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Preface

This work, provides an account of the origin and the way

of life of the lahezi tribe, who live on the Wild Coast of

the Transkei about the resorts of Coffee Bay and the Hole-in-
the-Wall. A number of references will be found also to the

the Tshomane and the Bomvana, who live in contiguity
As the Mpon-

Mpondo,
with them and share a common cultural heritage.
io and the Bomvana have already been studied by Hunter and

Cook respectively, i1t has not been necessary to say much

about them, 1 have said core of the Tshomane, about whom, as

about the Tshezi, there is no previous literature, and whose

customs are almost, if not completely, Identical with those

of the Tshezi,

In such a work as this it is necessary to make consi-

derable use of vernacular terminology. The Tshezi speak

Xhosa, but with adaptations of their own or acquirer. from the
%fengu and other peoples. If any Buoh varlaUona appear

they should be recognised to be in fact variations and not

be taken for mistakes. To accommodate Tshezi speech to that

the Xl.osa entirely nould be to misrepresent them. Thus

the Tshezi say for lgqudu, a knobkerrie, and unf.tno for

~ U 7<% edlble herb> and whereas a Xhosa would be apt to
usestitif £.tc mean -last night” and Ucl£ to mean "yesterday",
a Tshezi would say j&ezolp for 'yesterday" and izolo for "day
before yesterday".

My use of the vernacular has greatly benefited by the
scrutiny and suggestions of Mr 2.S. Qnngule, B.Ed., Assis-
tant in the Xhosa language to the University of South Africa,
while Kinship Terminology has had the further advantage of
being Improved by Dr N.J. van Warmelo, formerly Government
ethnologist. To both these gentlemen | tender my cordial
thanks*

The spelling of Xhosa ntwies is always a problem. On

tho one hand, one wants to abolish some of the more grotesque



forue used by Europeans in the past (e.g. "Unbosom Boaer,, foj.
Tshaka®e induna uMbozamboza), and, on the other, one does

not wish unnecessarily to puzzle the English reader by of-
fering correct spellings of Xhosa naUes, whose incorrect but

comparatively inocuous misspelling have come to be generally

accepted. One has to compromise. | haVe retained such forme

as ''Baehee', "Umtata" and "Pondoland" (rather than Mbashe,

Mthatha and Mpondoland, or Ettampondweni), but have felt free
to substitute fihili for "Kreli" and Thembu and Thembuland for

"Tenibu™ and Tembuland™.

Footnotes have Tsto avoided ae much as possible. Works

cited are referred to iIn brackets iIn the text under author-e

na»e and year of publication; further details will be found

in the Bibliography, "here a reference is given without any

euthor®s name or date,
another page iIn the present work.

It 1s to be understood as alluding to

Aknowledfi™mentn

For much help received 1 iesire to thank the following:-

ehe L°nited thrintian Misaionary Society, U.S.A., for
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Tomm U etbnJVMprmphio survey of a tribe of C,"</9 paople*
«ho liva of tha *ratiS*i coaot, juet eel®* V * Jatata river
aartth in i»war TT.ambuland. lhair territory lorris part of the
wariafci N diatriot of *ganculi.

ftha worfc apenn with a chapter on the rileter* of the Jaheai,
showing their beginnings as the righthand house of 2w«tafcuf
vhief of the ikmvana* and @owin , al»o how ehie righthand house
bwcane t.« ruling houee of both the laher.1 and the ~omvan*
:%0;"leb.  lhe rite of the Xsbefti In the >wa*i-2ultt territories 1S
traced, aard their &Mrati»£. acuth-weetvard into iondoland, ana
thence aubeegaently ever the Uatnta river to the parts r;hert
thej have lived ever since the eAr;hteen-twentlen. .“retcV-ru"a
ure supplied to i1llustrate they* wovementa.

Hext tie »tpo.itioi cf tre *sje*i tribe is shown, especially
of the rov L <d«ns ,aa-ended Iron *ie"i1 him-ell? ¢ f alien
clans, who ui ;ra*th or ceclUel aao~4 the t&hasi, are difc-
ouaeel 1) a eufil#u*nt chapter on -in*Liy wnd -lanto.

SMnliille 1obicolu Ih at present cti.i, —chief of the *ahesl»
the rightful wir o”ing a minor. tablet* are given showing the
deaceut oj the *ah»*a! and the f«uuily of Tyelinzizna, —Mnisile'a
grandfather, tXoo*ftifi oi the present chieftainship are diaw
cussed, botn those that «ri*« on personal grounds arai those due
to the chief*b position «a th* head of the tribal political
structure) aXao toe a lficulti®a of vi® intercrlarj, position
between the iribe end the uovornsient. fhe nev administration
unber the eeiui—-ir.aej.e*ident ireuwei uovemnent, backed by the
Governxe.it »f the —*public of bouth Africa, ie traced out,
showing the inta. ration of the Xsheai to the Tranekei Covemaant
in Uatata through tribal ar*l .regional autnorities. A dlaouaslon
follows of ‘iaheai law and oi the jucloial proceao a» reflected
especially iIn ©ae*a 2ud in the chief's courthouse.

Following chapters deal largely with matters of individual
and eocial life. fhr development of the individual la shown
through Infancy and childhood. j<itB of passa e of both a ties
and legion to adulthood are treated at length, from the many
cases personally observed, and their significance interpreted
ae far as >>ossible consonant with scientific accuracy axd



objectivity. UiTi e it, Jiu-lly "eaoribcd lu its aliferr t
forxs, <md its couooislt.jr;t practices of courtship, *srriags
payment, clan exoruny, mrltai avoidances (aK jnj.onlir*r&) aad

other c iBtoiio »r« tleacribeu anc axi loined.

Kine< ip structure, taboos anu terminology are diecuoaed
at soiee length and a full ehart or table of kinship temm is
supplied.

Family life is described and social feasts, dances, and
beer-drinks fully treated; «.lao the customs and prot>l*r e that
cluster about land and property right#, the rights of women,
inheritance and the like.

A chapter is uevoVaa to resistance and response to sconoraio
change. 2hn erosion of tribalism and tribal *ay» P> contact
with western civilisation principally through missions, Govern-
nent agencies *md the gold-talnes trd othsr work centres of tie
AtpabUe, i« diocissea, 1o, ether with the natural conservatism
of 1isu*, and reasons are *;iven why the latter nr* unfavourable
to v'hat whites regard as ''p-ocress*e e tension between
these two tendencies to oonservatian and change is shown to
have brought the Icheat to the place where they are poised ustveea
two worlds, the old aid the new, <&l .aid dwo-"l, ths order of
the staple, facs-to-i1ane society and that of a hi, ;hly-developad
teohnolo-y.

#i1th a discussion of reverence for thw 1ivin and the dr-id,
a study i1s bo*on of Xshexi "reHr. io0™'. rhrou.—hout the work
ths privacy of the elemental spirits i« snowa* viad, the
ancestral spirits, the "forces" of priiaul religion. burial
customs, sacrifices to proj-itl.te the ancestors, the initiation
of diviners, ueliafs about ths aysterious *iver- eoplo, the
sacred herd called oNaon*,olo "offered to the river" at Kikajafel
in handoland, herbalists and their curse, witchcraft und
sorcery, faailiare, rteid-mvic a € ail described and ex lainod
as fully as possible. -lan rituals unu the Ixnotion of kinship
in dfftgrul <In« who suall be present ann who ahull officiate at
rituals are 41souss*49 aci t#e anbivalent attitude zo tribal
and hospital doctore showne

finally, there Is a full troatnent of the to,lc of
Christ* ait* in relation to th isheai and an attempt to faoe
the question why aft«r ssvsnty ysara it hes vatte so Mttle
Impact u on thea* It is », estr.d that witsior.mrips were too
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iconoclastic In taeir approach to *ne tribal religion;

sixilai itiei> between 1&hei1 religious oeliefn and practice*
and those of the Judaeo-"hristian tradition are elaborated;
and Ku“jgeetioaa are made for &« aiBaltlacition of the best
eleisenta ol the lo<t.d religion *ith taat froci overseas to fora
an iiuii Iuheali (or Ahoea) forra of Christianity, 3wt *
there were Judaic, Hellonic, -oien, Byoantine ar.i srotestant
forss in the paat. >ir.ilarly, problems of oduoation (lar ely
In nissioBary hands until lately) ac* discussed and shown to
lie partiz, In the opposition of illiterate chief* ana "ed
parents who fear a diminution of thsir authority aa a conseguence

of It.

Last of all, and by way OfF oua&in, up, there iff considera-
tion of tLe 1iuewtion* "shat makes a tsao a Pstwzi? *hat nakes
Liu conaciOiJ of a ueparate ldentity to wniih b cliags find of
wl”ioh he 1s proud?” She answer in fojnd in such thin,;e as a
oeparate history, a uepur*te ancewtry and especially a separate
territory, whion are “hie ownZ.

Rev* Basil Holt, M.A_,



Introduction

On many counts an intensive study of the Tshezi people
should prove rewarding to an anthropologist. Vor a century
and a half they have lived in a backwash of South Africa on
the Wild Coast of the Transkei, where, until quite recently,
they have hardly been disturbed by the tidal waves of social
change that have swept over so much of the rest of the country
Proud of their heritage, they have contested every inch of
ground agc.inst the encroachments of colonialism and western
civization. They have clung to their customs, their rituals,
their whole way of life with a tenacity born of the conviction
that nothing else could be right and good for them. Only now,
after a couple of generations or so during which they have
been driven by necessity to seek work on the mines and the
other labour markets of the Republic, have they begun to
yield their position. Even now their resistance to change ie
remarkable.

xn my case there was an added and coiup«lling reason for
OLoosing the Tshezi country as my field of study. For it was
my privilege to be brought up in the Transkei and to grow
through childhood among these friendly and admirable people.
My father was their first missionary. As | was an only child
and the nearest other white children belonged to a trader whc
lived miles away, my early playmates were the Tshezi children.
Prom them 1 learned to mould oxen out of clay taken from a
river bank, how to frighten birds from the crops with pel-
lets of mud hurled at them from the tip of a pliant stick,
how to play at housebuilding in the long African grass.

Prom them too | learned to speak Xhosa; nor have 1 ever for-
gotten it, not even after sixteen years of continuous resi-
dence in America. My first two years of schooling were 1in

the mission school; where 1 was the only white pupil, the
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schoolteacher was an African, and the medium Of instruction

was Xhosa. At the age of nine | was sent to boarding-school

In Untata, and thereafter had contact with my Tshezi friends
When 1 went home twice a year for the long vacations. Oppor-

tunity for Xhosa speaking were almost as abundant around Um-

tata, however, as at home.

With the responsibilities of adulthood | passed to Cape
Here | kept ray Xhosa alive by talking
In the long years

Town and Johannesburg.

to servants and filling-station attendants.
in America 1 read the Xhosa Bible and other Xhosa

When I returned to Johannesburg

of residence

works I had brought with ree.
in 194f, 1 was delighted to find mys.If still able to converse

freely in the language. Forgotten words soon came back to

memory with practice.
several vacation visit-, to Tsheziland, which kept alive ray

In the ensuing twenty years | nade

Interest iIn these people.

In 19 58 a period oi eight months was spent in actual
field-work - not as long as i1s usually thought necessary, but
In ray case no time needed to be lost in acquiring the language.

ter my arrival as much time as possible was
In their homes,

* rora the day
spent in the closest contact with the people;

by the wayside, in the fields,at beer-drinke, and at rituals

of all kinds covering the stages of life from birth to death.
The chief welcomed re at his courthouse in a public meeting,
and expatiated on the fact that | was the son of the founder

of the mission opposite his court and had grown up under his

grandfather, Tyolinziraa. The Tahezl were for the most part

most helpful. Not leant, diviners answered my questions,

welcomed me as a guest to their rituals and described in detail

the experiences and processes by which they had entered on

their profession. A number of young boys came to my oamp

in the mornings to tell me of initiation rites, marriage



rites, divination and other rites, and to conduct re to the

homesteads whert they were being held. Servants iIn the em-

ploy of traders and of a hotel-keeper at Coffee Bay were rea-
dily willing to give of their free time to answering my ques-

Sitting in the cattle-kraals and courtyards of innu-
| giea,ed moh from thg

tions.
merable homesteads, often all day,

casual conversation of those who tod come together for eooe
| sat among the people, ate their
I took census

social or ritual occasion.
oeat and shared many of their experiences.
counts of their homesteads, and their administrative units,
dipping inspectors (all Africans now) and other officials
opened up their books for ge. do fAgf | might transcribe the
numbers of cattle and s,aall stock owned per person.

I examined records in the office of the magistracy of
Mganduli, relative to historical, economic, agricultural and
records of court cases in the archives of the
moat valuable cf all his-

other details,

Transkei Government in Umtata; and,
toricaHy, the records of the Mganduli magistracy from the

beginning preserved in the South African Government Archives
Building on Victoria Street m Cape Town.
In dealing with an area of rapid social change the camera

and the tape-recorder are of vital use In preserving ,lghta

and sounds that soon will be no more. The photographs and

the tape-recorded .ongs, tales, speeches, conversations given

In thi. work are but a modicum of the material obtained; and
camera and tape-recorder preserve things as tney were actual-
ly seen and heard, net as they were vaguely recollected af-

terwards "in momenta of tranquillity 2 which process howaver

conducive to the wrltf* of poetry, is not helpful to anthro-

pology.
My denire has been to present Tsheziland in its totali-

ty and actuality - the la;,<j, Its tribes-people, as influ».iced



-ts white traders: mﬁ%?f%?ﬂ?ﬁ%ﬂ? and government cfficiale

and the cuatoms of the people as they are toda*. Though

sometimes referring to things past, | have studiously avoi-

ded any "reconstruction” of a f « - 3i pure Tshezi-ism, as

It "ought to be " if unaffected by social change, or as it

"might have boon" before Europeans came. | record what I

saw and neard iIn Tsheziland in 1Q68
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chapter t

HIS__of THE TSWK7.T

There can be no proper understanding of a people apart

frm th6ir hiStOry * trib“ b exists In a kind of time-
less present. It grows, and it deri es its national pride and
,hat 1t

the sanctions of its tribal behaviour from the past.
has been helps to make It what it ie.

Professor Philip Mayer rightly SayS! »Por the Red
the i1dentity of the tribe in contraposition to other tribes is

largely a matter of two things: a distinctive history and a

distinctive,exclusive way of life. They are conscious of a

common past (largely expressed in terms of descent from common

ancestors) but also of a common present duty to maintain the

distinctive way of life which history and the ancestors have
them alone. In their eyes the *ed way

sanctioned for them and
IS proper for the tribe,

of life, handed down from the ancestors,

the whole tribe and none but the tribe." (Mayer 1961: 40).

The T"hez. have their full } rf . o« . .
C IS consciousness* of a
red | han wn _ * _
sacred legacy handed down Aneration to generation for them
to keep,
flgunl.

>oga distinguishes the Ngunl from the Kibo
following «ryant, groups them all

(Sega 1930: Krigo

of Southern Africa.
and Lala peonies, but trig.,
together as variations of abeNgunl
1950: 3-4, Bryant 1V9. 1-16). Of these "hundreds of tribes"

(Schape.ru 1937: 45) the southernmost are the Cape Nguni. Thfy
and practising

are '"the congeries of tribes, all patrilineal
from the

a combination of pastoralism and hoeculture .....

Natal border iIn the north to approximately a Hne drawn .just

west Of Port Elizabeth in the south™. (Hamnond-Tooke 1965: 143).

One of the great tribes of Hguni were the Ngwane, or smaNgwana,

who apparently lived in the region to the south of Swaziland and



tZ Transvaal and subsequently moved to the White Umfolozi
r ,er (Bryant 1929: 137; van Wanwlo 1978: 5). They are con-
nected genealogically with the Mpondo and the Mpondomise. Abou
eighth in line from the earliest of their remembered chiefs was
one named BOmvu (Soga 1930: 352). b"rom him the Tshezi and the
Bomvana trace their descent. ",/ come from Bomvu" (si®*huma
JuHomva), the Tshezi say. Behind this chief"s name in their
traditions 1is only a blank to represent the impenetrable mists
of antiquity.1

Old Mghunuvana, whom 1 had known since we were boys toge-
ther so that he was disposed to be communicative with me, 1Is
generally regarded by the Tshezi as the best authority on their
He reminded mo of Vansina 3 formula for a good

own history.
"A good informant is someone whc still lives the

informant:
customary life, who recites traditions without too much hesita-
tion, who understands their content but js not too brilliant -
lor if he were, cne would suspect him of introducing distortions
ana who is old enough to have acquired some degree of personal
experience of hia cultural environment”” (Vansina 1965; 192).

Mghunuvana gave me the following as the line of chiefs In
succession from Bomvu to t** present time:-

Rgdvu, bomahaohe, Mbhali, Mgweda, Bikada, Dibandlela, Zwet-
sha, Tshezi, Tyingann, Kanya, Mbhelu, Makhunzi, Phali, and
Tyelinzima, whc died in 1954 and wan grandfather of the present
acting chief Daniaile.

To a Tshezi or * Bomvana nuch liste are not just rows of
names. These are now the great ancestral spirttB (izinvanva)
of the tribe. In that other world, which is hierarchically
constituted like this ono, these chiefs continue in positions

of superiority in relation to the spirits of lesser chiefs and

Oni aged informant told me Bomvu was the son of "Edward(")

of the Cfo8@368 gdigﬁgelgoﬁtgg{ﬁen , an amusing example



commoners (Cf. Krige 1950: 284; Kuper 1947.
) " 1) ™ Ashton 1967*
13). Moreover they continue to watch over their

ggﬂfg 8H8 their subjects in this world +o0 tv
,t: ~ -

royal descen-

r: r » - U, «
lect the customs originated W tmh v,

] Gd byr **xx%x down to them from
these ancestral spirits.

2- Origin of the Tah*"

As to where the Tshezi come from, their tradition are for

"from Swaziland-. (kwaSwazi) *

most part cxear and uriform:
goa2ulu) ~  If ~

occasionally one will say, "from
enged, explain that after all the twc cowries are contiguous.

"faZi ar9 3130 8ai<i t0 descended from Bomvu but by a dif-
ferent line (Soga 1930: ,58)? so that Swazi and Tshezi are re-

lated.

