal New Testament writings,] such excellence in faking
documents so true to historical reality simply did not exist. Nor
can we regard it as a chance occurrence. Mathematically the prob-
abilities are infinitesimally small. On the other hand, it would’
hardly be accidental that the Gospel allusions in a book claiming
Petrine authorship should stem from those parts of the Gospel tra-
dition which we would have expected Peter to remember.

Furthermore, the Gospels were all originally written in Greek
and do not offer an exhaustive collection of Jesus 1091a.2 By
contrast, the Peter of the Gospels would have heard them in Aramaic
and would have had to translate them into Greek for an epistle like
this. Hence the real measure of coincidences is difficult to guage
accurately. Yet, judging the influences of Jesus' sayings and deeds
on the writer of I Peter by the admittedly incomplete standard of
the written Gospels, it is not .oo much to say that his mind is
saturated with the words and works of Christ. In dealing with sit-
uations and questions which were quite different from those which
first evoked the words and deeds of Jesus, the author instinctively
brings the ‘substance of that teaching to bear on the immediate needs
of his addressees. Thus the allusions to Peter in the Gospels and
Patrine reminiscences in the Tetter greatly favour accepting the
claims I Peter makes for itself in 1ts opening address.

1. See M.R. James, The Apocryvphal New Testament, Oxford: OUP,
1955, Cf. B.M. Metzger, "Literary Corgeries and Canonical
Pseudepigrapha', JBL 91:3-24, 197¢.

o John xx:30~31; xxi:25. 3, 1 Pet.i:l.

L
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3 g A11 the evidence, then, supports the view that the common Iink e
:5 - behind the thoughts and expressions of the New Testament writers and 2 i
¥ - 1 Peter is to be found not in literary dependency, but in a central S
' 7 body of paraenetic material. This teaching was so influential, that f ‘{
;‘ o it was used by almost every New Testament author. Indeed, it was so 57
?i highly respected that in many instances its original verbal formulation a
i was kept intact, even if it was used in a different context, and P
|8 sometimes it was even allowed to {nterrupt the flow of thought in a ¥
:; | passage. Furthermore, these formulations reveal many definite traits L
L of Jewish thought and expression, as well as a common expectation of ;
S the imminent Parousia.' |
§i ! “4 From the history of the early church, it is evident that such L
£ ;fé highly esteemed lewish Christian paraenetic material could only ‘ j‘
%& S emanate from the church at Jerusalem, which was controlled and I
b1 directed by Peter, James and John, the so-~called pillars of the o
!; e church,z prior to James' death in 62 AD. Hence the most appropriate 5
4 U term to describe this influential body of teaching is a Primitive . |
,f,. C Jerusalem Catechism. L 3
iE“ T In addition the aumercus reflections of pre-Q Jesus logia in

?ﬁ C ) 1 Peter support a date between the fifties and sixties of the First

SRR Century for its composition, while the siginificantly higher pro-

v )

1 R partion of Marcan parallels, the Petrine raminiscences in the Gospel
e et allugions and its distinctive Jewish character and style strongly

i+ % favour the epistle's ascription to Peter.

}f i

i | i
wﬁ {‘Vf 1. See pp. 123-125 supra. 2. See Gal.ii:9.
.
%f \
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3. T PETER IN I CLEMENT AND THE POST-HERMETIC WRITINGS g

The evidence presented in the previcus chapters has revealed
very clearly that while there are Vinks between I Peter and the
other New Testament writings in language, expression and Theological
tenets, the closest affinities are to be found with James, Ephesians,
the Pauline Epistles and Revelation. The most probable explanation 3w,;”
of such Tinks is the supposition of an early Jerusalem Catechism, - %
which most of the New Testament writers, in common with I Peter, f 3
used to good effect in their teaching. It effectively explains the i‘ ﬁ
simitarities between I Peter, the Pauline Epistles, Ephesians and’ ;‘ i
James, indicating that they are contemporaneous in their provenance. ‘}\}i y
Indeed the evidence suggests that this paraenetic derives from Jer- i -
usalem teachers hetween the fifties and sixties of the First Century. f'}f 7 f

As far as I Peter is concerned, the dating of its composition
in that early period should be tested by exemining the frequency ; »Q
with which subsequent early Christian authors refer to it. However, -
to make such a test effective, there will have to be some consensus
of scholarly opinion about the dat}ng of such later works.

To put such an investigation further into perspective, it is |
very informative to compare I Peter with the Testaments of the - |
Twelve Palriarchs, which are generally thought to be a combination f ’
of Jewish and Christian materiaTs.] They offer some very interesting 7 :
similarities with I Peter which should be considered. The following b
are Petrine words cnd phrases which occur in these Testaments:-

ﬁ"'?': T Q\ﬂ“\
{
X

1. For a convenient summary of modern research on the Testaments N
of the Twelve Patriarchs by M. Philonenko, M. de Jonge and )
others, see J.H. Charlesworth, The Pseudep1grapha and Modern oA
Research, Missoula, Montana: SchnaTars Press, 1976. Cf. H.D. —
Sl1ngerland The Testaments of the Twelve Patriarchs: A Critical L
History of Research, Missoula, Montana: scholars Press, 1977.
See a1s0 H.C. Kee, "Testaments of the Twelve Patriarchs. A New
Translation and Introduction", The 0ld Testament Fseudepigrapha,
J.H. Charlesworth, ed. London: DLT, 1983, Vol.1l, pp. 775-828.

/T
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- b 1y
I Peter W

Test, XII. Patri,
§ >~ Jo. 18 GyaSonoule iv.19
t Bond, B dyaSoresL ety i1.15, 11137 R
F Nepht., & wotd 1o nwAb abtol Eaecs i.3 il
S Joo 19 duvds dwoiog .19 4o
T Gad 6 Gyondre olv dAidous dnd wopblog 1.22 g

: of dvomodetar &y adt TO mvetun Tod G0l iv.14 e
[
!

Bevg. B
¥ & . Aser 4 ob SéAst Hudoov dyodny (Eelv 111,10 L
g - 5 ) . s i .  , | ‘ 5
i il end 3 Aoy sl St tde mpoaeeod 1.2 h
g 5 §~u, 5
| iy |
% -'\“ ) —\7, % .
They give us an indization of the kind of vocabulary which the

early Christians of Jewish origin would probably use. Care must

therefore be taken to distinguish between the use of a common vocab-
ulary and actual quotations of 1 Peter. With that proviseo, we may

now begin this comparison.

e T e

&

) I Clement
k The general consensus is that this letter is to be dated in 95 |
[ﬁvw‘ it or 96 AD because of its obvious use of New Testament documents 1ike

i" e Romans, Ephesians, Hebrews and James, {ts knowledge of 1 Corinthians,

%V, Li i and its influence on later latters like the Epistle of Polycarp.

l?” i In terms of simple vocabulary, there are close connections
F; between I getar and I Clement. Quite a number of words peculiar

i o to I Peter™ as well as some of its vocabulary which is very rare
‘ﬂ - in the rest of the New Testament writers,s appear in 1 Clement.
if  £“§ 1. See M.H. Shepherd, I8 I, pp. 648-649, 5
s : {
?I ¢ 2. dyadorolla, dSeMpdE, APOSNOARITES, Broycoade . f
g 4 3. dyadonolely, Gumiog, dvtitunoy, doueTds, GomLioc, TopoLrlo. § 
i -
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Toe opening greeting n I Clement, xdote dubv wol slpivn dmd
ravtorpdropog @0l 8Ll TIncol Xeootel manduvleln, 1s most 1ikely an
axpansfon of xdoue Oulv wad elpivn mAnSuvSein tn the salutation of

[ Peter 1:2, similarly expanded again by the author of 2 Peter i:2.
t s also {mportant to note that grace and peace are not found in
this combination with mAnduwdelin anywhere else in the New Testament.

Clement's reference to the blood of Christ "which was precious
to his Father" in vii:d, drevicupey el 1o alus tol Xovowel wel
ywiey g otiy tlutov th rcel adtol, 1s very reminiscent of
I Pet. 1:19, wuuly aluatt... Xowotob. In fact that whole expression
is peculiar to I Peter in the New Testament.

Again, I Pet, 1119, éEBuyyelAnte ol én owdtoug Gufo uodgoovTtog
gl 10 Savuoowdv abtel s, appears to be the inspiration behind
I Clement xxxvi:2, elg o Sovucotdby abtob ¢&g,] and 1ix:2, ‘Inoel
¥ouotol Su' o dnddecev Yude dmd oudroug sle oiig. This is another
incidence of a phrase which is peculiar to I Peter in the New

Testament.

In I Pet. 91:22f, Christ's work is interpretad in terms of
lsgiah 1111, This interpretation is taken up by I Clem. xvi:3 -~ 14
atid might be a reflection of his knowledge of I Peter, although he
may also have received it as part of the tradition of early Christian
tegtimony in their mission to their fellow Jews.

Both Clement and I Pet. i1:6 follow the common Jewish practice
of using the 01d Testament Patriarchs as ready examples in their
teaching and Clement, the Roman even goes as far as referring to

them as “Fathers" in iv:8.

There are also two 01d Testament quotations common to I Peter
and I Clement in which they both make the same deviation from the
LYX text. In quoting Prov. x:12, they both read &ydmm weAdlst/

BauncoTdy adtot are ommitted by Clement of Alexandria in
quoting this passcaga.

P,
- Fymie @l - Keop s § ) i
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worrel TAfiSog dpptidv while the LXX has wdvrag 68 tobg L
pLAovE LHOTVTAS HCAUTTTEL mLACq.1 In their quotation from Proy. 1i1:34 Lol
they both replace the LXX wipuog with @ede.” In these two instance:
I Clement may be dependant on I Peter, but we cannot rule out the
possibility that he is also making use of early catechetica)l material
from Jerusalem, as was suggested in the discussion on these 01d
Testament quotations in I Peter and dames.3

These close paraliels of expression and vocabulary manifestly ﬁ"?‘ I
reveal some link between I Peter and I Clement, ever ‘“hough they VI
do not prove direct dependence conclusively. Some of the similari- .
ties could also be due to Clement's use of a common Christian tradition f"&
and vocabulary, or even the "“Jerusalem Catechism" which had spread to iq‘g
Rome by 96 AD. Nevertheless there is a very high probability that -
I Clement knew I Peter and the evidence certainly does nct militate
against a possible early date for the 7atter.4 Moreover, it is
most uniikely that a pseudonymous Tetter written after 70 AD would
already have gained such authority in the Roman church by 96 AD,
that it could be quoted or referred to without any mention of the

author's name.

