Chapter 1: Introduction

The focus of this study is on how young black women within political organizations make
sense of apartheid history, their roles in the present and projected futures. There are multiple
ways to engage with, think and talk about the past. Despite the reality that the new South
African present is in many ways different to the past, remnants of the past, political struggle
symbols and narratives are still significant in the present, especially for young people
involved in political organizations. The different ways that they engage with or make
meaning of that past has implications for their identities in the present and in the future, as

young women in politics.

This chapter provides an overview of the context of the study, including historical
developments from the struggle of apartheid that impact on present day South African
society. The apartheid past is very much part of present day discourses, collective public
memory and the context of student politics within which this study is situated. A particularly
pertinent focus is the position of women within the struggle and in the present with focus on
the ANC women’s league. Finally, the role of the youth historically and currently,
particularly the role of the ANC youth league, is outlined. These aspects are important to
explore, as the apartheid and struggle history, the role of women and the role youth, each
have an impact on the identity construction of the participants of this study and the ways in

which they make meaning of their roles as politically active young black women.

1.1 Ways of engaging with the apartheid past

One of the key ways in which the South African past has been engaged with or thought about
was through the Truth and Reconciliation Commission (TRC). The TRC was used as a public

space for sharing narratives, many of which had been previously marginalized or entirely



silenced, to understand the past and also as a therapeutic space for closure and healing, which
would also contribute to nation building (Andrews, 2007; Becker, 2011; De Kok, 2007;
Green, Sonn & Matsebula, 2007). It seemed there was a formula for healing; “the more
stories, the more truth, the more reconciliation” (Andrews, 2007, p. 159). According to
Green, Sonn & Matesbula (2007) the big problem of social justice was peripheral within the
TRC. The perpetrators of specific acts or agents of the apartheid system were the focus,
rather than the leaders or the creators of the whole system or more systemic injustices (Green
et al, 2007). Therefore, the structural impacts and how apartheid impacted on the daily living
of black South Africans were not investigated or evaluated, which explains the continuities of
apartheid in multiple levels of society today (Green et al, 2007). In addition, due to the focus
on prominent figures and narratives, some of the everyday seemingly minor acts and
complicity with the apartheid system from those who were privileged by this system were not
addressed nor were the structural impacts, nor were those in significant leadership positions

held responsible (Vice, 2010; Green et al, 2007).

Public holidays, public memorials, museums and the renaming of public spaces and streets
were also created with the goal of healing the traumas of the past and keeping the past alive
or in mind (Marschall, 2010 cited in Becker, 2011). For example, the grand narrative of the
Soweto uprising and the iconic symbol of Hector Petersen, is prominent in any account of the
apartheid past (Baines, 2007). There is now a formal memorial site in Soweto in Hector
Petersen’s honour. The remembering of the Sharpville Massacre, the renaming of some
airports (e.g. OR Tambo International), the changing of street names and the Apartheid

museum are just some further examples of the symbolic memorialisations.

Some of the prominent figures from the past become relevant or focused on at different

times; the significance of historical narratives is reinterpreted in the present. Mamphela



Ramphele ' has recently made headlines with the launch of a new party AGANG. She was a
leader in the Black Consciousness movement, an academic, writer, doctor and former-Vice
Chancellor of the University of Cape Town and of course perhaps most famously, Steve
Biko’s partner. Her entry in the current political landscape is therefore understood in relation
to her symbolic iconic status in the past (Ramphele, 1991; Yates, Gqola & Ramphele, 1998).
Nelson Mandela?, the first democratically elected president in South Africa remains iconic
across the political spectrum despite some attempts to rewrite his role in the negotiated
democratic state as “selling out”. Statues have been erected in his honor, places and events
named after him and an international Mandela day has been created to carry on his legacy.
There are many other figures that have been celebrated and significant in the South Africa

social and political spaces.

There are different forms of representation of the past and collective narratives; a particularly
important form being music. Liberation songs sung by black South Africans in the past were
used as a tool to “accelerate change”; to educate and update people on political plans and
occurrences (Gray, 2004, p.85; Gilbert, 2007). The purpose of songs for politicians was to
influence people or their followers to particular points of views and or visions, a way of
constructing a collective identity (Gray, 2004; Gunner, 2008). Songs were often updated and
adapted by the different communities (Gray, 2004; Gilbert, 2007; Gunner, 2008). “Any
suffering that [black people] experienced was made much more real by song and rhythm”
(Biko, 1978, p. 42). A really important factor about liberation songs is that collectively they
were a tool of unification that could transcend the boundaries and issues that could possibly

separate people, like ethnicity, class and political affiliation. Music creates connections

YIn January 2014 Mamphela Ramphele is announced as the Democratic Alliance (DA) Presidential candidate, at
the beginning of February Mamphela Ramphele announced she would no longer be running as the DA
Presidential candidate.

’The study was conducted before the death of Nelson Mandela.



between people; creating symbols to share, an experience between people, symbols that

people could relate to (Biko, 1978).

The public and some political figures have re-appropriated and sung songs of the political
struggle creating interesting and sometimes heated debates on their meaning and use within
post apartheid South Africa. A song that was used by our president Jacob Zuma Umshini
wami (My machine gun), prior to him being voted as president, rallied public support,
elicited certain public memories and feelings of a past that was more dangerous and
oppressive, a time of freedom fighters (Gunner, 2008). Another instance of appropriating the
past and one that was covered quite intensely in the media is that of Dubula iBhunu (Kill the
Boer) sung repeatedly by Julius Malema (The Mercury, 2011) the expelled ANC youth
league president and now, (since the completion of this study), the leader of the newly
formed Economic Freedom Fighters (EFF) political party. The singing of the song was
contested because it was believed that it motivated attacks and killings of white Afrikaans
farmers. Even though songs can be used as symbols bringing people together they can also

lead to divisions.

1.2 Women and Politics

Even though women were involved in the political struggle in South Africa, politics was
perceived mainly as the domain of men where they directed visions and took control; women
were excluded from making crucial decisions and often relegated to support roles (Geisler,
2000; Hassim, 2002). Women were only allowed to be full members of the ANC from 1943
when the ANC Women’s League was created (Geisler, 2000). The ANC Women’s league
took their direction from the goals identified by male leadership (Hassim, 2004). Being part
of a bigger body, the ANC prevented women from following ideas and actions independent

of that body that were important to them; there was no autonomy (Geisler, 2000).



Hassim (2006) asserts that the position of women in the struggle must be understood through
a feminist lens. “Regardless of race, class, ethnicity, and other factors, women are
consistently defined as political outsiders or as second class citizens whose entry into the
public sphere is either anachronistic and short term or conditional upon their maternal social
roles”(Hassim, 2006, p. 6). Understanding women’s experiences within political spaces is
about engaging with the personal as the popular slogan says ‘the personal is political’.
Engaging with the personal reveals the ways in which patriarchal beliefs and practices are
embedded in the everyday and sometime private experiences of women’s lives and through

showing and sharing experiences, space for resistance may be created (Weedon, 1987).

At the point of negotiating democracy, women’s roles within the higher levels of political
structures were seen as insignificant because they did not have much power to direct or
control the passage into democracy (Hassim, 2002). The political identity of women was
centred on motherhood; women came into the movement as concerned mothers fighting for
the future of their children (Geisler, 2000; Hassim, 2004).The symbol of motherhood united
different kinds of women across South Africa but the motherhood symbol also led to
women’s issues being sidelined with a focus on the nationalist project (Geisler, 2000). In
exile and even within the military wing Umkhonto weSizwe (MK) women were not part of the
higher commanding structures and often were in administrative and supportive roles,
(Geisler, 2000; McEwan, 2000). Even the narratives of women as leaders, feminists and or

intellectuals were marginalized (April, 2012; Ginwala, 2011).