A, to wh.sn they emigrated, one aays it was ir. the time of
omahaahe, the successor of Bomvu. = Another would make i1t much
ater, for he says all the graves of chiefs before Tshezi are

in Swaziland, while Tshezi.* own grave is somewhere on the

euge.a river (ciuTh”™la). “he laUpr vi(fr i) Bupported foy #

act .hat a ™ Tsnezi traditions point to the time of Tahaka4 as
t Of their emergence aa a separate people emigrating south-
ward.
In the latter part of the lath century all over Southern Africa
Africa, various clan, and clanleta were gravitating together to
ecome tribes ard nations under ambitious rulers. When the Ula-
*ini clan oaCie fron Mp r,f.lon of the prefAl(nl J<5urency M(rdues
the Lebombo mountains into the region now called Swaziland,

tnny found various clans there of Nguni and Sotho stock. Most of

these wert: incorporated into their own political structure,

FaEIoRS " oBLYE ¢ T LRer " TAPAL.- 1PRITPSBEEEnY (ATVE) SERE-
ei1 t rulers only " N L,h» Fd*r of the laft

rationa<after (1950 <~ 8) come five gene-
4. Xhosa form of the zuilu "Shaka’~



N N

peaceably where possible, by force if neoesBary

clans avoided incorporation by ravdng away (Kuper 1947 : 12ff .
cr. Bryant 1929 : 310ff.). Among these * NN N J

Tshezi, not yet called by that name, who see. to have moved over
into Zululand,before the region had acquired that name either.

This would account for their origin being traced sometimes to

Swaziland, sometimes to Zululand, and for Tshezigrave being

said to be in Zululand, while those of his predecessors are said

to be In Swaziland.

A Tshaka Upheaval.
The greatest of all those who at this time mace a name and
a nation for himself at the expense of other clans was Tehaka.

Hi*"ory and tradlticn conv, rre in r,e person of this extraor-

dinary warrior and founder of the Zulu power. By the time of his

death i1n 1828 he iIs sad to have been responsible for the deaths

"f a million people, to have caused the disappearance of entire

tribes, and to have set in motion nigr.tlons that were felt as
f.r away as the present t rrlt ries of ahodeaia and Malawi, who.,

peoples, the Xaabele and the NVoni respectively, were the creation

of his conquests. The region of what was afterwards called Sou-

thern Natal, once populous, was denuded of its inhabitants, who

1J d  Jthward h-ror- the onset of tirx conqueror (Omer-Cooper

1966 : 29 Tf.).
Sobhuzi I, of the Dlamlm, nought to avoid conflict with
superior forces by asking m«rH-|]e njiiancer with them. In pur-

suit of this policy, he gave two of his daughters to T.haka; and
the Zulu despot paid him the signal honour of coming to him once
on a visit, when ne was received with ostentatious hospitality.

So Sobhuza escaped the military attentions of hie ruthless scti-

m-law. It i1s tru, that Tshaka subsequently had both the DInmini

pri-.cesaes put to death for the crime of becoming pregnant by him

(he himoelf dreading the possibility of assassination by a too-

ambltious heir), but Sobhuza took that in his stride. He left to
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his son and successor Mswati (or Mswazi_g
azi) d secure and well
-tabled kingdom, which this "greatest of the Swazi fighting

K r.gs so organised militarily that he booa™ "the terror of the

their incorporated

““>rt““S 1B l-etUrn < WhICh the W
,4 18

clans took his name and became amaSwazi (Super lo,,.

Bryant 19291 322 332). No doubt the Tshezi are thinking of

thts, When they say that, out of the welter of conflicts that

swirled about Tehaka, th* Swazi "eof—.r’\g fﬂ%‘t- tbapKuma kupala )

= 1h= ghtzi themselves? They did not fare 30 well f

at the hands of the Zuly par afne: o Zisus belli is obscure

at thta late date, but according t, one strand of tradition the

Tshezi had t <, part f Tsh k ... Ungdom. In fact T,hczi him-

ebe help of Veten, <T8i,21-8 father) and Skiti Uwetsha"s great

Zulu Kking ,tss. d his mueh-pri* | antral and I.arned what had hap-

pened, he Planned to puni. t Knewing what lakaka®"s punish-

N N must have been thsr.

T *
that th. to00k pUe. sn Inciitrit r,.;;rilod ty Scga> As ~  fugi_
qves head, i frr i I, Ljr, wh. lv ~c,K.]had teen establish-*

called Kha~. In-mankengane (‘'Watch the r, >"), when they

tion of Durban today. 1f Tsh. zl himself was an* of the fugitives,

of course, his gray,

sought further south.
Kukaphi river tr. Pcndoland (Cook n.d.i 126).

cannot Ix besldr th. Tugel.a, hut must be

Chi, £ Ty. linzima said t, w.s buried by the
">at a certain is

that the Tahezi amge iIn Mb owe” - 1uiu and oame south

Vo this day the Tshezi speak of Tshnka
They regard him

- 1i- 11~ Tnhakn.
with bated breath and glances or apprehension.
as virtually the founder of their own and of surrounding tribes,

as 1-hese exist today. An one of them said to met "We here are



his son and successor Mswati (or Mswazl) a
Iwswazi; a secure and well

established kingdom, which this "8%3%&{ 0%\ the Swazi Fighting

ngs so organised militarily that he becaDe -the terror &f

north"; in return for which the Dlomini and their incorporated

clans took his name and became amaSwazi (Kuper 1947- 14 18.

Bryant 1929: 328-338). Ho aoubt IKh,z1 are thinkl%. J
this, w.en they say that, out of the welter cf conflicts that

swirled aoout Tehaka, th.- Swazi "emcr’\g ﬂFstt" ﬁi’ﬂﬁﬁ’ﬁ kugala).

They did not fare so well

The c”™ue belli 1s obscure

m- of the 3Bh.zi themselves?

at - e 1anis e<f the Julu pot ntai, .
at this late dat, ; but according to one strand of tradition the

sl and hie a n Jala»ba war. tw, f his h admen. They, wit!.

son), stole a favourite do? of called Xhosa. When the

e:-r;/ 1 — i1 ":21 4v]W.t had hap-

Zuij 1
Knowing what Tshaka 3 punish-

pened, he plannti to punish them.

tives headed - r irndnwd where the Xpondc had bean established

the rascals'), where they

na of hie dar.cin* ojeen.

called i1Shangela-mank, r> (-Wat.-
stoles- f his oattie, in

Khangela 1is ldentified by Soga with Co»l*t
If T he.-1 himself was nc of the fugitives,

. a wJl-known sec-

tion of Durban today.

of course, hil, ,;r v. «nnot b,
Chief Ty. linzima a i1d he was huri,.J by the

| sid the Tug la, hut muet be

sought further south.
Kukaphl riv.x in Pondoland (Cook n.d.s 126). »ii.n is certain 1B

at te. tt” ot Tshaka. To this day the Tehczi speak of Tsh.aka

with bated breeth a,.d glances of apprehension.
as Virtually the founder of their own and of surrounding tribes
An one of tiu-n said to me: "We here are

They regard him

as these exist today.



all Tshaka®s people*", 1.e. his cre%&lgn Bre verv old

near the Umtata P&SHEP % Id me, however that from what ho had
N N N

eara, the Tsheei had had no

man

The above relates the story of the
of themselves

south with h13 permission.
emergence or the Tshezi as | received i1t from mar,
Cd N~ 1<Infth to Fiier «* hi3 councillors, to many old
and r apected individuals of the tribe, and 1 tape-recorded or
heir accounts, and checked and rechecked. But we
what happened. Soga says

wrote down

shall probably never know now #

there were two migration, of the Bomvana (from whom the Tshezi

e—nmerged), on of them a century and a half before Tshaka-s time

<30ga 1930 8 ?S0-,b2K ThiS been so, but 1 can only say
I heard nothin* of 1t from the In an, ca8e ,, H

reconcilable with what 1. written here, if ,e ,upp08(> thot ,he,”

the Havana migrated at the earlier date end left some of their

number behind iIn K-tal to be driven south iIn the time of Tanaka,

tradition therefore would be full of the second migration in ,hich
they took part, while r,collection of the earlier one has faded

1 n their B oofy.

A Id*n ei ty
Chief Tshezi was th« righthand son of <wetsha. 1iwetsha®

eldest son Nklti, or JCitl, of his great house of anaNkumba, was

a most parsimonious man. In the eyes of * "jhezi this is enough

to damn any man, especially a chief, t , say contemptuously:

By some this Is said to rave been
a %luebuck (Ichuthl). pr.-sumahly

= WI! Btingy"
demonstrated in th. matt r of
one killed on n hunt and appropriated by Wkiti all to himself.5
Others 8pe>ak of one of his own K latives being allowed to starve

Jeath before the v.-ry door of Nkiti“a principal hut (indlu).

Such a man was not fit to bo a chief, _/en to this was added,

5T TTie beautiful little blue-buck has ‘more than once been
the pretext for war", boga or.cit.:32Q. ccce



according to another tradition tnat th» m ]
, that the men of his house were

robbers and murderers (izi“benga), the die was cast. S0 zwetsha®

Bomvana people forsook his great house under Nkiti and went over
In a body to his righthand house of Tshezi and made Jalamba (Tshe-
zi" s third son) their chief, Tshezi himself being evidently dead

by that time. Jalamba was a fine, cpenhearted, generous man; in

fact he was so distinguished that even the Tshezi themselves use

hie name as an isibon”, or clan name, saying: AmaTshezl! oJalamhn

omaST on”an” ndukuj. (ishezil Jalamba(s), whose neck is long as

a stick:) According to one old informant, the mother of Nkiti
was owetsha"s first wife, who was made "unclean" (mdaka). that 1is

reduced in rank, and Jalamba®"s grandmother (Tchezi®a mother) was

elevated to be Zwetoha"s great wife. It Is tempting to believe

this, for then the Tshezi would hove become the great house cf

Zwetsha and this would conveniently explain why Tshezi chiefs to-
day rule not only their own section but that of the Bomvarn also.
But perhaps it was the very convenience of it that gav> rise to

the explanation, jiost informants say that the Nkunba ore the

great house cf Zwetsha, but they were superseded by the Tshezi aa
the reigning house; and that has not infrequently happened among

other Sr tAfricon tribes too.

As to What the people were called before Tshezi®a time, it

Is usual to say- Boavnni According to boga, BOOvu"e great son

Nyonemnyama, or Black Bird"”, and through him were perpetuated

the Bomvu people. Njilo was the righthand son of Bomvu and be-

came the progenitor of the Bomvana, whose righthand house in

Zwetshals time were the Tnhezi (Soga 1930; 352, 360). *hen |

discussed this with Mghunuvana, however, he exploded: “There 1is

no such thing as Bomvana ™ This name of Bomvana ”~ when we came

this way, it was said: ~A0 are you? Where do you come from? =

"0 s™id, We come from Bomvu*. This i1s a term of derision, this

of "Bomvana ™ It was said: “these little hits of “omvu * (lama

->omvanana) ™ | was not able to get this confirmed by others,



" they were disposed to confirm

CXCePt ~ the gCntYal -
Chlef Danl8Ue

anything Mghunuvana .aid, "because he knows."
and his councillors put hi, forward a8 their prime authority on

the history of the tribe.6
However there 1is corroboration of mghunuvana®"a testimony on

r= : thin!:> In iJiary of Henry Francis Fynn (Stuart
In 16?5 Fynn says, that while in Pondo-

m-lcolm 1-jW : 111).
land ..,a0k the Pngazi river, he stopped at the home of "a petty
Now the Tshezi did reside Ir.

Fynn"s editors have

Chief of the Red Kaffir tribe".
Fondolend for a whil. , as ,,, shall see,

placed in brackets, after hie words "Bed Kaffir",
But this means "Little red ones", and Fynn did net say

the name Bom-

vana.
littip . He said simply "Red",
would be Bomvu.

the proper equivalent of which

It may be, ther.fore, that all members of this tribe before

Tshezi were called amoBomvu, and that amaBomvana was acquired as

a nickname after they came down to the r««ion ir. the Transkei

Where they non dwell. in any ease it is a minor point, for, as

has often occurred in the case of derisive nicknames, the appel-

lation has stuck, and has even been accepted by those to whom it

was given. '"*e are all amaBomvana", say the Tshezi now.

But that does net Bear, that they regard themselves ns a mere

appendage of the Bomvana - far from it: For in the last two

hundred years they have grown to become a self-governing and

respected tribe of peopi, . They have progressed from a

(the righthand of Zw, tsha) through an assemblage of linear to

« Jwffl and a uije (an".fshezl, Independent of Bomvana); and fi-

nally they toy become a component part of a nation (the Xhosa)

with a Legislative Assembly of its own in Umtata, in which their

6. Mghunuvana himuc i1f gav< a, his own desc”m
of Mtetelwa, of Montehpula, of Md us h ™ « L foUows* son
of the righthand of Tshezi. " 7c lim2a, of Ceza,



ehief Danislle jits.

A3 for the great house of Zwetsha, the Nkumba, they are

living on the banka of the Mnowasa iIn reduced circumstances,

little better than commoners among the Bomvana; while all the
People from the Bashee to the Umtata rivers (whether you call

them Bomvana or Tshezi) are ruled by chiefs of Tshezi®s great

house. And when the Tshezi between the Mnowaaa and the Umtata,

(about whom 1 write particularly, for they are the main body) ~

reflect .hat the Bomvana arc ruled by descendants of the third
son Ualafcba) ,f T~c™i"s great house, while they themselves are

ruled by descendants of his Odest son (Tyingana) of that same

hous. - ther th.ty swell with pride and exclaim: <“%e are on

toP (3irurzi;h> 7111, )2
AlIl this must have taken place long ago, while they were

still m Natal or Zululand, 1if not mdeed in Swaziland. Then

to arrive in what is now called the

they came south (lIsas
-"hey and the peoples

Transkei and "sit dew,." among the Mpondo.
*hom they passed through must have suffered much from Tehaka"s

(Stuart and Malcolm 1950 : 127) »i

Mtnta in 1824", says Fynn,
Six ttouwM unhapp, beings, having

witnessed very awful scenes.
scarcely a human appearance, were mattered over this country,

feeding on every aearription of animal, and driven by their hungry

craving in many instances to devour their fellows." The Tshezi-

Bomvana were migrating hers at this very tl*., for it waB In th#
following year that Fynn .topped at one of their homesteads by
the timgsfi.

noA word nntion for _ runt<r nv i, _ _

to a centra] authority! tribe for a Owin« al-"-Sgiance
nantly of kin and unier t h T ) J ,P«do»i-

ship groups Sim for th. furthest extensiL " kIn*

eit_ier through the father or th. moth, r- ]?n » klosmen traced
division of a clan, the lineage « fof a SHh*
%?noalo ical relationshig with e;d- rthor " *rac«

. al«0 Hammond-Tooke 1965 and 1960, * iur(1 1947, 11.
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Ne Migration from Pondolanrl.

In Pondoland fresh troubles awaited them. They became em-

In a battle at the Dangwana,

they killed the para-

broiled in disputes with the Mpondo.

south-west of the present Port St Johns,

mount chief Nggungqushe. This earned them the hatred of the

great Mpondo chief, Paku, Ngqungqushe®s son and successor.

became evident that they would have to move once more.

It

Gambushe had succeeded his father Jalamba as chief of hie

portion of the tribe. A woman of his house (sister or daughter)

had been taken to wife by Hintsa, the powerful Ccaleka chief and

paramount of all the Xhosa, who lived below the Baahee. Between

that river and the Umtata river (the Pondoland boundary) was a
fertile So-man®s-land, which had once been occupied by the Xhosa
In their southward migration and to which they still laid claim.

Gaabushe now sent an emissary named Nogaya to Hintsa, hie relative

by marriage, asking permission to settle in this area. Hintsa

agreed and even provided w-rriore to protect him during hie escape

from Pondoland. Gaobuahe i1s said to have paid Hintsa forty-two

head cf cattle for the region where he settled, between the

Mncwasa and the Bashee. All indications are that this must have

happened iIn the eighteen-twenties.3

The other TshcM followed Gambuehe, but not all of them.

3ome of them never left Pondoland, and still reside there today,

among the Khonjwa.vo section of the Mpondo. in what is now the

lower Nggeleni district. There are large concentrations of them

In the administrative areas of Gazlnl, where the Ntshllini trading

store 1s, and Tshanl at the Umtata mouth. The heodman of the

latter area i1s a Tshezi. The Ntshllini Lrad-r told me that iIn

the Gazini area, whose headman 1is an Mpondo, the store divides

Tshezi to the south-west from Mpondo to the north-east. These

are always at loggerheads with each other. They were not ,at the

time,allowed by the headman to attend each other"s beerdrinks,

8, Personal informanta and Soga 1930 : 362 f¥.



because so oj ten hostilities broke out S* tv
0 the ol Tshe2i-Mpond

feud continues to this day.
6- Arrival in To, .. ,.nl

¥,1% ha Tah“® and ot™-ro crossed the Ontata river at
N Apushc, but turned Inland and aet.

LUVUl <drift In th® " *
From there they sprcad down to

tied about the heights of WU o/
m pa.euit of wild tFme 1t is said, and occupied the

region between the ttetat, riv. r ,,d th, Unowasa, below which

of thoir néme.

3t h r 111 " > <m I*, ir. August law be

‘év gk
w sUly,r.B18810J1 fcruy #t

se- cut on horseback from th

a.ong the Kaphuci river, he c«e upon nuaerous bom the *A«.

If - a.low fiw, y. .r, fro. th ti*. th, Teh. a ercee, , the Itotata

6*1-625) this would giy 1!B23 as u,, d«te of their crossing th,

".antudie-a p,,pl,. h,,, cress, d th. Utttati and the knewaaa

tin. But they were to turn bo peae. ,*>*Mm . He kePt

following th e and raiding tftem, till they went south over the

pe-.ee at l«s,. fThey took car . though, to leave a few people

behind them to make it Clear that they were not relinquish* the

territory altogether, -v ntually they returned there and settled

*  Personal informant® md Ccnlc n h  « i



T0 P~ ~ > the Cattle Killing Delusio,, of 1856-,710

* _ * *x K _ « .