The Shepherd of Hermas

Another extra- Biblical work of the early church is the Shepherd fjf
of Hermas. Its Visions, Mandates and Similitudes develop the F
theological doctrine of repentance for those who have sinned after

i

I Clem.x1ix:5. Cf. p. 116 supra, i;,

I Clem.xxx:2. Cf. Jas.iv:6 and p. 132 supra.

]. 1 Pet.iv:8

U

2. I Pet.v:5

3. See p. 116 supra.

4. This view is confirmed by D.A. Hagner, The Use of the 01d
and New Testaments in Clement of Rome, NovTSup XXXIV, Leiden:
BriTT. 1073, pp. 239-246, who, after examining every possible
allusion, however vague, finds the same parallels as those

Tisted here.
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wodrTeL RS0 duoptldy while the LXX has mdvtag &8 tode iy
PLAoveLHobviag KOAUITTEL ouile.) In thetr quotation from Proy. {11:34
they both replace the LXX wiprog withq@ség.z In these two instances
I Clement may be dependant on I Peter, but we cannot rule out the
possibility that he is also making use of early catechetical material
from Jderusalem, as was suggested in the discussion on these 0l1d
Testament quotations in I Peter and dames.3

These close paraliels of expression and vocabulary manifestly
reveal some Tink between I Peter and I Clement, even though they
do not prove direct dependence conclusively. Some of the similari-
ties could also be due to Clement's use of a common Christian tradition
and vocabulary, or even the "Jerusalem Catechism" which had spread to
Rome by 96 AD. Hevertheless there is a very high probability that
I Clement knew I Peter and the evidence certainly does not militate
against a possible early date for the 1atter.4 Moreover, it is
most unlikely that a pseudonymous letter written after 70 AD would
already have gained such authority in the Roman church by 96 AD,
that it could be guoted or referred to without any mention of the
author's name.

The Shepherd of Hermas

Another extra- Biblical work of the early church is the Shepherd
of Hermas. Its Visions, Mandates and Similitudes develop the
theological doctrine of repentance for those who have sinned after

I Clem.x1ix:5, Cf. p. 116 supra.

i

1. 1 Pet.iv:8

f

I Pet.v:5 I Clem.xxx:2. Cf. Jas.iv:6 and p. 132 supra.

See p. 116 supra.

This view is confirmed by D.A. Hagner, The Use of the 01d

and New Testaments in Clement of Rome, NovTSup XXXIV, Leiden:
BriTT, 14973, pp. 239-246, who, after examining every possible
allusion, however vague, finds the same parallels as those

Tisted here.
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xebntel TS0 dpoptidy while the LXX has mdvtag 8¢ wobe 1y
pLAoveELRODVTAS HOAUTTTEL mukéa,l In their quotation from Proy. 1i{:34
they both replace the LXX udpiog wi%h“@ség.z In these two ipstances
I Clement may be dependant on I Peter, but we cannot rule out the
possibility that he is also making use of early catechetical material
from Jerusalem, as was suggested in the discussion on these 01d
Testament quotations in I Peter and James.

These close parallels of expression and vocabulary manifestly
reveal some link between I Peter and I Clement, even though they
do not prove direct dependence conclusively. Some of the similari-
ties could also be due to Clement's use of a common Christian tradition
and vocabulary, or even the "Jerusalem Catechism" which had spread to
Rome by 96 AD. Nevertheless there is a very high probability that
I Clement knew I Peter and the evidence certainly does not militate
against a possible early date for the 1atter.4 Moreover, it is
most unlikely that a pseudonymous letter written after 70 AD would
already have gained such authority in the Roman chufch by 96 AD,
that it could be quoted or referred to without any mentjon of the
author's name.

The Shepherd of Hermas

Another extra- Biblical work of the early church is the Shepherd
of Hermas. Its Visions, Mandates and Similitudes develop the
theological doctrine of repentance for those who have sinned after

I Clem.x1ix:6. Cf. p. 116 supra.

it

j. 1 Pet.iv:8

i

. I Pet.v:b I Clem.xxx:2. Cf. Jas.iv:6 and p. 132 supra.

2
3. See p. 116 supra.
4

This view is confirmed by D.A. Hagner, The Use of the 01d

and New Testaments in Clement of Rome, NovTSup XXXIV, Leiden:
BriTT, 1973, pp. 239-246, who, after examining every possible
allusion, however vague, finds the same parallels as those

Tisted here.
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Baptism. Its date and provenance are a matter of debate, but the
general consensus is that it was written in Rome as well, somewhere
between 100 and 140 AD.] The follewing quotations point to the
author's acguaintance with I Peter:-

I Peter Hermas
i:7 Vis., IV 1i1:4 domnep vap 1O xouoLdy Sonupdletal Sl

ol 1muedg. ..
iii:20 ¥is., 111 ii1:5 &1d S8azog £cbdn wal awdioetal.

vi7  Vis., IIT xi:3 érmepiiore Sowtiv tae uepluvog &nl v
& IV 11:4,5 wlouow.

The image of I Pet. 1i:5 in which believers are described as
AlSoy {Hvreg may also have triggered off the thought behind the
account of the stones in the Tower in Vis. III v. Further, Mand.
VIII x:10 1ists several Petrine words so closely together in its
catalogue of Christian virtues, that they strongly indicate depen-
ence on I Peteraz Again it is quite feasible that I Pet. 111:19
and iv:6 inspired the expanded treatise which discusses the sal-
vation of the pre~Christian righteous dead in Sim. IX xvi:5-6,
while I Pet. iv:13-16 could have induced Sim. IX xxviii:5-6 with
its theme of being blessed in suffering for the name of the Lord.

As none of these similarities correspond to any part of I Pater
which appears to derive from the early Jerusalem Catechism, there
is a strong possibility that Hermas 1s using I Peter rather than
some form of common Christian teaching.

T. See M.H. Shepherd, IDB II, pp. 583-584.

2. @uAEEevog, Nodylog, &Serpdmg, dwuﬁonoindug (= dNGﬁOﬂOLCQ).‘J
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The Didache

The Didache or "Teaching of the Twelve Aposties” may also be

dependent on I Peter. The first part of this composite document
is always termed "The Two Ways", and is thought to be based on an
original Jewish “Two Ways" used for catechetjcal purposes among
Proselytes. While J.A.T. Robinson1 argues for an early date of
40 - 60 AD for at least parts of the Didache, the more general
consensus s that in its present form it dates from about 90 -
110 AD“2 There 1s only one reference in j:4 which could be a pos~-
sible quotation from I Pet. ii:11,3 but it could just as well have
been reproduced from the early Jerusalem Catechism, and, therefore,
is not much help in trying to establish a date for I Peter.

The Epiaetle of Barmabas

Closely associated with the Didache, however, is the Epistle of
Barnabas, which also has a doctrine of the "Two Ways" in chapters
18 - 20. 1t is generally dated between the Tate first and early
second centur:y,4 Pogsibly the author betrays a more direct know-
ledge of I Pet. 1:17 in Barn. iv:12, & wlotoe drpocatoAfiutiwg Hotvel
v wéopov.  While dmpocuwnodfortwg expresses a common idea among
pious Jews that God is a righteous God who makes no distinction
between people whatever their estate,5 the term itself was coined
by the author of I Peter, since it appears nowhere else in the New
Testament and only again appears in I Clement 1:3 in a quotation

from I Pet. i:17.

1. J.A.T. Robinson, Redating the New Testament, London: SCM.
1976, pp. 324-327"

2. See M.J. Shepherd, IDB I, pp. B41-843,

3. dréyou TV CopHLEY Mol cupaT LBy ErLOuuLiy.
4, See W, Eltester, IpB I, pp., 375-376.

5. See pp. 48-49 supra.
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The Didache

The Didache or "Teaching of the Twelve Apostles" may also be
dependent on I Peter. The first part of this composite document
is always termed "The Two Ways", and is thought to be based on an
original Jewish "Two Ways" used for catechetical purposes among
Proseiytes. While J.A.T. Robinsonl argues for an early date of
40 - 60 AD for at least parts of the Didache, the more general
consensus is that in its present form it dates from about 90 -
110 AD.2 There is only one reference in i:4 which could be a pos-
sible quotation from I Pet. i1:11,% but it could just as well have
been reproduced from the early Jerusalem Catechism, and, therefore,

is not much help in trying to establish a date for I Peter.
The Epistle of Barnabas

Closely associated with the Didache, however, is the Epistle of
Barnabas, which also has a doctrine of the “Two Ways" in chapters
18 - 20. It is generally dated between the late first and early
second centuny.4 Possibly the author betrays a more direct know-
Tedge of I Pet. i:17 in Barn. iv:12, & ulolLog dmpocurtodiurteg woLvel
v Hoéouov.  While dopocumodfuttws expresses a common jdea among
pious Jews that God is a righteous God who makes no distinction
between people whatever theip estate,5 the term itself was coined
by the author of I Peter, since it appears nowhere eise in the New
Testament and only again appears in I Clement {1:3 in a quotation
from I Pet. i:17.