The family, where the maternal role is rooted, is seen as a personal and private space, but
these areas are also engaged with publicly and have an influence on the public space
(Billington, Hockey & Strawbridge, 1998). The public space is perceived as men’s domain,
so there is a need to capture women’s experiences or narratives, understanding these personal

stories as in and of themselves being political. “People who view themselves as fully human,
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as subjects, become activists, no matter how limited the sphere of their activism may be,”
(Hill-Collins, 1986, p.524). It is important to keep this in mind in thinking about the ways in
which women engaged politically in the past and in the present, incorporating the multiple
challenges that they face. The following section looks at the role of youth with focus on the

ANC youth league (ANCYL).

1.3 Youth and Politics

The ANC formed a youth league in 1944 under the leadership of Muziwakhe Lembende and
members range from 14 years to 35 years old (Botiveau, 2006; Mothlabi, 1984). “It
advocated the restoration of the land to the people, one African nationality under an African
majority rule, and the drafting of a program of action to give direction to the struggle. The
program of action, drawn up in 1949 shunned empty negotiations with the government and

adopted a policy of non- co- operation with the government,” (Mothlabi, 1984, p. 6).

This program of action was still evident during the eighties; when the youth were highly
involved in activism against the state. They boycotted school; they fought against the state
police and they took action against those who worked with the state within the community
(Botiveau, 2006; Seekings, 1996, Perrow, 2004). The goal of the ANC was to make South
Africa ungovernable initially through peaceful resistance and then finally through violent acts
(Botiveau, 2006; Seekings, 1996). Due to their big role in making South Africa
ungovernable, the youth were called the “Young Lions” by the late Oliver Tambo, who was
the ANC president during the-1980s (Seekings, 1996). At the point of negotiation, the ANC
had the difficult task of controlling the militant youth, who did not agree with negotiating
with the oppressors, and if not reigned in, could have jeopardized the whole negotiation
process (Seekings, 1996). Thinking about the youth of the past within the present there is a

sense that being young then entailed being “a significant agent of social transformation”



(Perrow, 2004, p. 368). As the social and political landscape changed so there was a change
in vision within the ANCYL, it was re-launched in 1990 having lost its militant agenda
(Botiveau, 2006). Since then the ANCYL adopted a militant agenda under the leadership of
Julius Malema making strong statements on nationalism and race issues. The ANCYL
executive has since been disbanded in March 2013 (Letsoalo, 2013) due to several

disagreements on visions and actions with the ANC.

The ideology of the ANCYL is founded upon the ANC values, that being “promotion of
democracy, anti-sexism and anti-racialism” (Botiveau, 2006, p. 37). In terms of
representation of women, the youth league has a minimum quota of 40% representation of
women at the multiple levels (Botiveau, 2006). The idea of adequate representation of
women within the organizations is an important task for both the ANC and the ANCYL but
in the past women have generally played secondary supportive roles. So it would be
interesting to explore what kind of symbols or associations are used by young women today

to speak of their roles within the political structures in which they are members.

The South African Students Congress (SASCO) is a diverse student organization operating
within tertiary institutions (Sasco, 2013). It draws inspiration from the ANC and from what
could be described as broadly socialist ideologies (Sasco, 2013). Its key strategic tasks are:
“Establishing a single coordinated system of education, building a democratic system of
education a non-racial system, a non sexist system and a development System”(Sasco, 2013).
The Student Representative Council at the University of Witswatersrand was SASCO
majority during the collection of the data of this research project, and elected by the Wits
student body. They participate in university governance structures; have national political
affiliation with students on other campuses and with political parties (SRC homepage, 2012;

2013), notably the ANC.






1.4 Conclusion

In conclusion, this chapter has given an overview of the different ways in which the apartheid
past has been engaged with. The TRC was seen to be a significant process in terms of
restoration and reconciliation although having its limitations. There have been other ways of
making meaning and remembering the past in South African social spaces be it public

holidays, public memorials and singing of songs just to name a few processes.

The role of women in politics is also pertinent; the issue of gender was marginalized or
sacrificed for the racial struggle. The idea of women within the South African political space
has been centred on the symbol of a mother and playing a supportive role. On another level
the youth played a militant role at the forefront of the struggle but that militancy was lulled to
ensure a smooth and peaceful transition to democracy. The ways in which the past, women
and youth within politics have been portrayed and understood has bearing and significance
within the present in particular for the participants of this research. There is focus on the
ANC as it was at the centre of the apartheid struggle and is significant to the participants of

this research.



Chapter 2: Theoretical Framework

This chapter provides the theoretical framework for the study by drawing on relevant
literature in relation to the structural dimensions of race, class and gender, and the
intersections between these in the construction of identity. Race issues are still relevant in the
present and are thought of in light of the apartheid history and the continuities and
discontinuities in the present, particularly in relation to minimal class mobility and increasing
socio-economic inequalities and how that possibly plays out in the present. Gender is also
critical in understanding young women, taking into account the ways in which gender issues
were marginalized in the struggle and in the negotiation of freedom. While these dimensions
of identity may be considered separately for analytic purposes, they intersect in the
construction of individual identities. This intersectionality is reflected in that the section that
focuses on ‘race’ links this to class and the section that focuses on gender links this to ‘race’.
The chapter then presents a narrative approach which offers a holistic view of individual lives
and intersectional identities, while connecting these lives with longer historical narratives and

wider social structures.

2.1 Race (and class)

‘Race’ issues and racial reasoning continues to be of great significance in contemporary post
apartheid South Africa (Posel, 2001; Vice 2010); therefore it is imperative to pause and
explore these issues and think about their relevance in the present. Although the longer
history of colonization is important, the immediate history of the system of apartheid is of
critical importance for the “hinge generation” of today (Hoffman, 2004). “Apartheid was not
a thing in itself. It was rather, a name for host of events, things and processes” (Chipkin,

2007, p. 180). This system legally, socially and politically, discriminated against black
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people, asserting the privilege, status and elevation of white people and was mainly enforced
through violent means (Steyn, 2001; Sonn, 2012). Apartheid ensured white privilege (Badat,
2009). Race issues impacted on and permeated all aspects of daily living, in seemingly minor
acts or practices; black people were excluded from certain spaces services, opportunities and
roles, which were reserved for white people (Durrheim, Mtose & Brown, 2011 & Sonn,
2012). Although legislation may have changed, these issues or “race troubles” still present

themselves through “racial suspicion, threat and conflict” (Durrheim, Mtose & Brown, 2011,

p- D).

“The state or more generally the ruling classes, in any society have the paradigmatic
prerogative of setting the template on which social identities, including racial identities, are
based” (Alexander, 2007, p. 93). Racism can be viewed as an ideology which guarantees the
dominance of the ruling class; therefore it can be linked to economic conditions. “Apartheid’s
principal imaginary was of a society in which every ‘race’ knew and observed its proper
place — economically, politically and socially” (Posel, 2001, p. 58). The apartheid system
based on racist ideologies ensured a certain class of people, white people stayed in power
ensuring access to resources. Therefore race and class were conflated in apartheid South
Africa. In democratic South Africa “black and white are no longer synonymous with rich and
poor” (Natrass & Seekings, 2001, p. 47). There have been changes in post apartheid South

Africa which have perhaps added more complexities to race issues.

In order to address some of the economic issues due to apartheid, the government introduced
the policy of Black Empowerment (BE) which is now called Black Economic Empowerment
(BEE) to include black people in the economy (Alexander,2007). These kinds of policies are
meant to provide equal opportunities but only seem to benefit the black and is middle class

but (perhaps) increasing class inequality in South Africa (Alexander, 2007). Token
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appointments have also been made to hasten transformation where people who are not skilled
and inadequately trained have been placed in positions (Alexander,2007). Inclusive or
exclusive of BEE, there have been new employment opportunities for the black population
(Natrass & Seekings, 2001). Therefore in post apartheid South Africa, class issues have been
become quite apparent and relevant in the black population. Now there is intra-racial
inequality amongst black people (Natrass & Seekings, 2001). Class differences represent new

“lines that divide” (Bradbury and Ndlovu, 2011).