; .6 - -
<u d not the latter again found themselvesviewed with disfavour

Ney escaped back over the Baahee to aettle down in the territo -

had Given them between the Bashee and the Mnowa-

ry which Hints,
This is the re-

sa rivers, where they have been ever since.”
gion which came to be called "Bomvnnaland" by white men,
which now forms the Elliotdale district.

So new the Tshezi were in three geographical areas. Ther,,

""ere those who remained behind among the Khonjwayo Mpondo in
These 1 shall

and

In the present district of Hggelenl.
Then there were those who crossed
These |

Pondoland,

calx the Nggeleni Tshezi.
over and settled between the Omtata and the Mncwasa.
shall call the Mganduii E%ﬂ%zﬂ. ¥n85 there were those between
living aeon,; and ruling over those

a Mnonat.fi and the Bashee,
These 1 shall

- ,,--U whoa we know now as Bomvana.

descendants ot
Hggaleni, Kgar.duli and

call the Miiotdaie or Bonvrmn Tshezi.
which were founded by the

Elliotdale are three magistracies,
1876 and 1878 respectively,

White dove.miient of the Cape Jn 1854,
and under one or another of which the Tshezi were subsequently

registered and taxed, when the Government took over these arels.
1863. the Paramount chief of the Thembu tribe was Ngange-
lizwe (5,,-2 1) 4P?). He extend.-d his boundaries to the sea.

ishezl tradition plotureaqueljr puts iti "Now the house

Ngangaliawe arose - they aroae from up yonder [i.e. I ., ,

-d wont to wash. -To wash- moans to extend your boundary to the

The Tahezi had been In SgangelizWa area at Wilo in the

sea.
Either then or now they are said to have

timaofhis predeoeeeors.

Sipatit rq otlsbt%BFgegﬁEg gthy 1T catrinkt Z5e T i ¥hosdti-

patio
a supera undance, of oPtt e and dead, bringing
white nan into the oe"nr d Tnd sweeping the
Empire, Vol. VIII vré6: Noof theMIl2h
informant”™/ Cf S 0 L

11. Personal

Theal i1n Blue Hook on Native Aff La 1R&T N ? al8<



P<id cattl™ to the Thembu for the Qriyikggg 8§ ngffing under ther
In their country.
In 1875 Ngnngelizwc, who found hiBEelf threatene(d *

N

truetion by the Ccaleka Xhosa to the south-west for certain mis-

demeanours against them of which he had been guilty, requested to

be taken over by the Government with all his people. This was

done, and in the Ninth Frontier "ar (1377-78), which broke out,
the Thembu fougnt as allies of the British against the Gcaleka.

Thembuland was divided iInto magistracies, one of which, Elliotdale,

enbraced the Bomvana people. These under their aged Tshezi chief/

Moni, had also asked tc be taken over iIn 1878. Another of these

magistracies was Mganduli, formed, as we have seen in 1876 in lo-

wer Thembuland, which included th. territory of those subsequent-

ly to be the Mganduli Tshezi. They were now living under their

chief, fhali. According to tradition he was a restive man. who

at first was loth to come under AThite rule: "he said he would never

be ruled by boys”? This was in reference to the fact that the

Europeans did not practice circumcision,
eyes of a Tshezi a male car. graduate from the status of an imma-

by which alone in the

ture "bey" ;inkwenkwv) to that of an adult "man”” (Indoda).

jhali nd the White Government. .

Phali might have gone back across the Umtata to Pondoland,

whence his people had com. in the days of his father, Makhunzi,

and huj grandfather, Mbhelu, ami where the Khonjwayo Tshezi still

lived. This he did not want to do, probably because ho feared the

So he too, In time, began to petition that he might be
iN/79, Govern-

Mpondo.
under the Government magistrate at Mganduli

The diffieuity was that he refused to recognise

ment Archives).
He maintained that

the Pjndoland boundary of the Umtata river.
those Tsheri who had remained north-east of that river among the

Mpondo (the Nggeleni Tshezi) were his people, and that the ground

Which they occupied was part of hi , territory. This was Mpondo

country! and had the Government sided with him, i1t would have been



involved iIn injustice against the Mpondo, who were a free and
independent tribe.

Meanwhile Phali continually exploited the situation to suit
his own ends. He made depredations against the Mpondo (as, for
that matter, he did also against his other neighbours, the Tsho-
mane). Then he sat back and enjoyed immunity from reprisals, be-
cause he was living in part of Thembuland, and Thembuland now
belonged to the White Government, which would treat any invasion
by the Mpondo as an act of war to be sternly punished. At the
same time, aince- Phali and his subjects had never been placed un-
der a magistrate and registered, they paid no hut-tax in exchange
icr such security. The Mpondo loudly complained to the Government
about this state of affairs. Plainly the matter had to be resol-
ved.

Phali had been told that he must either remove himself from

Government territory by returning to Pondoland, or must conform to

authority nd pay tax, os the other peoples of ceded Thembuland
now did. He asked lor tlot to consider the matter and was told
he would be granted a "reasonable" time. When, after four years,
In 1666 he still showed no sign of doing one or the other, Major
(afterwards Sir Henry) Elliot, Chief Magistrate cf Thembuland,
came down from Uratata.13 Accompanied by the resident magistrates
ot both Wianduli and Elliotdale, he had also fifty Cape Mounted
riflemen with him. On May 30th of «hat year at a great meeting
-iear Coffee Bay, attended by Phali, his headmen and about 500 of
his people, Major Elliot told him the time for parleying was past.
He had come to tell him the commands of Government. He was to be
registered under the Mgariduli magistrate*, as he had in fact re-
quested, and was in future to be a British subject with all the
privileges, but also with all the responsibilities, appertaining
thereto. Phali then acquiesced. He and his people were regis-

tered and started to pay the hut-tax| and Phali relinquished all

13. -/hat follows 1is recorded in the Umtata Herald. August 17
September 21, 1886.



claims to sovereignty over any part of the territory *
N N N

of Pondoland. His rule would henceforth be
people of the Mganduli diatriot (Umtata Herald Auguat ,,

tember 21, 1886)}4
Though the people on both sides of the Umtata mouth are

Tshezi, the political severance between them is complete. When
| visited the Nggeleni Tshezi and asked them if they felt they
I recei-

owed any allegiance politically to the i1Jganduli Tshezi,

ved a vigorous KOl But Chief Danisile and his secretary, Jonge-

zweni, say that though there may no longer be political ties,

social ties remain close. "They are Kakhunzi®s people. »hen we

have anything social on, we call them. They are our relations:

we do not intermarry with then lust as we do not intermarry with

the Bomvana. \ are all one people.””

Jongezweni said acme of the Tshezi had fought with the Khonj-

wayo people amjng whom they lived in the Nggeleni district, and

that was why a Khonjwayo headman had been set over them}5  1"rom

information 1 obtained elsewhere 1 judge that they are a thorn in
his 3ide still.

lhe 1ishezi are accustomed o administration by Europeans.
After being ruled for ma~, years by the British Government through
the Government of the Cape and later of the Union of South Africa,

they are now ruled by tht Government of the Kepublio of South

Africa through the Transkei Legislative Assembly. This is an all-

African parliament composed of 64 hereditary chiefs and 45 elected

members, which wao constituted In 1965, and which has 1ts own par-

liamentary buildings md departmental offices iIn Umtata. Of this

important Assembly Danlaile, the chief of the Mganduli Tehezl, is

a member by hereditary right, and so i1s the Tshezi chief of the

Bomvana, Zwelengaba 3* "mdlala. The Nggeleni Tshezi, however,

14. See Appendix, Note A,
15. Their headman in 1960 was Kholofana Gwadiso.
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are simply an alien elan among the Mpondo,» b}// \‘M)% H}gy are ruled.
the Tshezi are proud that they have maintained freedom

and self-government under their own chiefs through all these years

and have even spread the blanket of &QSIF 8H ffalnsﬁlp over their

parent body, the Bomvana. And if it ie true that they had to

relinquish authority over a section of their people living iIn

Pondoland, well, this was all they relinquished. They are bro-

thers Of the blood Still;
Tshezi and the Wana continued to return and pass through the

and until recent years the Mganduli

territozy of these Hggelenl Tshezi to offer their great national
sacrifice at the Kukaphi river in Pondoland, which made all Tshezi

hearts beat together with a sense of kinship.16

8. Chronology.

-he question of a chronology of Tshezi history is a vexed

one, as It always must be for a pre-literate people. In the ab-

sence of records, one must rely on lists of chiefs recited from

memory. Here 1is Mghunuvana®s hi. t again (cnecked here and there

With others), and which 1 tabulate side by side with Scga®s for

comparison (Soga 1930 ; chart cpp. 360).

Mghunuvana Soga

1. Bomwvu 1. Bomvu

2. Somhashe 2. Njilo

3. Mbhali

4. Mgweda 3. Mgweda

5. Bikada

6. Ribandlela 4.  Uubondlela
7. Zwetsha 5. Zwetsha

8. Ttohezi 6. Tshezi

9. Tyingana /. T"ingana
10. Kanya 0. Kanya
11. Mbhelu 9. Mbhelu

10. Mtshu

12. Makhunzi 11. Makhunzi
13. Phali 12. Phali

14.  Tyelinziina 13.  Tyelinzima

5e will be ext>|a|«A
xplained

16. This sacrifjce of safred oN nAoIo catt
in the section on religion, 265-27%

1
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Soga lists only thirteen chiefs against Mghunuvana 3 four-
teen. He omits the latter*s Mbhali and Bikada, but includes one,
Mtahu, whom Mghunuvana does not mention. Mghunuvana likewise did
not mention Njilo, who, however, figures prominently in the isl-

or Praise-poem of the Tshezi; so perhaps Mjfc t rana®s
Somahashe is Njilo, being one of his other names. Hunter &ives
the name of a Tshezi chief, Takani.(Hunter 1961 : 259), which is
not mentioned by either ooga or Mghunuvana. Again this may be
another name of one or another of the chiefs they do mention.

The period of possible reliability of Bantu traditions
variously assessed by Theal as ''ten or twelve generations', but
then only in respect ot the genealogies of the great chiefs (Theal
1910 : 248-249); by Bryant as "about eight generations back"
(Bryant 1929 : 31); and by van tfarmelo as about "three hundred
years”” (Schapera ~937 :@ 44).

Aut even 1f we could establish an accurate list of Tshezi
chiefs from Bgcivu to the present, there would remain an equally
difficult problem: how long to allow ae the average of h chief3
reign.

£>00a who seems to equate 'rc with "generation" reckons

twenty-five y, -m (-0t™ 1930 : )01 ). 3ryant feci3 eighteen years
would be a fair avrragt (Bry 1929 : 31). Johnbton, whom Bryant
cites, reckons fifteen years as the average for thirty-six kings
of Uganda (lbi.i.). And Jeffreys thinks "one may say that the
average length of an African ruler®s reign prior to the Pax Bri-

tannica was fourteen years" (Jeffreys 1945 : 136).
Following is a table o. ii1omvu-Tshesi chiefs to Phali listed

by ~oga and Mghunuvana combined with the dates when their reigns

ended according to these four averages



TaLie of xjonvu-T"hwzi OA Btv
(1liS* ~atea are those of “nd of reign).

Average Length of 1teign:
A5 yrs. 18 yY0o. 15 yrs. 14 yrs<

Bomvu 1570 If6l 1700 1713
Njilo (Soruahashe?) 1595 1679 1715 1727
Mbhall 1620 1697 1730 1741
Mgweda 1645 1715 1745 1755
Bikada 1670 1733 1760 1769
I>ibandlola (Du-) 1695 1751 1775

Zweteha 1720 1779 1790

Tshezi 1745 177 1805 1611
*vin.rina 1770 180b 1820  |j1825
Kanya 1795 1823 1835 1839
Mbhelu 1820 1841 1850 1853
Mtshu 1845 18r} 1865

Makhunzi 1870 1877 1880 1881
Phali 1895 1895 1895 1895

rhe ox fix d dat, we hiv 1in Tshezi history by which to
test the above 13 1828, th year of Tehaka*s foray into Tshezi-
land as part of his Mpondo taiapaign, when according to Kay the
Tshezi w-p If |j | * m1933 :345). If we
accept the uniform tradition of the Tshezi that they began to
mi*;r % > ,r the rivr 2. » U . oi ibhelu, then column
2 of the table, (bastd on iiryant*a reckoning of 18 years to a

chief"s rtign) Becat most accurate, aa It gives 1823 as the year

columns 3 and 4 are too late, while column 1 would be rather

early - op*etally if ti* <« mmi "r rifrht in their other uniform
tradition, U* t they emigrate i from Zululand in the time of
Tahaka, c. 1616-28 (Bry-.nt 1929, 68, 661).



Tiif ROYAL CLANS

From chapter I, Section 4 it will have been seen that the
Tshezi originated as the righthand house of the Bomvana (or Bom-
vane)} and moreover that they have long since displaced the Nkumba
clan and become rulers over the great house of Zwetsha as well as
their own house. They hold sway over all the desoendants of Bomvu
through Njilo and Zwetslia (whether they be called Bomvana or
Tshezi), except the Nggeleni Tshezi.

Now Tshezi, though himself a righthand son, also had his own
great house and righthand house. In his great house were born
four sons. T.e eldest was "“yingana, his heir; then came Matshoba;
after him Jalamba; and finally Therabu.  All of these became
founders in turn of considerable clans. The Tyingana clan pre-
dominates among the Nggeleni and Mganduli Tshezi and is the house
of the reigning chiefs nf the Mganduli Tshezi.

Alter the Tyingana come the Matshoba peoplr, who are known as
amaXutsha after Matshoba 3 successor, Xutsha. One hears very
little of them, however. '"They are on the iInside ™ (ban™auhakathi).
people say. That is to say, as the descendants of the second of
Tshezi 3 three greatest sons, they are, as it were, “in the middle””
- lost, undistinguished.

Next are amaJalamba, descendants of Tshezi 3 third son cf the
great house, renowned and well-beloved Jalamba, who displaced Nkiti
In the chieftainship of the Bomvana. So great was this chief iIn
the esteem of the people, that, as we have seen, his name became
a sort of second clan-né&me for all Teheai. The Jalamba have in

turn produced two clans that hav*- survived oblivion: the Ngezana

1. bome African words arc commonly pronounced with either final
*&d" or final "eH, e.g. umkhuluwa or umkhuluwe. umninawa or
umninawe. So also with some names, e.g. Mathiwana or toathi-
wane, Bomvana or Bnmvane. The tendency among Xhosa scholars
now is to standardise the final ™a””in such cases, but that
practicc will not be followed in the present work, because
thedehezi commonly pronounce "a" for "a" at the end of 3uch
words.

2. No connection with the Thembu tribe of Thembuland.



and the Mbhelu (Soga 1930 : 360 chart).

So much for Tshezigreat house. Of his fourth son of that
house, Thembu, one hears as little as one does of Matshoba.

Tshezi®s righthand son was Ueza (or Cezwa). The people of
his clan are called amakKham after his mother (or his wife) and
the part of Tsheziland where they live is kwakhara. One of my best
informants described Kham (Nokhazn) as one of the "lesser wives"
(urnfazi pmncmci J cf Tshezi. Perhaps Nokham was only the igadi
(or support) of the righthand wife, and her son was placed in the
righthand house to be its heir, Dbecause it had no son of its own.
However 1t was, she must have been a remarkable person for the clan
to have taken her name. It is not usual for clans to be named
after women (For a f¥w other examples see Soga 1930 : 374).

The Tshezi praise in i1ts longest form was given me by Nobaza,
the informant referred to above. Jhe i1s a woman of nbout 60 - 65,
a Tshezi who has been resident all her life in Tsheziland, and is

generally admired for her knowledge of the people and their cus-

toms. She recited as foil owe:-

Kii.l.o« 113Xz bel> "v._.L w trhesheya kolwandlel ngal™
un£ander. 1 Igavatfaa obor.vu! (Njilo, Wjilo! Woman with one
breast from a ror. *m e.-a ck as ling u a stick: Hlavatha,

the redl)

| afterwards heard the sane 1raise, except for the last two
words, used by others, 1including an African Presbyterian minister
addressing a gathering at the chief"s courthouse on the occasion
of a visit to it by Paramount Chief Kaiser Matanzima.