1. J.A.T. Robinson, Redating the New Testament, London: SCM,
1976, pp. 324-327.

. See M.J. Shepherd, IDB I, pp. 841-843,
drtéyon TV CoPULVEY Hol coaTLHdY EnLSuLiY.,

See W. Eltester, IDB I, pp. 375-376.

oy B W o

. See pp. 48-49 supra.
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The argument for the dependence of Barnabas on I Peter would be
strengthened if Barn vi:2 also proved to be another quotation from
I Pet. i1:6. This however is unlikely, because Barnabas in common
with Rom. ix:33 and I Pet. 1i:6, is referring to Isa. xxvii{:16 and
renders the LXX almost exactly when he writes, ‘I8l &uRoAd TiSmut
elg T Seutila Dudv kt@ov,..1 whereas the other two deviate from the
LXX in writing ‘I800 TidnuL &v Tudv AlSov. Hence the similarity be-
tween I Peter and Barnabas here cannot be ascribed to direct literary
dependence. Its occurrence is due simply to their common reference
to the Isaiah passage. When Barn. vii:2 describes the Son of God
as one destined to judge the 7iving and the dead, uolvewv L@vtag nal
veupolc, it 1s very reminiscent of I Pet. iv:5. Yet, as this phrase,
"the 1iving and the dead", was one of the earliest to become f1ixed
in a Titurgical or credal context,2 no 1iterary dependence can be

deduced from its use.

This while most of these similarities between I Peter and
Barnabas do not preclude the possibility of the author's knowledge
of I Peter, it 1s only his use of the term dmpocmoAfmwwg which
tips the balance in favour of the conclusion that he did Know and

use it.
The Letters of Ignatius

Among the most famous documents of early Christendom are the
Letters of Ignatius, third Bishop of Antioch in Syria, which he wrote
from Smyrna and Troas en route to Rome and martyrdom.3 It is general-

1y agreed that he died during the reign of Trajan (98 ~ 117 AD).4
In his letter to the Ephesians v:3, Ignatius follows the Petrine form

of I Pet. v:5 1n-his quotation of Prov. i11:34, “¥nepnudvoig &

1. The LXX reads, ‘I60b &yd &URcAR...
2. See p. 117 supra. 3. See Cusebius H.E. 171:36.

4. See M.H. Shepherd, DB 1I, pp. 678-679.
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8edg dvtitdcoetal, yet like I C}ement,i he could be using early
catechetical material and not necessarily I Peter or James iv:6.

Folycarp's Letter to the Philippians

A more convincing case of dependence on I Peter can be made out
for Polycarp's letter to the church at Philippi. Numerous exprese
sions in it resemble those of I Peter. Generally this letter of
the Bishop of Smyrna is thought to have been composed at the end
of Trajan's reign in 117 AD.°

The following list reflects the similarities between I Peter
and Polycarp's letter to the Phinpians.3 '

I Peter Palycarp to the Philipplans
i:8 &v otk {&dvteg dyardite {113 elg & oln L8Avteg Tuotslete
1113 ALd dvafuduevol 10g 111 ALd dvalucdusvol Tdg
dopdag the Siavolag Ouiv. . Saplog DUAWV. . .
i:21  todg St adrel wiotodg if1:1  mnuotetoovreg elg tdv

Eveloovta TV HipLoY
v T Inoolv Xototdy &
verpiiv wal &dvrta autdh

glg €edv Tdy dyelpavro
aUtdv £ verpiv Hol
&bk adtd BV, . s

BAEV. « .
11011 améyeoSaLl TV COpHLHEN viiii Lo dmuudula saTd
groSundn, altuveg oroo- To0 nvedintoe oTea-
tevovial watd Thic Yuxfic. 4 TEVETOL «

1. See p. 168 supra. 2. See M.H. Shepherd, IpB III, pp. 839f,

3. Parts of Polycarp's letter are only extant in the Latin
translation included in this Tist.

4. Cf. Gal.vil7.

= e

e e o




At e £ WWK‘H».VH g

. I
‘;’.
I Peter Polycarp to the Philippians £
LIRS . I ot 3 i ‘
1012 Ty GvooTeophy Dby €y x:2 conversationem vestram [
Tole &9veoLy Exovtes uohv irreprensibilem habentes
[
in gentibus. A
. i
‘:;E i1:24 & tde doptice Hbv viiitl & &viveyuev tuly o f&
i adtde dvdveyrey &v T wotios ™ (&lw ooty §
odaty abTod &t S ESAov. End td Edov T
o i1:22 & duopriov odn édnotnosvy, 8¢ Sucptiav odn énolnoev, i: '
i e9pedn &dhog év 1 otduaty Q08 ebpedn SdAoc v TR o ﬂ
(5 attol. otduty adtol. Y
P C
i11:8 T &% véhog mdvres dub~  x:1 fraternitatis amatores, r
gpoves, ouumadste, @G~ diligentes invicem... (O
S Sedgpor, elomdayxuwol TanEL- o
: WAOVES .« ! (
H J fsa g . « ) ;
L 111:9  uh dnobubdvtes womdy AVl 912 WA dnoSuBdvtee Momdy &yl A
waol A AouEoplay dvil Homel A AovSoplon &yt Fo 1
: Mow&oplag AoLSoplog R |
5 !
| ivi7  vidoee ele nooosuxde. viit2  wigovres mipdg e edvdg. %
vib  mdvteg 8¢ dddors Thy xi2  Omnes vobis inuicem | 5
A TOMELVEROTUVITY - EYHOUBd xIode subiecti estate... : ;
This comparison makes it clear that Polycarp knew I Peter.
Moreover, The Martyrdom of Polycarp supports such a conclusion, for
4 g in x:2 1t reports that in his conversation with the Pro-Consul e
l e during his trial, Polycarp expressed the injunction of I Pet. i4:13- il
; e 14 in saying that he had been "taught to render honour... to princes T

1. Cf. I Pet. 11:17.

i
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and authorities appointed by God“.1 Yet, when he quotes from this
work, Polycarp does not mention Peter by name, neither does he preface
such quotations with a citational foermula like el&bteg &tu as he does
in two citations from Paul. This prompted A. Har‘nack2 to suggest

that he was not aware of the Petrine authorship of this work, but

as F.H. Chase® contended years ago, Polycarp also fails to acknowledge
his quotations from I Clement and his own teacher, St. John. He
probably mentions Paul by name because he wants to remind the
Philippians that Paul had also written to them. Moreover, he uses

the formula ei{8dteg &tu to introduce axiomatic and epigrammatic
statements by Paul, while the phrases he quotes from I Peter are of

a more hortatory character. Despite Polycarp's silence on the
authorship of I Peter, his use of the letter reveals that he had a
great love for it, and that he also regarded it as an authoritative
document. Possibly the work was so well known to his addressees,

that he found it unnecessary to refer to its author by name. Most
siginificantly, his spiritual son, Irenaeus habitually refers to it

as the letter of St. Peter.4 Thus in all probability Polycarp

would have ragarded it as the work of Peter and conveyed that con-

viction to his young pupil.
Paprias

Polycarp's friend, Papias, is also said to have known I Peter.
In writing about him, Eusebius5 states that he "used quotations from
the first Epistle of John, and likewise from that of Peter".6 From

1. Tr. Kirsopp Lake, Apostolic Fathers, LCL, Vol. II p. 327 -
DE pdv whv Adyou MElwoa. SedLeayUEde Ydp dpyale Hal
gEouctarg Und 1ol el tetayuévarg TLUNY Hotd 0 mpoatinov,
THY 1 BAdmToucay Wb, SIOVEUELV.

2. A. Harnack, Die Chronologie der Altchristlichen Literatur
bis Eusebius, Leipzig: Deichertschen, 1904, p. 463,

3. See F.H. Chase, #pB IIl, pp. 780-781.
4. See Fusebius, A.H. IV ix:2; xvi:g; V vii:2.

See Fusebius, H.E. IID xxxix:17.

(o2 ]
-

6. Tr. Kirsopp Lake, Eusebius, Ecelesiastical History, LCL,
Vol. I p. 299.

S
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this notice it is not clear whether Papias attributed the letter to
Peter by actually quoting him by name. We must edmit the possibility f 
that he merely adopted "Petrine" phrases without stating their source ;
and that later, in his report, Eusebius ascribes them to Peter.

Nevertheless, we can be confident that Papjas knew I Peter, even if

it cannot be proved conclusively that he ascribed it to Peter. j

The Eptstla to Diognetus

In the Epistle to Diognetus ix:2, &yiov Unép dvduv, v Samov f
Ungp v uoodv, tov Sixalov Ungp v 860wy, may have been influenced
by 1 Peter 1i1:18 as well as Rom. viii:32; Eph.i:7 and 1 Tim. 1i:6,
which are also echoed in the whole passage. On the other hand, Tike
those Mew Testament writers, the author may similarly be using cate~
chetical or liturgical material. Lack of further evidence precludes
the possibility of coming to any conclusion about its relationship {
to I Peter. o

4 . 5 o T

i
f- VT & Clement i

iy 2 Clement is yenerally held to date from about the middle of the
second Century. ® A probable reference to I Pet. iv:8 can be found in o v
2 Clem. xvi:d, dydm && ucdUmnTel mARSoe dpoptidv. It might also be % f
argued that 2 Clem, xiv:2, dg wal & ‘Incolg My, &mvepndn & ér' IR P
; toxdmuy v fuepiv two Mg cdom, was inspired by && én' éoxdmov L ;
- v xduwy 6Lt tpdie of T Pet. 1:20. The first of these references %

1 may also have been taken over from I Clement xHx:S2 instead of |

e 7 I Peter. Alternatively, it is conceivable that this adaptation of f |
| Prov. x:12, which the writers are quoting, had become a popular 1 |
saying in the early church. One could speculate further that Peter é‘ f
himself originally adapted the saying from Proverbs to express a |
maxim based on his own experience of the Lord's love and forgiveness. ;
Subsequently, because the statement was so true of Christian experience, } -
it became an apothegm of the church. Speculation aside, the evidence 1

e e e b e s g e

1. See M.H..Shepherd, IDB I, p.649. 2. See p. 168 supra.

iy )
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is really too paltry to prove any definite Titerary relationship,
even though it certainly dees not preciude the possibility that the
author of 2 Clement knew I Peter.