There have been shifts, in the political dispensation and some class mobility for some black
people but there are ideologies which continue to serve those in power at the economic level.
In the new political dispensation, political power has been transferred to black people but
within the economic sphere white people still have power (Steyn, 2001). There is still a
strong relationship between race and household income (Natrass & Seekings, 2001). A

particular ideology that still operates is the ideology of whiteness.

“Whiteness [is], the racial norm, the invisible center that deflects attention from itself by
racializing the margins, and constructing them as the problem. Whiteness then believes in its
own homogenous neutrality,” (Steyn, 2001, p. 162). It is about dominant positions and unfair
privileges “while rendering these positions and privileges invisible to white people” (Green et
al, 2007, p. 390). The ideology of whiteness is powerful and has assisted white people to
remain dominant globally, although there are differences or complexities in varying contexts
(Lewis, 2004; Steyn, 2001).Whiteness is associated with freedom and power with endless
possibilities of self-creation, which is linked to the “American dream”. It is a cultural idea

permeable to different social influences (Altman, 2004; Green et al, 2007).

The dominance of whites or whiteness has other personal and social implications. ‘“People

who are not who are not white can embody or perform hegemonic [dominant] whiteness
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(e.g., embracing certain cultural practices, defending institutional practices, protecting
particular interests)...”(Lewis, 2004, p. 634-635). Black people could be compliant or
embrace whiteness. This is linked to blackness being associated with what whiteness is not.
Blackness is then related to lack of power and freedom, oppression and victimhood (Altman,
2004; Ndlovu, 2012). There may be an internalization of whiteness which may complicate
and or make it difficult to reconstruct or imagine other ways of being; agency is constrained
most severely by economic realities. Therefore one also has to be realistic and guarded about
the limits of agency; the possibilities of the self narratives are constrained by the society in

which one lives (Bradbury & Miller, 2010).

Whiteness has been linked to affluent and or educated black people who have been
embracing Western lifestyles (Green et al, 2007). The use of word umlungu (white person) to
refer to a powerful or affluent black person reveals how race and class are shifting in South
Africa. “The use by township youth of the term ‘umlungu’ (white man or white woman) to
refer to wealthy black individuals. By conflating ‘race’ and ‘class’ in this way, they are,
paradoxically, beginning the dialectical process of de-linking ‘race’ from ‘class’” (Alexander
2007, p. 102). The term umlungu may now refer to class rather than the embodiment of a
white person. University educated students may possibly be referred to as abelungu (white

people) as they might be seen as embodying class mobility and on the path to affluence.

With the political and social environment being in flux, one wonders then what it means to be
black, what informs black identity or identities if it is not simply in contrast to whiteness.
Biko wrote about what he termed ‘black culture,” and defined it as the following: “[itis] a
culture of defiance, self-assertion and group pride and solidarity ...a culture that emanates
from a situation of common experience of oppression” (Biko, 1978, p. 46). Identities are the

experiences of the self are located in culture (Billington et al, 1998) and black identity
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therefore reflects common history and multiple current challenges and influences. As Hall (,
1992, p. 26) argues, “Black culture is a contradictory space...a site of strategic contestation.
But it can never be simplified or explained in terms of the simple binary oppositions that are
still habitually used to map it out; high and low; resistance versus incorporation; authentic
versus inauthentic; experiential versus formal; opposition versus homogenization”. There are
shared experiences bringing together black people, seen in the use of “we and us” but also
experiences that fragment that commonality and create different kinds of black identities
(Bradbury & Ndlovu, 2011). Ndlovu (2012, p. 163) argues that “people inhabit multiple
identities, there are, however, particular situations, moments, and contexts where certain
aspects of identity are made more dominant than others in the articulation of who we are”.
Different personal narratives are silently operating in the back ground, or seem absent but are
contributing meaningfully to whom a person is, and at other times those fragments are pulled
from the shadows and highlighted depending on the situation and audience (McAdams, 2001

& Sampson, 1989).

Having gone through the system of apartheid to democracy and understanding the multiple
and changing identities that have grown and evolved in post apartheid South Africa, there are
still continuities from that era, and there are still oppressive ideologies operating. How does
South Africa move on? According to Fanon (1963) a violent revolution needs to occur in
order to free the colonized. Applied to the South African context, this refers to those still
mentally imprisoned by apartheid (Fanon, 1963). “Freedom is the ability to define one-self
with one’s possibilities held back not by the power of other people over one....If one is free
at heart no man made chains can bind one to servitude” (Biko, 1978, p.101- 102). Perhaps
the same questions may be applied in thinking about gender and breaking the chains of

patriarchy.
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2.2 Gender (and race)

In using or applying feminist thinking it is imperative to understand and define patriarchal
society. The patriarchal system refers to the powers and privileges that men have compared to
women and patriarchal societies are structured around the interests of men (Edley &
Wetherell, 1995; Weedon, 1987). The norm is male and what is female is defined or thought
of in relation to what is male, not independently (Weedon, 1987). The unequal division of
labour between men and women and social relations, with women in the domestic and
supportive sphere and men in the public sphere in politics and culture, is encompassed in the

concept of patriarchy (Edley & Wetherell, 1995).

The two genders are seen to have different roles to fulfil, informed by their “biological sexual
difference” (Weedon, 1987, p. 2). Women are viewed as being naturally equipped to be in
their roles as mothers and wives (Weedon, 1987). These roles demand or call for specific
qualities perceived to naturally come with femininity; being good with emotions, caring and
being altruistic (Billington et al, 1998; Weedon, 1987). There is a popular thought or belief
that women are “‘naturally’ better than men at dealing with and managing emotions, layered
in that is the belief that women are ‘more’ emotional”’; making them less rational (Billington
et al, p. 161). This would translate into exclusion from the important forums of political
decision making. Thinking that these roles are natural, ignores history and the role of agency
or the possibility of creating different roles or identities in the future; it negates change

(Weedon, 1987).

The domesticated role that women occupied and still occupy can be located within culture
and the family is a primary vehicle for instilling, inspiring and implementing cultural values
(Billington et al, 1998; Chodorow, 1979). This can be viewed through the bringing up of
girls, in ways that perpetuate the mothering role and lead young women to see their primary

positions or identities as located in the domestic sphere (Chodorow, 1979). Psychologically,
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at an unconscious level, the patriarchal family structure provides a setting to create gendered
personalities. Boys become less affective, more bounded or contained and less relational and
girls are more dependent, supportive and caring (Chodorow, 1979, Billington et al, 1998).
Chodorow’s theory opens up different ways of thinking about parenting and the possibilities
of challenging patriarchy through restructuring of the family (Weedon, 1987). The critique
though is that this theory may be limited in its cultural and historical application (Weedon,
1987). The concept of a universal or uniform experience of women, their place and role in
gender development particularly within psychoanalytic theories silences or ignores “the role
of race and other social divisions, and how these might be involved in the production and

reproduction of gender” (Mama, 1995, p. 148).

Scheibe (1986) writes about adventure as a fun, exciting and life giving force it enlivens
narrative. Adventure is located outside the domestic space it is gendered where traditionally
the men leave the home in pursuit of adventure and the women stay behind (Scheibe, 1986).
This leaving of the domestic space, this adventure provides a space for the creation of more
diverse identities (Scheibe, 1986). However for many women, “It is their identity as mothers,
in particular, but also as wives or carers, which is crucial to their identity as women, and there
may be ambivalences and contradictions surrounding paid work and a woman’s self identity”
(Billington et al, 1998, p.157). The roles or positions that we take on or play become part of
identity; these influence how we and others view us (Billington et al, 1998). Even though
there are increasing opportunities for adventure and for the creation of different kinds of
identities for women, the metaphor of the mother is still significant in political narratives of

South Africa.