As usual, most people can no longer tell you what it means.
They simply say, M,k no longer know - it already existed iIn that
form before we were horn". | shall, therefore, attempt an eluci-
dation based on ether evidence.

iHIo certainly aeeras to refer to the ancestor after whom
the Tshezi are still sometimes called nmaN.Ulo. and who according

to Soga was the founder of the Bomvana, out of whom the Tshezi



came. HI.v.tha ob”vu 1is either a reference to a person, "Hlava-
tha, U,e red", or is a reference to a caterpillar or grub that
attacks maize, and is called lihv.tto. The penultimate phrase,
usini ui”anh-enduku, '"neck as long as a stick', occurs also iInu
p.aise of Jalamba and may refer to a physical feature of his own
or pex“haps of Wokham®"s. Phis leuvts the second phrase, rafazi

wajBheahe”a kclwaM.il.-1 which means "woman (or wife) with
one breast from across the sea””

I heard many references to this mysterious one-breasted
woman, who was she? Nokham, was the usual answer. A ran of the
ama.Kham said he had always heard from the old people, that the
ancestress of his clan was a white woman from across the sea, who
had been cast ashore iIn these parts fr a a wreck. Mghunuvana, a
member of th- Kham cla- him.- .a ; -.Ky use i to praise their

oxen In this manner:-

hoy j kolwa— 1

11— oUmn . “y—
t i <m (Thx attl* of -"ivkuze, the
woman with one breast from aci th sea, the white woman, the ™
—AAe *

cattle cf Jbombosh*®

3hf aurt "Lisdebot , - saif*, came cut of the came wreck at
"Bessie" th- whit. +tueen oi Pondoland, whom the people callt.d

was the "Hooboas™ of whom Stephen Kay war told that he wss a
brother of Beetle. @ . <y 1853 tW ft.). Mbomboshe was not
her brother, it, \a mn, but a black man, probably n slave or ser-
vant from the wreck, tfvwkuae was th* ham." or childhood name
.1 »xZa\w) of thx -/iforen who, wh. n o married, was given
the wife"s name (Jjé&ma Whuljjz=) of Wokham. According to Mghunu-

vana, however, >he wis not @/ s aoth* r but his wif\

T. For more at ait this wreck and 1ts durvivora see Kirbv 1954
and an article- of my oum: "Tranakeiar iribe that Scran,-from

KrSHy 195<uk Surviv<an"™ In”  Jilul:iv U w n (Johannes-



Mantuhamba, an old man of t. abelungu olan afflag *

mane, said the woman with one treast wa3 u-lozisali the wife of

Bhayi. Both these people were white and came off the wreck at

Lambazo. If this i1dentification Is correct, then we must suppose

that Mozisali either became a widow or left her white husband and

was taken to wife by Tshezi or Ceza under the name of Nokham.4

As to he- deformity, some taid she was born with only one

Dreast. Others said she was "eaten by fishes" while swimming

ashore from the wreck holding on to a "p”ank"™ - possibly a shark

attack,

Sigwinta, a i ading umLungu ma.i among the Ishezi, said s
was a white woman end, since Khan is not a very characteristically
African name, he suggested i1t *as a corruption of the English word

Tome”” whic the white Lady kept using to call the people among

whom her hapleaj lot was cast.
Alj. xsnezi, then, claim descent from one common ancestor -

the chief Tshezi in the eighteenth century. Tshezi is said to

have had seven wives. By his great wife, as we have seen, he had

four sons, by mo3t, 1if not aJl, of his other wives he would 1in

all probability have had »om too. All these, if they care to
maturity, would hnvo married a plurality of wivw<s, would have been

chiefs, and would have headed extended families, which iIn turn

would have become clano. Some of these might, have died or dis-

appeared S3 identifiable groups vftder the stress of war,6 Others

would have persisted md grown and divided into sub-clans. Yet all

these clans, even when their members cam to number thousands,

would have been related and would have practised exogamy, because

they considered themselves of one stock and regarded inter-marriage

4. obaza had always understood that Nokham was a black woman
_ the only oru who aald &<)> toough. Il other informants
said Nokham_was¥Wh|te, ang the eéstlmoﬁy ofAthe pralse—Boem
seems decisive iIn this direction.
- One Tshomane woman thought that all European women had onlv one

breast and was quite surprised when 1 told her otherwise”

7 O n =2 n _
Hg(r;]]t%ac\)/i r?agg clans %Eétﬂ%?e& in Tohdkavs W%?E prﬁ)getk\?lﬁg
and Whitesi 1912, “aasim. Wi=*=*,



as being therefore incestuous. So it has been with the Tshezi.
I obtained a number of clan names - Jalamba, Jrfkosi, WangUf Nzwi,
Ngoko, Gxobo whose praise-poera iIs umGxobo omnvama. into zikaNot-
*ahinga kaTshezi (Gxobo the black, those of Notshinga of Tshezi)
but there are no doubt others, because Soga gives four more:
Nezashe, Ngayiya, Ngezana and Mbhelu (Soga 1930 : 360 chart). All
these are inter-related and descended from the one common ances-
tor Tshezi. This is the core of the Tshezi tribe. These are the
real or "pure" Tshezi people. Their paramount chief is Danisile
Gobidolo, descendant of Tyingana, Tshezi"s heir. Other chiefs
1linkoor *, or in Government parlance "headuen™, of the3e clans
are his relatives, near or distant.

But resident among these Tshezi clans are also alien clans,
who have either come to settle among them or else, having been
previously incorporated among them, had moved down with them 1iIn
their southward migration. Chi>f of these in size is that of
amaNanga, who occupy the area of Nzulwini, which is on the road
from the Ngcwanguba trading st >e to the Hole-in-the-Wall. They
are under their own headman, who however acknowledges Danisile as
paramount, fhe Nanga are an Mpondo clan. Then there are the
Tshutoha. This is an Mfengu (*'r"ingo™) clan, existing mostly
among the Tshezi with others of them among the Tshomane. There
IS e concentration Gcaleka (Xhosa) people near the Henga store,
from which the locality Is called kwaGcaleka or emaGcalekeni (at
the place of the Gcaleka). Many of them are of the Tshawe, the
royal clan ol the Gcaleka, There are also many individuals of
other clans (Nyawuza, Tshomane, Khonjwayo, NimtH , Majola, Nzila,
Ntahilibe etc. etc.) whc have o1 ttied and married among the Tshezi
and acknowledge Danisile as tix ir chief. All these persons of
alien origin, whether individuals or clans, speak of themselves
as amaTshezi by residence and allegiance, though they remember
that by blood and origin they are Mpondo, Thembu. Mpondomise or

whatever else. They are commoners of the Tshezi tribe.



So the Tshezi tribe i1s a composite but close-knit unit, con-
sisting of a central core of els™, all descended from a cordon
chief, and around which revolve other clans and individuals of
alien oriein, submissive to them. The accompanying diagram gives
their descent.

Irom the royal clans as a whole, let us turn to the reigning
family of the Mganduli Tshezi. The last of the great chief3 of
the line of Tyingana, Tshezi 3 heir, was Tyelinzima, who ruled fox
more than half a century. liis heir was Ualilanga, who however
predeceased his father. Dalilangu®s heir was Siwili, and Tyelin-
zima, because he was old and feeble, handed over to him (wakhuphe-
1S his authority. That was at the end of 1949. Siwili,
however, also predeceased Tyelinzima iIn 1952; so the old chief
called on %webi a younger son of his great house to act as regent
because Siwili®"s heir Ngqungelisamana was &- infant only four
months old. Mgwebi ruled until 1955, the year following Tyelinzi-
ma & death, when h. was rejected ty the people; and Ngweyinkunzi,
Tyelinzima®s son of a junior house, was put in his place and ruled
u il January 1960. He was followed by Dubulingganga, a brother
of Siwili, until 1964, when this chief was arrested on a charge
of being implicated in the murder of his secretary and was com-
mitted to prison for so-.e years.7 Before his arrest he appointed
one ~asophi to act . } s absence, which he did until 1966. Then
the tribal authority rej.ctod basophi, because he was a commoner.
They appointed instead Danislle, a grandson of Tyelinzima, who
continues in the chieftainship at the present moment. All these
men since Siwili have been only acting chiefs or regents for
Ngqungelisamana. He is now a t"en-age lad at school, (at Bariya

near Umtata, It iIs said).

*fe, will happen when he comes to manhood?””1 asked at a
Tshezi homestead.

Oh, he will become chief”’ they said.

"And Danisile: what will happen to him?>”

Information by letter dated September 29, 1969 from the Secretary,
%gﬁ%rtment of the Chief Minister and Finance, Tranakeian Govern-



"That will depend on Nggqimgelisamam", they replied. "If
he likes, ho may take a portion of the tribe and place Danisile
over 1t, and ask the magistrate to cjnfirm i1t, so that he may

still have some place. Otherwise h, will become just like one
oi the people."
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CHAPTER 111
THE CHIEFTAINSHIP

Tshezi society 1s both socialistic and hierarchical. The
rights of the individual are merged in the interests of the com-
munity (the clan or the tribe), and th3 authority and wealth of
the community exist for the enrichment and the protection of the
individual. It is a commonwealth in which one is for all and all
for one.

Authority is exercised, however, through a gradation of
office-bearers, the offices of some of whom are hereditary. At
the apex of this hierarchical pyramid is the Chief of the whole
tribe. Next comes the headman of what the Administration calls
an drea". Below him is the sub-headman of a "locality", a sort
 ward. These areas and localities correspond to political
?"ealities antedating the European Administration. Then come the
heads of families whose homesteads (iniri) make up the locality.
The hereditary principle is much more rigidly guarded in the
highest and the lowest rungs of this authoritarian ladder (to
change the metaphor) than in the other two. Councillors, for
instance, will talk of making or appointing someone as a sub-
heao &r" but never of making someone head nf a family. They will

even someone acting-chief during the minority of the right-
ful h the heir when of age reigns of ri”ht.

A chief in \,;e old days usually had many wives. Tyelinzima
had nine according to some informants or ten according to others.
Until the time came to marry his "great wife", a Tsheri chief
chose his own wives, his parents and other relatives assisting
him. In the selection, due regard p«id not only to the chief3
desire, but also to the value of cementing relations with other
tribes by marrying daughters of their chiefs, - though a chief
might marry a commoner too, if he wished. Until the time came
for choice of the great wife who should bear the heir, his first
wl”e was the principal woman of the chief"s home3tead. But

choosing the great wife was such an important matter to the tribe,

Afonh



that it was never .eft to the chief and his relations. The great
wife was chosen by the councillors, and the .khazi cattle were
subscribed by the whole tribe. Among the Thonga this woman was
called, very appropriately, '"the wife of the country” (Junod I
1962 : 3bs) and among the Sotho "mother of the tribe" (Ashton 1968
194). Whereas the other wives of a chief might be commoners, the
great wife was usually chosen from the daughters of neighbouring
chiefs. fh.e councillors would consult their own chief as to
whether he had any preference in the matter, and,if they approved
his choice,would conduct the negotiations for him.

As soon as the great wife had been installed, the first wife
was reduced in rank, or "blackened" (wenzwa ndaka). Zweliwile,
sub-headman of Rhini locality, is a grandson of Tyelinzima, by
his first wife, who was "made black™ (as he e<plained to me) when
Tyelinzima married his second and great wife /langgika, of whom
Danisile the present chif is a grandson. Bu; no animosity wac
felt by Zweliwile towards Danisile on that account. "It was the
custom™. But i1t iIn not the custom any more. Now the chief"s
first wife is always the great wife, as with commoners. The old
oustcs died with lirzima, for, said both Denisile and Zweliwile
to me, "it was not good and was a source of trouble - that the
first wife should be a\i inted by a later wif?M. It had beer,
done to obviate an heir growing to manhood luring his father®s
lifetime and wresting chieftainship from .im. In the case of
Tyelinzima, when his first *ife was reduced che became the sup-
porting wife (lgadl) of the great wife, which a to say that if
the great house had not had a son, one from her house would have
been placed iIn it < the h ir.

In the appointment of chiefs, heredity, selection, and the
use of force may all have a part.

litred ity and primogeniture are the all-important principles.
The chief should be the eldest living son of the great house of

ITThere has been the same change of custom anong the Sotho.
Asbton 1967 : 193-4.



the chief who preceded him.

3clootion comes iIn when the great house does not have an
heir, and the chief takes a son of the supporting house and pla-
ces him in the great house to fill that role. If the supporting
house should not have any sons either, then he should select one
from one of the other minor houses. He does not usually choose
cne irom the righthand house, because that is an important house
In 1t3 own right, and i1t usually moves out to form a new clan.2

Selection olso operates wiien the heir i1s a minor and the
tribal councillors choose among the royal sons one to hold the
chieftainship (ukubanb® ubukhosi) \intil thp young man conies of
age.

This, in turn, may lead to the use of f*rce to obtain the
chieftainship. The regent may not want to relinquish his posi-
tion to the proper heir, when he comes o0*“%ge. If he (e regent)
has ruled well, he may have a considerable following to support
him, though usually the majority of the people will side with the
heir on principle. Even during a regency someone may try to
wrest that office from the actirg chief. This allegedly happened
In 1964 among the Tshezi. Dubulingganga, right hand son of
Dalilanga, Tyelinzimala deceased heir, was acting as chief for
his nephew, Ngqungelisamana, Dalilanga®s grandson, who was a
minor. It was suspected th.:t his ecretary" (umbhali, writer)
was trying to obtain the acting chieftainship for himself. This
man®"s name was Mpondo ka Khiti, or Samson Khethi. One day near
the Nenga store Mpondo saw some young men with assegais coming
for i1..m. They chased him past the store and murdered him just
inside the fence.

In pre-colonial times strife sometimes arose about the suc-

cession, because iIn a pre-literate society records were not kept.

2. Some years ago the chief of the Tshomane (a fcrihe adjoining
the Tshezi) was “welibanzi. App rently ha hec* no hir, for
he was succeeded by his younger r ther Dalingozi, tho Present
chief. Dalingozi then placed his son in the great ho e of
Zwelibanzi to be the latter*s "son"™ and successor. Of him the
peonle say they do not know his name, asikaliva (“we have not
heard 1t yet ), i1.e. it his not yet been formally announced.



Now all sons of a chief are registered at birth at the Magistra-
te"s court. This is one thing that is brought up by tribesmen
as being to the credit of Government.

The Tshezi Tribal Authority chooses its own chief, and iIf
this 1s the proper recognised heir, the approval of the authori-
ties will be a formality (Transkei Authorities- Act 1965 : 41 (4),
48 (1). But 1t will be something more than a formality in other
cases, as, for instance, if the proper heir should have a crimi-
nal record, which makes him unwanted by the tribe, but he should
try to use the argument of primogeniture to force himself on them;
or If the heir should be a minor and a regent has to be chosen
from among his quarrelling brothers. Htre the authority of the
Transkeil Legislative Assembly coming down «n the side of the wiser
councillors of the Tshezi Tribal Authority will help to aecide
the 1issue and preserve the peace.

On an appointed day in the presence of the people the new
chief 1s installed by one or more representatives of these autho-
rities to the accompaniment of spe*ichmaking, praising (ukufconga)
and feasting. He 1s given, then or later, his letter or certifi-
cate of appointment, together with a copy of the regulations go-
verning his duties as a chief.

In general there is no difference between the outward sem-
blance of a chief and that of his people. He 1iIs supposed to be
like the people, to nove among them as one of them, and net to
let such distance develop between himself and them as to incur
criticism of being too remote from his subjects. Danisile iIs a
young man of 28, of pleasing appearance, with a Standard IV edu-
cation, which is as high as the main school of his tribe goes.

He rides about on horseback, like other Tshezi, or goes on foot,
usually accompanied by a number of others, but occasionally by a
single individual. He wears European clothes, neat but not
noticeably superior to those of other better-dressed men among

the "school" people of his tribe. He always wears good suite
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when attending sessions of the Transkei Legislative Assembly in
Unmtata.

He has two homesteads, one for each of his wives. One of
them is in the elLaleni locality on a high hill overlooking the
Nenga river; the other is in the emaGcalekeni locality on the
Mount Packard Mission side of the same river and not far from the
mission. But neither of them is distinguishable iIn any way from
the other homesteads around. Indeed they are smaller than many
others, though while 1 was then he improved one of them by erec-
ting a rectangular house (ux"inde).

The chief was formerly recognised by his great wealth. He
received death dues, cattle captured in war or as the result of
raids on neighbouring tribes, also the property of people 'eaten
up" on charges of witchcraft, tribute from aliens coming to reside
under his protection, and gifts from people when he visited va-
rious parts of his tribe. Many of these sources of wealth have
dried up, either because '"hey are i:1 conflict with the standards
of European civilization and sc are forbidden by magistrates, or
because of economic stringency. So the erstwhile chiefs "great
place” has shrunk to an ordinary homestead (albeit dignified by
the addition of a courthouse at a distance) and there is no need
of great kraals to receive his stock.

Now his wealth consists of salary emoluments from the
Transkeil Government, Th* salary is KI19<€ por year, with the addi-
tion of an annual p”rltarr.ontiry allowance of K],000. He receives
a further R4 per day for expanses while the Legislative Assembly
IS In session, and 13c per mile travelling allowance to a tend it
In Untata. At oth r times when moving about 1ir. connection with
his duties or for medical reasons, he is illowed 5c per mile, iIf
using motor transport, or 2> cents if he goes on horseback. As
no ok else In the tribe enjoys such privileges, his status as a
man of means above the commonalty is sufficiently preserved.

Hammond-Tooke has said of Bnaca chitfs: '"The reverence accor-

ded a chief stems from three main sources: his ritual position,



his status in the social structure, with 1ts emphasis on primo-
geniture, and his symbolic quality, the fact that he is the embo-
diment and centre of all those values and attitudes with which
the Bhaca imbue their tribe" (Hammond-Tooke 1962 : 175).

As to ritual position: the Tshezi chief, as the head of the
royal house, 1s the prime intercessor for the tribe with i1ts most
influential ancestral spirits. In the old days he was the princi-
pal rainmaker or intercessor during droughts; and he also conduc-
ted or promoted tribal rites of war, hunting, and agriculture;
and especially, iIn the case of the T&hezi, he was responsible for
tending and sacrificing cattle of the sucred oNdongolo herd. But
most of this is gone now. The chief no longer tries to make rein
- he appoints a day of prayer for rain to be observed iIn the
churches instead. Hunting as a tribal pursuit has been outlawed
by “"Jovernment game laws. The last tribal doctor (itola) who
"doctored" the army and the chief was uNgozi, who died in Tyelin-
zima"s time. Agricultural ceremonies on any national scale, like
the feast of First Fruits, have become things of the past (Cook
n.d. : 141). Like so many other things they probably ended in
the days of Tyelinzima®"s vigour. In his old age he could no
longer attend to business as before, and since his death all
chiefs have been merely regents. Besides, European civilization
continually advances and undermines old customs.

Yet much renaina too, especially of the spirit that animated
these customs. Practices are modified, but the ethos remains. It
Is doubtful 1f any real change has come in the belief iIn ancestral
spir ts, for example. "Secure at the domestic level”’, says Mayer,
"the Xhosa ancestor cult has succest*lly survived the collapse of
the political structure and the transformation of Xhosa tribal
chiefs into mostly Christian employees of the Native Affairs
Department”™ (Mayer 163 : 29). And when a Tshezi looks at his
hereditary chief, even though he may be critical of him, he con-
siders that after all, this iIs the g.eatest living representative

of the tribal ancestors. In his veins flows tie blood of Phali,



ot Makhurzi, of Kanya - even of the great T?Sezi himself. He
glories in Tshezi chieftainship, crOn though he may argue that
this or that chief is unworthy - just as a Catholic reveres the
Papacy, even though he deplores the sins of individual Popes.
So that Lord Harlech 10 righ; when he says: '"The Chief is ex
tribal intercessor with the spiritual and supernatural

powers on behalf of his people. We must therefore appreciate
that the Chief is even more important as the visible ar.d effec-
tive head of a i1church* as well as of the State. His person
IS esacred and the sanction behind his authority is in the
Bantu mind mystical and not merely political” (Harlech n.d.:
Sect.3).