. . .
Metate of Sapdide
] s

The eunuch Melito flourished at Sardis somewhere between 160
and 170 AD,1
ts very reminiscent of I Peter i:4, "Haec cum didiceris, Antonine
Caesar, et filii quogque tui tecum trades iis haereditatem aeternam
guae non perit",z In Pascha 12, Melito describes the Paschal lamb
in words which I Pat. 1:19 uses of Christ, domiiov duvdv wal dpummw,B
while in Pascha 68, wol Acdv neplololov ot,tdmov4 is very close to
the thought expressed in I Pet. 11:9, In arguing for the authen-
ticity of this passage, C. van der Waal makes the point that a glos-
sator would have reproduced the exact text of I Peter instead of the
general terminology of Me]ito*s These parallels from Melito therefore
confirm the view that I Peter was most probably known in the churches
5f Asia Minor by this time.

[oed

Jlemens of Alegandric and Fusebdus

it is not necessary to persue this enquiry any further, save
possibly to note that Clement of Alexandria (c. 150-215 AD)6 actually
commented on I Peter and that Eusebius (c. 260-340 AD),” who divided
sacred writings into deeepted, Disputed and Spurtous categaries,
definitely placed this epistle in the first category.

1. See S.G. Hall, Melito of Sardis on Pascha and Fragments,
Oxford: Clarendon, 1979, p. XXi1.

2. I.C.T. Otto, Corpus apologetarum christianarum, Jena, 1872
ﬁx, pc 4230

3, 5.6, Hall, op. cit. p. 6, Line 72. 4. Ibid. p. 36, Tine 478.

5. QC. van der Waal, Het Pascha van onze Verlossing, Johannesburg:
De Jong, 1979, p. /6.

6. See Clement of Alexandria, LCL 92, p. xi.

7. See Eusebius Ecclesiastical History I, LCL 153, pn. ix=-xiii.

In his Apology to the Cmperor he uses one phrase which 5

.
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When all the parallels which have been discussed are considered .
together, it is very clear that none of them contradicts the |
possibility that the Apostolic Fathers and other writers from
I Clement onwards were acquainted with I Peter. In the light of the
naucity of references to it in many of these writers, the relatively ‘
large proportion of parallels which accur in I Clement and Polycarp }
become significantly more important.] This is particularly true of ‘
those passages in 1 Clement which corresponded exclusively with f‘
I Peter and could not be attributed to that author's use of a common v
Christian vocabulary or catechism. Consequently, they confirm the
view, tentatively expressed at first, that I Clement must have known o
I Peter in the very form in which we have it today. %

This definitely restricts the Termiwme ad quen of I Peter
to 96 AD and fits in very well with the results obtained from
the comparative study of I Peter and the rest of the New Test-
ament. They point to a composition date contemporary with that
of the Epistles of Paul and James, with which I Peter was shown I }
to have so many affinities. |

T g A i 3y it e e =

1. They represent two of the Jargest early church centres, Rome
and Antioch, which were founded by missionaries to the cir-
cumcised from Jerusalem and not by the Pauline Gentile mis- it :
sjon. It seems, therefore, that, 1like the epistle of James, ) i
I Peter was well known and used in both these centres becausé ‘ ‘

i L it reflected the same affinities of thought as the founding

% 3 church in Jerusalem.

IR v i
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4, I PETER'S USE OF SCRIPTURE WITH THE CATECHETICAL AND BAPTISMAL
CODES OF THE EARLY CHURCH

The evidence presented thus far in the preyious chapters has
shown that the language and theological expression of I Peter is very
much in keeping with that of the cther New Testament Episties. No
direct literary dependence could be shown to exist between them, but |
it became clear that I Peter, in common with the othzar New Testament ﬁ
i letter writers, was drawing upon an early Jerusalem Catechism. In

ey turn, this common practice suggested that a date in the fifties to

:&xg sixties of the First Century for the composition of I Peter would

\ ; not be out of place. Indeed, I Clement's knowledge of the work, and SRS
. : ; its use by other Apostolic Fathers, has contributed greatly to the : ‘§f

;{f confidence with which such an early date is postulated.

This date places the letter within the Tife-time of the Apostle
Peter and objections to its composition by him must be faced. Mostly
the arguments have revolved rour? the view that Peter would not have ‘
| depended so much on the 01d iw<iament, Tet alone the LXX version of "‘f; R
. it. It is far more likely, cney argue, that he would make direct
; references to the 1ife and teaching of Jesus, which he had experienced
| at first hand.] Moreover, it is held that a simple Galilean fisherman
o 1ike Peter, who spoke with a pronounced Galilean accent2 and who with
o John was regarded as "uneducated" and "common" by the Jewish 1eaders,3 ,
could not possibly have produced the beautiful and sensitive Greek “5

of the Epistle.

N i
e g o e

i

T Tk
it

1. See F.W. Beare, The First Epistle of Peter, 3rd ed. Oxford:
Blackwell, 1970, pp. 44-46; J.H. ETTiott, "The Rehabilitation
of an Exegetical Step Child: I Peter in Recent Research",

i JBL 95:243-254, 1976; N. Perrin, The New Testament. An Intro-

1 2 duction, New York: Harcourt, Bruce Jovanovich, 1974, p. 258,

! SR C. MiTo Connick, The New Testament: An Introduction to its

’ History, Literature and Thought,2nd ed. Encino: Dickenson,
1978, pp. 352-354. W.G. KUmmeT, Introduction to the New
Testament,London: SCM, 1975, p. 423.

2. Matt.xxvi:73. 3. Acts iv:13 - &ypduuotol; (Sudtal.
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In order to evaluate such arguments, it is necessary to examine
very carefully the author's use of the 01d Testament, the early
church's catechetical and 1iturgical material, as well as the com-
mon use of Greek in conversation and writing in the Galilee, where
Peter grew up.1 Only after considering all these factors will it be
possible to evaluate the nature and extent of Peter's involvement in
the composition of the letter.

Just as Paul's letters have a style of their own,2 so the author
of I Peter may reveal a particular approach in his use of the scrip-
tures of his day and the standard teaching and persecutios material
of his church.

A striking feature of his scriptural quotations is that they
derive, not from the Hebrew text, as one would expect from a Jer-
usalem based teacher, but from the LXX. This applies as much to
lengthy quotations in I Peter as to odd phrases and words. The LXX
must therefore have been his readers' Bible if not his own.

Furthermore, only a few of the many and sometimes lengthy quota-
tions from the LXX are introduced by an acknowledgement like vép,
yodoet, Subty or &tu. For example, vdo introduces his quotation from
Ps.xxxiv:12=16 in 11i:10-12. BudtL véypaurwatr in {:16 leads into a
combination of texts from Lev.xi:44; xix:2; xx:7, while in 11:6-8 a
mosaic of Isa.xxviii:16; Ps.cxviiii22 and Isa.viii:14 is preceded by

1. Such a study of the use of Greek has been undertaken by
d.N. Sevenster, in his monograph, Do you know Greek, NovTSup
XIX, Leiden: Brill, 1968; E.M. Meyers & J.F. Strange, Archae-
ology, the Rabbis and Early Christianity, London: SCM, T98T,
pp. 19-T73; A.W. ArgyTe, "Greek among the Jews of Palestine
in New Testament Times", NT:5 20:87-79, 1973.

2. As established by 0.K. Roller, Das Formiilar der Paulinischen
Briefe, Stuttgart: Kohlhammer, 1933, Cf. W. Munro, Authority
7n Paul and Peter. The jdentification of a Pastoral Stratum
in the Pauline Corpus and I Peter, NTSMS 45, Cambridge: CUP,
1983, pp. 27-94; F. Hahn, Mission in the New Testament,
London: SCM, 1965, pp. 15-25.

R e i i e e
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&LbtTL reptéxel &v ypagh. Subtu is used on its own to introduce Isa.
x1:6-8 in i:24, The use of &rtL in qv:8 and v:5 is quite remarkable.
It introduces quotations from Prov.x:12 and i1i:34, but in both
instances the text varies from that of the LXX, the author's usual
source. In an eariier chapter the close parallels between the texts
in iv:8, v:5 and James v:20 and iv:6-7 respectively were noted.]

It Tead to the conclusion there that the author took these aphorisms
not from the LX¥X, but from an early catechetical corpus which both
he and James used in their admonitions. The question now arises,
did the author of 1 Peter reserve the introductory &te for his formal
references to catechetical sources?

In comparison with the other New Testament letters, I Peter
uses few introductory formu1ae.2 Compare his vy&p, véEyporrtal, TeEpPLEYEL
&v yoouf and Suéte to introduce 01d Testament texts, with the rest
of the New Testament's variety of introductory terms ranging from
véypamttow, Advel, elnev, onolv to mAnpobu. Moreover, 1 Peter never
refers to a particular part of the Scriptures as the Law, the Pro-
phets,3 or the Writings, nor does he quote his scriptural authorities
1ike Moses, Isaiah, Jeremiah, Hosea, Joel, Daniel or Enoch by name.
Neither does he introduce a text with such customary verbs as mAnpoUv,
&ua Tnpoby or tederolv, which occur relatively often in the rast of
the New Testament, particularly in Matthew and John. Even James 17:23

has &dneddn A yoagh. ..