Women may challenge their allocated roles as mothers and wives but there is still a specific
and accepted way of being a woman (Weedon, 1987). A woman still has to be “attractive and

desirable to men”, their sexual and emotional energy and desires to be ideally directed or
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dedicated to one man (Weedon, 1987,p. 3). All heterosexual women are in different ways
concerned with attracting the opposite sex and it is boys and men that define or name what is
beautiful or ugly (Erasmus, 1997; Mama, 1995; Weddon, 1987). Specifically the complexity
of black women’s attractiveness or beauty has always been juxtaposed to or conceptualized in
relation to white beauty (Mama, 1995). Holloway (cited in Mama, 1995, p. 149) states that
“racist discourses have historically defined black women as ‘ugly’ and their sexuality in
negative terms”. Black women in Britain and South Africa have aspired to have Eurocentric
features, for example, lighter skin and not a “curvier bum” and full or thick lips (Erasmus,
1997; Mama, 1995) although, there seems to be shifts in these ideas. Eramus writes about the
complexity of black beauty, with a focus on the chemical processing of black hair and she
concludes that “... revolution is not on your head, it is in it” (Erasmus, 1997, p. 16). Keeping
in mind the gendered discourse of women’s sexuality and the racialised definition of beauty
and attractiveness, it will be interesting to see how young women in South Africa today

possibly engage with this in their political spaces.

What is clear is that gendered analyses cannot be considered aside from other forms of social
structure and power and, particularly in the South African context, the critical significance of
‘race’ remains pertinent. Patricia Hill-Collins (1986), through her work on Afro- American
women, asserts that black women encounter multiple oppressions; gender, class and racial
oppression. Black women face the dual challenge of being silenced not only by race
discourse but also by the patriarchal discourse of black men and this often means that black
women ‘forget’ or ignore the fact that they are women and focus on fighting racial
oppression (Badat, 2009; Mama, 1995). On the other hand, black feminists were also silenced
by the gender discourse of white feminists which ignored or were oblivious to the struggles
of black women and the role that white women played in the oppression of black people

(Hill-Collins, 1986; Mama, 1995). In terms of understanding feminism in the local context of
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South Africa, it was largely seen as the ideology of white academic western women and
therefore had very restricted usability for black women (Hassim, 2006). This was based on
the idea of essential womanhood, ignorant of other power relations that may coincide with

patriarchy (Weedon, 1987).

Politically, feminism was viewed as being a source of division that distracted from the
nationalist goal and in conflict with the male-dominated leadership (Hassim, 2006) and was
therefore silenced or marginalized within the struggle. “ Black women’s experiences suggest
that black women may overtly conform to the societal roles laid out for them, yet covertly
oppose these roles in numerous spheres, an opposition shaped by the consciousness of being
on the bottom” (Hill-Collins, 1986, p. 523). One may wonder whether the motherhood role
was one of the factors that could have been a hindrance to black women actively or overtly
challenging patriarchy, although contributing to some political participation although not

overt feminism.

Specifically within the Black consciousness movement, the issue of race was the focus;
gender issues or the recognition of women were not pertinent, women entered the struggle as
black people not as black women (Ramphele 1991; McEwan, 2000). In light of a political
history that sidelined women and constructed the role of women in politics as mothers, which
starts within their families, this study will investigate how women in political institutions
today engage with those symbols and how they construct their present and future political

identities.

2.3 Intersectionality and the Narrative Construction of Identities

Identities are created within socio-historical realities and, as outlined above, different social
structural dimensions, such as race, class and gender, intersect in the positionality of

individual lives. The narrative paradigm provides a constructivist way to think about how
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people build intersectional identities (Bradbury &Miller, 2010; Mc Adams 2001; Scheibe,
1986). Life stories or identities are dependent on and limited by the society that an individual
lives in; society influences how identities are produced through cultural repertoires, shared
histories and meaning making systems (Billington, Hockey & Strawbridge, 1989; Bauman,
2000; Hall, 2000). “The more we seek the inner core or true self, the more we find our
culture with its expectations and patterns deeply embedded” (Billington et al, 1989, p.
41).Sampson (1989), in his analysis of the individual, shows that societies create the kind of
characters imperative for societal reproduction and that ideologies will influence the

construction of narratives for identity purposes.

Ideologies are the ‘grand narratives’ that guide or even dictate the kind of characters
necessary for societal functioning and reproduction (Sampson, 1989), but, even within those
structures, people are actors or agents, who can and do have transformative power upon
society. During the times of apartheid South Africa, particular identities were produced;
subjugated and oppressed identities but also revolutionary identities. “The person is the
mediated product of society and also, in acting, reproduces or potentially transforms that
society” (Sampson, 1989, p. 6). Scheibe (1986, p.131) argues that individuals need
“adventures in order for satisfactory life stories to be constructed and maintained”. Political
activity may be understood as “adventure’’ involving challenges and with worthwhile goals.
Reading into the apartheid past, hearing, seeing and imagining how life may have been offers
vicarious adventure, and may contribute to an individual’s identity. The kind of identities that
are produced in post apartheid South Africa could be different from those identities of that
specific socio-political period, but individuals today continue to appropriate and reproduce
struggle symbols and narratives of that era, deriving significance from them in new ways in

the new democratic context.

19



Through engaging with the past there is a relational aspect of connecting to others in the past
who are brought to life by narratives. The deconstruction of language, through the concepts
of presence and absence shows how the self is understood in relation to the other As
(Sampson, 1989, p. 155) asserts “The Derridian subject can never be set apart from the
multiple others who are of its essence”. There are always unconscious or absent factors that
have an impact on how the self is constructed or enacted. “The self-isolated organism
enclosing an atomistic self is an optic illusion...” (Crites, 1986, p. 155). The point that is
being made is that the self cannot be bounded and closed off from others. There is always a
presence of others whether acknowledged or unacknowledged in the definition of self. These
ideas are evident in the concepts of post memory and the narrative unconscious. “I
‘remember’ my parents ‘memories’, I can also ‘remember’ the suffering of others” (Hirsch,
2001, p.10). When “remembering” memories that are not your own, one inevitably
incorporates these memories into personal narratives, which means that these memories have
a bearing in an individual’s identity (Hirsch, 2001; Freeman, 2010). The aim of this research
project was to investigate these influences of the past; memories and narratives of significant
others and the cultural and political symbols that carry these histories, within women students

who were not yet born in the apartheid struggle period.

The life-story model by McAdams (2001) will shed light on identity exploration within
youth. Mc Adams (2001) extends the developmental concept of ‘ego identity’ of Erikson in
his life story model. The period of youth or young adulthood is a time when individuals
actively think about and explore identity, realising that they are no longer a child (Mc Adams,
2001) with sexual changes in the body marking this transition, and creating questioning and
curiosity about who one is and who one can be in the “anticipated future” (Mc Adams, 2001,
p-102). This stage is about finding a place for one’s self in society in order to create a

meaningful life.
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Life tools and cognitive abilities develop at this time that help an individual to be able to start
constructing a coherent life story, where a person is able to reason or think about a range of
hypothetical scenarios that will contribute to a life story. Within that creative hypothetical
space an individual also has to make sense of identity synchronically and diachronically.
Synchronic coherence in the life story integrates the variety of roles and relationships that one
has, even those that may be in conflict (McAdams, 2001). Identity also has to make sense
diachronically; the individual has to be able to weave together a meaningful life story across

time, encompassing the shifts of self across time (McAdams, 2001).

2.4 Reinterpreting the Past

In order to think about how meanings and understandings are symbolically represented and
interpreted, this study was inspired by the hermeneutic concepts of distanciation and
appropriation (Ricouer, 1981). These concepts explain the process of engaging with a text or
symbol from a distance and projecting upon it some meaning that is significant to the
individual in the present (Bradbury & Miller, 2010). As Ricouer (1981, p. 185) defines it
“Appropriation is my translation of the German term Aneignung...means to make one’s own

which was initially alien”

The reader is always removed from the actual experience which is written about in the text.
The author is not present to the reader at the moment of experience; therefore there is some
distance between reader and author. There is also distance between the world of the text and
the world of the reader (Bradbury & Miller, 2010). So what is the significance of this
distance? Due to distanciation, the reader is able to appropriate the text, make it their own,
interpret it and understand it in their own way, which transforms the product of the author.
Appropriation occurs when the meaning of the text, symbol or past event becomes real for

someone in the present (Ricoeur, 1981). This kind of engagement with the text, or
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interpretation, creates possibilities to understand not only texts but also the self and one’s
social world in a different way (Bradbury & Miller, 2010). This implies that in the process of
identity building, we look back into our lives and the longer narratives of history and interpret
things that happened in relation to our present positions and the self is affected and also

changed (Bradbury & Miller, 2010).