As for the chief % status in the political structure, he
10 male head of the senior lineage of the tribe. Fven if
he 1s only a regent, he is irt loco parentis to his nephew, who
will be the head on aJ lining his majority, and he acts in his
place. He is also the liaison between his tribesmen and that
mysterious authority represented by the magistrate and the po-
lice, uRulumentc- (the Government), Thus he negotiates to avert
from his subjects not only the wrvth of the ancestors, but also
the displeasure of that other -Ienacing power, white men, whose
ascendancy is largely attributed to their possession of superior
magic.

A chief 1s often style! simply "Tshezi", the living symbol
of his people, to whom he iIs also considered to have great obli-
gations. He 1s the father of hxs people, as his great wife Iis
In a senye their mother. His homestead must be open to all his
subjects, when they want to see him on any matter related to their
welfare. In the old days any man having a complaint against his
neighbour for which he could not. obtain satisfaction through lo-
wer courts, approached the chicf 3 great place and, while still
at a distance, shouted "l am astounded” (ndimangele) i1.e. at So-

and-so *b conduct towards me: he has done me an injury? He was

3T CF. Rropf-Godfrey: Xhosa Dictionary, under uku-Man“alela
and uku-ManflaJ.a.



then encouraged to draw nearer and state his case. Nowadays he
brings his complaint to court, saying to the offender, "l shall
bring a case against you In court.”” (haiya kukumangalela eOfi-
gini). But people may still repair to the chief 3 homestead as
well, to talk things over, to seek redress, to pour out their
woes, to beg for help.

It is not for nothing that, in the vernacular, '"thank you"
and “chief" are the same word (nkosi), «hen olri Mdepha of the
adjoining Tshomane tribe said in 1839, "l should like to have
the tpportunlty of thanking you today', he was not merely being
an adroit beggar, as Europeans thought (Backhouse 1844 : 260).

He was also treating them as chiefs by asking to receive some-

t ing, so that he could say to them "nkosi" (thank you), for it
Is part of the honour or distinction of a chief to evoke the
gratitude and praise of his people ry the services he renders
them. Europeans are often irritated by the constant begging of
rural Africans, and it must, be admitted that many of them carry
Iimportunity toward Whites too far. But it may also be dune by

a man with dignity, as a compliment to one who has immense wealth
In comparison with himself.

The chief i1s obliged to provide land for h-'s people for
theilr occupati n as homesteads and fields, *hen he cannot do so;
It iIs a shame to him, and he iIs embarrassed.

J/hen | wont to do my field work an tg the Tshezi, 1 thought
it would be a great advantage if 1 could live right with them.
But I gave up the idea of asking for a small site on which to
build a temporary hut, not only because of possible embarrassment
to the Administration which might fear to create a precedent, but
more because of embarrassment to the chief, whc had to refuse his
own people sites sometimes, becauae of the shortage of land.

The ch, jf, after consulting his councillors, abrogates obso-
lete laws and substitutes others that will be .ter promote the

welfare of the tribe. He grants permits to at. wood iIn tribal



forests (but not in Government forests). He works for his peo-
ple® interests through his seat in both the Dalindyebn Regional
Authority (i"hembuland) and in the Transkei Legislative Assembly.
He seeks to shield them from unnecessary harassment by petty
officialdom and i1s expected to interpret little-understood en-
actments. He should honour prominent feasts and other ceremo-
nial occasions in the homesteads by his presence. 1In general,
it Is to his interest so to act that people will want to live
under his shadow rather than to move away.

European government has brought additional obligations.
Danisile 1is forever going on business to Mganduli, seat of the
magistracy, 35 miles away, and to Umtata, seat of the Transkei
Legislative Assembly, 56 miles away, “e”istration books must be
obtained by all adult members of hi3 tribe; tribal money must be
transferred o th*~ In Tribal Authority account in Mganduli;
uxxt|Q m.irt wj collect d; birth, tnd 1eaths must be resist-"red;
court case3 involving murder, theft or rape must be transferred
to th* magistrate ¥ court, with such information as the chief
may have fathered from preliminary investigations; liaison must
be maintained with the Kwaaiman police station some 13 miles
away and various police- beheote ittrxd to; the approval of the
magistrate must b" sought for grant* of land made by the chief:
aliens cannot simply rao™e int., his tribal area and settle there
with his consent as before, but application must be made on their
behalf to the magistrate with the recommendation of chief and/or
headman.4 All these and othir similar matters connected with the
maintenance- of law and order, as the central government directs,
keep the chief a busy man.

Along with his obligations, however, vhe chief does have
privileges. In former times he received many of the fines paid
by those adjudged guilty by his court. Today those are expected

4. Prom application form obtained in magistrate 3 office en-
titled "Application To Remove To Mganduli District."” *



to go to the tribal treasury.”

The fines may amount to a good deal. In one morning |
heard the chief fine a woman R2, a man R40 (the maximum allowed6),
and a group of men eight head of cattle. The fines are not al-
ways readily paid, however. In the case of a man who was ordered
to pay two sheep, the fine was still outstanding seven weeks
later, and the chief was threatening to rt*ise the number of
sheep to be paid. Perhaps some fines are never paid, though
that obviously cannot be allowed to happen very often or autho-
rity would be undermined.

But fines are (or were) not the only source of income. It
Is traditional that the chief should receive gifts from his
people or impose levies on them. In the old days 1f a man had
many cattle he gave some to the chief, lest he should incur
jealousy, or, worse still, be accused of increasing hio herd by
witchcraft and then be "eaten" (ukutviwa). It is still custo-
mary to give presents, especially if anything is wanted from a
chief.

Today large numbers of men are constantly away at work 1in
the cities of the Republic and on the mines. Since a chief is
denied the services of these subjects while they are away, 1t 1is
considered not improper that he should benefit from their ear-
nings in the way of g*fts, though many will escape giving if
they can (of. Hunter 1961 : 428). Then too,wages are sent heme
by registered letter, and since it iIs necessary for a chief some-
times to be called to the litS:e store-oum-post-office to iden-

tify some woman as the proper recipient of a registered letter

5. Transkei Authorities Act (1965) Sect. 9 (2).

6. According to the Regulations of the Minister of Justice in
conferring on a chief civil and criminal Jurisdiction in terms
of the bantu Administration Act, 1927. A copy 1is sent to the
chief with his letter of appointment from the Department of
the Chief Minister and Finance. It states inter alia: "In
the exercise of this jurisdiction you may not inflict any
punishment involving death, mutilation, grievous oodily harm
or imprisonment or Impose 1 fine in excess of Forty Rand or
two head of large stocic or ten head of small stock or impose
corporal punishment save in the cases of unmarried males be-
low th» apparent age of thirty years."
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two head of large stock or ten head of Email stock or impose
corporal punishment Bave in the cc.ses of unmarried males be-
low the apparent age of thirty years."



(for Which as an i1lliterate she cannot sign), he may claim a
part of the money received aa remuneration for his trouble.7

A chief may also lay claim to the labour of his subjects.

I saw Danisile scribble a note in his courthouse, summon a man
from among those who were listening to the oasen, and tell him
to take it to a sub-headman, whose home was five or six miles
away. The man went off at once, without murmur. In the buil-
ding of his homesteads and the ploughing and reaping of his
iields a chief expects, and usually receives, much help.

A chief also often receives beer, ranat and other food as
gifts, and expects it.

While the Tshezi donot approach their chiefs in a crouching
posture or on hands and knees, the more important of them are
expected at least to be deferential towards him and the lens im-
portant even to be obsequious. The Tshezi exist in a state of
tension between autocracy and democracy. It would be wrong to
say that the chiefs generally are autocrats, or dictators, for
their powers are circumscribed by their tribal councils and
traditions. Yet the fulsome and obsequious behaviour the Tshezi
and many other tribes display toward their chiefs on occasion,
seems to white pecpi* to border on the odious. Nor is th dich-
otomy resolved altogothc r by differentiating between their atti-
tude to chief and to chieftainship - the incumbent and his of-
fice - though respect, for the latt< r may account for much of 1it.

The usual form of address to the chief is to pronounce his
isbuliso (lit. term of greeting), that is the name he was given
on reaching manl3 estate, and to preface it with a long-drawn
A" - "A-a-h. Uanloilut"” or if one 1is greeting him when surroun-
ded by councillors and courtiers, "Ah, Uanialle nebandla™ "Hail,
Danielle and community (or following)"™. Yet this is a compara-
tively new Importation, th*" result of culture contact. Fifty
7. A store-keeper®"s wife told me cf one occasion when R4 came

in a letter to a wyman and © » chief received HI of it.

8. As people did the old Zulu chiefs, for instance: Krjp-e 10”0
239.



years ago one never heard anything as a form of address to chiefs
and Europeans but "Keh!" followed by nam® or title. This was
said with right arm upstretched and the first two fingers exten-
ded in a "Vu sign.

Bayeth~1 is another importation - from the Zulu (flavede)
whose royal salute i1t has always been. But it was never heard
among the Tshezi fifty years ago. Now 1t is common. However
among the Tshezi 1t is certainly not appropriated solely to the
chief.9 It is used to petty chiefs and headmen, and even as a
pol"te form of address to any important mr~ whose goodwill one

wishes to win.

actical Problems of the Tahezi Chief. It will not seem

strange, 1f one remembers the distinction between a man and his
office, that individual chiefs should sometimes be in danger from
their followers. Danisile 1e criticised and disapproved of by
acme of them. One hears mutterings and threatenings at times; and
once at least he is said to have asked his magistrate for pro-
tection.

IT he consi4 ra thx. recent past, he W<* A good reason
to be apprehens /e. His elder brother, | was told, was killed
about 1947 by men of an alien clan living under the Tshezi. This
brother was wont to ~o to their administrative area to attend
beer-drinkii. One day he did not return. Jealous and resentful
of him, certain men killed him and dragged his body deep into a
forest, where they hid 1t. Next cay his father, fot'\dole, came
on horseback looking for him, as others weresearching m other
parts of Tsh*ziland. The men of the area iIn queatio:. paid, 1in
answer to Oobidolc; ™t inquiry, "Draw near, Chief, we cannot
hear”™ (ngawusondelo. nkob»1, Halva). When he rode up to thenm,
they Killed him too, as he sat on his hcr3e. This is said to
have led to a big faction fight, in which all tne men of the

9. Schapera 1937 1 177: =.. and he alone, in the Nguni tribes,
Is entitled to tne royal salute ba.yedel.



Nenga administrative area, where Gobidolo and his eon lived,
went and fought with the men of the hostile area and killed many.
The fact that Gobidolo was a chief of Tyelinzima®s great house
did not save him or his son.

Tshezi chiefs have always suffered from ambivalence in
their status. (Cf. Gluckman, Mitchell, Barnes 1949 : passim).
On the one hand they have their personal relatives and favou-
rites among the people, who expect the chief to show partiality
toward them; on the other, they are the chief representatives ——
of tribal government and authority, and as such are expected
.0 be objective and disinterested dispensers of justice. They
must often have felt tensions like that experienced by the Zulu
chief Mpandv, who was once obliged to decide * case adversely
against one of his favourites, and then resolved the difficul-
ty by sending men to wipe out the successful litigant®s family, sc
that the decision could not be implemented (Gluckman in fortes
and Bvans-Pritchard 1940 : 33)# There art further tensions be-
tween the wishes of various individuals within a group, and be-
tween the interests of minor touts within an inclusive society,
which are apt to come to focus in the person of a chief.

After the Cape Colony had 1incorporated the Tshezi into its
political aystem, the intercalary position of the chief (between
individuals of his tribe and its own social and political order)
was given an added dimension when he became the liaison between
all his people and the Administration (Cf. Gluckman 1963 - 171-
177). Kinship ties weie "a constant threat to the civil service
norm of disinterestedness™ (Pallors 195b J ?01). The chief
fornd himself poised between two systems of belief ai.d communi-
cation, both of which he strove to accommodate within his own
person, till the tendency arose to uphold whichever value or
belief seemed most advantageous in a given situation (Fallers
1955 : 302).

Danisile tries to be a good chief, but he has a difficult



task. Endeavouring to satisfy alike his Administrative superiors
and his tribal subjects, he finds their desires conflicting. A

rising tide of nationaliam among the Tunez..,” as among other Afri-
cans, and indeed across the vcrld, has tn be eckoned with. A
chief must not let his people think he has fi "esaken them to be-
come a mere tool of the Administration. On 4ie other hand, seme
white men and educated Africans think the o ief is not suffi-
ciently concerned to promote among his people the advances ap-
propriate to the twentieth century.. It 1is impossible always to
please both sides.

Chiefs for the most part have been loyal servants of succes-
sive Administrations and have rendered excellent service alike
to Government and to their own people.

I think of Tsheziland as I grew up in it over half a century
ago. The only law-enforcement officers were the one or two white
policemen and their African assistants at Kwaaiman; and these
were responsible not only for the Tshezi but for the Tshcmane
tribe as well, the two together numbering many thousands. They
could not possibly patrol all parts of these large areas. Per-
force they had to depend largely upon native authorities. Yet
murder and faction fights were kept to a minimum (they seemed
fewer then t*"n now), we ros€®" up in the morning and lay down
again at night in perfect security, we slept with cpen windows,
and our property was safe wherever we left 1t. It is very large-
ly so still, and while much if the credit belongs to the chief,
hie headmen and sub-headmen, even more 1is due t« the essentially
law-abiding character of the people. Of course now, if there
were trouble, the Kwaaiman police station could summon to its
aid police reinforcements who would airive by the lorry load from
Untata and other places, or even by helicopter; but they are not
often needed.

A great pa”t of the reason for this peaceful state of things

iIs to be found in the democratic aspect of Tshezi tribal



government and the nature of their social order - not so much

in the control of the chief as in the self-control of the tribes-
men, the balance of thuir society due to a communali3tic econo-
mic system and mutual-aid kinship groups, and the cooperation
and relatively equal standards of living which make for harmo-
ny and reduced tension. It required a long, hard jtrugtle for
a people like the English to arrive an a constitutional monar-
chy. For as long as we know anything about them the Tshezi and
other Bantu tribes have been democratic, and their chiefs con-
stitutional rulers, who presided over committees of councillors.
Tyrannical dictators (like Tshaka among the Zulu) were the ex-
ception.

The Intercalary position of the chief haB been greatly eased
now that the Administration to which he 1is immediately respon-
se LI, is composed of p ople of hia own race. Yet behind the
Transkeil Legislative Assembly, as everyone knows, 1is still the
all-Vhite Government of the iiepublic of South Africa. Logic
points to the necessity for a solution of this problem some
day, whether by granting complete independence to the Transkei,
or in some other way.

What 1is the future of chieftainship among a people like the
Tshezi? It has suffered grievous buffeting already. European
administration has removed the chief®s power to make war, to
organise “ublic hunting, to inflict grievous penalties for witch-
craft or for personal injuries to the chief, to oppress (when
all an aggrieved subject has to do i1s to carry his complai.it
past the chief to the magistrate). When we come to study land
tenure, we shall find that new systems have affected this basic
level of economic relationship between the chief and his subjects
too. Above all, the inexorable march of event3 (the migrant-
labour necessities which take so many away to cities and mines,
and the ambitions which constantly lead many of the younger

generation to settle elsewhere permanently) is bringing about the



" "eakdown of tribalism and the substitution for it cf a new
cosmopolitanism in which the chieftainship i1s an anachronism.
This is in spite of all that the Republican Government and the
Transkeil Legislative Assembly are doing to try to bolster up the
tottering fabric of chieftainship. In the world of the twen-
tieth century the common man is less and less willi”™ to submit
to someone ¥ authority because of his heredity. He asks instead
that he be a worthy and competent man. Education and Christia-
nity also produce the same trend among the Tshezi and their
neighbours. In a world in wnich so many monarchies have toppled
and only those have survived which have accommodated themselves
to the democratic imperative, it is unthinkable that the Tshezi
or the Tshomane or the Bomvana should forever make humble obei-
sance to some semi-literate scion of an antique stock; especially
v/hen the lineages of chiefs are being so completely disregarded
and forgotten, that one has to hunt up a few very old men to in-
quire what they are, and then listen while they contrad ct them-
selves. How often the probings of an ethnologist are greeted
with that indulgent smile that indicates that %allic®’no longer
"cares”” for any of '"these things”!10 Many Tshezi have gone away
and left their Tshezi-ism behind them in these modern days.
There 1s even a word for 1it, ukutvhl”ha or ukutshiPha. to abscond
from one % tribal home, to sever all social ties with i1t and be
swallowed up and lost in some cosmopolitan, urban community.

What then should chiefs do? Should they accept the position
of constitutional monarchs, as chiefs have done (willingl; or
reluctantly) in Lesotho, Ghana, Nigeria and other countries, thus
retaining prestige while forfeiting power? ohould they be con-
tent to grace the tribe and 1<?nvt those®™ who are competent, to
govern 1t? Should they aim to get all the (Bucation they can and
10. Acts 18: 17. HA d Gallio cared for none of those things’~

(i.e. "words”? "namea””and disputes about Jewish "law").

Of course Gallio was a foreigner, but so, practically, in
the tribal milieu, are n-iny "school Natives".



to live so as to be wo- of the affection and respect of their
people, so that, an t .,/ ief once stood out as the wealthiest
man in his tribe, he should now be conspicuous as the best all-
round man among them in his general knowledge and behaviour?

IT he still hankers for power and has aptitude and training for
politics, he could be elected to parliament upon the suffrages
of his people. His would then be a double honour.