1. See pp. 115-116 and 132 supra.

2. See B.M, Metzger, "The Formulas Introducing Quotations of
Scripture in the New Testament and the Mishna", JBL 70:297-
307, 1951; Idem, Historical and Literary Studies, Pagan,
Jewish, and Christian, Leiden: BrilT, 1968, pp. 52-63;

D.A. Hagner, 1he use of the 01d and New Testaments in Cle-
ment of Rome,” NovTSup XXXIV, Leiden: BriTl, 1973; R.H. Gundry,
The Use of the 01d Testament in St. Matthew's Gospel, NovTSup
XVIIT, 1967,

3. His reference to the prophets in i:10 is not within the
context of a LXX quotation.

P S
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ﬁ‘ A number of fairly lengthy LXX quotations in I Peter have no |
1 introductory formula whatsoever. They are in §1:9-10 (Isa.x1i11:20~ . N
a 215 Exod.xix:5-6; xxi1i:22;) Hos.1:6,8-0; 11:1,23.), 11:22,24-25 .
1 (Isa.1111:9,72,6.) and iv:18 (Prov.xi:31.). L
i;‘ Apart from the use of introductory formulae and Jengthy quo- i f
1 tations, the writer has a habit of continually weaving words and s §
5 phrases which are (possibly unconscious) reminiscences of the LXX, E
1 into his own language. E. Best expresses it most accurately when f I
: he writes,"there are also many phrases and sometimes complete c¢lauses ; f
= which the writer uses, not to support his argument, but to advance 1
1 ity 1.e. he expresses the steps in his reasoning through them“.2 : 'gg
- Instances of such use of LXX materia)l may be listed as follows:~ . §'
! 7 I Peter XX 3
i . » ¥ 3 3 3 :
b 1:2  elpdvn winSuwleln Dan.‘(\/:];(1 yi:26. oy
I 114 sonpovouta Ps.xveb.” i
e 1217 Dovéden émukodelode Ps. Txxxviii:27; :
23 Jer.ii1:19; Mal.i:6. "
3 1119 duvéde Gumog | Num. xxviii:3,9,11. ¥
§ 11:3 gyelooode OtTL Yonotde & Klplog Ps.xxxiii:9. i ? ]
Y {114 mpooepydusvoL Ps. xxxiiii6. ° if'ﬁ
o 1114 AlSov...dmobeConiimopdvoy Ps.cxvii:2z. St
= i1:4  &dewtdv. .. Evtiuo Ps.xxviii: 16, 0
i 11511 mopoiroue wal ToEeTiLERUoLS Ps.xxxiii: 13, 5‘§~ i
] 11112 év hudog émuononfic Is.x:3. i |
| S
N 1. Cf. Mal.iii:17. T |
o 2. E. Best, I Peter, London: Oliphants, 1971, p. 28. | i
R ! i
| 3. Theodotion's Version. b @
“4ﬂ 4. In this instance winpovoulo. translates the Hebrew pbn in 5
which the inheritance is regarded more as salvation rather \
| thar material possessions. See W. Foerster, 7oNT I1I, p. 759.
5. See F.J.A. Hort, The First Epistle of St. Peter I1.1-11.17,
London: MacMillan, 1898, pp. 154-158.
‘% N :
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I Peter LXX f :

11017 tov Gedv woRelode. . . BaoLida Prov.xiv: 21,

i11:6  wdpLou adtdy uoholoo Gen.xviii:12,
i1i:6 wh eoBoluevol. . .ttdnoLy Prov.iii:25.
111:13 wic & wondouwv Is.i:9. N
111:14  1év 68 dBov adtdiv U eoBndfite unde e :
o SHTE KOoLoV, . &y Ldoate Is.viii:12f. I

111102 8¢ éotLv &v BB BecD Ps.cix:1. Lo
ivil4d 1o ted Geol Mvelua o' Uudg (

2 dvancdeTal . Is.xi:2.
L : vib TELVSNTE. . . UNd RV HoaTowdy yeloo Gen.xvi:9 f{‘j@ R
S vi7 Ty wdotivay Owiv érnuotiovteg Ps.1iv:23. I T
o vi8  be Adwv dpuduevog Ezek.xxii:25, o

;?f‘ Moreover, very brief allusions to the LXX Tie in words like N S
o Gvtiinog, Yowaurelog, gmilounog, (ECGTEUND, HOTOMUPLEVELV, n";: :
o watartlveLry, wAfipoL, maeowria, noTog, TOeoLg, davtLoudg, Sunog ;

1 ~}j  and cuvtpéyelv. There are also a number of expressions which suggest ok
‘ .~ that the author was also acquainted with concepts and words in those |
- parts of the LXX which the Council of Jabne, ca. 90 AD declared apo- o
o cryphal. They are &expdng,t dﬁéuurog,z éntononog wumﬁv’3~nTLGTng’4 C
f“i npdrweong,” bnoveaambe, © the three epithets dgSaptog, dutavtog,

3 dudpuwrog7 and the combination éulnwelv nal &Espandv.

1. 1 Pet.1i:17;v:9 = 1 Mac.xi1:10,17; 4 Hac.ix:23;x:3,15; i
xi11:19,27, o

2. I Pet.iv:i3 = 2 Mac.vi:byviislx:34; 3 Mac.v:20,

3

3. 1 Pet.1i:25 = Wis.i:6, <tfg wopbidg adted £. dndrc.

2Kgs . xxi1132;0dt, 1x:12;51r. xxiv:8;2 Mac.i:24; hhe
viii23;xiii:14;4 Mac.v:265x1:5. IR

4., 1 Pet.iv:19

Jdt.ix:6;xi:19. 6. 1 Pet.ii:21 = 2 Mac.ii:28.

H]

5, I Pet.i:2

Wis.xitelyxviiisd,~ Wis,ii1i:133iv:i2;viii:20;

7. I Pet.i:4 |
2 Mac.xiv:i363xv:34.- Wis.vi:l2,

o 8. I Pet.i:10 = Mac.ix:26.
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! Parallels and influences from the Pseudepigraphical works were g 5 4
i also noted in the course of the comparative studies in previous ‘ ! '
fg*? chapters. The details may be tabulated as foilows :- |
I Peter f.noch As Mos T 12 Patr 3
e 113 L Naph%., 413 | watd vd oAb abtol EAeoe K
i 1112 11251823 revelations for a distant generation L
o ; 2
i112 91 | mooouiion ‘ |
¥ { i:19 Jo. 13:9 | duvoe duaieg , [
* {180 45: 5 o wradordiy wdouon ; I
e 62:7 e : *

« 122 7 Sad, 6:3 | dvandre olv dAdcug dnd ;apéta: ;’
A 1112 Levi 3:6 | Aovuxdy dEcAcy vda g ) |
. 1i:18 8enj. 5:2 | dyafeonoistv ’4 |

111:10 | ; | Asar. 4:4 | o0 8d\elL ruegey dvadhv L8elv ! |
R 14317 ) o 3enj. 5:2 | dyofomowolvmg 7 : EE |
- s 149:19 1 9:10 , ﬁ (. !
: : . P 10:11-18F wote v uacd el : .

! vl ] ©713-10 | a similar list of vices ; i

| ivila P genj. 8:2 | dwmmtewat v abth vé rvelue tod Seol |
: < — S

J L vl | - Jo, 1813 | dvelonouia
J /.% - !l - ;&
/% o . B (z
l‘ 7/ ; From this table it soon becomes evident that the closest parai- j
f5oo 1
SR Tels are between I Peter and the Testaments of the Twelve Patriarchs. I
J? cow This is not surprising, because for a long time it has been held o
; that the Testaments contain Christian materials as well as having S

) unquestionable affinities with the Qumran 1iterature.1 As there is f ,&

o no consensus amohg scholars about the provenance and date of these Lo
Testaments, it is not possible to draw any definite conclusions from i

the parallels with I Peter, other than to note that similarities of
thought and language exist between them and that they reflect some ‘ ;?
of the vocabulary common to the primitive Judaeo-Christian church.2 ,

1. See M. de Jonge, "Christian influence in the Testaments of bk
the twelve Patriarchs", Wovr 4:182-235, 1960. M, PhiTonenko, L
Les interpolations chrétiennes des Testaments des Douze Pat-
riarcnes et Tes manuscrits de Qoumrdn, Paris: Presses universi-
tajre de France, 1960, reduces Christian interpolations to a
minimum and sees a basic kinship with the Qumran documents.

2. See pp. 165-166 supra.
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The Book of Enoch too has influenced the author.] I Pet.iii:19
is obviously inspired by the expanded accounts of I Enoch 9 and 10,
which are based on the brief mention of the Nephilim and the sons of
God to whom the daughters of men bore giants according to Gen.vi:4-6.
Indeed, the writer's knowledge of I Enoch appears to form the back-
ground of his cosmology, as he emphasizes the universal importance of  ? ?
the sufferings of Christ in I Pet.i:10-12.

While readily acknowledging the influence of all these writings on
the author, it 1s even more important for the purposes of the present
study, to examine the manner in which he uses the various background
thoughts, expressions and phrases in composing his Tetter.

The way in which he incorporates words and phrases from the LXX,
suggests that he {s quoting from memory and not from a written text.
This view is confirmed when the longer quotations are examined textually.
A comparison of his treatment of Isa.x1:6-8 in 1:24 and that in Jas. ‘“’ik
i:10-~11, provides & very good example of the accuracy with which tha ‘
New Testament writers quote the 01d Testament.3 While I Peter follows
the LXX much more closely than James, he nevertheless shortens and
adapts the text in order to stress his main point, which is to contrast
the brevity of earthly beauty with the enduring reliability of the |
o Lord's utterance. In i1:6 the shortened text of his quotation from o
v Isa.xxviii:16 is influenced by his unique combination of 01d Testament . !
references in the whole of i1:6-10 in expressing the common Christian 5 % |
attitude towards the Church as the (Chosen People of God.4 Similarly j(;

e e d & S

| 1. Especially since the parallels with I Pet. have been found Ny
A among the scralls at Qumran. See M.A. Knibb, The Ethiopic ok
. Book of Enoch, Oxford: Clarendon, 1978, Vol. 2, pp. 6-8.

] 2. For an extensive study on this subject, see B. Gerhardsson, :
Memory and Manuscript, Oral Tradition and Written Transmission i :
Tn Rabbinic Judaism and Early Christianity, ANSU XXII, 19GI1. :

3. See pp. 58-60 supra.

! 4. See J.H. E1liott, The Elect and the Holy, op. cit. pp. 129-145,
o who rejects the "Testimonia™ theory and the Hymn Hypothesis as
. explanations for the construction of these verses, and argues

| that the combination is the work of the author himself.
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The Book of Enoch too has {nfluenced the author.] I Pet.ii1:19
is obviously inspired by the expanded accounts of I Enoch 9 and 10,
which are based on the brief mention of the Nephilim and the sons of
God to whom the daughters of men bore giants according to Gen.vi:i4-6.
Indeed, the writer's knowledge of I Enoch appears to form the back-
ground of his cosmology, as he emphasizes the universal importance of
the sufferings of Christ in I Pet.i:10-12,

While readily acknowledging the influence of all these writings on
the author, it 1s even more important for the purposes of the present
study, to examine the manner in which he uses the varjous background
thoughts, expressions and phrases in composing his letter.
The way in which he incorporates words and phrases from the LXX,

suggests that he is quoting from memory and not from a written text.2

This view is confirmed when the Tonger quotations are examined textually.