Apartheid history has played a crucial role in the construction of meaning and identities
within the lives of these young women. The stories of the apartheid struggle are told and
shared are interpreted within the present. The songs that are sung now were songs that were
sung then perhaps with a different meaning in the present. The different iconic people or
leaders that were at the forefront of struggle history still have significance now and the way
that these different symbols are made sense of has different implications or impact for

identity building in the present.

As women have been and are still seen as political outsiders this may have an influence on
how they appropriate apartheid struggle symbols and generally how they operate within the
political arena. In particular, many of the iconic symbols of the struggle are masculine,

centering the role of men and rendering women invisible or marginal to events. How young
women today interpret their own roles as political activists in relation to these symbols is of

great interest.

The creation of identity incorporates stories of others and collective or cultural memories that
are shared within a society. The concept of post memory explains a process of how second
generation survivors of trauma or traumatic political systems such as apartheid, incorporate
those experiences that their parents went through and how those experiences become part of
their identities (Hirsch, 2001). The concept of the ‘narrative unconscious’ (Freeman, 2010),

refers to the historical narratives and symbols that a society transmits across generations and
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how these impacts on identity formation. Through collective memory, one is made aware of
how ideologies can influence memory production and which memories are marginalized

(Hoffman, 2004).

Post memory is a process that describes and seeks to understand how the children of
collective or cultural trauma survivors begin to own those experiences even though they were
not present and how those experiences effectively become part of their personal memories
(Hirsch, 2001). The children are removed from those experiences, as in the process of
‘distanciation’, therefore requiring the children to engage with those memories in a different
way. Even though they are removed from that past, hearing stories from then can be very
unsettling (Mohamed & Ratele, 2012); the painful feelings from the past may be projected
into the present. People may try in different ways to protect themselves from that past. One
way is through silence (Frankish & Bradbury, 2012). “Post memory is a powerful form of
memory precisely because its connection to its object or source is mediated not through
recollection but through representation, projection, and creation often based on silence rather
than speech, on the invisible rather than the visible”(Hirsch, 2001, p. 9). The focus of this
research project was on the process of memory appropriation of the following generation,
rather than the trauma aspect of post memory, and how the current generation engages with

those memories.

The family is the main vehicle of passing on these post memories, consciously and or
unconsciously, to the following generations, through pictures, stories and other documents
and shared everyday lived life (Goertz, 1998; Hirsch, 2001, Hoffman, 2004).Political
organizations may also act as surrogate “families” guardians of memory, passing these on as
socialization practices. These symbols of the past tend to overpower the lives or the realities

of the following generations leading to their current personal narratives being dominated by
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the narratives of the previous generation, which bear significance and are actualized within

their lives (Hirsch, 2001).

Jill Bennett, (1998 cited in Hirsch, 2001) tells how a picture produces a certain effect within
the viewer. The picture or narrative communicates emotively and bodily, by awakening the
viewer’s own emotional, psychological and bodily reactions (Hirsch, 2001). These symbols
speak, through the viewer’s emotional and bodily reaction, of a time that has past become
more than a representation the past. The viewer participates in the construction of the past
(Hirsch, 2001). There is an appropriation of the past by the viewer through their own
subjectivity at a distance from that past. Finkielkraut (1994 as quoted in Goertz, 1998, p. 33)

EANY3

writes of a concept called the ‘imaginary Jew’ “to describe those ...that live fictional,
inauthentic lives because they have borrowed their identity from their truly persecuted
predecessors.” So some people find their lives meaningful by adopting identities through
experiences of those that were persecuted before. Within the South African context, young
women in political organizations could find meaning and resonance through identifying with

people in the struggle and possibly appropriating and reenacting those political identities or

specific ways of performing the politics of the apartheid past in the present.

“...Memory is comprised of realities, operating unconsciously, that are largely secondhand,
outside the perimeter of direct experience” (Freeman, 2010, p. 103). Freeman writes about a
process called the ‘narrative unconscious’, which is similar to the concept of post memory
that Hirsch, (2001) writes about, although it need not be traumatic. The concept of the
narrative unconscious goes beyond the familial and personal space and trauma to the
narratives and symbols that are shared within a culture and how those representations are

incorporated into a personal story (Freeman, 2010).
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These representations are not directly experienced or witnessed by the individual, but they
become part of an individual’s memory, they become real through the process of imagination
and become part of a personal narrative (Freeman, 2010). The children of survivors more
specifically tend to recreate their parents experiences with themselves being actors in it
(Goertz, 1998).The personal narratives that an individual shares is made up of firsthand and
second hand resources that are beyond the scope of an individual life (Freeman, 2010). The
cultural-historical world and its representations are unconsciously incorporated into the
innermost spaces of the mind and of the self; this process unconsciously influences the

development of identity (Freeman, 2010).

The narrative unconscious is also similar to the concept of “collective memory” a term
formulated by a French sociologist Maurice Halbwachs (Hoffman, 2004). It is about how
memory is shared within a community a cultural object or symbol that is owned by that
community and those events or experiences are remembered together (Hoffman, 2004). This
kind of memory though, is open to manipulation by those in power as they can intentionally
construct what is remembered and not remembered (Hoffman, 2004). The idea of the
symbols of the past being open to construction to serve particular ideological purposes speaks
to the idea of ‘grand narratives’ and icons of the apartheid struggle compared to the
marginalized narratives and ‘insignificant’ figures. The guided path of public memory has
implications for how the past is remembered that filters into a personal construction of the

self where one is particularly invested in the past as a site of identity formation.

2.5 Conclusion

In conclusion race issues are still pertinent in post apartheid South Africa. There are remnants
or residual race problems and racial reasoning which in various ways become more complex
and nuanced within the present. The issue of class is becoming more significant within the

black population due to new opportunities that democracy has presented. The idea of
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blackness and whiteness; black identities or white identities have become less clear, less
structured and more fragmented with the opening up of new spaces and new ways of

engaging.

Black women not only have to be understood through racial lenses but also through gender
lenses and the intersections or layers of these within their lives. Gender issues become
significant within the patriarchal system, where power and privilege is for men. Men are at
the centre and women are supporters of men’s visions and dreams. Black women are then
faced with these multiple oppressive systems, and in the South African context the issue of
race has been at forefront. Identities have relevance within different periods in society, some
silenced or in the shadows and some attended to and these are open to reconstruction as seen

in the evolving meaning of race and gender in South Africa.

The different ways in which identities, race or gender are constructed mutate and shift and are
founded upon how the past is understood. What is remembered and or forgotten from that
past has meaning for the self and selves within the present. Some aspects of the past are
silenced or cannot be said perhaps due to the pain still carried but still have important impacts

on the present.
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Chapter 3: Methodology

3.1 Narrative Approach

This is a qualitative study that adopted a narrative approach. “Narrative lends itself to a
qualitative enquiry in order to capture the rich data within stories” (Mitchell & Egudo, 2003,
p-2). Everyone has a story to share about their life. Through the process of storytelling
people talk about things that are important or significant to them (Atkinson,1998). People
create who they are and how they would like to be seen or known through narratives

(Riessman, 2008).

The sharing of personal narratives is important within the South African context because of
the complex and painful history which has been influenced by the grand narrative of
apartheid. Capturing individual life histories will enable us to think about and make sense of
social histories and generational shifts with our South African context. As time passes and
significant phases in history go by, so the stories told by people in different positions, periods
and places, shift, making meaning of these historical phases in different ways. “One of our
purposes may be to understand the time that in which we live, how historical events have
shaped our world and our lives, and how we, all of us, shape the major events that occur

during [and before] our lives” (Atkinson, 1998, p.48).