Danisile sits in the Transkei Legislative Assembly as a
member of the ruling Transkei National Independence Party, which
Is committed to conserving and glorifying the body of hereditary
Transkeian chiefs. Some observers believe they are right - at
least for the present. They think that so long as many Transkel
citizens remain illitorate and traditionalist, the chiefs are an
asset and nothing should be lone to alter their position. Many
Transkeil citizens themselves, however, believe that chiefs should
not be members of a law-makin/r assembly. They think that the
low level of education, if not the complete illiteracy, of many
chiefs disqualifies them for such a role. Nevertheless they
agree that chieftainship (whatever may be said of some incumbents
of the office) 1is worth preserving, because it is traditional
and because 1t is conducive to communal solidarity. They pro
pose to solve the dilemma by creating an upper house of chiefs cf
limited legislative rowers likt. the English House of Lords. The
opposition Democratic Party in 1966 engaged 1in spirited debate
with the ruling party ov> r a motion for "an upper house for
chiefs and a low* r house for elected members™. The motion was
lost and a contrary amendment carried by 62 votes to 41. (Trans-

kei Legislative Assembly Debates 1966 : <?24-«M5).

I am aware that tl.“re may appear to be an element of contra-
diction in what 1 have written here: that at one moment I may
seem to suggest that the chief makes the laws, at another that

he is merely the mouthpiece of his councillors. The fact ?s



that the ambivalence 1s really there, in Tshezi life. One do«2

not wish to make a "reconstruction” from a fancied past of what

Tshezi administration ought to be, and then close one % eyes

to differences that exist. It is preferable to describe the

Tshezi as one actually saw them and as they do in fact behave

today.
In the debate of the Transkei Legislative Assembly referred

to, those who wished to transfer the chiefs to an upper house

maintained that thoy were never law-makers. On the other side

Chief Mditshwa said:

It 1s not correct .... that the counsellors are the
law-makers. If there 1is one district in these twenty-
six where the counsellors make the laws 1 shall oe
glad to hear aoout it from the House. There 1s nu
court which does not require the presence of a chief
..... #+hen the chief will say what is to be, but he
will say it together with the counsellors. (T.L.A.

Debates 1966 : 231 -232).
another speaker (the Minister of Agriculture)

law-makers of the tribe". But he

3aid flatly:

"The chiefs were the original
went on to say that there were very few laws made, 1in addition

to what was the custom of the tribe (T.L.A. Debates 1966 : 235).

The truth se ms to be that regulations are made by the
chief-in-council; and the chief plays a greater or lesser role

according *o whether his personality is dominant or recessive.



THE ADMINISTRATION

The Tshezi Tribal Authority 1is a local authority of the

Government Of the Transkei. To understand how it functions,

It 1s necessary to know something of the political structure

of the Transkei as a whole, and to understand how these smaller
tribal units are comprehended 1in it.

1. The Transkei Government.

Until 1963 the Transkeian Territories were administered
directly by the Government of the Republic (previously the
Union) of South Africa. The United Transkeian Territories
General Council, familiarly known as the "Bunga'"served as a
local body to assist the South African Government, mainly in an
advisory capacity, under the authority of the Chief Magistrate.

»hen 1t was felt that the time had come to give Africans
a measure of self-government and the power to vote - especially
since they were not allowed a short in the all-White government
of South Africa - the Transkei Constitution Act (Act No. of
1963) was passed. This also provided for a Transkei flag to be
flown beside the South African flags for the recognition of
Nkosl. sikelel = i-Afrlk*t (Ju~rd, bless Africa) as the Transkei
national anthem; *md for the recognition of Xhosa as an offical
language beside English and Afrikaans. At the request of the
Transkeians themselves,all Transkei citizens continued to be
nationals of the Republic of »>outh Africa. All Transkeian tax-
payers over the age of 18 and all other Transkeian citizens over
the age of 21, not subject to certain disqualifications, became
1. iaroperly iBhumra. originally a chief 3 council, hence any

committee. From uKubhuruai. to confer together.

2. Such as conviction of a crime or crimes and imprisonment
therefor, the period of which has not expired or the order
ceased to be operativi for at least three years; or convic-
tion of corrupt practice under the laws regulating elections;
or bein”™ of unsound mind. Transkei Cpntiltution Act. Sect.
28.



entitled to register as voters. Under the Act, Transkeian citi-
zenship 1s limited to Africans and includes citizens living
outside the Transkei, who are also entitled to register as vo-
ters. At the time of the second general election in the Trans-
ket (October 23, 1968) there were some 908,000 voters, and

about 809,000 votes were cast.

There is a Transkei Legislative Assembly at Umtata, the
capital, consisting of 64 hereditary chiefs gqb members ex offi-
cio and 45 elected members. Bills passed by the Assembly arj
subject to the assent of the Statu President of south Africa.

The first Assembly met at the end of 1963. Paramount Chief
Kaiser D. Matanzima, B.A., was elected first Chief Minister of
the Transkei. He and five other Ministers administer the fol-
lowing departments: (1) Chief Minister and Finance (2) Justice
(3) Education (4) Interior (5) Agriculture and Forestry (6) Road
and norks.

The Transkei Legislative Assembly can mKke laws regarding
the following matters: the registration of voters; direct taxa-
tion; agriculture and forestry; protection of life; persons and
property; deceased estates; municipal iInstitutions a.id tribal
authorities; welfare services; liquor; markets; pounds; fish and
game preservation; lower courts; Justices of the peace; commis-
sioners of oaths; trading; births, marriages and deaths; Iland
settlement; roads and works; labour; collection of revenue; and
many others.

Some of the most important matters, however, are still re-
served to the Government of the Republic, such as: defence;
external affairs; internal security; posts ?md telegraphs; rail-
ways; harbours; customs and excise; currency; iImmigration; na-
tional roads; and amendments to the Transkei Constitution Act.

The Transkeir Legislative Assembly is an ail-*Afrioan "p~rlia

ment"™, and the heads of the six Cabinet Departments are al]

Africans. As, however, there are still too few Xhosa available



to the Transkei with either a university education or a techni-
cal school training, a ; iraber of Whites have been seconded by
the South African Government to fill various administrative and
technical posts. Thus eacn of the six Departments has a white
secretary, serving under the African cabinet ministei who heads
his Department. A European stenographer records the Legislative
Assembly debates for Haisard. The magistrates of the 26 dis-
tricts into which the Transkei is divided are mostly white.

The 1Tanskeian Government Service has an African staff of

3,400 permanent officers and 14,000 temporary employees, the
latter being low-graded staff such as labourers, and some 300
Europeans seconded from the Hepublican Government. These last
are subject to replacement by Transkei citizens, as soon as dr -
cumstances permi't.l'S The first African magistrate, Mr L.H.D,
Mbuli, was installed at Flagstaff in 1968 (East London Dally
Dispatch. March 30 and April 1, 1968). A second African magis-
trate, Mr D,3. Stofil”, was later installed at Tsomo (Horell
1969 : 144). The number of ffhitea in the Transkei*s Civil Ser-
vice was reduced from 455 to 365 between the end of 1963 and the
end of 1967, while the total number of postB on the fixed esta-

blishment increased from 2,446 to 3,394 (Horell 1969 : 144).

2 Th- :-_"vionul Authority.

The Tshezi are integrated ini"- the Transkei Government
through tribal and regional authorities. These iIn the main
conform In names and boundari* 1 to the old alignments that ob-
tained oefore the Whites came.

The area of ti« Transkei, excluding "white spots"™ like Port
St John®s, 1is about 13,32C aquar*. milt?: (Horell 1969 ; 138), and
it i1s divided firstly into Regions. These are: Dalindyebo, Em-
boland, Emigrant Thembuland, Fingo, Gct:uka, Malutni, Nyanda,

See the Transkui Constitution Act. I'J(;3. Sect. 63 (4)} and
the Tivmsk = Anninl lode : 33. published in Ivs.-t™n "with

the full approval and co-operation of the Transkei Govern-
ment” ibid. : 3.



Qaukeni and Umzimkhulu. Each region is administered by its own
Regional Authority. A Regional Authority consists of all the
chiefs or other heads of Tribal Authorities in the region, ex
officio: one councillor from each district in the region,elec-
ted by majority vote; one councillor appointed by the head of
the Regional Authority (the principal chief of the region}-;

and three councillors nominated by the Transkei Government
(Transkei Authorities Act 1965. Sect. 10 (I)).

The Tshezi fall under the Uulindyebo Region (Thembuland).
Their chief, Danisile Gobidolo, (acting for his nephew,
Ngqungelisamana (-e)), is a member of the Regional Authority,
and also has a s”at in the Transkei legislative Assembly at Um-
tata. The head of the Regional Authority is the paramount
chief of the Thembu, Sabatha Dalindyebo. His great place is
at Cithebe near the railway siding of Bhityl ("Bityi"). He
Is the lineal descendant and heir of that Thembu chief from
whom, long ago, the Tshezi obtained their right to settle in
Thembuland. Danisile thus recognises Sabitha as paramount,
and Sabatha has the right to visit the tribe at any time and
take precedence over him. This, however, seems to be a right
seldom 1f ever exercised. The Tshezi are not Thembu except by
residence, but the Act does provide that a regional authority
shall, subject to the provisions of the Act, "exercise a gene-
ral oversight over, and artsist in the administration of, the
affaire of the tribal authorities in the region (Trar.skel Autho-

rities Act 1%b. Sect. 12 (1) (d))-

3. The Tribal Authority.
A tribal authority consists of every chief and headman
of the tribe, and of councillors appointed or elected with the

approval of the relevant Minister of the Transkei Government.

4. The Act recognises only paramount chiefs, chiefs and head-
men. These receive salaries from the State, Every son
of a chief 1a regarded as a chief by tribesman, and every
headman has sub-headmen to assist him, but uhese are not
officially recognised by the Government of the Transkel.



pondoland
Tahomaneland

tot&ta
ftiver

NjMaphusi
River

-vj Hengm
| River

-sAMpako
; Hiver

florcvanaland

Mncwaaa
Hiver



Tafcomanel&nd

mBomvana land

ADMINISTRATIVE AREAS OP

pondaland

Maphuzi
River

Nen”a
River

Mpako
River

Mncwé&aa
River

LAND



-50-
The chief presides. In general the tribal authority assists
the chief in administration of the affairs of the tribe within
iIts area and in promoting the welfare of the tribes-people in
every way possible. It is thus an extension of the old chief:s
court of amaphakathi (councillors), which used to meet for
these purposes in the nkundla (the space before the cattle-
kraal) of the chief ™ homestead. |In particular a tribal autho-
rity considers and makes recommendations to the relevant higher
authority on the establishing and providing buildings for
Government schools, on old-age and disability pensions, and on
arable and other allotments and licences. It exercises and
performs the functions and powers assigned to it from time to
time by the Minister in regard to such tribal matters as land
administration, soil conservation, animal husbandry, and the
preservation of forests (Transkei Authorities Act 1% 5. Sects.
3 and 4). A table of the tribal authorities of the Mganduli
District is appended to this dif.,

For the convenience )f administration, Tsheziland (the
region of the Mganduli Tshe2i) 1is divided into four administra-
tive areas."™ These are Lower Nenga, Lower Mpako, Nzulwini and
Mthonjane. * Beginning at the Uratata river and proceeding
south-westward down the coast, Lower Nenga, the largest of
these administrative areas, 1is first, followed by Mthonjane,
which 18 the smallest, then Lower Mpako. Nzulwini is the only
one cf the four not on the coast. Kach of these areas has a
headman, except Lower Nenga, 1in which the chief Danisile lives:

he i1s at once headman of the district and chief of the whole

5. Formerly called "locations””and numbered, but which termi-
nology has been abandoned now because of i1ts suggestion of
aw African slum adjoining a European city. Similarly,
since self-government came to the TranBkei, ™ative””has
been replaced in Government circles b; ™ranskei citizen””

6. Notice No. 315 of 1906, dated March 3rd, of that year. From
a volume entitled otatutes 1in Force in the Native Territo-
ries in the magistrate®s office, Mganduli. 1 have brought
the spelling of the names up to date and 1 have put Nenga
first, as the largest and most important.



tribe. Of the other three, NdlembulaNgubenambi (or Gobinambe)
iIs headman of Mthonjane, Zwelivumile Sigidi of Lower Mpako,
and Zwelebango Natshiki of Nzulwini. 1"he following gives the

relevant facts 1in diagram form.

ADMINISTRATIVE AREAS  (TSHEZI)

Area Size Headman Population®
Lower Nenga 37 sq. mil s Chief Danisile 3,876
Lower Mpako 15 " " Zwelivumile Sigidi 1,451
Nzulwini 9" " Zwelebango Natshiki 924
Mthonjane 6 ~7 " Ndlembula Ng ibenambi 628

6,679 (total)

These administrative areas (iilali) are not arbitrary
creations of the European government. They conform to areas
of authority recognised by the people themselves, and their
boundaries were determined long ago in consultation with them.

In reading the description of the limits of these old "Loca-
tions" In the Government records one 1s conscious of listening
to a group of old greybeards long ago patiently explaining
these topographical details to some magistrate or government
surveyor: -"on the ridge above Ntunyanaf3 Kraai, thence in a
straight line into the Mabungane Stream and down the stream in-
to the Mpafa, down the Mpafa ..... then along the ridge taking
the southern face as marked by the line of rocks passing south
of Spanl®s and Joloza % Kraals’~”

The Tahezi Tribal Authority consists of the chief, the
three headmen under him and n number of councillors. Everything
has been made to conform as much as possible to traditional ways
The Transkei Authorities Act, 1t must be remembered, 1is an act

of the all-African Transkei Legislative Assembly, on which the

Population figures art. those of 1960, supplied by Mr P.J.L.
Botha, magistrate cf Mganduli. The number of square miles
in each, area is also copied from the District Record Book

in his office.



Tshezi, 1n proportion to their size and status, are as fully re-
presented as the other tribes.

In 1966 the Tghezi Tribal Authority consisted of four ex
officio members (the chief and the three headmen) and fourteen
councillors, five of whom were appointed by the head of the tri-
bal authority (i.e. the chief) three by the paramount chief (i.e.
the ohief of the Dalindyebo regional authority, chief Sabatha
Dalindyebo), and six by the registered vnters.Q In 1968 the
number of councillors was eleven.

These three orders of Chief, headmen and councillors are
recognised by the Assembly nr:d i1ts parent body, the Government
of the Republic of South Africa. But there 1is a lower order cf
assistants, appointed entirely by chiefs and headmen. Though
these enjoy neither recognition nor emolument from the higher
powers, they are of great use in maintaining order and supporting
the political structure of the tribe. They are the sub-headmen.
Each administrative arei i1s sub-divided into smaller localities,
also called i1llali. and over each such locality is appointed a
sub-headman (ibhodl. from English "boardZI). He 1is responsible,
first of all to the headman of the administrative area of which
his locality is a part, and then through the* headman to the chief
It 1s his duty to know all that goes on 1in his locality, to main-
tain order, and to report malpractices to the authority or autho-

rities above hiir.
Although the sub-headman does not receive a salary, he gets

certain emoluments in kind and in money too. i18ople who want his
help make him gifts and h« iImposes fin* s.

The princlial activities of the Tshezi Tribal Authority
which 1 observed over a period of s<wn months were: (1) the

calling of public meetings and (2) the trying of cases according

8. district liecord Book (item 3), Mganduli: Cf. iranskel Autho-
rities ~ct.1965. -iect. 3 (1) (b).

9. Information from Mr 1".J.D. Makohliso, Secretary of the Trans-
kei Legislative Assembly, Umtata, who stated that the coun-
cillors are appointed for b years.
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Madeshane
r."gubephamba (Jongiramba)
Andamvimbo (Mvimbo)

Jongezweni



to tribal law. These were the things done formerly at a chief™
homestead in the open air. Now they are done mostly indoors at
what is popularly called .“nf-Ui (the office), or 1ibhodi (the
board), a small rectangular hall at or near a chief"s abode, erec-
ted for the use of the tribal authority by the Transkei Govern-
ment. That of the Tshezi is a neat structure, purely functional
and without ornamentation of any kind. At one end is a safe for

keeping certain documents and other articles of value. At the
other are a table and a chair, where the chief sits with his

"secretary", or chief assistant, on his left. Both the chief
and his secretary have had primary school education. Behind the
chief is a wall with a door leading to a small room, which ser-
ves as an office for the magistrate when he oi-®0 down, and as
an ante-room and a store-room for the tribal authority when he
Is not there. This is all there is to the little building,
which has a cleared space in front of i1t, where people sit or
recline while waiting their turn to go uis.".de on business, or
where public meetings are held If they are too large to be accom-
modated within.

One such public meeting which 1 attended took place, by an
adjournment of the court, on a Wednesday, on which day the court
iIs usually 1in session. A plainclothes police officer warned the
group of headmen and people of the activities of terrorists see-
king to infiltrate South Africa. He asked the people to supply

information on any strangers of this sort, who would probably
hide in the forests and store guns in pits there.

Another was addressed by the Chief Minister from Umtata,
the Honourable and Paramount Chief K.D.D. Matanzima who was
greeted by his name as a chief (I7ana lobukhoolh Ah, Dallwonga*
An African clergyman led in prayer first and spoke to the people,
beginning with the praise-poem: "Tshezi, Njilo-Njilo, oJalamba,
with neck as long as a stick."

Meetings may be held on any day at the request of the chief.

He announces at his courthouse that he wants hia people to come



to discuss an important matter or to listen to some visiting

official. His headmen and sub-headmen take the news back to

their respective areas and localities, and 1t is spread abroad
at beer-drinks and other functions. UnieS8 it is 30mething

very unusual,however, the turn-out is seldom large. For the

Chief Minister 3 visit about fifty were present out of a tribe
of nearly seven thousand.

The other major activity of the Tshezi Tribal Authority,
namely the hearing of lawsuits, will be discussed in the fol-

lowing chapter.
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TSHEZI

TSHOMANE

NQABE

HEGEBE

QIYA

HALA

XHESIBE

NQANDA

Note:

THE  MQANDULI

IADMINISTRATIVE

AREAS

Lower Nenga
Nzulwini

Mthonjane
Lower Mpako

Ngcwanguba
Maphuzi
Ncenduna
Upper Nenga
Upper Mpak«
Ntsitshana
Luchwechwr*

Qinggolo
Ntlangaza
Mbozi8a
Wilo
Lwandlana
Mncwaaa

Zarci
Ngqungqu
Ncanasini
Mahlamvu
Thungwane
Mahlungulu

Kwenxura
IKalaln
Oengge
Xhorana
Upper

Lower :erlo
IRoza

:Rara

|Darabe
;Caoadu

“Cezu
1 Zibhodla
Nggwara

Qokolweni
Jixini

Magorabe
Hlabatshane

Figures for Tahezi

January 17, 1968.
in Magistrate*a office,

Book

MAGISTERIAL

POPULATION

3,876
924
628

1,451

-74
3,089
1,764
2,209
1,143

27

631
1,691
795
603
915
442

2,006
827
2,248
1,525
578
1,825
462

795
518
1,055
1,450
1,130

3,177
1,067
424

434
1,149

DISTRICT

CHIEFS

Danisile Gobidolo

Dalingozi Gwebin-
dlala

Dalikhwezi Mrazuli

Bgzindlov Holo-
misa

Jongulwandle Duma-
lisile

Ngcawezulu Mtirara

areas supplied by Magistrate,
Otber figures from District Record
but no year indicated.