A comparison of his treatment of Isa.x1:6-8 in 1:24 and that in Jas.
i:10-11, provides a very good example of the accuracy with which the
New Testament writers quste the 01d Testament.® While I Peter follows
the LXX much more closely than James, he nevertheless shortens and
adapts the text in order to stress his main point, which is to contrast
the brevity of earthly beauty with the enduring reliability of the
Lord's utterance. 1In {1:6 the shortened text of his quotation from
Isa.xxviii:16 is influenced by his unique combination of 071d Testament
references in the whole of i1:6-10 in expressing the common Christian
attitude towards the Church as the Chosen People of God.4 Similarly

1. Especially since the parallels with I Pet. have been found
among the scrolls at Qumran. See M.A. Knibb, The Ethiopic
Book of Enoch, Oxford: Clarendon, 1978, Vol. 2, pp. 6-8.

2. For an extensive study on this subject, see B. Gerhardsson,
Memory and Manuscript, Oral Tradition and Written Transmission
in Rabbinic Judaism and Early Christianity, ANSU XXII, 196T1.

3. See pp. 58-60 supra.

4. See Jd.H. E11iott, The Elect and the Holy, op. cit. pp. 129-145,
who rejects the "Testimonia™ theory and the Hymn Hypothesis as
explanations for the construction of these verses, and argues
that the combination is the work of the author himself.
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in 111:10-12 there are a number of small variations and adaptations
from the text of Ps.xxxii1:13-17.

The fact that the author can quote so much of the LXX from memory
reveals another feature of his work. Not only is he deeply influenced ff
by the Psalms, Proverbs, Deutero-Isajah and the prophets, but the whole : %;
of his thought and language are so deeply influenced by the LXX - ?
version of the 01d Testament, that it is not always possible to draw
an absolute line between his own work and allusive quotations and
adaptations of the language of this inspiring source. Had it not
been for our present knowledge of the LXX, we would have failed to
become aware of his extensive use of {t. Indeed, it would appear
that R.H. Gundry's dictum applies equaily well to I Peter as it ¢ =
does to Matthew when he writes, " an ailystive quotatioéw;;thar B
reflects the language and phrase~forms with which the writer 18
e most familiar and in which he habitually thinks - all the more so in
:f § the case of Jewish authors, whose education from childhood was
| :‘f steeped in 0.T. Tore", ! Moreover, C. Rabin has shown from recent |
T ‘;‘E researches in the Qumran Scrolls, that the interweaving of scriptural e
# R phraseology and one's own words was a conscious 1iterary methiod in |
the New Testament pe’m‘od.2

This important stylistic factor needs to be borne in mind in
examining the considerable number of words and expressions in the
. letter which do not occur elsewhere in the New Testament, nor in the
LXX, nor in any other Greek versions of the 01d Testament. At the
e turn of the Century it was customary to term some of them "classicall
'ﬁl‘g since they could be found in the Classical Greek writers.3 They are

é B GvayHaoTie, duexuoLe, dvutLiolsopety, &urdons, olvopiuyla, Tortponoed-
Eotoc. Such classification however is no longer tenable. As long } ;

t

1. R.H. Gundry, The use of the 07d Testament in St. Matthew's 'jfg
Gospel, NovTSup XVIII, 1967, p. 3. g

"E 9. (. Rabin, The Zadokite Documents, Oxford: Clarendon, 1958,
L p. ix; C. Rabin, "The Dead Sea Scrolls and the History of
the 0.T. Text", J7s ns 6:174-182, 1955,

Lo
.

See F.H. Chase, Peter, First Epistle, HDB III, pp. 781-782. sr‘
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ago as 1948, A. wifstrand1 o .8dy demonstrated conclusively that
words 1ike these and other classical influences would have come to
the New Testament writers by way of the Greek style of iLne Synagogue.

The remainder of these words peculiar to 1 Peter are :-
dyaSonotlq, dSoros, aloyoonepdid dAlotpLeniononog, GpopdVTLVoS,
Averddintog, dnpocwnodintes, dotiydwntog, EyrouRolodal ,
TeopTipectal, c@evoly, anmpecBUTEROS, CUVEHAEKTAS | UMOALITIVELY
and @uAdpowy.

‘While they too may have come to the author via the Synagogue,
some of them may have been derived from the early catechetical material
which he used in his instruction. Indeed, bnaluundmetv,z &vtLioLSopelv,
Eurtonr 4 and @uadiruwy 5211 occur in passages which were classified
as catechetica1.6 AAAOTOLETLOHETIOR / and dyaSoroulg 8 both occur in
a passage which Selwyn classed as persecution teaching,9 while
nnxpcmnpdﬁcmcg~“)appears in one of the four hymns which M-E. Boismard
attempted to isolate in this em‘sﬂe.H

We have already noted how this author has adopted the language of
the LXX so well and so exteasively, that it is often impossible to
distinguish between direct quotations and his own style. It follows,
theraefore, that if he had other material at his disposal, he would
use it in the same way. Earlier we noticed how he used &ti to intro-
duce catechetical material at iv:8 and vi5, and now we have just seen
that some of his peculiar vocabulary also occurs in passages derived
fram common catechetical and Titurgical sources. The most logical
explanation is that he has also assimilated the vocabulary and expres-

1. A, Wifstrand, "Stylistic Problems in the Epistles of James
and Peter", 57 1:170-182, 1948,

2. ii:21. 3. ii:23. 4. i19:3. 5. 1i1i:8.
6. See pp. 4-5 supra. 7. dqv:15. 8. iv:19.
9. Op. cit. pp. 439-458. 10, i:]8.

17. Quatre Hymnes Baptismales dans la Premiére Epftre de Pierre,
D30, Parist Cert, 1961, p. 14. CFf. pp. 49-50 supra.
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sions of his other sources in his style of writing. If we had the
text of these sources at our disposal, we would most probably find
that much of his special vocabulary originated there, just as our
knowledge of the LXX text has enablzd us to identify the origin of so
many of his other stylistic traits.

Moreover, in attempting to isolate the catechetical sources in
his work, one of the distinguishing marks was the use of the parti-
ciple as an imperative.l This stylistic usage is typical of Rabbinic
debrew, and demonstrates very clearly that this material is cast
‘n & style which originated in the Synagogue teaching. To the Greek
zar, 1t would have sounded strange and unfamitiar, and the temptation
would have been very great to correct the language at these points.
Yot a Greek-speaking Jew, schooled in the Synagogue, would have no j §J ‘
difFiculty in accepting it. e

Another feature of this epistie is that the author dees not seem
to follow a particular plan or reveal a Togical evolution in his
trajn of thought. His main themes are those of "Hope" and "Courage"
in the face of difficulties and trials, which lead to further
teaching on suffering, patience and humility. To these he constantly
returns with fresh applications and developments, so that many
words are repeated fregquently.”™ Tndeed the repeated words seem to # ‘ﬁ
suggest the thoughts which follow them. Such a connection of ideas o
is very much Yike that of an old man talking to his children. HNo f‘ff ?
idle speculation is present as in a loving, fatherly and pastoral o
way he backs up his teaching with concrete rather than abstract
images. ‘As James reflects the same characteristics, it suggests
that they are contemporaries with similar backgrounds who utilize
the same Judean church catechism.

P

See D. Daube, Participle and Imperative in I Peter, Appended
Note in E.G. Selwyn, op. c1t. pp. 467-487, and pp. 6 & 63 supra,

k.
.

=

E.g. &voSomotde —rotgv ~moulq, 11:14,15,20; 111:6,17; 1y:19.
dvootpdpeaal, dvaoteop), 1:16,17,185 11123 111:1,2,16.
whoygely, 11:19,20,21,23;111:14,17,18; ivil(twice),15,19; v:10.
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Hence I Peter's style and his use of the LX) and other catechetical
and liturgical material sugyests a Jewish Christian author, who is
steeped in the LXX and the Synagogue tradition. He is well versed
in Christian catechesis and liturgy and in his writing is pre-
disposed to express himself by weaving together material and

| adopting the language of sources already to hand rather than

through words of his own.

Could such a description possibly fit Peter the Apostle and
original leader of Jesus® disciples ?

Such a suggestion immediately raises questions 1bout the knowledge
of Greek among the Jews ‘n “alestine at the beginning of the Christian
era. This subject has _e¢~. thoroughly researched by J.N. Sevensterl
in an examination of archaeological inscriptions and texts from
Palestine duria¢ that era. His conclusion is that they point “to a
knowledge of Groek in broad layers of the Jewish population in Pale-
stine".2 Moreover, he believes that on the question of fluency in
Greek, no precise distinction can be made between the Jews of Palestine
and those in the Diaspora. In practice, the Jews in Palestine and
especially those in the Galilee would be forced to write and speak
Greek in addition to Aramaic, judging by the Greek documents found
in Palestine along with Greek Bible texts and Greek inscriptions on
gravestone; and the remains of Synagogues. Sevenster's conclusion
is supported by Meyers and Strange, who demonstrate that of graffiti
scrawled on stone ossuaries iu the first centuries BC and AD 26% are
in Hebrew or Aramaic, 9% are in Greek and a Semitic language, while
64% are inscribed in Greek alone,3 On the grounds of this evidence,
we may accept Sevenster's suggestion that "there 1s absolutely no
reason for rejecting any possibility that Jesus sometimes spoke

1. J.N. Sevenster, Do you know Greek? NovTSup XIX, Leiden: Brill,
1968.

2. Op. cit. p. 188,

3. E.M. Meyers & J.F. Strange, Archaeclogy, the Rabbis and
Early Christianity, London: SCM, 1981, p. 65.
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Greek, e.g. when He preached in the Decapolis or in Trans-Jordan
(Matth. 4:25; Mark 3:8; 5:20; 7:31; 10:1) or when He spoke with
Pilate, or that the earliest aposties and later Jewish Teaders of
congregations, such as James brother of the Lord, could speak as

well as understand Greek in their intercourse with fellow Christians®.