Due to the social nature of humans, there is always an audience when someone is recalling a
story. This audience may be an internalized audience or an external audience, but this
highlights the aspect of humans as social beings (Andrews, Squire & Tambokou, 2008).
There are also multiple others who may be involved in the telling and construction of
narratives from the “writer and reader, speaker and hearer” (Ricouer cited in Andrews et al,

2008p. 44). In research, one of the ways to share these narratives is through interviews.
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More than a site for seeking answers, the interactive process of the interview provides a space
for meaning creation, in relation to the research enquiry. “The interview therefore becomes a
site for the production of data and an opportunity to explore the meaning of the research topic
for the respondent” (Elliott, 2005, pg. 22). The interviews were based on a narrative style of
enquiry. Therefore the narratives were co-constructed or created in interaction or in dialogue
understanding the, “self as an interactional process” (Crossley, 2007, p. 134). “[When] we
treat the other as a human being, we can no longer, remain objective, faceless interviewers,
but become human beings and must disclose ourselves, learning about ourselves as we try to

learn about the other” (Fontana & Frey, 1998, p. 73).

Narratives are located in time and made sense of through time. Narratives are reflective of a
temporal dimension and they have to be ordered meaningfully (Gergen & Gergen, 1986;
Polkinghorne, 1988). “For the way in which a generation understands the past is in part a
function of what it takes itself to be, but how it understands itself is in part a function of what
it takes the past to be. The relation between the past, the present, and their interaction is not
simple or unidirectional, rather it is dialectical” (Fay, 1996, p. 189). The way that an person
makes meaning of the past within the present shapes the way that the past is seen and the way
that the past is seen shapes the way that present and therefore the person is constructed.
“Narratives are useful in research precisely because storytellers interpret the past rather than
reproduce it as it was. The “truths” of narrative accounts are not in their faithful
representations of a past world, but in the shifting connections they forge among past,

present, and future,” (Reismann, 2003, p. 6).

Constructing meaning is also about merging experiences together that speak to certain
themes. “The narrative is a way of organizing episodes, actions and accounts of actions; it is
an achievement that brings together mundane facts and fantastical creations; time and place

are incorporated” (Sarbin, 1986.p. 9). Humans are ready to make use of plots to give

28



meaning to meaningless movements [or actions]” (Sarbin, 1986, p. 14). Specifically within
experience-centered narrative analysis the focus is on “the sequencing and progression of

themes within interviews, their transformation and resolution” (Andrews et al, 2008, p. 57).

3.2 Research Questions

3.2.1 Primary Research Question
How is apartheid history appropriated and reinterpreted by politically active women

university students?

3.2.2 Secondary Research Questions

® What role does the family play in making meaning of apartheid history?

e How is the ANC history constructed to have significance in the lives of young women
students?

e How does engaging with apartheid history influence the student politics that the
young women are involved in?

e How does appropriating and reinterpreting of apartheid history impact the future
aspirations of the young women?

e How does the apartheid history influence how these young women make sense of race

and class?

3.3 Profile of Participants

A non-probability purposive sampling technique was used. Participants were selected based
on their availability, age, gender and political involvement. I knew a woman who is member
of SASCO in a leadership position that was invited to participate in the study; from there on
the snowball process took place. Nine women students who were active members for a
minimum of six months of SASCO and other ANC affiliated organizations were chosen to
participate in the study. Being an active member, for this research implied that the person
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attended party meetings regularly, was involved in party activities; protests, rallies and
celebrations. SASCO is important because of its affiliation with the ANC and of its role in
student activism. The research was interested specifically in the ANC struggle history which

makes SASCO the appropriate student political party for sourcing participants.

The table below reflects the profile of the nine women who range from the age of 19 to 26.
Women were selected for this research because women and their narratives were
marginalized in the recording of the apartheid struggle. Women also played supportive roles
therefore it was important to forefront the narratives of these women. Based on these reasons
women were chosen rather than men. The table also shows which political organizations they
are members of and their positions, the type of schools that they attended and whether any of
their family members were politically active. All of the women were black. All participants
went to Model C or private schools, although it is important to note that this was not a

criterion it emerged that all in leadership came from this school background.
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TABLE 1:

PROFILE OF PARTICIPANTS

PSEUDONYM | AGE POLITICAL SCHOOL POLITICAL
ORGS FAMILY
Amina 20 SASCO Private Yes — Mother
ANCYL
school
PSC
Noma 21 SASCO Model C Yes- Father
ANCYL
& Mother
SRC
Anele 24 SASCO Model C Yes- Mother
ANCYL
YCL
SRC
Humbulani 24 SASCO Model C No
ANCYL
YCL
SRC
Janet 19 SASCO Model C Yes- Multiple
ANCYL
members
Bonang 26 SASCO Model C Yes- Mother,
ANCYL
grandmother,
ANC
Father.
Minnie 20 SASCO Model C. No
ANCYL
YCL
Oneka 22 SASCO Private Yes-Aunt
ANCYL
School
YCL
Zimasa 23 SASCO Model C Yes- Father
ANCYL
YCL
ANC
ANCWL
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3.4 Data Collection

Interviews were the instrument for collecting data and the interview schedule can be found in
Appendix A. “Interviewing is one of the most common and most powerful ways we use to try
to understand our fellow human beings” (Fontana & Frey, 1998,p. 47). It is a conversation
between people with a purpose specifically to seek answers for the research question. My
main role was to lead the participant on a specific journey that looked back on their past, their
roles and meanings in the present and project forward into the future. It was imperative to
know what “questions to ask, how to ask them, and when.” (Atkinson, 1998, p. 33). The type
of questions that were asked were designed to elicit stories from the participants. The
questions were constructed in an everyday style of language that was free of technical terms,
that particpants could relate to their lives (Elliott, 2005). These were open interviews that
engaged in the process of the participants and I shared my thoughts and feelings where I felt

it to be appropriate; I subjectively engaged in the process.

The data were collected through a broadly narrative frame for the interview where the
participants were asked questions about the past, present and future related to the research
questions. The questions were designed in a manner to elicit responses around specific
themes and interviewees were probed were necessary. The interviews were conducted in
English but shared African words and terms were included in the conversation, mainly in

Zulu and Sotho.

I conducted the interviews in a location that was comfortable and safe for both the researcher
and the participant. “An informal room one that is quiet and encourages sincerity, is probably
the best location for the interview” (Atkinson, 1998, p. 30). The interviews were conducted
within the University of Witwatersrand in the offices at the Emthonjeni centre. The allocated
interview time was 90 minutes per participant but some of the participants exceeded those

times. The interviews were audio recorded. Digital recording enables the interviewer to focus
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attention on the participant rather than having to pause to write down notes (Elliot, 2005).
Voice recording is important for holding onto or capturing the details of the vocal interview
and the different ways that the participant expresses their life story in conjunction with the
interviewer (Elliott, 2005). Following that process the interviews were transcribed and

translated into English where necessary.

3.5 Ethics

On the participant sheet, information was supplied to the participants with a brief summary of
the study, after that was read and they consented to participate, they signed consent
documents: consent to participate and consent to be recorded (see Appendices B, C and D).
Confidentiality has been ensured by using pseudonyms to protect the identity of the
participants (this excludes the knowledge researcher and her supervisor). The participants
were informed that participation was voluntary and they could withdraw at any point, and
refrain from answering questions that they desired not to answer. They were also advised that
they could withdraw from the study even after their interviews were completed. Once the

forms were signed, I proceeded with the interviews.