CHAPTER V
LA« a1y THE JUDICIAL PROCESS

The most pronounced and consistent activity at the court-
house, 1is the hearing of cases. The Tshezi love speech-making,
conferences, debates and litigation of all kinds.1 At the ap-
pearance of a knotty problem of tribal law, or one involving
nice distinctions between what is permissible and what is re-
prehensible, eyes glea.m in councillors ” faces, bodies lean for-
ward, lips are parted in excitement. The questions are fast
and furious. "Kahle* kahlel”” (wait a little! wait a little!)
says one with lifted hand, anxious to enter the fray; and some-
times the chief has difficulty in calling them to order.

I. Procedure at Court.

The recognised day of the we & fcr trying cases (amatyala)
Is Wednesday unless the chief has some special reason for hea-
ring a case on a different day or there iIs some other special
event on Wednesday, such as the visit of Chief Minister Matan-
zima mentioned 1in the previous chapter. There is no fixed time
for court to commence. Early comers sit out on the gras3 and
await the arrival of the chief, whom they greet with an upward
wave of the hand and the usual Ah, Danisile*. or Kayothe. Nkosi ~
(Hail chief?. The chief"s secretary arrives a little earlier
to open the door of the courthouse. There may be further delay
awaiting the arrival of litigants and witnesses. At last, about
10 a.m., all is ready for proceedings to begin. If 1t i1s an
easy day, cases will on until about one 1 Tlock, but, more

usually they continue until late afternoon, or even until sun-

set.

IT Lord Harlech n.d.: Sect. 12. "The African is a litigious
person, and the public courts play a prominent part among
his greater interests in life"; Hunter 1961: 416: "Pondo
love talking cases, and attending the chief"s court is a
favourite diversion.” It i1s auite otherwise with the Nuer
of the Sudan. "In a strict stmae !!rer have no law .... |
lived In intimacy for a year with Nuer and never heard a case
brought before an individual or a tribunal of any kind "
Evans-Pritchard 1940: 162.



The chief takes his place at a little table. Jongezweni,
his secretary, 1is on his left. To left and right are benches
along the wall for the chief™ councillors. In front of the
table are cross-benches, row on row, to accommodate those who
wish to attend, 1including relatives and friends of those 1invol-
ved in litigation. Immediately in front of the cnief"s table 1s
an empty space, bordered by the councillor®s benches at the sides
and the first of the cross benches in front. Here the plaintiff
and the defendant take their places, squatting on the floor.
Chief and councillors are clad in European clothes, the neat
suit of the chief being smarter than the odd assortment of well-
worn garments in which his councillors appear. Ken in the court-
room or outside on the grass wear trousers and shirt, with the
traditional blanket draped over their shoulders. Women (except
a Tew School people) wear the customary red-ochred blankets,
skirts and breast-cloths.

There 1s neither a prosecutor nor counsel for the defence,
nor any formal reading of a charge. The chief"s secretary, or
if he should be absent, one of the chief ™ brothers sitting be-
side him, or even one of the councillors, will ask the complai-
nant to state his case, even though 1t may be known already from
previous report. The man does so in calm measured tones, pre-
senting 1t in as favourable a light as possible. Some of the
councillors may ask questions or encourage him to elaborate jome
points. Then the defendant will be asked, "What do you say to
this?" whereupon he presents his side. Then the councillors
from their seats to left and right ply the two principals with
questions, examining and cross-examining again. In this verbal
free-for-all the truth emerges. Either the complainant or the
defendant tieB himself in knots, or is finally obliged to break
down and acknowledge himself the guilty party, and to ask for
the mercy of the court, 1hen the chief gives judgment: he may

impose a fine - one or more sheep, goats, oxen, or an amount of



money - or order one party to compensate or make restitution

to the other,
Il. Traditional Law.

The laws of the Tshezi and of neighbouring Xhosa-speaking
tribes have never been written down fully or codified. Succee-
ding European governments have resisted suggestions that this
should be done in the Cape Province, as it has been done in
Natal, because they have felt that this would stereotype laws
that were in a state of flux and needed 1improvement, and would
render permanent a system they preferred to think of as tem-
porary (Hunter 1961: 425). long-continued custom has made
the commonalty familiar with most of the laws, while it iIs pre-
cisely the function of the councillors ,o guide the chief and
Lis people on the finer points.

Radcliffe -Brown has suggested that much of the confusion
consequent upon the attempt to apply to preliterate societies
the European distinction between civil and criminal law could
be avoided by speaking instead of the laws of public and pri-
vate delicts, "In any society a deed is a public deliot If its
occurrence normally leads to an organised and regular procedure
by the whole community or by the constituted representatives of
social authority, which results in the fixing of responsibility
upon some person within the community and the infliction by the
community or by its representatives of some hurt or punishment
upon the responsible person,”” (Hndcliffe-Brown 1952s 212),

Among the Tshezi such delicts included crimes of "blood"
(assault and murder) rape, witchcraft and slander; because in
these the chief was the complainant and prosecutor, who was
held to have suffered injury through the harm done to the per-
sons or reputations of his subjects (Cf, Hunter 1961: 417), The
chief might (as an act of grace) have shared some of the fine
with his injured subject or his or her relatives. Rape, being

a crime of violence against the person of a subject, fell



under the law of public delicts as an insult and injury done to
the Chief; but seduction and illicit intercourse did not. These
constituted an injury to the parent or guardian of the girl,
whose value in the marriage market had been reduced iIn consequen-
ce, so that her "dowry" cattle would be fewer.

On the other hand, in a case of private delict some person
or group of persons which hat: suffered injury or infringement
o1 recognised rights refers the matter to a properly constituted
judicial authority, and that authority finds some third party
guilty and orders it to majce restitution to the plaintiff (Kad-
o. 1 ffe-Brown 1952: 213).

The law of private delicts loads amon”™ the Tshezi to law-
suits concerning 3tatus, contrac-s, succession, 1inheritance,
fields, marriage, property and the like. Most cases in the
Tshezi court today are of such a nature; for indeed criminal
cases now go to the higher courts of the magistrate or the Cir-
cuit Court to be dealt with, not by Tshezi law at all, but by
the common or statutory laws of the country. However, the chief
can continue to deal with such minor injuries to himself as ac-
crue from slights or insults, disobedience tc his regulations,
refusal of gifts and hospitality, resistance to his messengers,
or failure to render him reasonable help.

It must be emphasised that chief and headmen can adjudicate
only in cases between Transkei citizens or other non-whites. As
soon as a European is involved, the matter must go direct to
the magistrate 3 court as the court of first instance. Even

IS,;re Transke citizens hav< been ppointod magistrates, they
may not try cases involving European#. Such cases must be trans-
ferred to a white magistrate®s court, furthermore, the subject
of another chief should as far as possible be tried by his own
chief. 1'hus when a man complained 1in court that while he was
in hospital, his wife"s father had taken his wife and given her

Iin marriage to another man, because he had not yet paid the full



number of cattle of her bride-price, the Tahezi court,

learning

that he was from Bomvanaland, ordered him to take the caae to

the chief there.

trate the principlca jusc mentioned.

in the categories of (1) public,

1e

Qaaea 1In the Tahezi Court.

A number of caae8 | heard tried in the Tahezi court illua-

Public Delicts.

11 -

pismisaal of a “ub-Headman. A murder having
been oorimitted in the Kham locality, the po-
lice had come and arrested several youtha,
but ore had escaped. Chief Danisile and his
secretary had gone to apprehend him a few
days later. They were mobbed by a group of
armed men, who did not hesitate to set on
the chief himself and push him about. At
length he had been obliged to flee for his
life on foot, holding his revolver pointed
at his pursuers and, 1in his haste, leaving
his horse behind where i1t was tethered.

The chief now summoned the men from that

locality before him, je t.1ir sub-
headman had not rept e murder to the
chi £ in the first iIn ..e, as was his du-

ty, and when Danisile had gone there with
the police at the beginning, t < “ub-headman
had hidden away. The chief <~ d, as
the decision of his court, Unm f sub-
headman was dismissed {sub-headu”™. b ing
appointees of the tribal authorities only,
not of the Government), and told the men to
go out and select a new one. When they re-
turned and reported their choice, Danisile,
approving of the man, appointed him and en-
joined him regarding his duties.

Furthermore, those involved in the murder
were young men fresh from the initiation
rites. The chief declared they had not been
circumcised properly - he himself had s»"en
that only a small length of the foreskin had
betn removed. This was why their passage
through the initiation rites had not bene-
fitted them; and those in charge of the cir-
cumc Lgion wore to blame* He therefore or-
dered that it be done again, and the men
meekly agreed.

withheld from Jub-flt.-admon. A sub-
headman charged two men of his locality
(Hali1) with not bringing him his share of
beer when their women brewed. The chief
and his court, he said, had irade a law
that people must thus serve (ukubusa) to
the sub-headman of the locality in which
they lived, whenever they brewed beer at

1 give aome of them here

and (2) private delict3.



home; but these two men had been sending

the beer to the sub-headman of the locali-
ty in which they had formerly resided. They
said they would give their beer where they
had been wont to give it in the past.

The men were found guilty and were each
finec* one barrel of beer.

Another sub-headman, of royal blood, was
told in similar circumstances to try the
guilty persons himself, and, if they would
not pay the fines he imposed on them, then
to bring them to the chief®s court.

Beer sold without hermit. A woman was charg-
ed by the chief with having brewed beer for
salt without permission. (Anyone may brew
beer but to sell it requires permission
of the headman, or the chief). One Mtipha
had the licence of the court to do this in
a hut he rented from the woman. But, short-
ly before, he had appeared before the court
to relinquish his permit for a couple of
months while he built a hut of his own for
the purpose of running his '"coffee shop”
(ikofshophu. but often mispronounced ikopu-
shophi) as i1t is called. Then the dtfen-
dant had continued to brew beer and sell 1it,
pretending she was acting for him and under
his 1instructions.

ohe was fined H2 and forbidden ever to
brew beer for sale again.

iv. Wife of Uncircumcised Youth Denied Flela.
A woman charged a man with ploughing a field
that was hers. As she was questioned, it
transpired that her husband was away working
on the goldminer* and that he had never been
cix"cuiacised. This rv ie him a mere "boy"
<inkwonk 3e) in the eyes of the court.

Immediately she was told with indignation
that she might not contine to have a field
at all. (In their e”es she was a mere nka-
zana, a girl of her father"s homestead, to be
fed with produce from her mother®s field).
The field would be taken from her, and she
must go up to Mganduli to have the matter
adjusted iIn the magistrate®s records.

Sometimes what had seemed to be only a private delict ended
by having public implications.

v« Public Abunt. A man brought witnesses to
charge that time after time another had
sworn at him and abused him publicly at
beer-drinks. Once he had kept i1t up for
three days.

The defendant said he had only been jo-
king, but he could produce no witnesses
in his favour, so the case went against
him and he was found guilty.

The chief fined him the maximum fine
allowed to 1 tribal court by Transkei
regulations, namely K40, "for wanting to
promote an uproar - because that is what



Vi*

Vil.

VIIl.

starts battles (1imfazwe )H«

Asistin-T Authority. A sub-headman charged
a young man with subverting his authority

in that, when he had shut up some boys in
his hut to arrange for them to undergo cir-
cumcision rites, this young man had appea-
red in his absence and broken open the door,
saying he wanted one of the boys who was
from his home.

The defendant denied having any knowledge
of the matter.

The chief ordered the case transferred to
Kwaaiman (the police post thirteen miles
away, visited by the magistrate for hearing
of cases). He dispatched a man on a bicycle
to the Nenga trading 3tore, where there 1is
a telephone for a police van, Till the po-
lice came to fetch him (which they soon did)
the young man was held in the small room at
the back of the courthouse.

A Sub-Headman Exceeds His Authority. A wo-
man charged a sub-headman, who had quarrel-
led with her son who had 3ince gone to work
on the gold mines, with ordering her out of
his locality where she had her home, telling
her she must go back to the locality from
which she originally came.

The defendant, a membr —>f an alien clan
who had settled in Tahe ~land, admitted the
charge.

The court informed him that he had no right
to expel people in Tshe?.Hand. He was only
a subject himself and did not have pnver to
"destroy”” (ukuchltha) anyone apart from the
authority of the chief.

The defendant threw himself on the mercy
of thu court, which ordered the latter held
in abeyance (the woman reru* : in her home),
pending the return of the * r.% son with
whom the sub-headman had hi _ the quarrel in
the first place.

Contempt of “Jourt. The men of the Thokazi
locality near the tlmtata river wore charged
by the chief wjth contempt of court, be-
cause when summoned by the chief they would
not appear, and furthermore they mglecteu
to have their boys circurcised as ord red.
(There we.a a drive on by chiefs throughout
Themt*uland in 1968, under the command of
the paramount, to have nil boys conform to
the Initiation rites).

As the case proceeded, the sub-headman
declared that he no longer wished to be a
part of the Thokazi locality, on account of
the quarrelsome nature of the people there;
an elderly and very contentious Thokazi
man rudely stalked out of the court; <md
the rest manifested a rebellious and stub-
born spirit.

The judgment was that, 1f they were not
prepared to be amenable to the Tshezi



Tribal Authority, they could come and get
a letter of dismissal and go back across
the Umtata river to the place they came from
(Pondoland). Or let them move anywhere else
they wished if they could. Otherwise they
would be "killed””any day they liked to name.
If none of these things was done, they would
be placed under a different sub-headman and
their present locality dissolved as a tribal
administrative sub-unit.

All those who had uncircumcised sons were
fined one be~st per son, a total of eight
beasts for the group.

2 Private Delicts.

ix. "The Delict of the Cattle”” (1tyala leNkomo).

A woman charged her father 3 brother, as
her guardian “~her father being dead), with
failure to provide her with the necessary
medicines and wearing apparel for her to be-
come 1initiated as a diviner, 1In spite of the
fact that ne hrd "eaten up””two lots of her
bridewealth cattle (ikhazl) she having been
twice married.

The defendant replied that he had asked
her to wait and he would take care of these
matters. He now asked for a week ® grace to
dn it

The court granted his request.

iIfe woman®s husband was not responsible to provide her
with these things (medicines, white beads, white blankets,
etc.), because the spirits which were making her "wick””to be

come a diviner were not his but those of her own people.

Significantly, this was dubbed "the delict ol the cattle
emphasising the fact that a woman®"s father or her guardian 1is
obliged to provide for her in these and certain other matters
in return for the brlde-price received for her.

X. A Divorce Petition. A woman petitioned the
court for a divorce, Four years before,
she had been accused in her husband®s home
of "having a Thikoloshe””and being a or-
ceress. 0On these grounds she had been
beaten by uncircumcised youths and driven
out, while her husband made no move to
protect her. So she had been obliged to
return to her own people. In all these
years her husband had not shown the least
concern for her, nor contributed to her
support. Now she asked to be "washed off
by her husband™ (makahlanjwe ylndoda).

21 A threat that would probably not have been implemented.



because he and hie people believed the
accusations against her.

Her husband, who said it was now the
sixth year since the trouble began, clai-
med that he had tried once to get her
back. Her mother % brother, who had loo-
ked after her, had demanded an ox as corn-
pbr.9*tion. He, the defendant, had refused
to pay it. He declared he wanted her
back, and said he v/ould build her a home
in a different place, since she was afraid
of being beaten again by the youths. Be-
sides, the positioxi taken up by his family
was that she had never been "smelt out”
(akanukwan”a) for having a Thikoloshe.

The court decided in favour of the wife.
The chief gave the man three months to
bring his wife home. If he did not do so
by then, he was to be taken before the
magistrate, so that his wife might obtain
her divorce.

The custom of paying bride-price or bridewealth 1is one of
the most common causes of litigation, "Ye cattle are received
by the girl % fatner or, 1f he is deceased, by his heir, the
girl*s brother or half-brother. They may be used to provide,
in turn, the bride-price for a wife for the latter, or for one
of the other brothers. In return, the family are responsible,
as mentioned, to provide for their daughter iIn certain wavs.
For instance they must provide her with new clothing and house-
hold equipment for her marriage; they must receive her back and
care for her, i1f her husband beats her or deserts her; and they
must provide for her the sacrifices and rituals demanded by

her own ancestral spirits.

xi. A Petition for nccov-/rv of Money and Cattle.

A young man charged his elder brother
with refusal to surrender four cattle be-
longing to him, and also a sum of **60 which
he owed him. The money had been lent to
enable the older brother to get home, after
he had been taken ill on the mines. The
cattle had been purchased with other money
which the complainant had sent home from
the mines from time to time with instruc-
tions that the cactle should be bought and
kept for him. Now that he wanted to move
out and establish his own homestead, the
olier brother refused to surrender money
or cattle.

The defendant said: "l shall not return
anything to him, because | provided him
with bride-price cattle to the number of
twelve. "



No

The complainant said: "The cattle for
the bride-price were those we received when
our sister was married.”

The defendant rejoined: "tou have no
rights in the bride-price cattle of our sis-
ter, because | am the heir, being the el-
dest."”

The judgmer.t of the court was, that the
elder brother must restore the four cattle
f.ad the H60 of his younger brother, and re-
cu\. " bride-price cattle in some other
way, perhaps when the younger brother re-
ceived cattle for his daughter.

less productive of litigation are disputes over

land,

especially fields. Land 1is assigned for occupation, as will

be explained later, and every such assignment has to be recorded

Iin the office of the magistrate.