This sti1l does not mean that they could write a letter like
I Peter. In answer to such an objection, Sevenster points to the 1 §
example of Josephus. His writings provide an example of the know- ;
ledge of Greek cne could expect a First century Jew to acquire if
he applied himsalf seriously to it. From Josephus' comment in Contra
Ap. 1:502 and several others, Sevenster shows how "it apparently 7
happened at times that an educated Jew who aspired to the dissemina~ : g ;
tion of his writings in the Greek-speaking world therefore set Q : %L
about to acquire a thorough knowledge of Greek and a better command ‘\g‘ il
of the language than that of the compatr ots in Pa?estine“‘S i E( ‘
Surely the same would hold good for Peter and James, who were en- T |
trusted with the leadership of important Jewish-Christian congre- f Q i
gations in Palestine and the Diaspora, particularly if they wanted S
to disseminate a special message to those under their pastoral care.
Moreover, there have been many examples of great leaders in the ? (
Church who had humble beginnings. If they could rise and develop Ly !
beyond their original environment, there is no reason why Peter ‘
should be expected to have remained stuck in his Galilean fisherman's
rut for ever after. The burdens of office mature a leader. lhy

not Peter 7

In 1946, long before all the archaeological data and the relevant
papyri were available, Se1wyn4 suggested that the good Greek of

e e e

1. Op. cit. p. 190,

2. "%Then, in the Jeisure which Rome afforded me with all wy
material in readiness, and with the aid of some assistants
for the sake of the Greek, at last I commited to writing
my narrative of the events."

i ‘ é 3. Op. cit. p. 75. 4. Op. cit. pp. 9-17.
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1 Peter must have been due to Silvanus, "by whom" the author had
written the ]etter‘] There is no reason for disputing the identi-
fication of Silvanus with the Silas of Acts and the associate of
Paul and Timothy in the Thessalonian Epistles. But Selwyn ascribes
Silvanus' ski1l as a Greek Tetter writer to the fact that he was an
accredited member of the mother church in Jerusalem. Together with
Judas Barsabbas he was sent from Jerusalem to deliver an Apostolic
letter to the church at Antioch, where the two of them exercised a
prophetic ministry.a {Selwyn's ¢laim that Silas drafted the Jetter
from theﬁCounci] at Jerusalem 1s reading too much into the account
of Acts.s) As Paul’s companion and fellow missioner Silas also
preached to Gentiles during the Second Missionary dourney.f4 In
addition, Silas was also a Reman c?t?zen.S Selwyn continues his
argument by suggesting that those parts of the Thessalonian letters
where the first person plural is used were not written by Paul, but
by Silasis

No doubt, Silvanus was an daccomplished amanuensis, and worked
for Peter in that capacity as well. VYet it has always been a matter
of speculation whether he simply took down dictation or formulated
the lelter from short notes or verbal instructions from the author.
Despite Selwyn's theory, it must be accepted that he did not play
a major role in the composition of the Thessalonian correspondence,

T, vi112y Avd BLiouovoD. . 8L SAlyay Sypailo.
Acts xv:22-32. 3. 0Op. cit. p. 11
Acts xv:36-xviii:22. 5, Acts xvi:37-38.

oy B Y

Op. cit. pp. 14-16. According to Selwyn, Paul is only re-
sponsible for those passionate passages where the first

person singular is used. Of Paul's two companions he singles
out Silas on the grounds that in 1 Thess.i{:2 the authors
allude to the sufferings and indignities suffered at Ph{lippi,
which did not affect Timothy personally, since it is only by
inference fraom Acts xvii:14 that Timothy's presence either at
Philippi or Tuissalonica can be established.
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since those letters are clearly Pauline in character and sty1e.]

Similarly, Silvanus' role as Peter's amanuensis needs to be re-

evaluated in the 1ight of the recent archaeological evicdence for the
use of Greek in Palestine, which indicates that Peter's abilities in
Greek have been sadly underrated. Hence it must be conceded that in
J S speculations over his share in Peter's correspondence, Silvanus' role [+
gf” o was overrated in order to compensate for the Apostie's imagined ﬂ i
| = Jack of Greek. - %

Seen in this light, the New Testament references to Silvanus ,51
constitute very scant evidence for his prowess as a Greek letter '
Ko ¥ writer, Except for the tantalising first person plural and the
FCRE TFE appearance of his name together with Paul and Timothy in the Thes- |
i ﬂ;f salonian letters, there is simply no evidence by which his involement » f
o e in the authorship of these letters can be gauged, Tet alone his g
ability in writing Greek prose. Nor fis Roman citizenship necessarily i
: ¢ a guide to literary ability or cultural qualification. Even the so- R f
I i called "Paulinisms" in I Peter need not necessarily be attributed to g
Silvanus as has been done in the past. They can also be due to the .
common use of catechetical and Titurgical material by Paul and Peter ; ‘
alike.? Hence all that can confidently be stated about Silvanus is "ﬁf H

that in addition to being a good amanuensis, he was a powerful speaker -
something in which Peter was no Jless successful. Compared with
Peter, $iTvanus was a minor Teader. O

z L ) T
D N to

Thus, in assessing the meaning and extent of 1 Peter v:12, we will
S have to concede that in I Peter there is a great deal more of Peter
! e than of the literary hand of Silvanus.

; e 1. Indeed, P Kanjuparambil, "Imperitival Participles in Rom 12:
: S 9-21", JBL 102:285-288, 1983, has pointed out that in those

e very passages in the Thessalonian correspondence which Sel-

= wyn assigns to Silas, the participle as an {mperative, which
is so characteristic of I Peter, is missing!

2. See pp. 142-143 supra.
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As a further measure in gauging Peter's Titerary ability, the
Epistle of James may be cited as a relevant parallel. Sevenster has
argued very forcibly that it must be whally the work of James the |
Lord's brother, or of some unkown Hellenistic-Jewish Christian.l |
On the greunds of his research, he favours the first option, since ‘
“the possibility can no longer be precluded that a Palestinian Jewish
Christian of the first century A.D. wrote an epistie in good Greek®. 2
If this is possible for someone originating from a very humble
carpenter's home in Nazareth, there is no reason why a Galilean fisher-
man, 1ike Peter, burdened with the same responsibilities of caring for
the church, should not have acquired similar skills. After all, Peter ‘ E‘
and his brother Andrew came from Bethsaida, on the Eastern side of » j
the Jordan, which was a village of the Gaulanitis, in the vicinity of &

the Decapolis, which was aven more Greek,

[———.

T S
T e

| e

eI dames' use of the LXX version rather than the Hebrew text in his 2 j
0 Epistle, refutes another argument against the Petrine authorship of o

e

; é I Peter, namely that a Jewish Apostle would use the Hebraw text and ¥ %
é p not the LXX when quoting from the 01d Testament. The research of ‘§% j
Sevenster and others, which we have just discussed, reveals how | :
mistaken such an assumption can be. The very existence of the §

{

: synagogues and the LXX, which was their "missionary Bible" long

f before ti™ birth of the Christian church, as well as the archaeo-

; togical evidence, shows how widely Greek was used, not only in the L

o diaspora, but even in Palestine itself in Apostolic times.® The ;éf

-]'f Jewish communities in the diaspora, to whom both James and I Peter V‘Q

z

{

e ey W

are addressed, used the LXX version of the 01d Testament and nothing

B

1. Op. cit, pp. 10-14, g, Ibid. p. 191. 3. Jdn.i:44.

i 4. See also A.W. Argyle, “Greek among the Jews of Palestine in ,

; New Testament Times”, ¥7¢ 20:87-89, 1973, who shows how so i

| characteristically Jewish an institution as the Sanhedrin :
e derived its name from the Greek werd ouugSolov for which

S there is no Hebrew equivalent. The same s true of ouvoywyh

|
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and it also applies to Bourn in the Talmud. See G. Schrenk,
TORT 1, p. 634,
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could nave been more natural for a Jewish Apostle than to quote
from the version which was famil{iar to his readers and in the o
Tanguage which they normally used. Indeed, the Epistle of James By
provides clear evidence of a Jewish writer making such use of the LXX.

An additional objection to Peter's authorship is that I Peter
Jacks direct references to the 1ife and teaching of Jesus which
Peter had experienced at first hand. Instead he keeps quoting the
01d Testament. This study has revealed however, that thers are not
only many allusions to the Gospel contents, but that they also
refer to incidents and teaching which either affected Peter or in
which he was directly 1“nvo1veci.—l These allusions proved to be
far too subtle for a pseudonymous writer to mahufacture and instead :
support the ciaim of the writer to be an eyewitness of the sufferings
of Christaz In any case the objection is really insignificant, since
the very nature of the letter offered 1ittle opportunity to touch on i §;
the general life and teaching of Jesus. Moreover, the first genera- f };
tion church was so intent on preparing people for the imminent Par- ‘
ousia, that there was hardly time to develop a biographical interest - §
in Jesus. Barring the odd references in Rom. 1:3, Gal. iv:4 and f‘;y
1 Cor., x1:23-26: xv:3-7, the same is true for Paul as well. ‘

Having refuted the negative arguments concerning the Petrine
authorship of the letter, one further positive piece of evidence
needs tn be considered. The examination of the style of I Peter
earlier in this chapter demonstrated how the author expressed himself
by weaving together the language and expressions from the LXX, the
Pseudepigrapha, and the hypothetical Jerusalem Catechism in "synagogue" '§;7
Greek, rather than in words of his own. That means that much of the {‘ﬁ
language in the Tetter stems neither directly from the author, nor ine
from an amanuensis, but reflects instead the terminology of the gg;
"Scriptures" and "formularies® in use in the Jerusalem church. Indeed, i

i et e

1. See pp. 157-163 supra.
2. I Petev:].
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i
as one of the three "pillars", Peter was probably a contributor to |
such formulations and certainly took part in the debates which pre-~ | §
ceded their final drafting and pub]ishing.z Having been so deeply 3‘§x

R
i
|

involved in their original formulation, it would be most natural f B
for him, therefore, to use such terminology and forms of expression f :
in his communications with the fajthful. 5‘ #
From observations of the styles of fellow clergymen over the e
past 20 years, it has come to my notice how some of them have the ,' %
same habit of weaving material from the liturgy and the Bible into 3 f
their se rmons and parochial letters. On occasions it has been par- 35 E
ticularly obvicus in short devotions broadcast on Radio. It is an B i
excellent way of covering up deficiencies in language and self- o
expression. Could they have fallen heir to the mantle of Peter ? éf %
an
I would like to thinkvso, for here would be a further answer to f ié
the viddle of the good Greek of the Apostle as the author of I Peter, },?5
i¥ in earlier argument we have stretched the development of his fg ;
Tinguistic ability too far. N
RS
1

1
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1. See Acts xv and Gal.1:18-11:2.
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5. I PETER AND THE SOCIG~RELIGIOUS CONDITIONS OF ITS ADDRESSEES

It was imperative to solve the problems of date and authorship
of 1 Peter before embarking on anh investigation of the socio-relig-
jous condition of its addressees, as both are indispensable keys to
determine the times and conditicns of the recipients.