“Because the objects of inquiry in interviewing are human beings, extreme care must be
taken to avoid any harm to them” (Fontana & Frey, 1998, p. 70). Some of the participants
were very initially suspicious about the research that I was doing and who would have access
to this information. They were initially especially worried about the university involvement
as the political parties that they were involved had organized protests which at times had led
to tense relations, were some students had been suspended in the past. However, they were
generous in sharing of their stories, the political community is also very small and some of
the participants were protective of names and sharing secrets of the organization with an
outsider. Based on that I felt that the potential breach of privacy and anonymity was a great

source of anxiety and therefore I have ensured that those boundaries are protected, to avoid
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any harm. My power to protect though is limited taking into consideration my sampling
method. Access to their interview transcripts has been limited to the researcher and
supervisor. Quotations from the interviews have been used in the report by referencing
pseudonyms or fake names as agreed by the participants. The recordings and transcripts were
only shared between the supervisor and researcher and were kept in a safe locked place and
electronic copies have been password protected. Participants understood that the results may
be found in my masters’ research report, and in academic publications and conference

presentations.

3.6 Data Analysis

The data were analysed thematically within a broadly narrative frame against the time zones
of past, present and future. A thematic analysis was adopted “for identifying, analyzing and
reporting patterns (themes) within data” (Braun and Clarke, 2006, p. 79). Emphasis is on the
content of a text, “what” is said more than “how” it is said, the “told” rather than the “telling”

(Riessman, 2003, p. 2).

The nine interviews were conducted by me and then were transcribed. I listened to the
recordings and read the transcripts several times to familiarize myself; I made notes based on
the ideas that came through reading the texts (Storey, 2007). “The researcher’s decisions
about what to include and how to do so must be informed by the theoretical stance and
empirical focus of the study, as well as by such pragmatic considerations as the availability of
sufficient resources” (Poland, 2002, p. 637). I returned to the transcripts to identify the
themes, being led by concepts in my research in conversations with my supervisor (Storey,
2007). The themes that emerged unsurprisingly spoke to the concepts of race, class and
gender. These structural dimensions were thematically explored in the data across the past,
present and future, highlighting changes and continuities of experience. In reflecting on the

past, race, was understood through both ‘the grand apartheid narrative’ and more personal
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‘family histories’. Gender roles in the past were talked about in relation to three thematic
metaphors of women as nurturers, iconic wives and heroes. In talking about the present and
the ways in which the past is reinterpreted in their sense of themselves as young women
activists, the intersections of race, class and gender are evident. The intersections of race and
class are explored through the following themes: 1) Overt racism: second hand accounts; 2)
The white grip on power; 3) If not (black) racism? 4) Struggle songs appropriated, and 5)
comrade language. The intersections of ‘race’ and gender are thematically explored in
relation to: 1) supportive and nurturing roles; 2) Sexuality and political reputation; 3) the
Barbie-doll stereotype; 4) One of the boys. In envisaging the future, these intersections of
identity become increasingly fluid and it is evident that participants cross boundaries and
create synergies across contradictions. The intersections of race and class are discussed in
terms of the following themes: 1) Black movers: class mobility and new spaces; 2)
Whiteness: Abelungu and Coconuts; 3) A Free South Africa. Possibilities for future gender
roles in relation to class and race are explored through the themes of: 1) Feminism and

struggle theory; 2) embracing femininity and 3) Myself, my family and my work.

These thematic units though were not left fragmented and the sequential nature of narrative
analysis was incorporated to provide continuity (Riessman, 2008). A narrative analytic
structure was used in the analysis to speak to the temporal dimensions of the research. This
kind of analysis was used to understand how the participants have ordered their life
experiences and where they have drawn significance in making sense of their identities, in
light of the apartheid past and how they possibly incorporated or appropriated symbols or

narratives from then into the present and into the future.

“There are a number of logistical and interpretive challenges to the translation of audiotape
conversation into the textual form” (Poland, 2002, p.632).1t is important to keep in mind that

the way that an interview is transcribed may impact the intended meaning for instance where
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particular notations are inserted and where sentences are ended and started (Poland, 2002).
Transcriptions of the recorder interviews were done, which included other linguistic
expressions, such as laughter, hesitations, pauses and other sounds. One of the important
subthemes that emerged in this research was comrade language. This language was spoken by
the participants within the interviews; it has been underlined within the text to indicate when

that occurred.

3.7 Role of Researcher

“All parties in the dialogue have subjectivities and emotional lives that they bring to research
relationships.” (Elliott, 2005, p. 476) As the researcher I am a black woman student but I am
not an active member of any particular party. I have particular beliefs and theories about
politics and gender issues so I had to constantly be aware of my thoughts and feelings when
interviewing the participants for the study. I kept updated with local events in the political
sphere through watching and listening to the news and reading the Mail and Guardian. I kept

track of my thoughts and feelings through a process of frequent journaling.

“Blacknesses... are articulated, realized and lived out in the messy, intricate and entangled
networks of “race”, class, nationality and ethnicity, gender and sexuality, generational and
religious affiliations, embodied in everyday practices and in encounters with one another”
(Bradbury & Ndlovu, 2011, p. 5). As a black person who was born in the early eighties, when
the system of apartheid was still enforced and practiced, I have some recollections of that past
which makes it hard for me to disentangle myself from that racialized history, which has

morphed into the present.

As I read into or listened to other people’s stories, I was also in the process of making sense
of my life narrative, my racialiazed, gendered and class narrative. Therefore I grappled with

many ideas and questions as I critically engaged with the research process. Is the idea that
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people born in the late 1980s and 1990s are born frees an illusion? What does it mean to be a
born free? Is it the ability to distance the self from a traumatic past? Is that position really
possible? How can this experience of writing this document be emancipating when there is a
constant revision, editing and re-editing due to the reality of being a black student being
supervised by a middle class white supervisor. What I have recognized is that I have
constantly found myself in “white spaces” speaking a language that is not mine, writing in a
language that is not mine, where at times even my mother tongue seems foreign to me. There

is no objectivity, perhaps subjectivity is what it is.

I’m always negotiating the sense of being an insider yet an outsider or an outsider yet an
insider, which means my position, is constantly changing, my identity constantly shifting.
How different would this research be if I had been supervised by a black woman or if I had
been a white woman? At the same time though it was me as the black woman student that
made it easier to gain rapport quickly with my participants. I find solace in the following
statement; Appiah, 2005; 2006 implies “that it is not sameness or agreement that should
provide the basis of our connections with others but rather, the quest is to develop a common
language through which to debate, negotiate and disagree” (cited in Bradbury & Ndlovu,

2011, p. 18).
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Chapter 4: Results and Discussions

The analysis is layered in a way to reveal the multiple complexities of being a woman, being
politically active and being black, and the tensions of self representation across different
spaces and time zones with an emphasis on apartheid history in relation to the present.
Thematic narratives are layered across the different time zones of past, present and future.
When we go back and recollect, remake and rewrite the past we are in the process of sense
making, we are questioning and trying to find answers about who we are, in an identity
formulation or reformulation process (Freeman, 1993). The aim is to look at the ways that
participants make meaning of symbols, concepts and narratives rooted in the apartheid past;
how they engage with these, reinterpreting the longer historical past in the present and in

relation to their projected futures.

We cannot ever really experience what actually happened in the past, we only have access to
the past from where we are in the present, through distance, and we interpret and understand
through distance (Bradbury & Miller, 2010). The distance for these participants is created by
being in the post apartheid present and engaging with and imagining the apartheid past,
which was not experienced by them directly or personally. How participants make meaning

of the past has an impact on their present identities and imagined futures.

We can only make sense of the present in relation to a recollected past and a projected future.
The future is always about what is to come and therefore offers hope or fear, it presents
multiple possibilities for the self (Crites, 1986). It is therefore important to also engage with
the ways in which the participants make sense of the future, particularly because they are

young women on the cusp of adulthood. Is there hope for a future and what are the possible
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selves that can be produced in the future; what impact will the apartheid past have on the

identities of black women?

The narratives of participants were thematically analysed across the broad temporal zones of
past, present and future. However, the interconnections across time are evident in that
participants speak about the ways in which the (racist Apartheid) past impacts on the present
and how their hopes for the future are both constrained and imagined in relation to present
struggles. The intersectionalities of race, class and gender in the making of identities is
explored within the narratives of past, present and future. By providing extended excerpts of
data, the voice of the participants is centralised in generating this account of their

experiences.