Nevertheless fields are re-

garded by the people as negotiable for money in some sense, as

the following shows:-

Xil.

fright to a Fit:ld. The mother of X- of

the royal family complained that she had
borrowed K90 from another woman and given
her a field as security. Now, when she
wished to return the H90 and get her field
back, the defendant refused.

The defendant said she had bought the
field by agreeing to let the complainant
keep the MQ and by adding to it two head
of cattle, an amount of ~14, then another of
K16 and finally a sheep. She also at diffe-
rent times had further "served" or "paid
court”” (ukubusa) with three bottles of
brandy, an amount of R5 and another of K10.
In return for all this, the complainant
had agreed that she might keep the field.

The complainant said that of all these
things beside the H90, she received only
the H14 amount. All the rest were received
by her son.

The defendant replied that she had nothing
to do with the way these things might have
been distributed among the family; as fe.r
as she was concerned, she had dealt through-
out with the complainant now before the
court.

The case was hold over to the following
week, and the son was ordered to appear
then also.

When the case was r* tumed a week later,
the son did not appear. But the complai-
nant and the defendant had resolved their
differences 1in the meantime and were now on
the best of terms. The complainant explained
that she had been misled by a nephew of here,
who had said to her: "it cannot be that
something belonging to our homestead should
pass to an outsider, ~ive the woman back
her K90, and give me the field for which I
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I had.realised that this would not

m? treating the defendant fairly at
ail. 1he field was rightfully hers - this
she now recognised. |Instead 3he wished to
return the RIOl to her nephew - and she
produced it there and then and laid 1t be-
1ore the court.

The money was counted and found to be cor-
rect. fhe court. ordered i1t to be returned
to the nephew and the field to be given to
the defendant, the matter to be adjusted
with the magistrate.

An amusing example of tribal justice with regard to fields

occurred at the chief ¥ coiut ore day.

xil. .10k In.a Garden. A man charged another
with having killed a pig of his, which had
entered his garden. The defendant replied
that the complainant 3 pigs were continually
wasting his garden. The complainant then
pointed out that according to tribal law the
owner of a garden was supposed not only to
fence 1t as the defendant had done, but also
to watch 1t against small stock like pigs
making their way into i1t. But the defendant,
after planting his garden as usual that sea-
son, had moved his homestead elsewhere, and
h%d left the garden without anyone to watch
it.

The defendant maintained that since
garden was far from his new horn*, it was no
longer to be classed as a garden (igadi) at
all, but as a field (intisiiir.)i and there-
fore 1t was not subject to the law about
owners watching their gardens. Moreover it
was fenced, which an intmhi was not even
required to be.

"Very well!" said the court, '"we accept
your judgment that the garden 1is now your
field; go ahead and plough 1t; but we take
from you your other field, that you inherited
from your father, and we shall give it to
someone else, for £ou may not have bothl *

This may be compared with case No. 1v, where the woman who
brought the charge wa3 dispo cored of her field on the ground
that her husband, being uncircumcised, was not a man but only
a boy, and therefore was not entitled to a wife or a field.
This i1s the old orthodox position, but girls are no longer so
fastidious about marrying uncircumcised youths. In the pre-
sent case (xii) a man was trying to hold on to two fields, when
he was entitled only to one.

I did not observe that the decinlor 1in either of these



(iv and xii1) was unpopular, though that of No. 1iv must
have been distasteful to the considerable and growing minority
of people who are opposing, or at least neglecting, ciroum-
cision.

Observations of the Tshezi judicial process leaves c
with the following clear iImpressions.

there is iIn their minds a norm of reasonable and customary
conduct, born of centuries of tradition and practice, adaptable
In minor points but fixed in essentials, to which all persons
are expected to conform. Repeated deviations from this norm,
and toleration of lapses, should not blind us to the fact that
the norm exists. It, is heavily weighted towards corporate so-
cial responsibility.

*Bur principal safeguards of law and order are recognised:
(1) e elders of the family or lineage, meeting in consulta-
tion at home - the "moot"™ as Bohannon has it (Bohannon 1957,
160 ff.); (2) the sub-headman®s court of a locality; (3) the
Chief % court of the tribe; and (4) the Commissioner 3 court
of the district.

The Tshezi being pro-literate and their laws not codified,
there 1s no suggestion of anything given in evidence being
either inadmissible or irrelevant, 1if it helps the councillors
to efiect reooncilation of the parties and to preserve the
cohesion and the amity between different individuals of a cor-
porate body. This preservation of goodwill and right relation-
ships between members of a kinship group, or between Chief and
commoners, 1s considered the main purpose of the courts. But
even to restore relationships, councillors will not countenance
flagrant wrong-doing.

Impartiality is an essential virtue of court procedure.
Both sides must be fully heard. Witnesses for both parties
muut be called, and cross-exaoination allowed. There 1s no

jury. This function and those of prosecution and defence are



all performed largely by the councillors who conduct the case.
Ilhe chief"s aptitude is shown by his ability to gauge the con-
3ensus of opinion of these leaders, and to express it at the
nd as his own judgment and pronounce sentence accordingly.

The absence of writing prevents their application of the
laws from becoming a forensic science (cf. Gluckman 1967: 362),
even though, at the present time, chiefs* courts at least keep
some written records, though 1 did not observe them looking up
records to weigh precedents. The absence of historical records
prevents the meticulous citing of forilLer decisions, and makes
for flexibility. Equity, justice and norality, as conceived at
the moment and checked against remembered usage, count for
more than legalistic exactitude and puristic consistency. Cus-
tomary life and conduct are as important as precedent.

et - as to basic principles and logic - | should say of
the Tshezi as Gluckcan does of the Lozi, that "the judicial
process corresponds with, more than it differs from, the judi-
cial process in Western society” (Gluckman 1967: 357).

In twenty-two cases at the tshezi court, the results were

as follows:

?219. 2
RESULTS OF TRIALS IN THE TSHEZI COURT

Accused convicted 16 72.72
Accused acquitted 1 4.55
Transferred to other courtB 3 13.64

Charges dropped
Total 22 10C £

milhus nearly 73> of the cases ended in conviction of the
accused. This accords with Kuper®s finding,that among the
Kgalagari 'the overwhelming majority of eases end in conviction
or in the upholding of the claims of the complainant” (Kuper
1969: 45). He attributes the rarity of acquittals to smallness

of scale within a face-to-face community, where almost everyone



knows beforehand what has happened, and to the fact that deci-
sions are rarely made on merely technical points.

IV. Sanctions?

Powerful influences operate upon the Tshezi to enforce
obedience to their laws.
€)) There are the diffuse social sanctions begotten
long-continued custom and tradition. No one wants to be the
first to break the chain of habit that binds the present so-
cial order to that of long ago. [liven when a few have led the
way, the great majority are slow to follow. They speak con-
temptuously of those who are converted to the new ways of
school and church as ama.”oobhoka. "punctured ones"™, that is
those in the wall of whose traditional ways a breach has been
effected through which the sea of foreign influences has pou-
red, and who themselves 1in consequence now constitute a breach
through which these influences are inundating the whole tribe.
When one of their number embraces the Christian faith and
eschews tribal feasting and dancing, rituals and ancestor wor-
ship, the conservative Heds shake their heads and say, u”gobho-
kile, "he has been breached."
~ome of thfse diffuse sanctions are of a negative sort.
The vocabulary reveals things that are not countenanced 1in a
descending order of disapproval.4 An act is "not good"” (avllun-
&anga). or 1is "bad"™ (labi ). or it is "wicked” (ikohlakele). or
a "disgrace"* (ilihlaso). or, finally, it .is of the order of
things "vile and unclean™ (mtamanvala). like incest. Negative
sanctions are the strongest; and 1t is not so easy to find
See Radcliffe Brown 1952* 205-11, to jvhich | am indebted
for my classification of sanctions.
This does not imply any sort of codification or '"grade"

system,but only that they recognise some forms of social
misbehaviour as more reprehensible than others.

of



terms expressive of positive sanctions, but there 1is an as
cending order of approved deeds from those which are 'good"
(zilungile) to those which are "beautiful™ (zintle) and, fi-
nally, those that are "pure and holy™ (sinmwrip). tositive
sanctions urge children to respect their elders; youth to
undergo the circumcision rites and the inton.iane rites of the
young women; a wife to honour (hlonipha) her husband and his
male relatives in the ascending line; men and women to keep
to their respective sides in the huts; and so on.

(b) Diffuse sanctions develop into organised sanctions
when they are supported and enforced by a constituted authori-
ty, like the cni”f and his advisory tribal council. A deviate
from approved behaviour may suffer the contumely of public re-
probation; or ri cu.i. expressed in the open court; or the
punishment of a fine; or that of dismissal from his position
of headman or sub-headman; or banishment and destruction of his
property (ukuchlthwa, "to be destroyed or overthrown™); or even
as In the case of one convicted of sorcery m the old days,
death.

A man 1is "destroyed"” for contumacious behaviour, such as
refusing to obey orders of the chief or his court, or to pay a
fine, or for being of a quarrelsome nature and causing con-
tinued trouble. Formerly when a man was "destroyed" by the
chief, the latter simply sent men to kill him. If it was a
case of the people not wanting him, they would notify him of
the fact by placing a,nonkey-rope t(uhoiclssus digital,a and a
stout stick on the ground immediately before the threshold of
his hut. This was a threat of death by strangulation or by
cudgelling. They put these things there at night. If he did
not depart betimes, they would return another night and again
place these things before his door. |If after the second war-
ning he still did not depart, they would come one morning and

kill him



Ukuchithwa still goes on sub rosa apparently, but does not
always work. A man near Coffee Bay was thus threatened. He
sent his family away, but he himself would not leave. When the
people cnrae for him, he escaped on horseback, riding bent low
down on the offside of the horse. At, other times he fought off
his attackers. He was a tall powerful man, and the people fea-
red him. At last they gave up the attempt to get rid of him.
Today he 1is in good favour again and prominent in the tribe"s
affairs.

Organised positive sanctions formerly included honours
bestowed in war, like the right to wear feathers or other insig-
nia, and the right at any time to wear the 1ivory arm-rings
(umxhaka) which were seen among the Tshezi fjfty years ago, but
are now gone."‘S

Though many of these old sanctions have disappeared under
White government, others have been introduced by that government,
including, among negative ones, imprisonment, strokes and hard
labour.

(c) “ell»:lous sanctions operate powerfully. This world
Is believed to be under judgment by the world unseen, where the
Supreme Being and the ancestral spirits jealously watch our
every action, ready to apply positive sanctions like health and
prosperity in return for our doing good, and negative sanctions
- drought, blight of crops, cattle-eicknees and other misfor-
tunes - as punish/nonts when wo do wrong.

(d) .Retaliatory sanctions were permitted in the old days,
as when witches and sorcerers could be "smelt out””, tortured,
and put to death if they did not confess; and adulterers, if
caught in flagrante delicto, could be killed by the offended
husbands. But now under tie Administration such measures are

prohibited, and i1f applied must be concealed.

57 £f. Alberti 1968; 33, 33. He, however, speaks of as many
as "nine or ten" Dbeing worn on the left upper arm. | never
saw more than one.



CHAPTER VI
INFANCY AllP  CHILDHOOD

My purpose 1in ensuing chapters 1is to trace out the relation-
ships and inter-actions of the Tshezi as they live together in
families, lineages and clans. | shall describe individual de-
velopment from the birth of a baby through childhood, adoles-
cence and puberty to marriage. Mere such matters as clan exo-
gamy, kinship and family life will be discussed. Then will fol-
low the occupations and diversions of maturity which have not
yet been described. Finally will come customs related to old
age and burial.

1. Vother and Baby.

What follows i1s a description of birth among the Red Tshezi,
so that references to "doctor””and "medicines"™ are to be under-
stood as referring to tribal doctors with their medicinal rootr
and herbs.

When a woman 1is pregnant she visits her own favoured doctor,
who gives her medicine mixed with water to drink. He continues
to treat her throughout pregnancy, the medicines being designed
to prevent excessive labour pains and to make delivery easier.
Hunter mentions that among the Mpondo the woman is given a plant
to grow in water, and that instead of ordinary water she drinks
the v/ater in which this plant grows, or in which portions of it
have been boiled. She 1s made to kneel naked to the waist in a
hut before this plant and to confess all her dreams and evil
deeds, especially if she has committed incest. | did not hear
of these practices aracng the Tshezi, though they are one with
the Mpondo in believing that if an infant will not take the
breae,t, this 1s a sign that the mother has committed 1incest, and
that she must then ornfess it.

For her first confinement a woman may be permitted by her
husband to go to the home of her parents. On the other hand this

IS not necessary. Many women have their first baby at Jie



husband®s home. Among the Nggeleni T3hezi, Hunter found that
husbands objected to their wives going to their parental homes
for this purpose, saying that if they did so they would have
labour pains all the way (Hunter 1961: 150). But an old unLungu
man who had lived all his life among the Elliotdale Tshes.i told
me: "The first child i1s always born at the homestead where the
mother herself was born."™ This is usual also among the Bhaca
(Hammond-Tooke 1962: 74). It i1s expected that all births after
the first one, however, will take place at the husband®"s home.

If the wirth is to take place at her parental home, a wo-
man®s midwives are her "sisters", biological or classificatory;
but her own mother may not be present or assist at the birth.
"Your own mother must not enter the hut when you are 1in labour,
because her presence will hinder labour."” Why exactly this
should be so, I have not bee~ *-e to discover to my complete
satisfaction. Cne is tempted to “ee in 1t the ritual signifi-
eance of lineage relatic lip. By birth a new member is being
added to the lineage. Therefore none must be present but li-
neage people; and one"s mother is not a member of one"s own li-
neage. This applies only to the birth of the first child, and 1is
a 8ort of final claim of a wife % lineage upon her: 1iIn subse-
quent births at her husband®s homestead, she is attended by wo-
men of his lineage..

The midwives do all the cooking for the expectant mother,
because she "must not go near the fire with a child in her womb. =
However, among the Bomvana, according to Cook, the mother 'cooks
and eats alone" (Cook n.d.: 47), so this rule may not be strictly
applied.

During pregnancy oranges, sweets and honeycomb are avoided
as food, "because they mf.ku wild creatures (izllo) [tapeworms?]
inside the baby", but there 1is much variation among informants

as to what should or should not be eaten. One woman mentioned

that during her pregnancy she ate wild greens (imifino). meat



EXMLMMMTURY

Page 72, middle paragraph:
MOy birth a new member 1is being added to the lineage."

UF course the child is of its father®s lineage, but as it is

a firstborn child the mother 3 lineage 1s of some consequence
too. As stated, this 1s "a sort of final claim of a wife"s
lineage upon her™. But the maternal grandmother, not baing

of the child"s mother®s lineage (nor of its father"s either, for
that matter), 1is a rjnk outsider and is therefore excluded.

1
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and milk, but no calabash milk (amaei) "because it is ggyur
These things seem, nowadays at least, to be largely a matter of

choice.

lhe common posture in delivery is on the knees and bent for-

ward.

After birth mother and babe are washed with warm water and
soap.

A purgative (isihlambezo) of water infused with i1cakathi.
Cape Honeysuckle (Teooiaaria capensls (iflunb.) iipach), is used
to combat constipation in the infant. Sometimes it iIs mixed
with cow"s milk.

As each succeeding confinement draws near, the husband ap-
points two women to act as midwives. They may be women of his
own family - his sisters or his aunts. Opinions differ among
Nguni people as to whether the husband 3 mother may attend the
birth. Among the Mpondo, "The husband®"s mother must keep in the
background because her presence makes labour more difficult,
since the baby will "avoid® .... 1ts grandmother. If the child
appears and vanishes again in the womb the husband®"s mother 1is
sent out of the hut.-..." (Hunter 1961: 150-151). Hammond-Tooke
says that mong the Bftaca too, the mother-in-law must keep away
from the confinement hut, as her presence 1is believed to make
delivery more difficult (Hammond-Tooke 1962s 74). Cook found
that the Bomvana "nowadays™ admit the husband®s mother to the
hut, but that some women thought it should not be allowed (Cook
n.d.: 48). The owazi (and i1t iIs to be remembered that the Tshe-i
claim to have arisen among them) allow the average woman to be
assisted "more especially by the mother-in-law” and also by co-
wives and friendly neighb 1ro, though in the case of royal births
the queen mother may not be present (Kuper 1947: 74). One of
my informants snid that one difference between having a child
at your own home and your husband®s home was that, whereas 1in

the latter case your mother-in-law cruld be one of the midwives,



in the former case your own mother could not be. On the whole,
it seems that the mother-in-law"s presence 1is permissible at
Tshezi births.

Though a woman, after her marriage may not drink the milk
of her husband®"s cattle until certain rituals have been obser-
ved, this, as will be explained in the section on Marriage,
may take place early, or even at the conclusion of the marriage
ceremony (uduli) i1tself, before she has given birth to her
first child (Hunter 1961: 200; Hammond-Tooke 1962: 119). How-
ever, whenever she gives birth, she returns to tht hlonipha
custom of avoiding the milk of her husband®"s cattle for a few
days, until the umbilical cord falls off. Nor may she eat meat
of her husband®"s cattle at that period, should there be a ri-
tual or other killing.I According to an old Bomvana informant,
this 1s one reason for a woman having her first baby at her
father®s homestead. She does not have to observe these avoi-
dances at her father®s home. "She does not nlonipha her own
people, she hlonirha*s here at her husband*3 home." For the
same reason at her husband®s homestead she may not expose her
head and breasts, as she may at her parents *home: she must
wear a headcloth (i1ahiva) and a covering (incebetha) over her
breasts.

iI\en may not enter the hut in which a woman 1is in labour.
Thir, includes her husband, who may not enter until the umbili-
cal cord has dropped from the infant. |If he has any communica-
tion to make, he must make i1t through the doorway.

Births among the Tahpzi sometimes take place in the fielas
or even by the wayside. If a woman is overtaken with labour on
the way home from a trading store, for instance, she kneels by
the side of the road and gives birth. After severing the umbi-

lical cord, she wraps the rest of the cord and the afterbirth

Tshezi do not ordinarily kill cattle just for meat - there
has to be a contributing cause, e.g. a sacrifice or other
ritual, cr the animal 1is judged too old to continue living.
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