The conciusions already arrived at in earlier chapters indicate
that such an investigation should focus on a period in the fifties
and sixties of the first century, within the 1ife time of the Apostle

Peter himself.

In the last thirty years a vast amount of comparative religious
material has become available with the discovery of such documents
as the Dead Sea Scrolls and the Nag Hammadi Texts.'  They provide a
much wider and more accurate basis for comparative religious studies
than was possibie in earlier decades, when parallels were limited
to the New Testament and religious Titerature from the contemporary
pagan world. Consequently, scholars previously found traces of a
gentile and pagan background to I Peter. R. Perdelwitz, for instance,
found stich traces in an expression 1ike dvayvevwhong fudg ele EAnléa
Tooov (I Pet.1:3) and argued that the letter's object was to present
Christianity as a more excellent mystery than the other mystery
cults, and Christian baptism as an initiation superior to that of
the tauroboﬁum.2 He therefore believed that the form of the letter
had been influenced by contemporary mystery rciigions and that its
recipients had formerly been devotees of the cult of Cybele, and

therofore of pagan stock.3

1. See R. McL. Wilson, "Nag Hammadi and the New Testament",
Nrs 28:289-302, 1982.

2. R. Perdelwitz, Die Mysterienreligion und das Problem des
1 Petrusbriefes, Giessen: lopefmann, 1911, pp. 45-49,

3. Ibid. pp. 103-104,

4l
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Such arguments, arising from a paucity of comparative materials.
are no longer tenable in the Tight of recently discovered sources of
Palestinian and Jewish origin. Indeed, "it is becoming increasingly
evident today that in the scientific study of the New Testament, the
Jewish backgrounds rather than the Grecian paraliels offer the
soundest basis of approach..."1 The lavish use of 01d Testament
quotations in I Peter, confirms not only that the author expected
his readers to have a first-hand knowledge of Jewish ideas and
traditions, which would only be available to persons of Jeuish diaspora
descent, but also that they formed the background to his own thinking

and beljef.

e b s oo

Within such a context, the readers of I Peter are described as
Eewtols napemudrinolg Saonopdg Mévtou, Tadavlag, Kammbonlag, B
*Actag wal BuBuvlog. In éMB;Eziuus chapter2 attention was drawn to g ?
the contrasting terminology which Paul and I Peter used to describe \ ﬁ -
their addressees. While Paul consistently uses wAdtog in his open- Y
ing addresses, I Peter refers to his readers as &deuvol. This
contrast suggests that their letters were addressed to differing
categories of readers. Since the Jerusalem church also used
Eudenrdg as its se1f~designati0n,3 it was argued not only that
I Peter had a very c¢lose affinity with that church, but that his
readers were also Christians of Jewish extraction, in contrast to the
mainly Gentile congregations addressed by Paul, Thus I Peter views
his readers as the elect reinant of Tsrael which was destined to find
salvation in Zion,4 "Because of the obedience and sprinkling of the
blood of Jesus Christ".S Such a description would only be possible

e

g

B e g

1. R.N. Longenecker, The Christology of Early Jewish Christianity,
London: 3CM, 1970, p. 24, ‘

2. See pp. 25~27, 70-72 supra.
3. I Pet.i:1, see p. 26 supra. 4, Joel 11:32; Acts 11:17-19.

5. F.H. Agnew, "1 Peter 1:2 - An Alternative Translation",
CBR 45:68-73, 1983,
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if the author was addressing Jewish Christians. Confirmation of this
view may be found in his further description of them as moenlénuot
both here and in ii:11. This is the word the LXX uses to translate
the avin of Gen.xxiii:4, where Abraham, in search of a burial place
for Sarah, is described as mépoinog mal mopenldnude in the secular

2

g
'f‘
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between his readers and the surrounding Gentiles.”™ There {is no need
- to attribute a figurative and religious meaning to mopeniémuog in the
ifg opening address. In its normal secular sense, it is an accurate

e description of the situation of Jews or Christian Jews living beyond
g the borders of Palestine amongst Gentile nations.

The meaning of &uaomood in I Peter and James has been discussed

sense of a resident a]ien.] In i1:11 I Peter uses the same combination
of terms - mpolucue wolmipenitdhuove -~ manifestly to draw a distinction

};E earléer,3 and arguments that the term should be interpreted figuratively

in I Peter on the grounds that the letter wag addressed to Gentﬂes,4
; f were examined. It was shownsthat all those passages which are thought
5‘5 to point to Gentile readers,” could apply just as well to a large

| fringe of Jewry in the dispersion who had lapsed from the pure
practice of their religion and had embraced the Greek way of life

i 1, See W. Grundmann, TDN? 11, pp. 54-65.
|

2, A similar distinction between the readers and the Gentiles
is made in iv:3-5, See p. 32 supra.

3. See pp. 28-32 supra,

= 4, See W.G. Kummel, Introduction to the New Testament, London:
o SCM, 1975, p. 418, "Since the Tetter is addressed to Gentile
O Christians, their designation as 'the elect exiles of the
| Dispersion' in the regions menticned is not tc be understood
E Titerally. What is in view 1s Christians as members of the
'cé true people of God, who Tive scattered throughout the earth
g as strangers, since their true home is in heaven. (Cf. Gal.
; 6:165 Phil1,3:20; Heb.13:14; also I Pet.1:17; 2:11) That

A these Gentile Christians had previously attached themselves
to synagogue communities as 'God~fearers' is an arbitrary
assumption.

5. I Pet.{:14,18; ii:10-11
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iristead. Indeed, the way in which I Peter draws a distinction hetween
his readers and w& &vn in iv:3«5 was shown, after careful scrutiny

of its grammatical structure, to be a clear statement that they were
not Gentile, but Jewish Christians.

Are we to say then that there were no Gentile Christians amongst
those addressed in I Peter ? It seems hardly 1ikely in view of the
mixed population of Asia Minor, where prior to 67 AD there were only
some 250,000 Jews in a total population of four million, according

to one recent estimate.]

To resolve this question, we need to consider conditions in the

dispersion very carefully. Lietzmann described the situation as

follows :-2

Everywhere the Jews were successful in grouping round their
synagogues a circle of "God-fearers" who were attracted by the

spiritual excellencies of the Mosaic religion and turne@hwith
inner conviction fo its monotheism and its ethical teaching.

The demand for circumcision and the obligation to keep the Law
including the ritual prescriptions would have discouraged many of
those "God-fearers" from converting completely to Judaism. Odly
some would have accepted all the conditions including circumcision
and become Prose?ytes.3 In this way the Jewish communities in the
diaspora were enlarged in many places by additions from the non-
Jewish population. Indeed, the evidence of Acts corroborates this,
for at every Jewish synagogue which Paul visited, there were quite

1. See Bo Reicke, The New Testament Era, London: Black, 1968,
pp. 302-303. ‘

2. H. Lietzmann, A History of the Early Church, l.ondon:
Lutterworth, 1963, VoT. I, p. 83.

3. This is also why many more women than men converted to
Judaism. See K.G. Kuhn, 7087 VI, pp. 733-734.
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a number of "God-fearers" from whom he would draw his first converts.

of the actual situation within Judaism at the time. As Kuhn has
shown in his discussionh of mpooiiuteg 2 it is important to rote that
Hellenistic Judaism and Later Palestinian Judaism differed in the
obligations required of a Gentile wishing to become a member of the
Jdewish faith., In Hellenistic Judaism those who became full Jews by
circumcision were termed wpooriutol which corresponded to the Hebrew
term 9A. Those who did not accept full conversion by circumcision
were termed oePduevol or goBolievol ToV Gedv - God-fearers. Now "the
concern of Hallenistic Judaism in {ts missionary activity was not so
much that Gentiles should accept circumcision and keep the cultic
commandments but that they should believe in the one God and follow
the basic ethical demands of the O.T‘".3 By contrast, npcohivtog =~
92 is interpreted far more strictly in Palestinian Judaism. There it o i
was arqued that if a man wished to convert to Judaism, he had to ) |
accept circumcision and submit to the Torah in its entirety. Failure
to do so would mean that he remained a Gentile and be hardly dis-
tinguishable from any other non-—dew.4 Josephus' account of the con-
version of King Izates, together with his mother Helena and his ? 3
brother Monobazus, provides an excellent example of the different ?igj
attitude towards Gentiles adopted by Hellenistic and Palestinian o

i

{
Such a description, however, appears to be an over simplification -

|

!

e

A O

1. “EXwnveg Acts xivils xviiicd; xix:10. woeoégstL OV BeoV
Acts xi11:16,26. ceRduecvol TdV Bedv Acts xvi:ld; xvii:l17;

xvifi:7. oeBduevoL "EdAnveg Acts xvii:d, Cf. Matt.
xx111:15; Acts 11:10; viiby xii1:43, where mpoohivtol o

are mentioned.
2a K»Gv KUhn; TDNT VIS ppﬂ ?27"74‘45

3. Ibid. p. 7371,

4, See R.H, Pfeiffer, History of New Testament Times with an
Introduction to the Apocrypha, London: Black, 949,
pp. 166-196,
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