4.1 Sources of the Past

The sources of the past that inform current identity constructions and emerge across the
young women participants’ narratives were analysed and are presented here in relation to
‘race’ and gender. The young women’s ‘recollections’ of the apartheid past, or the second-
hand accounts of the imagined pasts that they construct on the basis of historical and familial
knowledge are, understandably, mainly structured or framed, racially. The role of women in
history is understood as peripheral and one dimensional, typically as ‘mothers’ or in
supportive roles, and there is minimal identification with the lives and roles of the previous
generation, although a few individual women are highlighted as historical icons or

significant women role models.

4.1.1 Race and the apartheid story
This section focuses on how the women reflect on South Africa’s apartheid past and its
significance for them in present, post apartheid South Africa and the sources of knowledge of

this past. The first theme, ‘the grand apartheid narrative’ looks at how the participants make
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sense of apartheid history as documented in the public space through different media
sources and how they ambivalently engage with these sources. The second theme, ‘family
narratives’ is about how different apartheid narratives, feelings and thoughts are experienced

and made meaning of through personal accounts of their close family members.

4.1.1.1 The Grand Apartheid Narrative
Zimasa talks about her view of apartheid, race and racist beliefs and practices as shaped by

‘documentaries’, clearly consigning this to history.

Zimasa: I think (pause) just the whole idea of segregation (pause) you know. Um (pause) that's just
like that's just the first thing for me that, that just comes to my mind regarding apartheid. And (pause)
m-, another thing would be the idea that other people would honestly be convinced that they are
better than others because of how they look (T:mm)...you know obviously I've, ['ve gone
through(pause) uhm like the different documentaries (pause)about those are the type of things the
things that we see, on those documentaries(pause) like you know the ill treatment of black people
leaders or no leaders; random people (T:mm) for no reason (T:mm) at all, you know and in all

honesty there is no reason.

Zimasa seems to have some difficulty making sense of or even imagining the apartheid
system, as seen in her hesitation or difficulty in conceptualising what apartheid really meant.
Her views seemed to draw on secondary sources, ‘“documentaries” quite distant from her
lived experience. It may be difficult for her to make meaning of what seems to have been a
ludicrous or senseless system that was based on the racial discrimination of black people

across society. Noma talks about how she tries to avoid thinking about the apartheid past.

Noma: To be honest I try not to reflect on apartheid Hmm I try to stay away from the documentaries
and the movies Hmm (pause) they anger me quite a bit Hmm like I am angered by the fact that a

certain race decided that they are better in our land. (Laughs)(T:mm)So I try not to entertain that
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cause I don’t think it’s (pause) I don’t think it’s constructive. I don’t think anger is what we need
today; I don’t think anger is what the movement needs. I think we have a lot of angry people
naturally, I mean if I had gone through the struggle (pause) and if I had been victimised the way that
my father and his generation were victimised I would probably still be carrying bitterness. (T:mm)
But I do think at some point there needs to be (pause) not forgetting, I mean I don’t think we need to

forget but I do think that we need a fresh outlook,

When Noma reflects on the past; viewing videos or images about the past awakens feeling of
anger within her, which leads to her avoidance. The personal or individual anger that Noma
avoids, inspires a conscious forgetting, a process of remembering but devoid of difficult
emotions, due to not being present at that time and for the bigger goal of nation building.
“When the present is burdened by a past constituted through impotent rage, misrecognition,
shame and disrespect, memory,” imagining, viewing or hearing of stories from that past can
quite unsettling (Mohamed & Ratele, 2012, p. 282). Outside of the public documenting of
history, there are stories and feelings which are shared or not shared at the intimate level in

families and relationships with the generations that lived through apartheid.

4.1.1.2 Family histories
The apartheid past is processed or handled in different ways. Below a participant talks about
how she and her mother relate to the past. Zimasa talks about the silence and pain within the

family.

Zimasa: I don't want her [mother] to start feeling all those things again because I don't think I'd be
able to handle it (T:mm) Zimasa: hence I (pause) have not spoken to her about it

Thembi: mm ok, so you think it's ah (pause) mostly linked to (pause)ah like what? Awakening painful
memories around your father? And not necessarily around the struggle? Or is it both?

Zimasa: It definitely has got to be both...I mean socially on the one part, but politically as well when
(pause) um she (pause) let's say there's something that's playing on TV (T:mm)about like the past,

41



(T:mm)she always gets very sensitive and she just normally does not want to watch (T:mm)and just
wants to (pause) chill and do something different, (T:mm) so I know that although she doesn't want to
talk about it um it's something that affects her and I just don't know exactly to what degree it affects
her and how? (T: mm) that's why I don't want to be that person that um (pause) you know (pause)

awakens those type of emotions, (T: mm) I don't think I have the capacity to deal with them.

Zimasa reflects on the uncomfortable silence between herself and her mother that is related to
both her father and the meaning or experiences of the struggle past for her mother. There is a
gap or distance of unspoken yet shared experiences or emotions that divide and yet connect
mother and daughter. Silence offers a way of sharing or passing on the parents’ pain, but may
also be a buffer from further pain through talking about the experience and exposing that
distress to the children (Frankish & Bradbury, 2012; Hoffman 2004). “Silence [is seen as] an
effective psychological defense” (Frankish & Bradbury, 2012, p. 302). These emotions and
experiences seem so unbearable, that Zimasa feels that she would not be able to or have the
strength for herself and her mother if ever these experiences were shared through talking. The
participant below talks about how she understands the role of her father within the apartheid

system.

Minnie: Back in the day, uhm he [my father] was just, he followed the rules, he didn’t really challenge
much, he believed that, you know, the white man is the boss this and this... if you wanna get

somewhere in life uhm, if you wanna have a future, you must just follow the rules

Minnie talks about how her father was silent within the system of apartheid. The first lesson
that is learnt by the oppressed or colonized person is to stay in his position and not cross
boundaries (Fanon, 1963).Her father followed the rules and, therefore, did not challenge or
try to fight the apartheid system perhaps due to fear and anxiety about the future, for his

children as much as himself. From the position of the present within a democratic society
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what is perhaps not understandable to Minnie are the different ways of domination that were
present during apartheid, where encounters could end in serious violence or placing
employment at risk (Sonn, 2012). Minnie expresses difficulty in imagining a situation that
she did not experience, and her father’s lack of agency. “Apartheid was not a thing in itself. It
was, rather, a name for a host of events, things and processes” Chipkin, 2007, p. 180). It was
a system of ““social practices and uncivil acts” that subjectively tormented the subjugated
individuals (Sonn, 2012, p. 247). This extract shows the complexity and internalization of

oppression and making sense of that in the present.

4.1.2 A Gendered Past: Nurturers, Iconic Wives & Heroes

This section looks at the position of women within the apartheid struggle in relation to three
themes. The first theme positions men as heroes and women as nurturers. Participants grapple
with the idea of women as supporters and at the margins of the struggle with men being at the
forefront constructed as the leaders and the heroes. The second theme focuses on iconic
wives, women who have secondary heroic status because of their husbands’ roles in the
struggle. Finally, the third theme offers a possible role for women in the past as heroes in

their own right.

4.1.2.1 Women as Nurturers

In terms of understanding the role that women occupied in the past, it was seen as a
supportive role (April, 2012; Ramphele, 1991). Politics was the space for men who were seen
as the heroes, with women playing the marginal roles. Women’s roles were located mainly in
the domestic sphere looking after the household and the family in line with patriarchal
ideologies and practices ensured that. Ideologies have a great impact on the kinds of identities
that are possible within society and the way that people think about themselves and the
possibilities (Sampson, 1989). There were fears that if women were at the forefront and if

they were caught they would not survive police custody (Ramphele, 1991). The system
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created relationships of dependence on men and fear of going into public and political spaces.
Women were the supporters, the wives however; there were women who did not fit into these
expected roles. The following participants echo these views as they talk about how they

understand the role of women in the past.

Humbulani: ....I mean the men go out and fight and (pause) go awol, go into exile and they come
back as if they're heroes. (T:mm) Women then must stay at home, be bot